s
:

den gotiska bibeln

Waulfila and
the Gothic Bible

YNARAAGAh)RSYEINR NSBRRRSTNTANE




Tryckt med bidrag frin Thore och Vera Virgins fond.

UTSTALLNING I CAROLINA REDIVIVA 25 MAJ 2011 — § MA]J 2012

Utstillningskommissarie: Lars Munkhammar. Katalogtexter: professor Anders
Kaliff, Uppsala universitet; FD Rossen Milev, ordférande i BalkanMedia, Sofia;
forste bibliotekarie Lars Munkhammar, Uppsala universitetsbibliotek. Grafisk
form och produktion: Petra Wahlin. Monterbygge och arrangemang: Lars Bjordal,
Bo Carlsson och Xtina Wootz.

Katalogomslag: fol. 167" ur Codex argenteus samt utsnitt ur gravyr, kat. nr 20.

Stort tacktill: Caroline Chevallier, UUB « Per Cullhed, UUB « Anders Edling, UUB »
Carla Falluomini, University of Sassari » Ulf Géranson, UUB « Hakan Hallberg,
UUB . Asa Henningsson, UUB « Magnus Hjalmarsson, UUB « Geoffrey Metz,
Gustavianum « Hendrik Mikeler, Myntkabinettet « Mathias von Wachenfeldt,
Linkopings stiftsbibliotek « Lars-Owe Wennman, UUB « Xtina Wootz, UUB .
Krister Ostlund, UUB.

Ett siirskilt tack riktas till dversittarna Thomas Adesko (Munkhammars bidrag) och
Donald MacQueen (Kaliffs och Milevs bidrag).

Vinjetter ur Thomas Hodgkin, Theodoric the Goth, New York-London 1891.

Papper: Muldiart Silk 300 g & 130 g. Typsnitt: Indigo & Omnia. Tryck: Edita
Vistra Aros, Visteras 2011. ISSN 0502-7462.

© Uppsala universitetsbibliotek



UPPSALA UNIVERSITETSBIBLIOTEKS UTSTALLNINGSKATALOG 50

Waulfila och den gotiska bibeln
Waulfila and the Gothic Bible

Redaktor / Editor:
Lars Munkhammar

Uppsala 2011



Kat. nr 20.



Innehall

FOTOTA ettt 5
Ulf Goranson

Goternas ursprung — Mystiskt och missfOrstatt .......ceceevveeeererurennen. 7
Anders Kaliff

Walfila, goterna och bibeln .....c.oceeeieirieiiinirieecieeeeeees 15
Lars Munkhammar

Waulfila och de gotologiska studierna sedan 2005 ..c.cccccueucueueunnnee 25
Rossen Milev

KAtalog ooveeeeeeeeeieieeeeeeeee e e 55

PIEEACE wvviiniicrenenecietre ettt seseaenen 31
Ulf Goranson

The Origins of the Goths — Mysterious and Misunderstood ........ 33
Anders Kaliff

Walfila, the Goths and the Bible ......ccoveveieieieiiiciieeceeeee, 41
Lars Munkhammar

Waulfila and the new Gothology since 2005 c.oveceervereeccrerrenececnnenes 49
Rossen Milev

CataAlOZUE ettt 59






Forord

ATT FIRA 1700-ARSJUBILEUM hor inte till vanligheterna. Men det ir
en verklig mirkesman i europeisk kultur- och religionshistoria, ja dven i
den politiska historien, som var arsutstillning erinrar om. Biskop Wulfilas
fodelsedr, 13t vara inte bekriftat av moderna folkbokforingsmetoder, har
internationellt blivit vedertaget som just ar 311.

Biskop Wulfila skapade ett skriftsprak foér sina goter i akt och mening
att fista duminstone de heliga texterna pa folkspriket. Om det ocksa ut-
nyttjats f6r andra litterdra syften eller for lagstiftning, forvaltning och
handelsavtal vet vi inte. Spiren av den gotiska skriften ir fi och nistan
inga virldsliga dokument finns bevarade. Den 6versittning av bibeltexter
Wulfila genomférde hade sikert ett identitetsskapande indamil. Goterna
var pressade mellan det romerska riket och andra folk och stammar i en tid
av stora folkforflyttningar och allmin oro. Att ha tillging till sin religions
huvudtexter pa det egna spriket ansags uppenbarligen férmedla en kinsla
av inre styrka och sammanhallning.

Bibeln p hebreiska och grekiska och snart ocksé i latinsk version gjorde
det inte mindre nédvindigt fér bide goter och andra folk i tidigkristen tid
att ocksa fi innehillet férmedlat i en aukrtoritativ version pa folkspriket.
Annu hade inte vistkyrkan genomfort sitt krav pa att Vulgata och dess
latin var enda sanktionerade uttryckssittet. Den sirskilda trosinriktning
goterna bekinde sig till, arianismen med dess avvikande uppfattning om
Kristi gudomliga natur, gjorde det kanske sirskilt viktigt for Wulfila att
fixera texten pd det egna spraket. Att han medvetet styrt 6versittningen i
ariansk riktning har dock inte hivdats.

Nir Wulfila forde sina goter geografiske, politiskt och fredsskapande
under romarvildets beskydd i Moesien (nuv. Bulgarien), stannade andra
gotiska stammar utanfér. Denna tudelning av goterna fortsatte dnda till
dess de tvd huvudstrommarna etablerade sig i nuvarande Sydfrankrike,
Spanien och Italien for att slutligen assimileras med befolkningar, dir
gotiskan som sprik inte 6verlevde. Men ett objekt bestod, hur mirklig
och krokig dess historia dn dr. Den dverligset storsta textmassan gotiska
- merparten av de fyra evangelierna - finns sedan 1669 i Uppsala universi-
tetsbibliotek: Silverbibeln.

Hade vi inte haft detta unika och oskattbara dokument i snart 350 &r,
hade Uppsala inte haft nigon anledning att aktivt delta i firandet av Wul-
fila. Annat var det pd 1600-talet, d& goticismen gick sd lingt att seridsa
lirde hivdade att Silverbibeln faktiskt var skriven hir och pa det sprak
vara forfider talade. Sa ir faktiske inpriglat pa de silverpirmar, i vilka den



utstyrdes vid riks- och universitetskanslern Magnus Gabriel De la Gardies
donation. Snart nog 6vergavs pa goda grunder den teorin, men Silverbi-
beln som huvuddokument for spriklig forskning har bara forstirkes. Till
frigan om goternas ursprung och tidigaste historia bidrar den diremot
inte mycket. De antika historikernas berittelser har tolkats mycket olik-
artat genom arhundradena. Den moderna arkeologin har méjlighet att ge
sikrare svar.

Walfilas insatser som sprakman, religiés och politisk ledare belyses i
utstillningen och i de tre lirda uppsatser som publiceras i denna katalog.
Jag tackar varmt forfattarna for deras framstillningar, som frin olika per-
spektiv forklarar Wulfila och goterna pa ett annat sitt in nir vi vanligen
koncentrerar oss pa Silverbibeln.

Alla vara skickliga medarbetare som samlat objekt, formgivit och byggt
utstillningen och grafiske skapat katalogen ér virda stort tack. Ett av bib-
liotekets frimsta och lirdaste namn méste dock framhivas med sirskild
tydlighet. Forste bibliotekarien Lars Munkhammar har under en foljd av
ar framgangsrike dgnat stor kraft at alla aspekter pa det gotiska arvet i bib-
lioteket. Han har ocksa varit en skickligt férmedlande link mellan oss och
bulgariska forskningsinsatser pa omradet; vilfortjant forirade honom den
sirskilda forskningsstiftelsen i Sofia sin Wulfilamedalj. Han star ocksa som
en av organisatorerna i juni av ett stort vetenskapligt Wulfilasymposium,
som kommer att 6ppnas i Uppsala av Unesco:s generaldirektor dr Irina
Bokova.

Ulf Giranson
Overbibliotekarie



ANDERS KALIFF

(Goternas ursprung

Mystiskt och missforstate

KOM GOTERNA URSPRUNGLIGEN frin Skandinavien? I ildre historie-
forskning var den uppfattningen vanlig. Under senare tid har arkeologer
och historiker undvikit Zmnet eftersom frigan om goternas hirstamning
har blivit sammankopplad med extrem nationalism. Tiden ir inne att med
nya 6gon betrakta detta i grunden s& spinnande dmne.

Goterna spelade en framtridande roll i det senantika och tidigmedeltida
Europa. Inte minst dirfér har spekulationer kring deras ursprung varit
ett omtyckt damne. Flera europeiska nationer har, frin medeltiden och
framat, hivdat sliktskap med goterna: Spanien, Osterrike, Tyskland och
inte minst Sverige. Ofta har det skett som ett led i forsok att legitimera
egna politiska intressen. Under svensk stormakestid pa 1600-talet var detta
tydligt, dd den sa kallade goticismen blomstrade. Denna ”skola” menade
att goterna till sitt ursprung var identiska med de svenska gotarna. Den
for eftervirlden mest kinde representanten fér denna uppfattning var
Olof Rudbeck som dven sokte bevisa att antikens hogkulturer hade sitt ur-
sprung i Sverige och Uppsala. Rudbecks idéer kan idag vid en hastig blick
tyckas bade mirkliga och lojevickande, men han var en i sin tid mycket
respekterad vetenskapsman, med manga stringar pa ly-

Olof Rudbeck, Atlantica.
Frontespis / frontispiece.

ran. Kopplingar mellan nationell historieskrivning, bib-
liska och antika myter var dnnu legio. Rudbecks teorier
var darfor inte alls s& mirkliga i sin samtid som de fram-
star som idag, snarast var hans argumentation ovanligt
slagkraftig. I centrum av hans nationella sjilvbild fanns
sdvil Gamla Testamentets folk och hindelser som slike-
skapet med de ryktbara goterna. Rudbecks idévirld tycks
idag mycket avligsen och dirmed mera kurios dn farlig.
Mera problematiskt dr det propagandistiska sitt som
goterna anvindes pa under tredje rikets tid i Tyskland.
Goternas gamla omriden i 6stra Europa sigs di som lik-
tydiga med de germanska ursprungsomriden som borde
inforlivas med det nya stortyska riket. Det hir var ingen
idé som uppfanns av nazisterna, utan en konsekvens av
den kulturhistoriska arkeologin som utvecklats under

slutet av 1800-talet och borjan av 1900-talet. Denna var
inriktad pd atc identifiera arkeologiska fynd och lim-
ningar - “kulturgrupper” — med bosittningsomriden for




Den ildre bilden av en utvandring

av goter frin delar av dagens Sverige
kan vara delvis sann.

olika folk. Arkeologin som vetenskap hade under denna tid en pitaglig na-
tionalistisk agenda, dir det ofta handlade om att beligga den egna natio-
nens historiska ursprung. Som den frimste foéretridaren for detta synsitt
brukar riknas den tyske arkeologen Gustaf Kosinna (1858-1931). Steget
fran att identifiera forntida arkeologiska “kulturer” till att koppla dessa
till historiskt kinda folk och nationer var inte si lingt. De arkeologiska
fynden kom dirmed att representera ursprungsomriden, som ménga hiv-
dade borde aterforas till de stater vars befolkning ansigs mest besliktade
med den forntida befolkningen. Till dessa tankar kan liggas tidens rasteo-
rier, vilka i det nazistiska Tyskland fick si 6desdigra konsekvenser, men
som inte heller foddes dir. Inom den forskningsavdelning som Heinrich
Himmler lit inforliva med sitt beryktade SS, en avdelning kallad Ahnener-
be, bedrevs foljaktligen ocksé forskning kring tyskarnas slikeskap med de
gamla goterna. Under Operation Barbarossa — det tyska anfallet mot Sov-
jetunionen — d4 enorma omraden i stra och syddstra Europa under nagra
ar kom under nazisternas vilde, gjordes expeditioner till bl.a. Krimhalvon
for att dokumentera forntida gotiska bosittningar dir. De tyska kolonier
som planerades for de erévrade omrddena i SS’ regi, motiverades ideolo-
giskt som en historisk dterkomst for gotiska och andra germanska folk i
oster.

Med vetskap om konsekvenserna av andra virldskrigets fasor och upp-
dagandet av nazisternas forbrytelser som en del av deras raspolitik, dr det
late ate forstd ate allt som pa nagot sitt kunde kopplas till detta blev svart-
listat. Det gjorde ocksa att forskningen kring goterna férsvann ut i kylan,
sirskilt den forskning som handlade om goternas ursprung och tidigaste
bosittningsomriden. Det forntida gotiska folket hade utan egen férskyllan
blivit férknippat med extrem nationalism, rasism och tysk expansionspo-
litik, ndgot som under ling tid kom att ligga en himsko 6ver forskningen.
Under de senaste aren har intresset fér goternas ildsta historia langsamt
dterkommit, och dagens forskare ir noga med att klargora skillnaden mel-
lan missbruket av goternas historia och denna historia i sig. De forntida
goterna har givetvis i sig inget att géra med 1900-talets ideologiska 6ver-
toner och de hemska konsekvenserna av dessa. Som vi strax ska se, s kan
senantikens goter i sddra Europa lika vil kopplas till tolerans och bild-
ningstradition - inte minst utgoér de ett spinnande gemensamt europeiskt
kulturarv. Det kan dirfor vara pa sin plats att forst kort se nirmare pa vad
som faktiskt kan sigas om detta sigenomspunna folks tidigaste historia.

Vilka var di goterna?

Den historiska killa vi har till goternas ursprung ir den bysantinske histo-
rieskrivaren Jordanes’ verk De origine actibusque Getarum (Om Goternas ur-
sprung och bedrifter), vanligen kallad Gezica, som skrevs i Konstantinopel
ar 551 e.Kr. Enligt Jordanes utvandrade goterna frin en 6 i nordanhavet,
kallad Skandza. De flesta forskare ir ense om att namnet Skandza avser
Skandinavien, som under antiken och medeltiden betraktades som en 6.
Under sin konung Berig limnade goterna Skandinavien i tre skepp for



att s6ka nytt land. Platsen de fann kallade de Goriskandza och det anses
att namnet syftar pd ett omride vid floden Wistas mynning i dagens Po-
len. Jordanes foljer goternas vandringar mot sydost, dir de si smaningom
slog sig ned i ett geografiskt stort omrade nordvist om Svarta havet. Frin
300-talets slut och framit finns goternas historia beskriven ocksi i andra
killor, medan alla detaljer om deras ursprung och ildsta historia férlorar
sig i historiens dunkel.

Jordanes’ skrift dr en férkortning av ett storre verk, Historia Gothorum,
som har géte forlorat. Det var forfattat omkring ar 525 av Cassiodorus
Senator, en hog hovfunktionir vid den gotiske kungen Theoderik den
stores hov i Ravenna. Ravenna hade vi denna tid blivit en blomstrande
huvudstad i vad som brukar benimnas det ostgotiska, eller ostrogotiska
riket. Det historiska killvirdet av Jordanes’ verk ir omtvistat. Sirskilt de
delar som behandlar goternas ursprung utspelar sig i en tid flera hundra
ar fore sdvil Cassiodorus som Jordanes sjilv. Midnga menar att den gotiska
stamsagan delvis dr pahittad men att den samtidigt innehéller en kirna
av muntlig tradition. Historien visar att viktiga muntligt traderade berit-
telser ofta har en férvanansvird formaga att bevaras frin generation till
generation — dtminstone till viktiga delar.

I dldre historieskrivning, och dnnu under férsta hilften av 1900-talet,
ansig manga forskare att Jordanes’ historia om goternas ursprung i huvud-
sak var korrekt. Frigan som diskuterades handlade mera om vilket speci-
fikt omride i Skandinavien goterna kom ifrdn, medan deras skandinaviska
ursrpung i sig inte betvivlades. Gotland savil som Oster- och Vistergot-
land dberopades som goda kandidater. Det nira sprikliga sliktskapet mel-
lan orden got, gotar och gutar ir en viktig anledning till kopplingen och
de allminna sprékliga likheterna mellan det gotiska och de skandinaviska

Det arianska baptisteriet i Ravenna.
/ The Arian baptistery in Ravenna.



spraken har aldrig férnekats. Ordet got ir till sin grund identiskt med got
och gut, och dess ursprungliga betydelse ir formodligen "att utgjuta” el-
ler ”den som utgjuter”, mojligen i bemirkelsen ”den som utgjuter siden”
(allesd en man). Folknamnet goter kan dirfor tolkas som ett allmint namn
f6r man/minniskor eller alternativt ocksd som ”folket som bor dir floden
utgjuter sitt vatten. Sirskilt nira gotiskan anses forngutniskan vara, det
sprak som talats pa Gotland, dven om spraken inte ir identiska. De skandi-
naviska spraken rikans till den nordgermanska sprikgruppen, medan go-
tiskan dr ett sprdk inom den numera helt utdéda 6stgermanska gruppen.

I modern historisk och arkeologisk forskning har teorin om en stor ut-
vandring som bakomliggande orsak till goternas uppdykande pd konti-
nenten i stort sett overgivits. Till en del dr denna utveckling helt forstdelig,
och en f6ljd av en mera noggrann killkritisk forskarnit. Det 6verdrivet
starka avstandstagande mot teorier om en gotisk utvandring, som ibland
varit tydligt bland forskarna, kan nog samtidigt mera férklaras med rids-
lan for ate bli forknippad med de forodande historiska missbruken av go-
ternas historia. Att hivda att det inte finns nagra som helst beligg for en
verklig koppling mellan goterna och Skandinavien torde egentligen vara
svart. Aven vid ett noggrant killkritiskt studium finns mycket som talar
for att goternas samband med Skandinavien inte 4r enbart fiktive. Sdvil
arkeologiska fynd, sprakliga likheter och bra transportvigar mellan kon-
tinenten och Skandinavien talar dtminstone f6r mycket nira kontakeer,
sannolikt 4ven nagon form av gemensam ildre historia.

Goterna och Skandinavien

Dir historikernas killmaterial saknas kan arkeologin kasta ljus. Den re-
gion som identifierats med Gotiskandza ir som nimndes omradet mellan
floderna Wistas och Oders nedre lopp, sirskilt omradet kring Gdanskbuk-
ten. Det finns dven sprakforskare som menar att namnet Gdansk (tyska
Danzig) faktiskt ir en direkt vidareutveckling av det gamla gotiska nam-
net Gotiskandza. Fran flodmynningarna tar man sig litt 6ver havet via
Bornholm till Skine och Blekingekusten eller norrut via Kalmarsund och
den svenska ostkusten. Denna firdvig har varit flitigt utnyttjad genom
historien dnda fram i modern tid.

I detta omrade finns limningar efter den arkeologiska si kallade Wiel-
barkkulturen som brukar identifieras med goterna. Den utvecklas i sin
kinda form under drhundradena fére vir tideriknings borjan. Namnet
syftar pa gravfiltet vid Wielbark (Willenberg) som undersoktes pd 1920-
och 30-talen av den tyske arkeologen Reinhard Schindler, d& omridet
innu tillhérde Tyskland. Under tiden efter andra virldskriget har flera
stora gravfilt som representerar Wielbarkkulturen blivit undersékta av
polska arkeologer, exempelvis Lubowidz, Cecele och Pruszcz Gdafiski.

Uppkomsten av den gotiska folkgruppen vid Ostersjokusten har tol-
kats pa flera olika sitt. Enligt den polske arkeologen Ryszard Wolagiewicz
utvecklades Wielbarkkulturen ur tidigare lokala kulturgrupper. Han me-
nade att en forindring sker vid mitten av det férsta drhundradet e.Kr.,
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da Wielbarkkulturen far et tillskott frin andra folkgrupper bland annat
fran Skandinavien. Den polske forskaren Przemystaw Urbaficzyk har lagt
fram en liknande hypotes. Han menar att sma inflytelserika grupper av
skandinaver har tagit kontrollen 6ver den nordligaste delen av den si
kallade Birnstensvigen, en viktig handelsled mellan Ostersjokusten och
sodra Europa. P4 sddana handelsleder skedde en livlig trafik mellan norra
Europa och det romerska imperiet. Nyare forskning visar att skandinaver
i mycket hog grad deltog i utbytet med den romerska kultursfiren. Det
skedde i form av handel, men inte minst ocksi genom att yngre min frin
Skandinavien for lingre eller kortare tid lit enrollera sig som soldater i
den romerska arméns hjilptrupper. Allierade folk och handelsstationer pa
andra sidan Ostersjon var en naturlig forsta anhalt och inkérsport till kon-
tinenten for folken frin norr.

Sambandet kan sparas bland annat i gravfynd frin romersk jirnalder
(1-400 e.Kr.) i Sverige och Polen. Typiska gravar inom delar av Wielbark-
kulturen, med paralleller i Skandinavien, ir runda stensittningar med
kantkedja, stenkretsar, resta stenar och flacka hogar. En del stensdttningar
har komplicerade former som koncentriska stencirklar eller korsformade
stenldggningar. Typiska metallféremal i kvinnogravarna ir armringar av
silver eller brons, berlocker av silver eller guld samt olika former av drikt-
spinnen - fibulor. I de mera pakostade gravarna har den déde ibland pla-
cerats pd en rovdjursfill, vilket framgér av att klor och mellanfotsben fran
olika djur finns med i graven. Samtidigt ska sigas att merparten av grav-
fynden skiljer sig 4t. Detta kan i sin tur stédja teorin om att det framféralle
ir vissa grupper pa bada sidor Ostersjon som stitt i férbindelse med var-
andra, medan flertalet folkgrupper i niromridet inte nédvindigtvis hade
del i detta utbyte. Dessa mianniskor har haft ett nira utbyte och 6ver tid
har deras materiella kultur allemera kommit att likna varandra. Bakgrun-
den kan ha varit handelsférbindelser, resande hantverkare, unga min som
tagit krigstjinst men ocksa giftermal och andra allianser mellan inflytel-
serika slikter.

Ocksi sprikligt har de kommit att std varandra nira, kanske nirmare
in manga angrinsande folkgrupper pa fastlandet. Hav, sjoar och floder var
inte ndgot som skiljde manniskor at, tvirtom férenades de av vattnet som
transportmedel. Anda fram till &ngans och jirnvigens tidevarv pa 1800-ta-
let har de snabbaste och mest effektiva transporterna gitt vattenvigen.

Sannolikt var exporten av hudar, skinn och lider frin Skandinavien
omfattande under de forsta drhundradena av vir tiderikning. Det finns
teorier om att den romerska armén var den frimste avnimaren for dessa
varor. Man vet att de romerska legionerna férbrukade enorma mingder
skinn och lider f6r uniformer, tilt och annan utrustning. Dessa inhandla-
des delvis utanfér imperiets granser och sannolikt kom en del av varorna
lingt norrifran. Mojligen hade handeln med hudar och skinn en ling tra-
dition bakit i tiden. Det vixande vilstand inom vissa skandinaviska hov-
dingamiljéer som kan spiras redan under bronsildern kan héra samman
med sidan verksamhet. En viktig anledning for skandinaver att ta kontroll
over delar av Birnstensvigen i Polen, kan ha varit att forsoka fi ut storre
vinst av exporten.
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Kat. nr 14.

Fibula frin 200-talet funnen i Hog-
by i Ostergdtland, men hirstam-
mande frin det gotiska omradet i

Polen. / 3" century fibula from the
Gothic area in Poland, found in

Hogby, Sweden.




Wielbarkkulturen i Polen for-
knippas med goternas ildsta kiinda
bosittningar. Lingre at sydost kallas
limningarna fran goterna istillet
Chernjachovkultur.

Ett rimligt scenario dr da att den gotiska folkgruppen uppstar som ett
resultat av ldngvariga och intensiva férbindelser mellan Skandinavien
och omridena kring de viktiga flodmynningarna pa sodra Ostersjokus-
ten. Langvariga kontakter med andra folk kan ha férindrat den lokala,
kustnira kulturen 6ver tid, vilket i sin tur har underlittat for yeeerligare
invandrare frin Skandinavien. De anlinde da inte till ndgon helt frim-
mande kultur, utan var vilkinda som handelspartners sedan generationer.
Férmodligen upprittholl man dven sliktband och stod sprikligt varandra
mycket nira.

Barbarer och kulturfolk

Wielbarkkulturen expanderar mot sydost under det andra och tredje ar-
hundradet e.Kr., vilket faktiskt stimmer bra med Jordanes’ historia. Den
materiella kultur som kopplas samman med goterna i Sydryssland och
Ukraina benimns av arkeologerna inte som Wielbark- utan istillet som
Chernjachovkultur, efter en fyndplats nira Kiev. Ett gotiskt dominerat
omride kom slutligen att stricka sig fran Ostersjon till Svarta havet och
osterut dnda till Volga. I sydéstra Europa befann sig goterna vid hunner-
nas (ett asiatiskt ryttarfolk) anfall ca &r 375, den hiindelse som brukar be-
traktas som inledningen till folkvandringstiden (ca 375-550 ¢.Kr.), en tid
av omfattande krig och stora folkférflyttningar pa kontinenten. Goterna
var da redan uppdelade i tvd huvudstammar, kallade ostrogoterna respek-
tive visigoterna. Desssa benimningar brukar ofta dversittas som 6st- och
vistgoter, beroende pé folkens bosittning i férhéllande till varandra. Bida
orden ir dock egentligen forhirligande namn f6r den egna folkgruppen,
dir namnet ostrogoter exempelvis lir kunna tolkas som ”de lysande” go-
terna.

Trycket frin hunnerna gjorde att grupper av goter — frimst visigoter —
tog sin tillflyke till romerskt territorium, medan andra grupper blev kvar
och underkastade sig hunnernas 6verhéghet. For de goter som flytt in pa
romerskt terrirorium, férbyttes snart en inledande fredlig samexistens
med romarna i fientligheter.
Goternas attacker kom si sma-
ningom att spela en avgorande
roll for det vistromerska rikets
underging, och visigoterna in-
tog och plundrade sjilva staden
Rom under ledning av sin hir-
forare Alarik &r 410. Mirkligt
nog blir goterna s sminingom
trots allt ett slags arvtagare till
Vistrom. Det ostrogotiska (el-
ler o6stgotiska) riket i Italien
blir en stormakt under slutet
av 400- och fram till mitten av
500-talet, di omridet erdvras
av det 6stromerska bysantinska
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vildet i de s kallade gotiska krigen. Under den legendariske 6stgotiske
kungen Theoderik, som brukar benimnas med tillnamnet Den Store, upp-
rattholl det ostgotiska riket i hog grad den romerska civilisationen och
bildningstraditionen. I Spanien och sédra Frankrike fanns da redan en an-
nan gotisk statsbildning, det visigotiska (vistgotiska) riket. Detta kom att
leva kvar fram till den arabiska erdvringen av Spanien pa 700-talet och
rester av detta rike bestod dven lingre fram i tiden. Atskilliga medeltida
spanska adelsslidkter riknade sitt slikeskap tillbaka till de visigotiska dd-
lingarna, dven om det gotiska spriket och den gotiska identiteten di hade
dott ut.

De sista resterna av gotiskt sprak och kultur fanns dock kvar betydligt
lingre 4n si. P4 Krimhalvon i Svarta havet, dir goter levt sedan Chernja-
chovkulturens utbredning under tiden foére hunnerstormen, levde grupper
av goter kvar ldngt fram i tiden. Frin senmedeltiden finns uppgifter om
folk pa Krim med ett sprak som ansigs piminna om tyska. Den sista kinda
uppgiften om nigon som talade gotiska pa Krim ir frin 1500-talet, di en
flamlandsk resendr i omradet triffade pa tvd min, en av gotisk boérd och en
annan som var grek. Den gotiske mannen hade ingen levande kunskap om
sitt sprdk men hans grekiska vin kunde dnnu bruka goternas tungomal.
Kanske var detta den sista gngen i historien som gotiska talades i obruten
tradition

Idag dr véar frimsta killa till det gotiska spraket den sa kallade Silverbi-
beln (Codex Argenteus), som idag forvaras i Uppsala universitetsbiblio-
tek. Silverbibeln ir en unik gotisk skrift och som sidant av enastiende
sprikhistoriskt virde — den enda mera omfattande textmingden av den
gotiske biskopen Wulfilas bibeloversittning frin 300-talet. Silverbibeln
ir dock ett drygt drhundrade
yngre, formodligen framstilld
som en prakebibel vid Theo-
deriks hov i Ravenna. Diri-
fran har den pa krangliga och
delvis okdnda vigar letat sig
till Uppsala, bland annat via
klostret i Werden och kejsar
Rudolf IT:s hovbibliotek i bor-
gen Hrad | any i Prag. Efter de
svenska truppernas plundring
av Prag 1648, i 30-ariga krigets
slutskede, kom Silverbibeln
till Sverige och ingick forst i
Drottning Kristinas person-
liga bibliotek. Efter hennes
abdikation 1654 kom den att
foras utomlands men képtes
tillbaka av Magnus Gabriel
De la Gardie, svensk kansler
och universitetskansler, som

Silverbibeln ir skriven med

silver- och guldskrift pa
purpurfirgat pergament.

/ The Silver Bible, written
in silver and gold on purple
parchment.




skinkte boken till Uppsala universitet, dir den dnnu finns att be-
skida.

Kontakterna mellan goterna och deras alltmer avligsna slikting-
ar i norr upphérde inte di de vandrade mot de geografiskt mera
avldgsna omradena vid Svarta havet och vidare i sédra Europa. Ut-
bytet med Skandinavien dr under flera perioder intensivt och de
lingviga firderna mot Svarta havsomradet ir faktiskt nigot som
far sitt allra mest kidnda uttryck flera drhundraden senare under
vikingatiden (ca 800-1050 e.Kr.). Inget talar som synes for att vi-
kingarnas langviga resor och kontakter med folkgrupper i fjarran
regioner var ett nytt fenomen. Kanske ir de gotiska kontakterna for
nistan 2000 ar sedan en forlopare till det omfattande kontakenit
mellan Skandinavien och omraden i sydost som ar s& karaktaristiske
for vikingatiden, dd skandinaviska krigare tjinade som soldater i
den 6stromerske kejsarens garde, det si kallade viringagardet. Sa-
dan krigstjanst hos romare och andra kontinentala folk var ju ett
viktigt inslag redan di de gotiska kontakterna mellan Skandinavien
och kontinenten var som allra mest intensiva.

En viktig orsak till goternas framgéngsrika expansion och linga
historia i s6dra Europa var sannolikt formigan att attrahera och
knyta till sig andra folk, som d4 av omvirlden ocksa kom att betrak-
tas som goter. Aven om goterna dirmed framstod som ett mycket
stort folk, var det i verkligheten sannolikt endast en mindre, men
inflytelserik del som bestod av ”dkta” goter. Dessa tycks ha haft en
starkt konservativ och seglivad kulturell identitet, men samtidigt
varit 6ppna och toleranta mot andra kulturer. Deras historia be-
visar dirmed pi ett vildigt slagkraftigt sitt tesen att en stark och
trygg kulturell och spriklig identitet dr en viktig forutsittning for
tolerans mot andra. Osikerhet om den egna kulturen och historien
gbr minniskor otrygga, okunniga och da ofta intoleranta och ofér-
stiende mot andra minniskor och deras behov. Den hogsta makten
hos goterna fanns hos de samhillsskikt som talade det gotiska spra-
ket och stod for en traditionell gotisk kultur, men atskilliga andra
kunde na stort inflytande och héga positioner. Cassiodorus, Theo-
deriks romerske statsman och fortrogne, ir ett framstiende exem-
pel pé detta.

Goterna héll sjilva mycket envist fast vid sin identitet, men utan
ambition att gora denna dominerande 6ver andra. Sprik och iden-
titet bevarades dirigenom under mycket lang tid i den gotiska folk-
gruppen, trots att man befann sig i stindigt nya geografiska om-
givningar. Det hir ir ett forhallande som i sig gor det troligt att
Jordanes’ berittelse verkligen grundas pé aldriga, muntliga traditio-
ner. Berittelsen om folkets ursprung och historia hade helt enkelt
en oerhort stor betydelse for goterna, sa stor att det knappast ir
troligt att man skulle ha accepterat en medvetet uppdiktad sidan.



LARS MUNKHAMMAR

Walfila, goterna
och bibeln

VEM KANNER TILL WULFILA idag? For ett par generationer sedan hade
de flesta skolbarn i Sverige sett eller hért namnet Wulfila, eller kanske
snarare Ulfila, Ulfilas, Ulphila eller Ulphias, som det ofta skrevs. Och inte
bara svenska skolbarn. De som kinner igen namnet idag forknippar det
helt sikert med den gotiska bibeln, 4ven om det ocksa finns en spindelart
som heter Wulfila och en glaciir i Antarktis. Och ”den gotiska bibeln”
associerar i varje fall manga svenskar med ”Silverbibeln”, Codex argenteus.
Men som vi ska se finns det ocksd andra gotiska bibelhandskrifter, och
om man ska vara petig sd ir den gotiska bibeln ett begrepp som starkt kan
ifrigasittas.

Waulfilas fodelsedr brukar anges som 311, men &ret ir ifrgasact liksom
det mesta i samband med Wulfila. 311 dr dock det oftast angivna fodelse-
dret och darfor har vi valt att fira Wulfilas 1700-4rsjubileum i ir. Wulfilas
dodsér dr forstds ocksa ifrdgasatt, men enligt hivderna dog han under eller
inte lingt efter kyrkométet i Konstantinopel 381.

I 4r kommer alltsd konferenser, utstillningar och skrifter act héllas, in-
vigas och utges pa olika hall i virlden med anledning av 1700-arsminnet.
Sprakmin har alltsedan 1500-talet intresserat sig for Wulfila, men ”goter-
nas apostel” har ocksa under arhundradenas lopp varit hogst intressant for

kyrkohistoriker, historiker, arkeologer, konsthistoriker, samhillsfilosofer




Dyningar av den gotiska vigen.
Studenter som dricker mjod

i Gamla Uppsala pd 1890-talet.

/ The Gothic wave in the late 19
century. Students drinking mead
at Old Uppsala.

och minga andra. Det har till f6ljd att jubileumsirets manifestationer far
en starkt tvirvetenskaplig prigel.

Walfila var alltsd got, visigot eller vistgot som man ibland oegentligt
siger. Minnet av goterna har under historiens gdng anvints i olika syf-
ten. Bland annat var goterna en av hornpelarna i den glansfulla forntid
som Sverige under stormaktstiden s girna stdtade med. Hos den gotiske
historieskrivaren Jordanes i Konstantinopel pi 500-talet hade man hittat
berittelsen om hur de tappra och drorika goterna hade utvandrat frin 6n
Skandza (alltsd halvon Skandinavien). Traditionen hade siledes funnits
lingt foére stormaktstiden, och hos bréderna Johannes och Olaus Magnus
pd 1500-talet till exempel, var den sedan linge helt etablerad. Olaus kal-
lade sig ocksd girna Olaus Magnus Gothus, och i hans stora verk om de
nordiska folken 1550 ir goterna mycket nirvarande. Sin stora epokgoran-
de karta 6ver Norden fran 1539 som vi idag kallar Carta marina benimner
han sjilv som Carta Gothica. Traditionen var levande redan pd medeltiden,
inte minst i Spanien, dir den sedan dess har fict representera det natio-
nella spanska arvet. Det visigotiska har alltsd symboliskt fitt sammanlinka
Spanien fore och efter morerna och sti fér den spanska kontinuiteten.

I 1600-talets Sverige finns det ingen hejd pi det gotiska. Johannes Bu-
reus och Georg Stiernhielm och manga andra forfattare bir med litthet de
gotiska standaren. Frimst i denna fanborg hittar vi forstas Olof Rudbeck
med sin Atlantica (Atland eller Manheim 1697-1702). Och lingst fram pa
sin springare kungen sjilv, Gustav II Adolf.

Under 1700-talet och upplysningen fick goterna vila en smula. S kom
romantiken. Gétiska Férbundet grundades 1811 och Erik Gustaf Geijer
och hans gelikar blaste liv i ett svirmeri dir dven goterna hade sin plats.
Efterdyningarna av denna romantiska vig kunde kinnas i olika omgangar
inda in pd 1900-talet.

Walfila har i sen tid lanserats som en tidig europé av modernt snitt.
Rossen Milev har skissat pd ett symboliskt historiskt parallellfenomen dir
Waulfilas goter ir bulgarerna,
det romerska riket dr Europa
och Europa ir EU. I sin uppsats
hirinvid frigar sig Milev om vi
skulle kunna betrakta Wulfila
som en av pionjirerna for ett
europeiskt virdesystem - for
europeism 6ver huvud taget,
och hans svar ir sjilvfallet ja.

Den gamla svenska tradi-
tionen siger alltsd att goterna
hade sitt ursprung i Sverige
och att de vandrade soderut ge-
nom Europa. Det ir Jordanes’
ursprungsmyt man hakar pa.
I De origine actibusque Getarum
(Goternas ursprung och bedrif-



ter), i allminhet kallad Getica, berittar han som sagt om utvandringen
fran 6n Skandza. Goterna firdades med tre skepp under sin konung Berig.
Jordanes’ historia 4r i sin tur en sammanfattning av Cassiodorus’ Historia
Gothorum, ett verk skrivet for Theoderik den store men som nu ir forsvun-
net. Mycket tyder faktiskt pd att detta med utvandringen fran Skandza-
Skandinavien stimmer, men andra mojligheter finns foérstds ocksd. Som
till exempel den att goterna kom fran ndgot annat omride i norra Europa
och spred sig 4t olika hall. Eller, som Anders Kaliff har tinkt sig i sin Go-
thic connections 2001, att goternas rorelser i Europa inte i férsta hand, eller
i varje fall inte enbart, ska ses som en vandring frin norr till séder. De kan
ocksd ses som uppritthillandet av kontakter av olika slag: for handel, for
sliktrelationer och sa vidare, och de har d& alltsd inte bara gitt i en rikt-
ning.

I varje fall finner man goterna vid tiden for Kristi fodelse som ett bon-
defolk pa slittlandet nira floden Wistas mynning. Tacitus omnimner dem
omkring 4r 100 e. Kr. som gotonzer och som ett folk styrt av konungar. Geo-
grafen Prolemaios kallar dem guthoner och enligt honom fanns de kvar i
samma omrade vid mitten av 100-talet. Sedan pabérjas en omfattande ut-
vandring frin denna del av ostersjokusten. Det dr ostgermaner av olika
stammar som ger sig av, och goterna ir ett betydelsefullt inslag i denna
skara.

Genom det som idag ir Ryssland rérde sig goterna ned mot Svarta ha-
vet. Dir finner vi dem i mitten av 200-talet. Sjilva folkvandringen hade
gjort dem till ett krigarfolk, och deras hirjningar innebar naturligtvis
stora pafrestningar for den fasta befolkningen lings deras vig. De romers-
ka trupper som forsokte férsvara territorium och befolkning mot gotisk
framryckning fick det inte litt. Ett kint exempel ir nir den romerske kej-
saren Decius tillsammans med sin son stupade i ett stort slag r 251 mot
den gotiske kungen Kniwa.

Goterna hade en flotta i Svarta havet, dir de hirjade utefter kusterna.
De passerade Bosporen och nidde Mindre Asien och Grekland, dir de
stillde till elinde. Men romarna repade nytt mod och lyckades besegra
och splittra goterna i slaget vid Naissus (nuvarande Ni§ i Serbien, for 6v-
rigt Konstantin den stores fédelseort) dr 269. Det var kejsar Claudius som
anférde romarna, och efter detta storddd fick han stita med tillnamnet
Gothicus.

Nu blev goterna splittrade i tvd huvudgrupper: visigoter och ostrogo-
ter. Visigoterna kom att halla till i vistligare omraden, dven om wvisi- inte
har med vister att gora, utan betyder ”god” eller ”ddel”. Ostrogoterna fick
en Ostligare utbredning, dven om ostro- inte har med Oster att gora, utan
féormodligen betyder “lysande”. Visigoterna slog sig ned i Dacien (nuva-
rande Ruminien), dir de stannade i omkring hundra &r. Ostrogoterna
gick in i det nuvarande Ukraina, dir de lyckades bli hirskare. Nu hade de
blivit ett fruktat ryttarfolk. Men si kom hunnerna, de verkliga ryttarna,
fran ost, och ostrogoterna besegrades och blev under ldng tid ett lydfolk it
dem. Den mest kinde hunnerkonungen kom faktiskt att bira ett gotiskt
namn: Attila, ”lille far”. Visigoterna flydde diremot undan hunnerna och
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1600-talet. / Theoderic in a vision
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Visigotiska krigare. Efter Kokowski (kat. nr 18). / Visigothic warriors. From Kokowski (cat. no. 18).

lyckades bli inslippta i det romerska riket i Trakien mot att befolkningen
l4t kristna sig. Men de holl sig inte sirskilt lugna. Ibland angrep de sina
virdar, ibland blev de ater kuvade. I borjan av 400-talet gick den visigo-
tiske kungen Alarik med sin hir mot Milano i krigiskt syfte. Milano var
den vistromerska huvudstaden i detta skede. Kejsar Honorius flyttade sig
da till Ravenna, som var ldttare att férsvara. Romarna angrep visigoterna
vid Pollentia och besegrade dem. D3 retirerade visigoterna till Dalmatien
vid Adriatiska havet och bidade sin tid. Ar 408 ryckte Alarik pa nytt in i
Italien. Han intog Rom och trots upprepade hirjningar bdde i Rom och pa
andra stillen vigrade romarna att erkdnna goternas legitimitet som hirs-
kare over Italien. Visigoterna gick dven in i sddra Gallien och lade under
sig en del stora stider.

Den vistromerske kejsarens syster Galla Placidia blev en av de krigs-
fingar som visigoterna tog frdn romarna under hirjningarna i Italien. Den
visigotiske konungen Atawulf gifte sig med henne av kirlek, har det sagts,
men ocksd i ett forsok att politiskt och kulturellt ssmmansmilta gotiske
och romerskt i Italien. Den son de fick tillsammans dog ung, och sjilv blev
Atawulf snart mordad. Men Galla Placidia levde lingre, blev dter gift, kej-
sarmoder och som sidan temporirt hirskarinna 6ver Vistrom. Det mauso-
lewm 1 Ravenna som hon lit bygga at sig blev en mycket speciell plats, vars
inre skonhet stimmer till andakt. Hon dog &r 450. Sjuttiosex ar senare dog
en annan storhet i Ravenna som ocksa hade byggt sig ett mausoleum som
skulle bli mycket berémt: Theoderik den store. Si mots pa denna plats
visigotiskt och ostrogotiskt.

Visigoterna dtervinde till Gallien, och f6r att géra en ldng historia kort,
hade de mot slutet av 400-talet lagt under sig det som nu ir Sydfrankrike
och storre delen av Spanien. Goterna var en liten del av befolkningen i
dessa omraden, men de var det styrande skiktet och beholl makeen tills
araberna i borjan av 700-talet tringde norrut.

Visigoterna blev tidigt kristnade. Ostrogoterna blev det forst efter
400-talets mite. Nir de sluppit ur hunnernas grepp gick de mot Italien.
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De fick av Ostrom vilsignelse att sl4 sig ned i Pannonien som herrar. Dir
foddes Theoderik, sedermera ”den store”. Nir Theoderik med tiden axlat
sin faders kungamantel, blev han av kejsaren - vid vars hov han tillbringat
flera dr under sin uppvixt som en sorts gisslan — uppmanad att sla sig ned
i Italien och regera landet. Theoderik drog ivig med hela sin stam och
lyckades s& smaningom bygga upp ett socialt och kulturellt hogtstdende
vilde, dir han sjilv kom att spela rollen av antik romersk kejsare.

Efter Theoderik foljde nagra gotiska kungar i Italien, men sa ville kej-
sar Justinianus ligga under sig den gamla vistra delen av imperiet, och
med sin general Belisarius startade han det linga “gotiska kriget”. Det
ir skildrat av historieskrivaren Prokopios som foljde med kejsartrupperna
som “embedded reporter”. Ar 561 ir kriget slut och ostrogoternas makt
ir bruten. P4 den Pyreneciska halvén brots visigoternas makt nir morerna
kom 711.

Det fanns gotiska folkspillror kvar i Italien pa 1000-talet, i Konstanti-
nopel fortfarande pa 1200-talet och i Spanien sa sent som pa 1400-talet. Ar
1563 triffade den flamlindske diplomaten Ogier van Busbecq pa personer
med gotisk identitet pd Krim, och han gjorde i detta sammanhang en upp-
teckning av gotiska ord. Efter detta tycks goterna forsvinna in i historiens
dunkel.

Men Waulfilas tid dr 300-talet. Hans Gothi minores har givit eftervirlden
en helt annan bild av det gotiska dn de krigiska barbarhévdingar som den
romantiska germanska eftervirlden ofta svirmat for. Hir dr det fromhet,
fredsilskan, kultur och bildning som ir fértecknen.

Killorna till kunskapen om Waulfila dr f4. Den som ligger nirmast den
historiske Wulfila 4r den arianske biskopen Awxentius av Durostorum,
Waulfilas lirjunge. En annan ir Filostorgios eller Philostorgius frin Kappa-
dokien, f6dd 364 och dod nagon ging efter 425 (nir hans kyrkohistoria
slutar). Sokrates av Konstantinopel eller Sokrates Skolastikern, f6dd ca 380,
nimner Wulfila och hans ”smégoter”, Gothi minores i sin Historia Ecclesi-
astica som slutar 439. I Sozomenos’ kyrkohistoria med samma namn nimns
ocksd Wulfila och hans goter. Sozomenos var frin Palestina, ortodox kyr-
kohistoriker, men ocksd advokat i Konstanti-
nopel, déd 443. Theodoretos, ca 393-ca 466, var T ——
biskop av Kyrrhos (Nebi Huri i Syrien). Han T B
skildrar arianerna mycket negativt i sin kyrko-

historia. Ett tjugotal rader dgnas Wulfila och |
hans goter. Jordanes har vi redan nimnt. Isidor ;
av Sevilla, eller Isidorus av Sevilla, eller Isidorus
Hispalensis, ca 560-636, var biskop, forfattare
och kyrkolirare - vildig bekdmpare av arianis-
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Konstantinopel ur den s.k. Niirn-
bergkrénikan. / Constantinople
depicted in the ‘Nuremberg
Chronicle’ 1493.

Waulfila blev uppfostrad som kristen i ett i stort sett hedniskt samhille.
P nigon kvinnlig linje i sina far- och morforildrars generation stammade
han fran grekisktalande kristna i Kappadokien. Dessa kristna hade tagits
som fingar i gotiska raider och forts till Dakien, en provins som nu offici-
ellt borjat kallas Gothien.

Vi vet ingenting om Waulfilas utbildning, men han hade erhallit posten
som lecror 1 kyrkan i Gothien nir han var trettio ar. Det var en uppgift som
innebar ett visst studium av bibeln och alltsd var en god forberedelse for
hans framtida karriir som 6versittare. Gudstjinsten i den gotiska kyrkan
holls pa gotiska, s& Wulfila maste vid det hir laget ha 6versatt och inte bara
list. Filostorgios siger att visigoterna under Konstantins regering skickade
Walfila och nigra andra sindebud till det romerska riket, och att han dir
blev vigd till biskop av ”Eusebios och biskoparna med honom”. Eusebios,
kind som Eusebios av Nikomedeia, var en av tidens mest framstiende bi-
skopar och han var arian. Han dépte Konstantin den store 337 pd hans




dédsbidd. Exakt nir och var Eusebios vigde Wulfila till biskop dr omstritt,
till och med om det faktiskt var Eusebios som gjorde det.

Aren 347-348 kom den forsta vigen av forfoljelser av kristna i Dakien/
Gothien. Den skulle foljas av fler vigor av vilka den mest omfattande infoll
369-372. Om den forsta vigen skriver Auxentius att mdnga min och kvin-
nor da blev martyrer. Wulfila hilsades nu vilkommen av kejsar Constanti-
us IT att i spetsen for en ofantlig folkskara fly in i romarriket och sla sig ned
i Moesia eller Moesien pa ett landomride utanfor staden Nicopolis ad Istrum
(Segerstaden vid Donau). Mycket talar for atct Wulfilas gotiska bosittning
fanns soder om staden och begrinsades av Balkanbergens norra sluttning.
Jordanes finner ju sméigoternas ittlingar dir. Han siger att de ”... bebor
det Nicopolitanska omridet inda bort till Haemusbergets fot.” Haemus ir
det antika namnet pa Balkanbergen, Stara Planina pi bulgariska. Hir pa
filten och sluttningarna mellan Nicopolis och Balkanbergen fanns alltsa
denna bosittning av goter som Waulfila antagligen betraktade som en ”na-
tion” i ndgon mening. En nation inom det romerska riket, inte en nation i
1800-talets romantiska mening. Men en etniskt sammanhallen folkgrupp
med gemensamt sprik och gemensam religion.

De var lantbrukare till stérsta delen. Men Wulfila hade uppenbarligen
ambitionen att inom sin gotiska nation utveckla en lird kultur. Hans al-
fabetiseringsprogram borjar ju med sjilva det gotiska alfabetet som han
konstruerade. Och den fond av visdom som han ger sitt folk genom sin
bibeloversittning dr forstds i hans egna 6gon grunden till all kunskap och
bildning. Formodligen hade Wulfilas goter utanfor Nicopolis kontakt med
andra stider i omgivningarna. Staden Trnovo, Tirnovo eller Tarnovo,
som idag heter Veliko Tarnovo (fast translittereringen kan se lite olika ut)
ir en sidan tinkbar stad. Féor Wulfilas goter tillhérde den sikert hemtrak-
terna eller i varje fall deras niromraide.

Arius’ idéer forkastades av motet i Nicaea av de forsta “kyrkofidderna”,
de 318 biskopar som deltog. Men det visade sig att manga biskopar egent-
ligen trodde som Arius, och en del var 6ppet arianer. Inte minst den bi-
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Istrum enligt Kanitz (kat. nr 3).
/ Nicopolis ad Istrum according to
Kanitz (cat. no. 3).



skop som kom att std Konstantin den store nirmast, Eusebios av
Nikomedeia, senare Konstantinopel. Som vi minns var det han som
dopte Konstantin pi hans dodsbidd. Men med senare kejsare skulle
vinden vinda. Theodosius I sammankallade ju kyrkométet i Kon-
stantinopel 381 dir f6r 6vrigt Wulfila deltog och dog. Hir skulle
alla hedniska och kitterska villoliror slutgiltigt elimineras genom
lagstiftning, och hir fastslogs dter varje rittssats, kanon, frin Nicaea.

For Wulfila var inte frigan huruvida Kristus var gudomlig eller
¢j, for det var han. I Wulfilas trosbekinnelse ir Guds enfédde Son
var Herre och Gud. Detta trots att Sonen inte dr av samma visen
som Fadern. Vad innebir nu detta? Jo Sonen ir av liknande visen
som Fadern. Liknande, homoios pd grekiska. Sonen ir alltsd av gu-
domligt visen, men inte av samma gudomliga visen som Fadern.
Bara av liknande, homoios. Denna instillning till treenigheten har
kallats homoiansk och liknande, ibland semiariansk eller halvariansk.

Enligt traditionen 6versatte Wulfila bibeln till gotiska. Hela bi-
beln si nir som pa Konungabockerna. De hade ett alltfor krigiskt
innehall och Wulfila ville inte inspirera sina krigiska landsmin till
martialiska girningar. Han oversatte i huvudsak frin grekiska till
gotiska och verkar ha anvint olika forlagor, ”recensioner” och ver-
sioner. Dessutom lir han ibland ha sneglat i vissa gammallatinska
Oversittningar.

Minga har varit skeptiska till att Wulfila skulle ha éversate hela
bibeln. Det frimsta argumentet dr kanske att han knappast kunde
ha haft tid. Hans verksamhet i 6vrigt var omfattande och hans tid

och milj6 var stormig och omstértande. A andra sidan finns det an-




dra exempel pa "hela” bibelversittningar som kommit till under mycket
besvirliga villkor.

Den storsta gotiska handskriften som finns kvar dr Codex argenteus,
Silverbibeln”, i Uppsala universitetsbibliotek. Den utgor resterna av en
evangeliebok, ett evangeliarium, pa gotiska. Av handskriftens ursprungli-
gen 336 blad dterstdr idag 187 i Uppsala och ett i Speyer. Codex argenteus
skrevs under ostrogoternas hirskartid i Italien i bérjan av 500-talet och
med storsta sikerhet i Ravenna. Den ir skriven pd tunt purpurfirgat per-
gament av mycket hog kvalitet med guld- och silverblick. Silverskriften
dominerar och har ocksa givit upphov till benimningen ”silverboken”,
”codex argenteus”. Den skrevs som en praktbok och var sikerligen ur-
sprungligen inbunden i ett praktband prytt med pirlor och ddelstenar.

I Biblioteca Ambrosiana i Milano finns fem gotiska handskrifter som
tidigare tillhort benediktinklostret i Bobbio. De hirstammar antagligen
fran Theoderiks Ravenna och kan vara skrivna pa tidigt 500-tal. Det ror sig
om palimpsester, alltsd handskrifter vars skrift &tminstone delvis skrapats
bort for att ge plats for ny text. Dessa gotiska handskriftsfragment kal-
las Codices Ambrosiani A-E. Nigra blad som hér ihop med de ambrosian-
ska handskrifterna befinner sig idag i Turin och i Vatikanbiblioteket. Alla
Codices Ambrosiani innehiller bibeltexter - frin evangelierna, frin Paulus
brev och frin Nehemja - men bladen i Vatikanbiblioteket innehéller ocksa
en kommentar till Johannesevangeliet som brukar kallas Skeireins, "For-
klaring” pa gotiska.

I Herzog August Bibliothek i Wolfenbiittel finns den si kallade Codex
Carolinus. Den bestar av fyra blad i palimpsest och innehaller delar av Ro-
marbrevets kapitel 11-15. Den kommer frin en
tvasprikig gotisk-latinsk kodex och ir skriven
pé tidigt 500-tal.

Codex Gissensis var ett litet fragment; ett ut-
snitt av ett dubbelblad med text ur Lukas 23
och 24 fran en gotisk-latinsk kodex. Handskrif-
ten finns inte kvar; den hittades i Egypten men
kom att tillhora universitetsbiblioteket i Gies-
sen, dir den forstordes vid en oversvimning
1945. Texten frin tidigt 500-tal dr dock riddad
bade genom fotografering och edering.

1954 uppticktes en blyrulle med gotisk text
i en ostrogotisk grav i Hics-Béndekpuszta i
Ungern. Forst pd 1990-talet blev den dechiffre-
rad och visade sig dterge Fader vir ur Matteus,
Johannes och Lukas. Troligen 400-tal.

De gotiska handskrifterna ir utgivna i olika
editioner, sirskilt minga har gjorts av Codex
argenteus. Den forsta, editio princeps, gjordes av
Franciscus Junius och utkom 1665. Den senast
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tryckta var den stora fotofaksimil som publicerades i samband med Upp-
sala universitets 450-arsjubileum 1927.

Enligt hivderna konstruerade Wulfila det gotiska alfabetet. Dessférin-
nan hade goterna anvint runor i den mén de skrivit 6verhuvudtaget. Man
har i regel satt Wulfilas alfabet i samband med hans bibeloversittning, till
en markering av 6vergingen frin hedniske till kristet och till ambitionen
att skapa en lird kultur pé gotiska. Att ge ett sprik ett eget alfabet dr att
hoja sprakets status. Det dr en markering att spriket r ett sprak att skriva
och lisa pa. Bibeltexter med ”hedniska” skrivtecken hade kanske inte varit
nédgon tillricklig inspirationskilla fér en éversittare. De nya skrivtecknen
var sikert ocksa betydligt bittre anpassade till gotiskans ljudvirld 4n run-
skriften.

De lirde har tvistat om forlagorna till Wulfilas bokstiver. Det grekiska
alfabetet, det latinska och runalfabetet vart och ett for sig och i olika kom-
binationer har hivdats som ursprung. Idag ser man nog i huvudsak det
grekiska alfabetet som inspirationskilla, men entydigt dr det inte. Det dr
ytterst viktigt att inte blanda ihop Wulfilas gotiska alfabet med det som
brukar kallas ”gotisk skrift” i medeltida och sentida sammanhang. D3 ir
det friga om den kantiga gallerskrift som 1400-talets humanister betrakta-
de som gotisk synonymt med barbarisk, alltsd icke-romersk, icke-romansk,
icke-latinsk. Det vill siga ful.

Utan Waulfila hade det knappast funnits nigon text som vi idag med
sikerhet skulle kunna siga vara gotisk. Vi skulle inte kdnna till nigon-
ting om det gotiska spriket, liksom vi inte vet ett dyft om de flesta andra
ostgermanska sprak (burgundernas, gepidernas, herulernas, rugiernas, ski-
rernas och vandalernas sprik). Kinnedomen om det gotiska spraket 4r en
mycket viktig nyckel i den germanska sprikvetenskapen.

Waulfilas bidrag till den europeiska kulturen ir inte bara av spriklig
art. Hans speciella arianism har ju forlorat sin betydelse, men i sin roll
som kombinerad kyrkoledare och folkledare har han haft flera efterfoljare,
och ofta med fredsstrivan, ekumenik och humanism som fértecken. Man
tinker litt pa gestalter som Nathan Soderblom, Makarios av Cypern och
Desmond Tutu. Wulfila som symbolgestalt f6r tidig europeism dr ocksa en
intressant tanke. Det gotiska inslaget i Europas historia har utgjort bade
kitt och springdeg. Wulfila som symbolgestalt f6r det gotiska inslaget ar
betydligt nyttigare och behagligare dn alla stridande barbarhévdingar till-

sammans.
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ROSSEN MILEV

Waulfila och de
gotologiska studierna
sedan 20053

AR 2005 UTROPADES TILL Albert Einsteins ar. Anledningen var att nig-
ra av Einsteins mest centrala upptickter formulerades — nistan simultant
- inom loppet av ett enda ar, 1905. En av hans kanske mest remarkabla
upptickter ir relativitetsteorin, dir en av huvudfaktorerna ir Betraktaren
och det sitt pa vilket hans synvinkel férindrar plats och betydelse hos de
fysiska fenomenen och de fysiska lagarna.

Betraktaren och synvinkeln giller ocksa de nya forskningsaspekter pi
Waulfila och goterna som framkommit hos oss i Bulgarien. De ir objektivt
bestimda av den plats fran vilken vi gor vira observationer och utforskar
historien. Platsen bestimmer vért specifika synhall till ”frén insidan”, den
ger ett nytt inifrdn-perspektiv pd ”Goternas Apostel” och hans omdaning
av den gotiska kulturen.

Just hir i Moesien som idag ir bulgarisk mark oversatte Wulfila bi-
beln till goternas sprak, och for detta indamal skapade han det gotiska
alfabetet. Det var hir som goterna efter sin linga vandring fran Skandi-
navien genom vad som idag ir Polen, Ryssland, Moldavien, Ukraina och
Ruminien i stor utstrickning antog den kristna tron och anslét sig till det
romerska rikets kultur. De blev en del av den grekiska och romerska civili-
sationen, for att s smaningom etablera de forsta tidigt medeltida linderna
i Visteuropa med huvudstiderna Toulouse, Toledo och Ravenna. Detta ir
den ena sidan av goternas och den gotiska kulturens roll som férmedlande,
férenande och hopfogande link mellan europeisk antik och medeltid.

Den andra och inte minst betydelsefulla sidan kriver en speciell sorts
uppmirksamhet, nimligen frin vdr utgdngspunke i Bulgarien med vért
inifrdn-perspektiv, alltsd det kulturella och kyrkliga arv som Wulfila-go-
terna, de s.k. Gothi minores, har limnat i vart land. Liksom deras bidrag
till utvecklandet av en bulgarisk nationalitet. Som vi vet var det Wulfilas
goter som grundade staden Veliko Tarnovo som sedermera blev Bulga-
riens medeltida huvudstad, och i stor utstrickning var goterna de forsta
kristna forkimparna sedan den slavisk-bulgariska kulturen etablerades
hir pa 600-talet. Det viktigaste i det bulgariska inifran-perspektivet pa
det gotiska har kanske att gora just med Wulfilas gotiska alfabet. Det var
nimligen (vilket framkom i vart gotiska projekt 2003) basen for skapandet
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av det kyrilliska alfabetet pd 800-talet, ett alfabet som idag 200 miljoner
minniskor i virlden anvinder. Férhallandena mellan de bida alfabeten ir
bara ett yttre symboliskt uttryck foér ett manghundradrigt samband mel-
lan den gotiska gammalkristna litteraturen och kulturen i de bulgariska
landen och den nya slavisk-bulgariska litteraturen och kulturen. Det finns
i detta sammanhang skil att pAminna om ett uttalande av den frankiske
historieskrivaren Walahfrid Strabo pi 800-talet dir han talar om gotiska
biblar och gotisk liturgi i staden Tomis (idag Constanta) vid Svarta havet,
en av centralorterna i det medeltida Bulgarien. Naturligtvis miste man
i ett vidare sprikvetenskapligt perspektiv betona, att vad som idr dagens
Bulgarien faktiskt 4r huvudarena for gotisk, slavisk, trakisk och bulgarisk
vixelverkan. Det dr ju som vi vet frin det medeltida Bulgarien som det
kyrkslaviska spraket och den kyrkslaviska litteraturen spreds vida till lin-
der i 6stra och sydostra Europa, och spelade en betydelsefull roll i utveck-
landet av de ryska, serbiska, ruminska och andra litteridra kulturerna. S&
frigan om vad som ir férborgat och vad som ir fullt utforskat om det
gotiska inslaget i det kyrkslaviska spriket har formulerats utifrin virt
inifrAn-perspektiv, liksom éver huvud taget frigan om gotiska laneord i
samtida slaviska sprik (en uppgift som vi har framfor oss).

Men vart inifrAn-perspektiv dr ocksi ett utifran-perspektiv i forhéllande
till det gotiska spriket och gotisk kultur. Det giller ju gamla germanska
foreteelser som har ett direkt forhallande till exempelvis de skandinaviska,
tyska, engelska och nederlindska spriken. Det ir alltsd vid forsta anblick-
en en paradox, men ser man det ur modern vetenskaplig synvinkel, giller
det ocksa ett naturligt forenande och sammanvivande av gotiskan med
de grekiska, romanska, slaviska och turkiska spriken pa Balkan och kring
Svarta havet.

Rent allmint har vi hir en formel f6r forverkligandet av den europe-
iska interkulturella utveckling som gt rum under de senaste drhundra-
dena. Goterna ir ursprungligen germaner. De bidrar till utformningen av
slaviska, turkiska och romanska kulturer pa Balkan, medan diremot den
romerska kulturella integriteten i Italien, Spanien och Frankrike ir desto
starkare. Och dir blev ocksi den gotiska kulturen si gott som helt assi-
milerad. Idag finns dir i stort sett bara kvar enstaka glosor, person- och
ortnamn. Men i Bulgarien ir mekanismerna for mellankulturell assimile-
ring och anpassning sirskilt viktiga och intressanta, eftersom de faktiskt dr
grunden till den bulgariska nationalitetens ursprung och utveckling. Un-
der 200- och 300-talen etablerade sig ett stort antal goter i de bulgariska
omridena. Dir stotte de pa traker och kelter. Nir slaverna och bulgarerna
slog sig ned hir niagra drhundraden senare, antog den trakisk-gotiska be-
folkningen (delvis romersk, delvis grekisktalande) deras seder, sprik och
kultur. Sa formades den bulgariska nationaliteten gradvis fram till 900-ta-
let, och den utvecklades allts till foljd av specifika mellankulturella {6r-
vandlingar.

Liknande processer giller for de flesta europeiska linder. Den bulga-
riska modellen ir jaimforelsevis vilutvecklad och tydlig; f6r den mellan-
kulturella integriteten har det aldrig funnits sprakliga, kulturella eller
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vardagliga, for att inte tala om rasmissiga, hinder eller f6rdomar. Nir de
bysantinska historieskrivarna skildrar bildandet av det slavisk-bulgariska
riket pa 600-talet avser de bulgarernas forening med de sju slaviska stam-
marna och severerna. Severerna bodde pa de ostra sluttningarna av Stara
planina och var antagligen éttlingar till vira goter.

Tyvirr ligger den bulgariska forskningen ungefir tjugo ar efter andra
europeiska linders nir det giller gotiske kulturarv och gotisk historia. Vad
vi idag kan gora, ir ate dra nytta av véra utlindska kollegers rika erfaren-
het och formulera egna frigor som faktiskt forindrar paradigmet goternas
plats och roll i Europas historia. Vart perspektiv ir inte euforiskt, men vi
vill 4 andra sidan inte bagatellisera goternas roll i den europeiska historien.
Dirfor dr vart projekt panoramablickande, interdisciplinirt och interkul-
turellt. Vére sdrskilda intresse dr egentligen (om man bortser frin den helt
nodvindiga forskningen som ror gotisk arkeologi och gotiskt kulturarv i
Bulgarien) 6msesidiga relationer nir det giller den gotiska linjen mellan
olika europeiska kulturer. Det ir alltsd inte sd mycket friga om nya data
som om nya relationer mellan redan befintliga fakta om Europas tidiga
medeltid och senare historia.

Forskningen om Wulfila har en mycket lingre historia dn den om go-
terna i allminhet. Det beror pa att kyrkohistorikerna redan pd Wulfilas
egen tid intresserade sig for hans girning. Alla framtridande historiker
i senantiken omtalar faktiskt Wulfila pa ett eller annat sitt: Filostorgi-
os, Sozomenos, Theofanes Confessor, Theophylaktos Simokattes. Tradi-
tionen att undersdka om Waulfilas bidrag till kyrkan var kanoniska eller
icke-kanoniska gir fram till vira dagar, och studiet av Wulfila har snarast
intensifierats och férnyats frin 1800-talet och framat. DA utvecklades nim-
ligen forskningen om Waulfilas gotiska sprik till en ny niva, huvudsakligen
genom transkriptionen av hans bibel, vars frimsta manuskript dr Codex
argenteus frin 500-talet i Uppsala universitetsbibliotek. Men bortsett frin
de kyrkohistoriska och sprikvetenskapliga perspektiven har den allminna
historieskrivningen pi 1900-talet befattat sig med Wulfila och hans gir-
ning genom att férsoka forstd honom i hans tidssammanhang, i en virld
dir kristendomen expanderar och antiken 6vergar i medeltid. I Bulgarien
ir han dessvirre nistan okind for savil forskare som allminhet. Méjligen
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med undantag av en liten krets av teologer. Om han 6éver huvud taget
nimns, ir det i regel med ndgra fa rader i vissa kursbocker och uppslags-
verk. Det var forst pd 1980-talet som hans verk blev féremal for forskning
i Bulgarien, och da i sprakvetenskapliga sammanhang.

Den huvudfriga vi stiller oss idag dr: vad innebir Wulfila utifrin da-
gens perspektiv for vir samtida europeiska kultur- och civilisationsmodell?
Skulle vi kunna betrakta honom som en av pionjirerna for ett europeiskt
virdesystem — for europeism over huvud taget? Vi maste di undersoka
Walfilas verk och arv mer generellt och globalt 4n rent kyrkohistoriskt.
A ena sidan bor vi koppla vart synsitt till det allminna sammanhang som
har att gora med den Europeiska Unionen och véra dsteuropeiska linders
anslutning till detta europeiska projekt. A andra sidan kan mer konkreta
impulser skapa argument for denna allminnare civilisationsplan, till ex-
empel upptickten atc Wulfilas alfabet kan gora ansprik pa att vara en av
killorna till det kyrilliska alfabetet. Och dven om forskningen hir inte pa
négot sitt dr slutford, finns det goda skl att framhiva Waulfila som symbol
for rudimentet till dagens europeism och den europeiska kulturens virden
och traditioner.

For det forsta sa man redan i hans livstid att han inte bara predikade pa
gotiska utan ocksé pa latin och grekiska for det folk som redan levde i Mo-
esien. I den meningen kan han ses som en av fiderna till de flersprikliga
och méngkulturella samhillen som utmirker dagens Europa.

For det andra: skapandet av det forsta postantika europeiska alfabetet
- det gotiska - och 6versittandet av Bibeln till gotiska innebir for forsta
gangen en standard, allesa att ett muntligt ”barbariske” sprak upphojs till
litterdr nivd i Europa. Detta att en person for forsta gingen i Europa ska-
par ett skriftsprik dr nigot kolossalt, det ir ett civilisationsarbete och ett
upplysningsverk, ett tidigt exempel pé forverkligandet av universell euro-
peisk strivan mot ett kunskaps- och utbildningssamhiille.

For det tredje hivdar Wulfila principen om humanism och tolerans och
han bekdmpar krig och véld, nigot som ocksd utmirker dagens Europa.
Han gor sina Gothi minores inte bara till goda kristna, utan ocksi till en
kind fredsilskande nation, ndgot som Isidor av Sevilla talar om &rhund-
raden senare. Vi maste forestilla oss Wulfilas extremt krigiska samtid for
att forstd storheten i hans insats. Frin hans biografi vet vi att han inte
oversatte Konungabdckerna i Gamla Testamentet for att inte ytterligare
elda den gotiska krigarandan. Det dr i Moesien som hans fredsilskande
och bildade goter grundar en litterir skola, ett kulturellt centrum, som s
smaningom far sin betydelse for tillkomsten av det kyrilliska alfabetet och
den slavisk-bulgariska litteraturen.

For det fjarde skapade Wulfila den forsta oberoende modellen for sjilv-
styre inom ramarna for systemet eget-land-i-Europa. I hans fall var det
friga om ett eget land inom ramarna for det senromerska riket. Dirtill
utformade han en verksam och verklig modell f6r det gammalkristna sam-
hillet. Statsstyrelsens autonomi inom statens ramar dr ocksd en princip
som bl.a. dterspeglas i det regionala sjilvstyret i dagens Europa och i sub-
sidiaritetsprincipen.
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For det femte symboliserar Wulfilas liv och verk anpassningen, uppga-
endet i en civilisationsmodell, nimligen goternas i det romerska rikets och
den kristna civilisationens. Majligheten f6r ménniskor, linder och natio-
ner att nd nya horisonter i sin utveckling genom férening och anpassning
ir utmirkande for dagens europeiska unionsprojekt. Och lat oss inte glom-
ma att Wulfila ledde sina goter under sjilva invandringen i det romerska
riket. Han férsikrade dem faktisk bittre materiell standard, 6kad sikerhet
och bittre utvecklingsmojligheter.

Till sist vill jag dterigen parafrasera Einstein-jubileet och peka pa att
rum och tid inte bara ir fysiska utan ocksa historiska kategorier som ar av-
hingiga av den forstoringsgrad man tillimpar vid observationen. Vi lever
idag i en tid som har ménga paralleller med Wulfilas tid. Det dr dirfor helt
klart ate vi nu kan forstd honom bittre dn om vi hade utforskat honom i
en tidigare epok med dess speciella syn pd historien. Frin rummets syn-
punkt ir fenomenet klart: det som forut var Moesien och nu Bulgarien ir
dterigen i fird med att bli del av det gemensamma komprimerade rum som
innebir ett alleuropeiskt styre med alla de politiska och kulturella férvand-
lingar som det kan innebira. Det dr mirkvirdigt men ocksa fantastiske att
Waulfila idag dr en sammanhillande del av s geografiske vite skilda natio-
ners kulturella minne som till exempel Sveriges och Bulgariens. Denna
komprimering av rummet hinger ihop med en expansion av tiden, som nir
Waulfila och goterna tidigare blev limnade utanfér grinserna f6r det bulga-
riska historieintresset dirfor ate de ansags ha en marginell roll i vart lands
organisation och kultur. Idag ir de faktiskt en av de stora kulturella och
historiska faktorerna i vart samrére med europeisk kultur. Och detta kan
ocksa bli intressant for skandinaver, tyskar, italienare, spanjorer och andra
nir de ska finna sina tidiga band till virt land och vér kultur.

GOTING KING IN HIS CAR.

29



Wi,
el L]
T A et matate
l;ﬂlmrl__ ,_,-f‘frﬂr St

Kat. nr 4. [Fomgpie™™ e sl e o

- T a— e _-—— - _T
mﬂ?ﬂ.’;ﬁ[w Lt g prim o Lt B mn ] L2 Fira Y b J!-ni:.prf.u'r.-:r#.-_;h} Frada |
V' at st Bulolild mepinpt, wad wicd fevcdt vle A i S popiiing dabc S

| i, 2 wemari, 6n? . g oeimtee. i exlimmiss 0 ik, eieis 4 AW s
= are: = 2 A ___-""'—'"'_'_’

i
|

Kat. nr 20.

oN THE MARCIL



Preface

IT 1S NOT COMMON to celebrate 1700 years jubilees. But it is really a
remarkable man in the European cultural, religious, and political history
our yearly exhibition commemorates. Bishop Wulfila’s year of birth is not
defined by modern registry methods but has internationally been estab-
lished to 311.

Bishop Waulfila created an alphabet for his Goths in order to fix at
least the holy texts in the vernacular. We do not know if the writing was
also for other literary purposes or used in legislation, administration, or
commerce. The traces of written Gothic are very few and almost no
other than religious texts remain. Wulfila’s translation into Gothic had as a
purpose to create identity to his people. They lived between the Roman
Empire and other peoples and tribes in a time of considerable migration
and general unrest. The religious texts in their own language probably
gave the Goths a feeling of inner strength and cooperation.

The Bible in Hebrew and Greek and soon also in Latin was no reason for
Goths and other peoples in early Christian times also to have its content
in an authorized version in their own languages. The demand of the West-
ern Church that only the Vulgata and Latin was the sanctioned version was
not yet enforced. The Goths, however, were Arians, a religious minority
differing in their view of the true nature of Christ’s divinity from the ma-
jority formed already in the First Council of Nicaea in 325. This may have
been another reason for Wulfila to have the Bible text in his own language.
But there is no proof that he deliberately translated the Gospels in an
Arian direction.

When Waulfila acted for peace and geographically and politically
brought his Goths under the protection of the Roman Empire in Moesia
(now in Bulgaria), other Gothic tribes remained outside. This division
persisted and in the centuries after Wulfila the two main Gothic peoples
were established in present day Southern France, Spain, and Italy. Finally,
the Goths were assimilated in the population of these parts of Europe, and
their language disappeared. But one object survived in spite of its remark-
able and circuitous history. The far largest text mass in Gothic, a major
part of the four Gospels, is since 1669 preserved in Uppsala University
Library: The Silver Bible.

Had this unique and priceless document not been with us for almost
350 years, Uppsala would have no reason to take an active part in the
Waulfila commemoration. The situation was different in the 17th century
when Gothicism went as far as making serious scholars argue that the
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Silver Bible was actually written here and in the language of our fore-
fathers. That is what is inscribed on the Silver covers, with which the
manuscript was enriched when donated to the library by Count Magnus
Gabriel De la Gardie, Chancellor of the Realm and of the University. Soon
and well-funded this view was rejected, but the position of the Silver Bible
as the main basis for linguistic research has since only been strengthened.
As a source for the origins and early history of the Goths it has little to say.
The stories of the ancient historians have been interpreted very differently
through the centuries. Modern archeology can now give us more reliable
answers.

Waulfila’s endeavours as a linguistic and a religious and political leader
are illustrated in our exhibition and in the three scholarly articles published
in this catalogue. I extend warm thanks to the authors. From various per-
spectives Wulfila and the Goths are explained. This mode also differs from
our usual concentration on the Silver Bible.

All our many skilled members of staff, who have collected objects,
designed and built the exhibition and graphically created the catalogue are
all warmly thanked. One of the Library’s most eminent and learned names
must be specially and clearly mentioned. Mr. Lars Munkhammar, Senior
Librarian, has during many years successfully worked and published on
all aspects of our Gothic inheritance. He has also been an efficient link to
the Bulgarian research in the area and has well deserved his Wulfila Medal
from the Wulfila Foundation in Sofia. He is also one of organizers of a
major scholarly conference in Uppsala in June on Wulfila, which will be
opened by the Director-General of UNESCO, Dr. Irina Bokova.

Ulf Goranson
Library Director
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ANDERS KALIFF

The Origin of the Goths

Mysterious and Misunderstood

Dip THE GOTHS ORIGINALLY come from Scandinavia? This was a com-
mon view in earlier historical research. In more recent years archaeologists
and historians have avoided the subject, as the issue of the descent of the
Goths has been linked to extreme nationalism. The time is now ripe to
take a fresh look at this so profoundly exciting subject.

The Goths played a prominent role in late Antiquity and early medieval
Europe. Not least for this reason, their origin has been a popular object
of speculation. From the Middle Ages on, several European nations have
claimed kinship with the Goths: Spain, Austria, Germany, and not least
Sweden. This has often been done as part of an attempt to legitimize the
nations’ own political interests. This was clearly the case during Sweden’s
time as a great power in the 17 century, with the flourishing of so-called
Gaticism. This “school” maintained that the Goths were originally identi-
cal to the Swedish gorer. The proponent of this view that is best known to
posterity was Olof Rudbeck, who also tried to prove that the roots of the
advanced cultures of Antiquity could be traced to Sweden and Uppsala. At
first blush Rudbeck’s ideas may strike us today, strike us as both outlandish
and ridiculous, but in his day he was a highly respected scholar, with many
arrows in his quiver. The ties between national historiography and biblical
and ancient myths were still legion. Rudbeck’s theories were thus not at
all as odd in his time as they appear today; indeed, his argumentation was
uncommonly rigorous. At the centre of his national self-image were both
the peoples and events of the Old Testament and kinship with the illustri-
ous Goths. Rudbeck’s ideational world seems highly remote today, and
thereby more of a curiosity than a threat.

More problematic is the propagandistic manner in which the Goths
were used during the Third Reich in Germany. The ancient areas of the
Goths in Eastern Europe were seen at that time as virtually identical to the
original Germanic areas that ought to be incorporated into the new realm
of Greater Germany. This idea was not invented by the Nazis but was
rather the consequence of the cultural archaeology that emerged in the late
19" and early 20 centuries. It was focused on identifying archaeological
finds and remains - “cultural groups” — with areas of settlement for differ-
ent peoples. During this period, archaeology as a science had an obvious
nationalistic agenda, the aim often being to establish the historical home-
lands of the scientists’ own nation. Gustaf Kosinna (1858-1931) is usually
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The traditional idea of Gothic

emigration from Sweden may
be partly correct.

considered the foremost exponent of this approach. It was a rather short
step from identifying ancient archaeological “cultures” to linking them to
historically known peoples and nations. Archaeological finds thereby came
to represent areas of original settlement that many claimed should be re-
turned to the states whose inhabitants were seen as being most closely re-
lated to the ancient population. These notions were complemented by the
race theories of the day, which would have such devastating consequences
in Nazi Germany, though they did not emanate from there. Within the
research unit that Heinrich Himmler had included in his infamous SS, a
unit called Ahnenerbe, research was also pursued regarding the kinship of
the Germans and the ancient Goths. During Operation Barbarossa — the
German assault on the Soviet Union — when enormous areas in Eastern
and South-castern Europe came under German dominion for a few years,
expeditions were undertaken to the Crimean Peninsula, among other plac-
es, to document ancient Gothic settlements there. The German colonies
planned for the conquered areas under the aegis of the SS were ideologi-
cally justified as a historic homecoming for Goths and other Germanic
peoples in the East.

With our knowledge of the consequences of the horrors of the Second
World War and the exposure of the crimes of the Nazis as part of their
race policy, it is easy to understand that anything that could be related to
this was blacklisted. This also entailed that research about the Goths was
left out in the cold, especially research dealing with the origin and earliest
settlements of the Goths. Through no fault of their own, the prehistoric
Gothic people had become associated with extreme nationalism, racism,
and German expansionism, all of which put a damper on this research for a
considerable time. However, in recent years scholarly interest in the earli-
est history of the Goths has gradually been rekindled, and scholars today
are at pains to distinguish between the misuse of Gothic history and that
history itself. Of course, the ancient Goths themselves have nothing to
do with the 20®-century overtones and their terrible consequences. As we
soon shall see, the Goths of late Antiquity in Southern Europe can just as
readily be associated with tolerance and a tradition of learning, and they
constitute not least a fascinating common European cultural heritage. It is
therefore appropriate to take a brief look at what can actually be said about
the earliest history of this legendary people.

Who, then, were the Goths?

The historical source we have regarding the origin of the Goths is the Byz-
antine historiographer Jordanes’ work De origine actibusque Getarum (On
the Origin and Feats of the Goths), usually called Getica, which was writ-
ten in Constantinople in a.d. 551. According to Jordanes, the Goths mi-
grated from an island in the Northern Sea, called Skandza, Most scholars
agree that the name Skandza refers to Scandinavia, which was considered
an island in Antiquity and the Middle Ages. Under their king Berig the
Goths left Scandinavia in three ships, to seek a new land. They called the
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place they found Goriskandza, and it is thought that the name refers to an
area by the mouth of the River Wista in today’s Poland. Jordanes traces
the migration of the Goths to the southeast, where they ultimately set-
tled in a geographically vast area northwest of the Black Sea. From the
end of the 4 century onward, the history of the Goths is also depicted in
other sources, but all details about their origin and most ancient history is
shrouded in obscurity.

Jordanes’ piece is an abridged version of a larger work, Historia Gotho-
rum, which has been lost. It was written in about 525 by Cassiodorus Sena-
tor, an elevated court functionary at the court of the Gothic king Theoderic
the Great in Ravenna. At that time, Ravenna had become a flourishing
capital city in what is usually referred to the East Gothic, or Ostrogothic,
Empire. The value of Jordanes’ work as a historical source is contentious.
Especially the parts that treat the origin of the Goths transpire in a period
that is several centuries before both Cassiodorus and Jordanes lived. Many
believe that the legend of Gothic descent is partly fabricated, but that it
also contains a kernel of oral tradition. History shows that orally transmit-
ted narratives often have an uncanny capacity to be preserved from one

generation to the next, at least in important respects.




In older historiography, and into the first half of the 20 century, many
scholars maintained that Jordanes’ history of the origin of the Goths was
largely correct. The issue that was discussed was rather what specific area
in Scandinavia the Goths came from, while their Scandinavian origin as
such was not questioned. Gotland as well as Oster- and Vistergotland in
today’s Sweden were regarded as good candidates. The linguistic close-
ness of the words got, girar, and gutar (Gotland islanders) is a key reason
for this connection, and the general linguistic similarities between Gothic
and Scandinavian languages have never been denied. Fundamentally the
word gor is identical to giz and gur, and their original meaning is prob-
ably “to pour out” or “one who pours out,” possibly in the sense of “one
who tosses out (sows) grain” (that is, a man). The name of the people can
therefore be interpreted as a general name for a man or people or alterna-
tively also as “people who live where the river pours out its water.” Old
Gutnian, the language that was spoken on the island of Gotland in the
Baltic, is especially close to Gothic, although the languages are not identi-
cal. Scandinavian languages are counted among the North Germanic lan-
guages, whereas Gothic is a language in the now completely extinct East
Germanic group.

In modern historical and archacological research the theory of a major
migration as the underlying reason for the appearance of the Goths on the
continent has largely been abandoned. To some extent, this development
is fully understandable, a result of more critical use of sources on the part
of scholars. At the same time, the overly vigorous rejection of theories of
Gothic migration that has sometimes marked the work of researchers can
also be explained by a reluctance to be associated with the devastating
historical abuses of Gothic history. It seems dubious to assert that there
is no evidence of a true connection between the Goths and Scandinavia.
Even in a meticulously critical reading of the sources, there is considerable
evidence to indicate that the link with Scandinavia is not a mere fiction.
Archacological finds, linguistic similarities, and good transport routes be-
tween the continent and Scandinavia all indicate at least extremely close
ties, and probably some form of shared ancient history as well.

The Goths and Scandinavia

Where historical sources are lacking, archacology can shed light. As men-
tioned, the region that identified as Gotiskandza is the area between the
lower courses of the Wista and Oder Rivers, especially the area surround-
ing the Bay of Gdansk. Some language scholars also maintain that Gdansk
(German Danzig) is actually a direct further development of the ancient
Gothic name Gotiskandza. From the estuaries it is easy to cross the sea,
via Bornholm, to Scania (Skdne) and the coast of Blekinge or northward

Y  to Kalmar Sound and the east coast of Sweden. This waterway has been

o
e e extensively used throughout history, also in modern times.
A ) . ~ i
P ERT In this area there are remains of the archaeological so-called Wielbark
g T Culture, which is usually identified with the Goths. It developed into its

X T
) S

36



known form during the centuries preceding the Common Era. The name
refers to the burial ground at Wielbark (Willenberg) that was excavated
in the 1920s and 1930s by the German archaeologist Reinhard Schindler,
when the area was still part of Germany. During the period after the Sec-
ond World War, several major burial grounds representing the Wielbark
Culture were examined by Polish archaeologists, such as Lubowidz, Cecele,
and Pruszcz Gdanski.

The emergence of the Gothic people on the coast of the Baltic has been
interpreted in many different ways. According to the Polish archaeologist
Ryszard Wolagiewicz, the Wielbark Culture evolved from earlier local cul-
tures. He claimed that this transformation took place in the middle of the
first century a.d., when the Wielbark Culture received an injection of new
peoples, some of them from Scandinavia. The Polish scholar Przemystaw
Urbanczyk has proposed a similar hypothesis. He maintains that small in-
fluential groups of Scandinavians took control of the northernmost part of
the so-called Amber Route, an important trading route between the Baltic
coast and Southern Europe. Along such trade routes there was lively traffic
between Northern Europe and the Roman Empire. Recent research shows
that Scandinavians were highly active participants in exchanges with the
Roman cultural sphere. These took the form of commerce, but not least
also in the fact that young men from Scandinavia enlisted for varying pe-
riods of time as soldiers in the auxiliary troops of the Roman army. Allied
peoples and trading posts on the other side of the Baltic were a natural first
stop and a gateway to the continent for the peoples from the North.

This connection can be traced in, for example, grave finds from the
Roman Iron Age (a.d. 1-400), in Sweden and Poland. Typical graves in
parts of the Wielbark Culture, with parallels in Scandinavia, are round
stone formations with edge chains, stone circles, erected stones, and flat
mounds. Some stone formations have complicated forms such as concen-
tric stone circles or cruciform stone formations. Typical metal objects in
women’s graves are arm rings of silver or bronze, charms of silver or gold,
and various types of broaches - fibulas. In the more extravagant graves the
deceased had been placed on the pelt of a predatory animal, which is seen
from the fact that claws and middle foot bones from various animals are
found in the graves. At the same time it can be said that most of the grave
finds differ from these. This in turn can support the theory that it was pri-
marily certain groups on both sides of the Baltic who were in contact with
each other, whereas the majority of peoples in the neighbouring area did
not necessarily take part in this exchange. These people had close connec-
tions and with time their material culture came to resemble each other’s
more and more. The background may have been trade connections, travel-
ling craftspeople, young men enlisting as soldiers, but also marriages and
other alliances between influential families.

Linguistically they came to be close to each other as well, perhaps closer
than many neighbouring peoples on the mainland. The sea, lakes, and riv-
ers did not keep people apart; indeed, people were united by waterways.
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Up until the age of steam and the railway in the 19% century, the fastest
and most efficient transports were along water routes.

Exports of pelts, hides, and leather from Scandinavia were probably
extensive during the first centuries of the Common Era. There are theo-
ries that the Roman army was the foremost purchaser of these items. It
is known that the Roman legions consumed enormous amounts of hides
and leather, for uniforms, tents, and other equipment. They were procured
partially outside the boundaries of the empire, and it is likely that some of
these goods came from the North. It is possible that the trade in pelts and
hides had a long tradition further back in time. The growing prosperity
in the circles surrounding certain Scandinavian kings that can be traced
as early as the Bronze Age may be related to such activities. An important
impetus for Scandinavians to take control of parts of the Amber Route in
Poland may have been to maximize their profits from exported goods.

A reasonable scenario is thus that the Gothic people arose as a result
of long-standing and intensive relations between Scandinavia and the ar-
eas surrounding the major estuaries on the southern coast of the Baltic.
Long-term contacts with other peoples may have changed the local coastal
culture over time, which in turn prepared the way for further immigrants
from Scandinavia. These people did not arrive in an entirely foreign cul-
ture; it was well known from multiple generations of trade relations. Fam-
ily ties were also probably maintained, and the languages were very close
to each other.

Barbarians and civilized people

The Wielbark Culture expanded to the southeast during the 2 and 3+
centuries a.d. The material culture associated with the Goths in South
Russia and Ukraine are referred to by archaeologists not as the Wielbark
but rather the Chernjachov Culture, after an excavation site near Kiev. A
Gothic-dominated area ultimately came to reach from the Baltic to the
Black Sea and eastward all the way to the Volga. In South-eastern Europe
the Goths were present at the attack from the Huns (an Asian equestrian
people) in c. 375, the event that is usually regarded as having prompted the
Great Migration (c. 375-550 a.d.), a period of extensive warfare and far-
reaching migration. The Goths were already divided into two main tribes,
called Ostrogoths and Visigoths respectively. These names are usually
translated as East and West Goths on the basis of the peoples’ settlements
in relation to each other. Both words, however, are actually derived from
the peoples themselves, with the name Ostrogoth apparently interpreted
as meaning “the shining” Goths, for example.

Pressure from the Huns forced groups of Goths — primarily Visigoths —
to seek refuge in Roman territory, while other groups remained in place
and submitted to the rule of the Huns. For the Goths that fled to Roman
territory, the initially peaceful coexistence soon turned into hostilities.
The attacks of the Goths ultimately came to play a decisive role in the fall
of the Western Roman Empire, and the Visigoths conquered and plun-
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dered the very city of Rome under their commander Alarik in 410. Oddly,
the Goths nevertheless gradually became the heirs of Western Rome. The
Ostrogothic (or East Gothic) Empire in Italy became a great power from
the late 5% century to the middle of the 6™ century, when the area was
conquered by the East Roman, Byzantine Empire, in the so-called Gothic
Wars. Under the legendary East Gothic King Theoderic, usually referred to
as Theoderic the Great, the East Gothic Empire largely sustained the Ro-
man civilization and tradition of learning. In Spain and Southern France
there was already another Gothic state in existence, the Visigoth (West
Gothic) Empire. This survived up to the Arab conquest of Spain in the 8%
century, and vestiges of this empire remained even longer. Many medieval
Spanish noble families traced their descent back to the Visigoth nobility,
although the Gothic language and the Gothic identity had died out.

The last remnants of the Gothic language and culture survived con-
siderably longer, however. On the Crimean Peninsula in the Black Sea,
where the Goths had lived since the spread of the Chernjachov Culture in
the period prior to the Hun invasion, groups of Goths continued to live a
much longer time. From the late Middle Ages there are reports of people
in the Crimean who spoke a language that was thought to be reminiscent
of German. The last known mention of someone who spoke Gothic in
the Crimean is from the 16" century, when a German traveller in the area
encountered two men, one of Gothic descent and another who was Greek.
The Gothic man had no living knowledge of his language, but his Greek
friend could still speak the Gothic tongue. It was perhaps the last time in
history that Gothic was spoken in an unbroken tradition.

Today our primary source of the Gothic language is the so-called Sil-
ver Bible (Codex Argenteus), which is preserved at Uppsala University
Library. The Silver Bible is a unique Gothic manuscript and is thus of
exceptional value in terms of language history — the only more or less
comprehensive text of the Gothic Bishop Wulfila’s Bible translation from
the 4" century. However, the
Silver Bible is from more than
a century later, probably pro-
duced as a lavish Bible at the
court of Theoderic in Ravenna.
From there it made its tortuous
and partially unknown way to
Uppsala, via the monastery in
Werden and Emperor Rudolf
Il’s court library in Hrad any
Castle in Prague. Following the
plundering of Prague by Swed-
ish troops in 1648, at the end of
the Thirty Years’ War, the Sil-
ver Bible was brought to Swe-

den, first as part of the library
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of Queen Christina. After her abdication of the throne in 1654,
it was taken abroad but was repurchased by Magnus Gabriel de la
Gardie, the then University Chancellor of Sweden, who donated
the book to Uppsala University, where it can still be seen.

The contacts between the Goths and their more and more re-
mote relatives in the North did not cease when they migrated to-
wards the more geographically distant areas on the Black Sea and onward
into Southern Europe. Relations with Scandinavia were intensive during
several periods, and the long journeys to the Black Sea area in fact reach
their best-known peaks several hundred years later, during the Viking Age
(c. 800-1050 a.d.). There is nothing to indicate, as we have seen, that the
wide-ranging journeys of the Vikings and their contacts with peoples in
remote regions were a new phenomenon. Perhaps the Gothic contacts
from nearly 2,000 years ago were precursors to the extensive network of
contacts between Scandinavia and areas in the southeast that were so char-
acteristic of the Viking Age, when Scandinavian warriors served as soldiers
guarding the Eastern Roman Emperor, in the so-called Viringe Guards.
After all, such military service with the Romans and other continental
peoples had been a major feature even in the period when Gothic contacts
between Scandinavia and the continent were at their most intensive.

An important reason behind the successful expansion and long history
of the Goths in Southern Europe was probably their ability to attract and
ally themselves with other peoples, who were then also regarded by oth-
ers as Goths. Although the Goths thereby appeared to be a very populous
group, in reality it was probably only a small but influential portion that
consisted of “genuine” Goths. The latter seem to have had a strong con-
servative and resilient cultural identity, but at the same time they were
open to and tolerant of other cultures. Their history therefore proves in
a very forceful manner the thesis that a strong and secure cultural and
linguistic identity is a key precondition for tolerance towards others. Un-
certainty about one’s own culture and history makes peoples insecure, ig-
norant, and thus often intolerant and uncomprehending of other people
and their needs. The supreme power among the Goths was found in the
social strata that spoke the Gothic language and championed traditional
Gothic culture, but many others could attain great influence and elevated
positions. Cassiodorus, Theoderic’s Roman statesman and confidant, is a
prominent example of this.

The Goths were persistent in maintaining their identity, but without
any ambition of making it dominate others. The language and identity
were thereby preserved for a very long time amongst the Goths, despite
the fact that they constantly wound up in new geographical surroundings.
This is a circumstance that makes it probable that Jordanes’ narrative is ac-
tually based on ancient oral traditions. The narrative of the people’s roots
quite simply meant a great deal to the Goths, so it is hardly likely that they
would have accepted a consciously fabricated story.
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LARS MUNKHAMMAR

Walfila, the Goths
and the Bible

WHO REMEMBERS WULFILA today? As recently as a few generations
ago, most Swedish schoolchildren had come across the name Waulfila, per-
haps in one of these other common written forms: Ulfila, Ulfilas, Ulphila,
Ulphias. And Swedish schoolchildren were not alone in this regard. Today,
the name is most strongly associated with the Gothic Bible, notwithstand-
ing that there is a species of spider known as Waulfila, as well as a glacier
in the Antarctic. Swedes, in particular, are likely to associate the Gothic
Bible with the Silver Bible or Codex Argenteus. But there are, as will be
seen, other Gothic biblical manuscripts, such that sticklers may incline to
questioning the very notion of a unique Gothic Bible.

Like most of the other circumstances surrounding Wulfila, his year of
birth is a matter of some controversy. But AD 311 is the year most often
cited, on account of which we this year celebrate the 1700-year anniversary
of his birth. The year of Wulfila’s death is, needless to say, also open to
question, but he is customarily taken to have died during or shortly after
the First Council of Constantinople, convened in 381.

This 1700-year anniversary, naturally, will provide an occasion for vari-
ous conferences, exhibitions and publications throughout the world. Phi-
lologists have been concerned with Wulfila since the 16th century; the
“apostle of the Goths” has also, through the centuries, been a focus of
study for church historians, historians, archaeologists, art historians, social
philosophers and many others, on account of which the manifestations of
this anniversary year admit of a strong inter-disciplinary character.

Walfila, then, was a Goth, a Visigoth (or “western Goth,” as it is some-
times improperly put). The passage of time has seen the memory of the
Goths bent to various purposes. Among other things, the Goths were
made a pillar of the glorious antiquity on which Sweden so gladly prided
itself during the time of the Swedish Empire. The work of the 6th century
Constantinopolitan Gothic historian Jordanes recounts the story of the
brave and honourable Goths who emigrated from the island of Skandza
(i.e., the Scandinavian Peninsula). A tradition, accordingly, long predated
the Swedish Empire and was in fact firmly in place by the time the broth-
ers Johannes and Olaus Magnus entered the scene during the 16" century.
Olaus liked to go by the name Olaus Magnus Gothus, and the Goths are
much present in his great work, dated 1550, on the Nordic peoples. The

Carta Marina, his epochal map of the Nordic region, which he completed
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in 1539, was by him referred to as the Carta Gothica. The tradition was
already vigorous in medieval times, not least in Spain, where it has played
a role in how the Spanish national heritage is represented. The Visigothic
element has served as a link between the periods before and after the time
of the Moors, thus providing a sense of Spanish continuity.

In 17 century Sweden, Gothic heritage was all the rage. Johannes Bu-
reus, Georg Stiernhielm and many other writers enthusiastically carried
the Gothic standard. At the head of the procession, needless to say, went
Olof Rudbeck, with his Adantica (Adand eller Manheim) of 1697-1702, and
King Gustav IT Adolf.

During the Enlightenment, in the 18th century, the Goths fell out of
focus. Then came the Romantic Era. The Gothic League was founded in
1811, and Erik Gustaf Geijer and his like created a ferment in which the
Goths figured prominently. The reverberations of this Romantic wave car-
ried all the way into the 20™ Century.

In recent years, Wulfila has been touted as an early European of the
modern cut. Rossen Milev has produced a literary sketch in which parallels
are drawn between Wulfila’s Goths and the Bulgarians, the Roman Em-
pire and Europe and Europe and the EU. In a piece published alongside
the present one, Milev asks whether Wulfila might not be regarded as a
pioneer of the European system of values and, more generally, European-
ism. His answer, it goes without saying, is affirmative.

An old Swedish tradition holds that the Goths originated in Sweden and
wandered southward through Europe. The impulse can be traced to Jor-
danes’ origin narrative. In De origine actibusque Getarum (“Origin and Deeds
of the Goths”), customarily known as Getica, he tells as already mentioned
of a migration from the island of Skandza, from which the Goths set sail in
three ships under their king Berig. Jordanes’ history, in turn, is a summary
of Cassiodorus’ Historia Gothorum, a lost work written for Theoderic. The
story of a migration from Scandinavia is not without substantial support,
but the evidence is of course not univocal. One contrary interpretation is
that the Goths originated from some other Northern European location
to spread in a variety of directions. Another, articulated by Anders Kaliff in
his Gothic Connections (2001), is that the movements of the Goths through-
out Europe should not in the first instance and at any rate not exclusively
be seen in terms of migration from north to south. These movements can
also be interpreted as motivated by the need to maintain various kinds of
trade, family and other contacts, consistent with the idea that more than
one direction were involved.

At any rate, we take the Goths to have been, at the time of the birth of
Jesus, an agricultural people settled on the plains surrounding the mouth
of the Vistula. In about the year 100, Tacitus refers to them as Gothones,
describing them as a people governed by kings. The geographer Ptolemy
calls them Guthones and indicates that they were still settled in the same
area in the mid-2" century. An extensive migration from this part of the
Baltic coast was thereafter set in motion, involving members of various
East Germanic tribes, with the Goths prominently represented.
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The Goths moved through what today is Russia towards the Black Sea,
where they could be found by the mid-3* century. The migration trans-
formed them into a warlike people, and their ravages naturally entailed
great challenges for the settled peoples they encountered. The Roman
troops that attempted to defend the Roman territory and its population
against Gothic advances did not have an easy time of it. One well-known
anecdote recounts the fate of the Roman emperor Decius, who fell, to-
gether with his son, in a great battle against the Gothic king Cniva in 251.

The Goths had a fleet in the Black Sea, allowing them to ravage along
the coasts. They passed through the Bosporus, reaching Asia Minor and
Greece and spreading misery. By 269, the Romans had regained their cour-
age and managed to defeat and divide the Goths in the Battle of Naissus
(now Ni§ in Serbia and, incidentally, the birthplace of Constantine the
Great). The Romans were led by the emperor Claudius, who following this
great accomplishment could pride himself on the byname Gothicus.

The Goths were thus split into two main groups: the Visigoths and
Ostrogoths. The former came to be based in western regions of Europe,
though it bears mentioning that the prefix visi- has nothing to do with
the west but, rather, indicates goodness or nobility. Notwithstanding that
the Ostrogoths spread out to the east, the prefix ostro- has nothing to do
with that direction but rather, presumably, signifies lustre. The Visigoths
found a home in Dacia (now Romania), where they stayed for about a hun-
dred years. The Ostrogoths moved to the area of the present-day Ukraine,
which they succeeded in conquering, having become a people of feared
horsemen. But then the Huns, the true horsemen from the east, entered
the picture and defeated the Ostrogoths, who for a long time remained
the Huns’ subjects. The most famous Hunnic ruler came, in fact, to bear
a Gothic name, A#tila, meaning “little father.” The Visigoths, by contrast,
cluded the Huns and were allowed into Thrace, thus becoming part of the
Roman Empire, on the condition that they adopt Christianity. They did
not, however, remain quiet but repeatedly attacked their hosts and were
sometimes put down. At the beginning of the 5" century, the Visigothic
king Alaric and his army set out for Milan with warlike intentions. Milan

was at that time the capital of the Western Roman Empire. The emperor
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Visigothic upper class

according to Kokow-
ski (cat. no. 18).

43



Honorius responded by moving to Ravenna, which was easier to defend.
The Romans attacked the Visigoths at Pollentia and defeated them, af-
ter which the Visigoths retired to Dalmatia, on the Adriatic, to bide their
time. In the year 408, Alaric set off on another campaign through Italy
and succeeded in entering Rome. Despite repeated pillaging in Rome and
other places, the Romans refused to recognise the Goths’ legitimacy as rul-
ers of Italy. The Visigoths also entered southern Gaul, where they lay claim
to a number of major cities.

Galla Placidia, sister of the Western Roman emperor, was taken pris-
oner of war by the Visigoths during their ravages in Italy. Although the
Visigothic king Atawulf is said to have married her for love, the union
certainly also represented an attempt at integrating Gothic and Roman
elements in Italy politically and culturally. The son they had together died
young, and Atawulf was soon murdered. Galla Placidia, however, survived
to marry again, give birth to a future emperor and serve on this account
as temporary ruler of the Western Roman Empire. The mausoleum in
Ravenna that she had built for herself is a very special place, with an inner
beauty that prompts veneration. She died in 450. Seventy-six years later,
another great personage whose mausoleum would become renowned died
in Ravenna: Theoderic the Great. Thus are the Visigothic and Ostrogothic
joined at this place.

The Visigoths returned to Gaul and, to make a long story short, man-
aged by the end of the 5% century to gain control of what is now south-
ern France and the greater part of Spain. Goths were a small part of the
population in these areas but represented the governing element and held
power until Arabs pushed northward at the beginning of the 8 century.

The Visigoths were Christianised early, while the Ostrogoths were not
converted until the second half of the 5% century. After slipping from the
Huns’ grasp, the Ostrogoths moved in the direction of Italy. They were
granted permission by the Eastern Roman Empire to settle in and rule
Pannonia. It was there that Theoderic, subsequently to be known by the
byname the Great, was born. As Theoderic gradually came to shoulder his
father’s kingly responsibilities, he was urged by the emperor - at whose
court he spent a number of years as a sort of hostage — to settle in Italy
and serve as its ruler. Theoderic set out with his entire tribe and managed
over time to build up a socially and culturally prominent sphere of influ-
ence within which he came to rule in the manner of the ancient Roman
emperors.

Theoderic’s reign in Italy was followed by those of a number of other
Gothic kings, until the emperor Justinian I, with Belisarius as his general,
determined to gain control of the provinces of the once Western Roman
Empire and initiated the long Gothic War. The war has been described by
the chronicler Procopius, who travelled with the imperial troops in some-
thing like the capacity of an embedded reporter. The conflict ended in 561
with the defeat of the Ostrogoths. The Visogoths’ reign on the Iberian
Peninsula was broken with the advance of the Moors in 711.
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Remnants of the Gothic people remained in Italy until the 11 century, Ewcﬁyiﬂ;{mmmm,m _—
in Constantinople until the 13" century and in Spain as late as the 15%

century. In 1563, the Flemish diplomat Ogier Ghiselin de Busbecq came
across people of Gothic identity in the Crimea, prompting him to draw
up a glossary of Gothic words. The Goths are thereafter thought to have
disappeared into the shadows of time.

But Wulfila’s time was the 4" century. Thanks to him and his Gorhi
Minores (little Goths), posterity can draw on a whole different picture of
the Gothic than that based on the memory, for which German Romantics
were prone to swoon, of barbarian chieftains. Piety, love of peace, culture
and education are the hallmarks of this alternative representation.

There are few sources of information about Wulfila. The Arian bishop
Auxentius of Durostorum, Wulfila’s pupil, is the one most closely connect-
ed to the historical Wulfila. Philostorgius of Cappadocia, who was born in
364 and died after 425 (when his History of the Church leaves off) represents
another important source. Socrates of Constantinople, or Socrates Scho-
lasticus, born in about 380, mentions Wulfila and his Gozhi Minores in his
Historia Ecclesiastica, which covers the time until 439. Sozomen’s Historia
Ecclesiastica also mentions Wulfila and his Goths. Sozomen, who hailed
from Palestine and was a Constantinopolitan lawyer as well as an Ortho-
dox Church historian, died in 443. Theodoret (c. 393-c. 466), who served
as Bishop of Cyrhus (Nebi Huri in ancient Syria), depicts the Arians in a
decidedly negative light in his church history. Some twenty lines are devot-
ed to Wulfila and his Goths. We have already mentioned Jordanes. Isidore

of Seville, or Isidorus Hispalensis (c. 560-636), a bishop, writer and church ; ; ;
scholar, was a great opponent of Arianism. His work Historia de regibus Go- 3 r g
thorum, Vandalorum et Suevorum contains a small paragraph on Wulfila. It 4 a d
is mentioned that the bishop Wulfila introduced the Gothic alphabet and 5 € ¢
translated the New and Old Testaments to the Gothic language. Space is ¢ ‘zl fl
also devoted to Wulfila’s Arian worldview. " h ;
Waulfila was raised a Christian in an otherwise largely pagan society. He 9 ) b
was descended, via a female line traced to one of his grandparents, from 10 I i
Greck-speaking Cappadocian Christians taken prisoner in Gothic raids 20 B k
and transferred to the province of Dacia, which officially came to be called 12 2 :“
Gothia. 50 n N
We know nothing about Wulfila’s education, but have it that he as- 60 G i
sumed the post of lecror at the church in Gothia by the age of 30. This 70 n u
position entailed a certain amount of Bible study and thus served as good &l o B
preparation for his future career as a translator. We can infer, from the fact :;] ;: :
that masses at the Gothic church were held in the Gothic language, that 200 s .
Waulfila had already done some translation by this time. Philostorgius re- 300 T t
lates that the Visigoths under Constantine’s rule sent Wulfila and several 400 Y w
other emissaries to the Roman Empire and that Wulfila was made a bishop A F £
by “Eusebius and the bishops around him.” The Eusebius in question was ;}g: z)( ;'U
Eusebius of Nicomedia, one of the era’s most prominent bishops and an 800 Q o
Arian, who in 337 baptised Constantine the Great at the latter’s death- 900 1+ -
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Nicopolis ad Istrum idag / today.

bed. It has been disputed exactly when Wulfila was made a
bishop and whether Eusebius in fact performed the office.

The years 347-348 saw the first wave of persecution of
Christians in Dacia/Gothia, to be followed by a number
of others, the most extensive of which occupied the years
369-372. Of the first wave of persecution, Auxentius writes
that many men and women were martyred. The emperor
Constantine II sent word to Wulfila that he and his mul-
titudes were welcome in the Roman Empire, where they
might settle in an agricultural area outside the city of Nicopolis ad Istrum
(meaning “victory city on the Danube”) in Moesia. Much suggests that
Waulfila’s Gothic settlement was situated south of the city at the foot of
the north slope of the Balkan Mountains. It is there that Jordanes finds the
descendants of the Gothi Minores, of whom he writes that they “occupy the
Nicopolitan region to the foot of Haemus Mons,” using the name given
in antiquity to the Balkan Mountains (Bulgarian: Szara Planina). Here, on
the fields and slopes separating Nicopolis from the Balkan Mountains, was
situated the Gothic settlement that Wulfila presumably regarded as a kind
of nation. It was not, being part of the Roman Empire, a nation in the 19
century romantic meaning, but represented an ethnically coherent group
of people sharing a language and religion.

They were farmers for the most part. But Wulfila clearly entertained
the ambition of developing a learned culture within the Gothic nation.
He introduced an alphabetisation programme based on a Gothic alphabet
of his own creation. And the fund of wisdom he provided to his people
through his translation of the Bible was, needless to say, in his own eyes,
the basis of all knowledge and education. Wulfila’s Goths outside Nico-
polis also presumably had contact with other surrounding cities. The city
of Trnovo (alternately, Turnovo or Tarnovo), which today is called Veliko
Tarnovo (here again there are several transliterations) was one such city. It
should certainly be reckoned part of the homelands or at least stomping
grounds of Wulfila’s Goths.

The ideas of Arius were rejected at the First Council of Nicaea by the
“church fathers,” i.e., the 318 participating bishops. But it turned out that
many of the bishops essentially shared Arius’ views, and a number of them
were openly Arian. Not the least of these was Eusebius of Nicomedia, the
bishop who formed the closest bonds to Constantine the Great and came
to be Archbishop of Constantinople. As already mentioned, it was he who
baptised Constantine at the latter’s deathbed. But with later emperors,
the winds would change. Theodosius I convened the First Council of Con-
stantinople in 381, at which Wulfila participated and died. On the agenda
was the final elimination through legislation of all pagan and heretical
teachings and the re-ratification of the Nicene Creed.

For Wulfila, the question was not whether Christ was divine; that was
granted. Wulfila professed that God’s only son was Lord and God, despite
not being of the same essence as the Father. What is meant here? Clearly,
that the Son was of an essence similar (Greek: homoios) to that of the Fa-
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ther. The Son then, had a divine essence that was not identical to that of
the Father, but only similar. This understanding of the Trinity has been
called, variously, homoian, semi-Arian and half-Arian.

According to tradition, Wulfila translated the entire Bible to the Gothic
language, save for the Books of Kings, the character of which was judged
to be all too martial given that Wulfila did not wish to inspire his war-
rior compatriots to warlike deeds. He primarily translated from Greek to
Gothic and appears to have used a variety of masters, commentaries and
versions. He is also supposed to have referred to several Old Latin transla-
tions.

Many commentators have expressed scepticism about Wulfila’s having
translated the entire Bible. The principal argument is probably that time
limitations would have made this impossible. His other responsibilities
were extensive, and his time and situation were stormy and unpredictable.
But there have certainly been other whole Bible translations that came to
be under extremely difficult conditions.

The largest Gothic manuscript to have survived is the Codex Argenteus,
or Silver Bible, in Uppsala University Library. It represents the remains of
a Gothic evangeliarium. Of the original manuscript’s 336 pages, 187 are
held in Uppsala and one in Speyer. The Codex Argenteus was written dur-
ing the reign of the Ostrogoths in Italy at the beginning of the 6 century,
in all likelihood in Ravenna. It was written on purplish parchment of very
high quality in gold and silver ink, with silver accounting for the greater
part; thus the names Silver Bible and Codex Argenteus. It was meant to be
a work of art and was probably originally furnished with a fine binding
decorated with pearls and precious stones.

Biblioteca Ambrosiana in Milan holds five Gothic manuscripts previ-
ously held by the Benedictine Bobbio Abbey. The manuscripts presumably
originated in Theodoric’s Ravenna and may have been written in the early
6th century. They are palimpsests, that is to say, manuscripts whose origi-
nal script was partially scraped away to make place for new writing. These
Gothic manuscript fragments are referred to as the Codices Ambrosiani A-E.
Several pages that originally belonged to this set are held in Turin and in
the Vatican Library. All of the Codices Ambrosiani contain biblical texts -
drawn from the Gospels, the Epistles of Paul and the Book of Nehemiah
- but the pages in the Vatican Library also contain a commentary to the
Gospel of John that is customarily known as the Skeireins, the Gothic word
for “explanation.”

The Herzog August Bibliothek Wolfenbiittel holds the so-called Codex
Carolinus, which consists of four palimpsest pages and contains parts of
Chapters 11-15 of the Epistle of Paul to the Romans. It comes from a dual-
language Gothic-Latin codex written during the early 6th century.

Codex Gissensis was a small fragment, a section of a double page with text
from Chapters 23 and 24 of the Gospel of Luke from a Gothic-Latin co-
dex. The manuscript has been lost. It was discovered in Egypt but came to
belong to the Giessen University Library, where it was destroyed in a flood
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in 1945. All that remain are photographs and reproductions. The fragment
dated to the early 6th century.

In 1954, a lead roll with Gothic text was discovered in an Ostrogothic
grave in Hacs-Béndekpuszta in Hungary. The text, of the Lord’s Prayer
from Matthew and Luke and Jesus’ prayer in John 17, was not deciphered
until the 1990s and probably dates to the 5% century.

Numerous editions of the Gothic manuscripts have been published.
Those of the Codex Argenteus account for an especially significant share.
The first of these, editio princeps was published by Franciscus Junius in 1665.
The last printed edition was the great photographic facsimile published on
the occasion of the 450" anniversary of Uppsala University in 1927.

Walfila is traditionally thought to have created the Gothic alphabet.
The Goths had previously used runes to the extent that they had writ-
ten anything at all. The significance of Wulfila’s alphabet has generally
been understood in relation to his Bible translation, as marking the transi-
tion from paganism to Christianity, and in terms of his ambition to create
a learned Gothic culture. Providing the language with its own alphabet
served to raise its status, indicating it as a fit medium for reading and writ-
ing. Biblical texts written in “heathen” characters might not have provided
sufficient motivation for the translator. In addition, the new alphabet was
probably better adapted to Gothic phonemes than were the runes.

Scholars have disputed the provenance of Wulfila’s characters. The
Greek, Latin and runic alphabets have separately and in various combina-
tions been put forth as having provided the point of departure. Today it is
largely agreed that the Greek alphabet was the primary model, though the
situation is not entirely clear. And it is important not to confuse Wulfila’s
Gothic alphabet with what in medieval and later contexts is called Gothic
script, the elaborate, angular script that 15% century humanists disdained as
barbaric, non-Roman, non-Latin, in a word, ugly.

It may well be true that without Wulfila, there would not be any text
that we today could certainly identify as Gothic. We would know nothing
of the Gothic language, just as we know nothing of most of the other East
Germanic languages (those of the Burgundians, Gepids, Heruli, Rugians,
Scirii and Vandals). Our knowledge of the Gothic language is a corner-
stone of German philology.

Walfila’s contribution to European culture was not only of a linguis-
tic nature. His distinctive brand of Arianism is, of course, a thing of the
past, but many have followed in his footsteps in combining the roles of
ecclesiastical and popular leader, often in the name of peace, ecumenism
and humanism. Figures like Nathan S6derblom, Makarios of Cyprus and
Desmond Tutu come easily to mind. Wulfila is also interesting in terms of
prefiguring early Europeanism. The Gothic element in European history
has served both constructive and destructive roles. As a symbol of this
element, Wulfila represents decidedly greater benefit and appeal than the
entire collection of warring barbarian chieftains.
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ROSSEN MILEV

Waulfila and
the new Gothology
since 20034

THE YEAR 2005 was declared the Year of Albert Einstein. The reason was
that some of Einstein’s most central discoveries were formulated - virtu-
ally simultaneously - in the course of a single year, 1905. Perhaps one of
his most remarkable discoveries was the theory of relativity, in which one of
the main factors is the Observer and the way in which his angle of view al-
ters the place and meaning of physical phenomena and the laws of physics.

The Observer and the angle of view also apply to the new research per-
spectives on Wulfila and the Goths that have emerged among us here in
Bulgaria. They are objectively determined by the place from which we
make our observations and research history. The place determines our spe-
cific perspective to “from the inside,” providing a new inside perspective
on the “Apostle of the Goths” and his transformation of Gothic culture.

Right here in Moesia, which today is Bulgarian, Wulfila translated the
Bible to the language of the Goths, devising the Gothic alphabet for that
purpose. It was here that the Goths, following their long migration from
Scandinavia through what today is Poland, Russia, Moldavia, Ukraine, and
Romania, largely adopted the Christian faith and
associated themselves with the culture of the Ro-
man Empire. They became part of Greco-Roman
civilization, ultimately establishing the first early
medieval countries in Western Europe, with capital
cities in Toulouse, Toledo, and Ravenna. This is one
side of the role of the Goths and Gothic culture as
a mediating, unifying, and conjoining link between
ancient and medieval Europe.

The other side, not less important, requires a
special kind of attention, namely from our point of
departure in Bulgaria with our inside perspective,
that is, the cultural and ecclesiastical legacy that the
Waulfila Goths, the so-called Gothi minores, have left
in our country. Such as their contribution to the
development of our Bulgarian nationality. As we
know, it was Wulfila’s Goths who founded the city




of Veliko Tarnovo, which subsequently
became the medieval capital of Bulgaria,
and it was mainly the Goths who were
the first champions of Christianity when
Slavic Bulgarian culture was established
here since the 7™ century. Perhaps the
most important part of the Bulgarian
inside perspective on the Gothic has to
do with Wulfila’s Gothic alphabet. It
was found (and this emerged from our
Gothic project in 2003) that it actually
constituted the basis for the creation of
the Cyrillic alphabet in the 9% century,
an alphabet now used by 200 million
people in the world. The connections
between the two alphabets are merely
another symbolic expression of a centu-
ries-long relationship between Gothic
ancient Christian literature and cul-
ture in the Bulgarian countries and new
Slavic-Bulgarian literature and culture.
In this context there is reason to recall a
statement by the Frankish historiogra-
pher Walahfrid Strabo in the 9 century
in which he speaks of Gothic Bibles and
Gothic liturgy in the city of Tomis (today Constanta) on the Black Sea,

one of the central places in medieval Bulgaria. Of course, it must be em-
phasized from a broader linguistic perspective that what today is Bulgaria
is actually the main arena for the interplay of Gothic, Slavic, Thracian,
and Bulgarian. After all, we know that it is from medieval Bulgaria that
the Church Slavic language and Church Slavic literature spread afar to
countries in Eastern and South-eastern Europe and played an important
role in the development of Russian, Serbian, Romanian, and other literary
cultures. So the question of what is unknown and what is fully researched
regarding Gothic elements of the Church Slavic language has been formu-
lated on the basis of our inside perspective, as has the general question of
Gothic loanwords in present-day Slavic languages (a task we have ahead
of us).

But our inside perspective is also an outside perspective in relation
to the Gothic language and Gothic culture. This involves old Germanic
phenomena that have a direct connection to the Scandinavian, German,
English, and Dutch languages, for example. At first blush it appears to be
a paradox, but viewed from a modern scientific angle it is also a matter of
a natural joining and weaving together of Gothic with the Greek, Roman,
Slavic, and Turkic languages of the Balkans and surrounding the Black Sea.

Broadly speaking we have a formula here bringing to fruition European
intercultural developments that have occurred over the last few centuries.
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The Goths were originally Germanic. They contribute to the formation of
Slavic, Turkish, and Romance cultures in the Balkans, whereas on the oth-
er hand the integrity of Roman culture in Italy, Spain, and France is even
stronger. And there Gothic culture was largely fully assimilated. Today we
find there little more than individual words, personal names, and place
names. But in Bulgaria the mechanisms for intercultural assimilation and
adaption are especially important and interesting, as they in fact serve as
the foundation of the origin and development of the Bulgarian nationality.
In the 3" and 4% centuries, Goths settled in large numbers in Bulgarian
areas. There they encountered Thracians and Celts. When Slavs and Bul-
garians settled here a few centuries later, the Thracian-Gothic population
(partly Roman, partly Greek speaking) adopted their customs, languages,
and cultures. In this way the Bulgarian nationality was gradually formed
up to the 10th century, and it evolved as a result of specific intercultural
transformations.

Similar processes occurred in most European countries. The Bulgarian
model is relatively well developed and clear, and in terms of intercultural
integrity, there have never been any linguistic, cultural, or everyday, not
to speak of racial, hindrances or prejudices. When Byzantine historiogra-
phers describe the formation of the Slavic-Bulgarian realm in the 7 cen-
tury, they refer to the Bulgarians’ unification with the seven Slavic tribes
and the Severs (Severi). The Severs lived on the eastern slopes of the Stara
planina and were presumably descendants of our Goths.

Sadly, Bulgarian research lags roughly twenty years behind that of other
European countries when it comes to the cultural heritage of the Goths
and Gothic history. What we can do today is to benefit from the rich expe-
rience of our foreign colleagues and formulate questions of our own that in
fact alter the paradigm of the place and role of the Goths in the history of
Europe. Our perspective is not euphoric, but we nevertheless do not wish
to downplay the role of Goths in European history. Our project is there-
fore panoramic, interdisciplinary, and intercultural. Our particular inter-
est is actually (if we disregard the entirely necessary research involving
Gothic archaeology and the Gothic cultural heritage in Bulgaria) mutual
associations regarding the Gothic line between various European cultures.
In other words, this not so much a matter of new data as a question of new
associations between already existing facts about early medieval Europe
and subsequent history.

Research on Wulfila has a much longer history than research about the
Goths in general. This is because church historians even in Wulfila’s own
day were interested in his achievements. All prominent historians from
late Antiquity take up Wulfila in one way or another: Philostorgios, Sozo-
men, Theophanes the Confessor, Theophylact Simocatta. The tradition
of investigating whether Wulfila’s contributions to the church were ca-
nonical or non-canonical survives to this day, and the study of Wulfila
has rather been intensified and rejuvenated from the 19 century onward.
At that time research on Wulfila’s Gothic language reached a new level,
mainly through the transcription of his Bible, whose foremost manuscript
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is Codex Argenteus, held at Uppsala University Library. But
apart from the perspectives of ecclesiastical history and lan-
guage, general history writing in the 20™ century has dealt
with Wulfila and his work by trying to understand him in
the context of his times, in a world where Christianity was
expanding and Antiquity was becoming the Middle Ages. In
Bulgaria he is unfortunately unknown to either scholars or
the general public. Perhaps with the exception of a small cir-
cle of theologians. If he is mentioned at all, it is usually with
just a few lines in certain textbooks and reference works. It
was not until the 1980s that his work became the subject of
research in Bulgaria, in a linguistic context.

The central question we pose today is: what was Wulfila’s

impact from today’s perspective on our contemporary Euro-
pean model of culture and civilization? Should we view him as one of the
pioneers of a European system of values — of Europeanism in general? If
so, we need to examine Wulfila’s achievements and legacy more generally
and globally than from the point of view of church history. On the one
hand, we should tie our perspective to the general context that has to do
with the European Union and our Eastern European countries’ embrac-
ing of the European project. On the other hand, more concrete impulses
can create arguments for this more general plan of civilization, such as the
discovery that Wulfila’s alphabet can claim to be one of the sources of the
Cyrillic alphabet. And even though research is by no means completed,
there are good grounds to maintain that Wulfila symbolizes the rudiments
of today’s Europeanism and the values and traditions of European culture.

Firstly, it was said even during his lifetime that he preached not only
in Gothic but also in Latin and Greek to the people living in Moesia. In
that sense he can be regarded as one of the fathers of the multilingual and
multicultural societies that characterize Europe today.

Secondly, the creation of the first post-Antiquity European alphabet,
the Gothic, and the translation of the Bible into Gothic established a
standard for the first time, that is, the elevation of an oral “barbaric” lan-
guage to the level of literature in Europe. This creation by an individual of
a written language for the first time in Europe is a colossal achievement; it
is a civilizing endeavour and a work of enlightenment, an early example of
realizing the universal European will to create a society rooted in knowl-
edge and education.

Thirdly, Wulfila upholds the principle of humanism and tolerance
and eschews war and violence, also a characteristic of Europe today. He
not only renders his Gothi minores good Christians but also a recognized
peace-loving nation, something that Isidore of Seville writes about cen-
turies later. We need to bear in mind Wulfila’s extremely warlike times
to understand the magnitude of his efforts. We know from his biography
that he refrained from translating the First Book of the Kings in the Old
Testament so as not to further fan the flames of the Gothic warrior spirit.
It is in Moesia that his peace-loving and learned Goths establish a literary
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school, a cultural centre, that subsequently plays a role in the advent of the
Cyrillic alphabet and Slavic-Bulgarian literature.

Fourthly, Wulfila created the first independent model of autonomy
within the framework of the own-country-in Europe system. In his case
it was a matter of his own country within the framework of the late Ro-
man Empire. Furthermore, he devised an effective and real model for an
ancient Christian society. The autonomy of state governance within the
framework of the state is also a principle that is reflected, for example, in
regional independence in Europe today and in the principle of subsidiarity.

Fifthly, Wulfila’s life and work symbolizes adaptivity, the coalescing
into a single model of civilization, namely the model of the Goths with
that of the Roman Empire and Christian civilization. The potential for
people, countries, and nations to open new horizons in their development
by uniting and adapting is characteristic of the European Union project
today. And let us recall that Wulfila led his Goths during their actual mi-
gration in the Roman Empire. He ensured that they would have a better
material standard, greater security, and better opportunities to develop.

Finally T would like once again to paraphrase the Einstein anniversary
and point out that space and time are not merely categories in physics but
also in history. Today we live in times that have many parallels with the
days of Wulfila. It is therefore quite evident that we are now poised to un-
derstand him better than if we had studied him in an earlier epoch, with
its own special view of history. From the perspective of space the phenom-
enon is clear: what once was Moesia and now is Bulgaria is once again on
a path to becoming part of the mutual compressed space entailed by pan-
European governance with all the political and cultural transformations
that can involve. It is remarkable but also wonderful that Wulfila today is
a unifying part of the cultural memory of such geographically remote na-
tions as Sweden and Bulgaria. This compression of space is intertwined with
an expansion of time, such as when Wulfila and the Goths were previously
left outside the boundaries of Bulgarian historical interest because they
were seen as having only a marginal role in the organization and culture of
our country. Today they are in fact one of the major cultural and histori-
cal factors in our dealings with European culture. And this can also be of
interest to Scandinavians, Germans, Italians, Spaniards, and others when
they seek out their early ties to our country and our culture.
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GOTHS, TRADUITE DU LATIN DE JORNANDES, AR-
CHVEQUE DE RAVENNE. Paris 1703.

Katalog

8. jordanes’ Getica dversatt av Andreas Nordin i en
modern svensk utgéva. Stockholm 1997.

9. Joannes Magnus, Swea och Githa Cronika: Hwarut-
hinnan beskrifwes / icke allena the Inrikis Konungars lefwer-
ne och namnkunnige bedriffter uthi theras eghit Fosterland.:
Rdknandes ifrin Magog Japhetson/ Githa forsta Regent / in
til then Stormdchtige (Christeligh och hiaghlofligh i dmin-
nelse) Konung Gostaff: Uthan och the uthlindske Githers
loflighe Regimente och store Mandom / som the pd mdnga
ortar uthifwer wijda Werlden/ och sirdeles uthi Hispanien
och Italien bedrifwit hafwe ... Tryckt uthi Stockholm /
hoos Ignatium Meurer / 4hr 1620.

Den svenska 6versittningen av Johannes Magnus’
Historia 1554. Detta ir genombrottet fér det svenska
goticistiska svirmeriet som i olika omgéingar starkt
priglat den svenska nationella identiteten.

TO. Tre handskrifter av Olaus Petris Sovensk krinika:
E 5 frin 1558, E 9 och E 18 frin sent 1500-tal. Den
forsta tryckta utgivan kom 1818 och den som ir ut-
stilld hir ar fran 1860. Reformatorn Olaus Petri var
en stark kritiker av den gryende svenska goticistiska
chauvinismen i motsats till Johannes och Olaus Mag-
nus. Denna kritik kom till uttryck i hans svenska kro-
nika, och Gustav Vasa ville dirfor inte att kronikan
skulle tryckas. Den spreds dock i vida kretsar genom
en mingd avskrifter.

T71. Rykten om goternas krigiska dra under séderns
sol spreds norrut till andra germanfolk. I medeltida
diktning finner vi hjilten Didrik eller Diedrich av
Bern. Bern ir Verona, och hir hade Theoderik vunnit
sin forsta stora seger i Italien. Senare skulle han ocksi
komma att ha ett av sina residens hir. Pa den berdmda
runstenen i Rk frin 800-talet kan man lisa om Tjodrik
den jirve som har ansetts vara identisk med Theoderik
den store. Rokstenen anses ha den lingsta kinda run-
inskriptionen, omkring 760 tecken, men den bit som
handlar om Theoderik dr ganska kort: Tjudrik vigsam,
/ vikingakungen, / en ging rddde / i Reidhafsstranden; / nu
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sitter pd gotisk/ gdngare rustad / hjiltars forste / med remfist
skold. (Friesens oversittning.) Hér visas en miniatyr av
Rokstenen samt Otto von Friesens bok om den: Rok-
stenen — Runstenen vid Roks kyrka Lysings hirad Ostergit-
land. Stockholm 1920.

12. Georg Waitz, Uber das Leben und die Lehre des Ul-
fila. Hannover 1840.

13. Arkeologiska fynd frin Bulgarien som redovisas
i artiklar i publikationen Gorite 11 & 111, 2006 & 2011.

14. Den berémda guldringen eller halsbandet fran
Pietroasa behandlas i denna uppsats av Helmer Gus-
tavsson. Ringen uppticktes 1837 i byn Pietroasa (idag
Pictroasele) i Ruminien. Den antas vara fran tidigt
400-tal. Runinskriften antas vara gotisk, och den har
enligt Gustavsson ungefir denna betydelse: ”Goter-
nas egendom, helig och helgad”. Artikeln ingér i en ut-
stillningskatalog frin Medelhavsmuseet i Stockholm:
Guldskatter — Rumdénien under 700 dr (utg. Karen Slej,
Suzanne Unge Sorling, Dragomir Nicolae Popovici).
Stockholm 2004.

15. Henry Bradley, The Goths. (The Story of the Na-
tions 12.) London-New York 1891.

T16. wulfila i ett omstéreande tidsskede. Teckning av
okind konstnir frin sent 1600-tal. Scener ur kejsar-
broderna Valentinianus’ och Valens’ liv. Valentinianus
straffar en hednaprist som har stinkt vigvatten pa ho-
nom. Valens har hiingt upp sin rival Prokopios i tvd
trid. Till hoger arbetar biskop Wulfila med sin bibels-
versittning. I forgrunden dr Wulfilas huvud fastspint
i en skruvpress, en martyrsymbol (iven om Waulfila
inte var ndgon martyr i egentlig mening). Originalets
storlek 12 x 16,5 cm. Uppsala universitetsbiblioteks
bildsamlingar.

17. Bilden av goterna har skiftat under 4rens lopp.
Den hir varianten ér frin seriemagasinet Asterix, en
skapelse av de franska serietecknarna Renné Goscinny
och Albert Uderzo. Asterix och goterna utgavs forsta
gangen 1963 som Astérix et les Goths.

18. Andrzej Kokowski, Goci — Od Skandzy do Campi
Gothorum. Warszawa 2008.

19. UIf Erik Hagberg, (utg.), Studia Gotica. Die eisen-
zeitlichen Verbindungen zwischen Schweden und Siidosten-
ropa. Vortrdge beim Gotensymposion im Statens historiska
museum, Stockholm 1970. Stockholm 1972.

1970 anordnade Ulf Erik Hagberg, senare chef
for Historiska museet i Stockholm, en internationell
tvirvetenskaplig konferens om goterna med deltagare
fran olika delar av Europa. Konferensen arrangerades i
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samband med den ruminska utstillningen Goldschétze
aus den Karpaten, Gyllene forntid pi svenska. Den be-
soktes av 40 000 personer i Stockholm och Géteborg.
En av de mer intresserade besokarna var den svenske
kungen.

2. Biskop Wulfila

2 0. Wulfila éversitter bibeln till gotiska. Del av
kopparstick av Dionysius Padt-Brugge efter teckning
av David Klocker Ehrenstrahl. Hela bilden publicera-
des som frontespis till Georg Stiernhielms edition av
Codex Argenteus 1671. Ikonografin framhiver Wulfilas
protestantiska symbolvirde. Wulfilas pose nir han
sitter och 6versitter bibeln dr en parallell och ett al-
ternativ till Hieronymus, éversittaren av den katolska

bibeln.

21. Kopia i glasfiberplast av silverpirmarna frin
1600-talet till Codex argenteus. Frampirmen ér utfor-
mad efter samma teckning av Klocker Ehrenstrahl
som kopparsticket ovan (20).

22. Augustinus, De Trinitate Libri XV. Basel 1489.
Augustinus behandlade och bekimpade arianismen i
flera av sina verk, inte minst gillde det Wulfilas aria-
nism. Denna bok om treenigheten ir naturligtvis ett
centralt verk inom detta problemkomplex.

2 3. Athanasius, Opera. Argentina (Strassburg) 1522.
Hir ir den arianska striden frin Nicaea uppe i ljuset:
Athanasii Alexandrinii Disputatio contra Arrium (Atha-
nasius av Alexandria mot Arius).

2 4. Athanasius, Opera. Basel 1556. En senare utgiva
av Athanasius Opera med samma dmne pa tapeten:
dispyten mellan Athanasius och Arius om den sanna
katolska tron.

25. Cassiodorus, Historia tripartita ecclesiastica ex So-
crate, Sozomeno et Theodoreto. Augsburg 1472. (signum:
Copernicana 36.) Historia Tripartita ir ett kyrkohisto-
riskt samlingsverk som bygger pa Socrates Scholasti-
cus’, Sozomenos’ och Theodoretos’ kronikor. Alla
skriver om Waulfila och hans Gothi minores, dock inte
alltid positivt, eftersom Wulfilas arianism inte lingre
var politiskt korrekt.

2 6. Muralmilning av Nenko Balkanski den yngre
och Nikolay Machev i Wulfila House i Sofia.

27 . Rossen Milev, Waulfila, gotite, Evropa. Sofia 2004.



2 8. Den samiske pristen Laurentius Rangius frin
Sorsele utforde en bragd piminnande om Wulfilas.
Han 6versatte Nya testamentet till samiska under
tolv ar 1701-1713. Hans oversittning finns bevarad i
denna egenhindiga handskrift (T 4:d) i Uppsala uni-
versitetsbibliotek.

29. En biskopsmitra ur Uppsala universitetsbiblio-
teks konstsamlingar. Dess ursprung ir héljt i dunkel,
och den har ingenting att gora med Wulfila férutom
att den hir fir symbolisera hans biskopliga virdighet.

3 0. wulfilamedaljen. Hederstecken som utdelas av
Waulfilastiftelsen i Sofia. Privat dgo.

371. Treenigheten i en handskriftsinitial. Hand-
skriften C 155, den si kallade Parisbibeln, en vackert
smyckad bibelhandskrift fran 1200-talet.

32. william Walters, Life and Labours of Robert Mof-
fat, D.D., Missionary in South Africa. Edingburgh 1883.

I Wulfilas fotspar: Moffat, missionir och bibelover-
sattare. Skotten Robert Moffat blev utsind som mis-
sionir till sddra Afrika av The London Missionary
Society 1816. Han grundade en missionsstation vid
Kuruman i nuvarande Norra Kapprovinsen i Sydaf-
rika. Den forblev basen for hans verksamhet 4nda tills
han efter femtio ar atervinde till Storbritannien. For-
utom allt annat arbete, inte minst skrivande, ¢versatte
Moffat hela bibeln till bantuspraket Setswana eller
Tswana. Han 6versatte dessutom Bunyans Kristens resa
till detta sprik som var visensskilt frin hans moders-
mal.

3 3. john S. Moffat, The Lives of Robert & Mary Moffat.
London 1885.

34. Robert Moffat, Missionary Labours and Scenes in
Southern Africa. London 1842.

35. "Wulfila” betyder Den lilla vargen. Man kommer
ldte ate tinka pd Walt Disneys seriefigur Lilla Stygga
Vargen, en figur med ett farligt namn men en godhjir-
tad och rittinkande karaktir. Hir moter vi Lilla Stygga
Vargen i Kalle Anka & C:o frin 1952.

3. Spriket och 6versittningen

36. Gravyr av Jacob Gillberg som ocksa har form-
givit scenen. Wulfila sitter i sitt bibliotek med bokrul-
lar, kodexar och byster av romerska kejsare. Han sitter
som Hieronymus och éversitter bibeln. Gravyren pu-
blicerades i Johan Ihres Glossarium Suiogothicum 1769.

37 . Johan Thres edition av Codex Carolinus med go-
tisk text ur Romarbrevet 11-15: Fragmenta versionis
Ulphilanae, continentia particulas aliquot epistolae Pauli ad
Romanos, haud pridem ex codice rescripto bibliothecae Guel-
ferbytanae eruta, et a Francisco Antonio Knittel, archidia-
cono, edita, nunc cum aliquot annotationibus typis reddita a
Johanne Ihre. Uppsala 1763.

38. johann Christian Zahns edition av Codex ar-
genteus, stora delar av de fyra evangelierna pa gotiska.
Den utkom i Leipzig 1805 med titeln Ulfilas Gothische
Bibeliibersetzung. Zahn var utgivaren, men editionsar-
betet hade gjorts av Uppsalaprofessorn Johan Ihre och
hans elev Erik Sotberg. Utgavan bygger pa de tvi dis-
sertationerna Ulphilas Illustratus (se nr 51).

39. Den forsta editionen av Codex argenteus, editio
princeps, utgavs av Franciscus Junius den yngre, ”den
germanska sprakvetenskapens fader”, i Dordrecht
1665. Titeln dr Quatuor D. N. Jesu Christi Euangeliorum

40. Jacob Serenius, Dictionarium Anglo-Svetico-Lati-
num. Hamburg 1734. Detta arbete har ett sprikveten-
skapligt forord av Erik Benzelius den yngre. Benzelius
presenterar hir nya ldsningar av Silverbibelns gotiska
text. Forordet heter Prefatio De Nova, quam parat, Ulp-
hile Editione ...

41. Anders Uppstroms edition 1854 och 1857 av Co-
dex argenteus utkom i Uppsala. Uppstréom blev profes-
sor i "Mesogotiska och dirmed besliktade sprik” vid
Uppsala universitet 1859. Editionen 1854 komplette-
rades 1857 med en edition av tio blad som saknats i
handskriften 1854. Detta hade att gora med en vilkind
historia om en biblioteksvaktmistare som méjligen
stulit bladen, men i varje fall aterlimnade dem pi sin

dodsbadd.

42. Janus Gruters Inscriptiones antiquae totius orbis
Romani, utgavs ursprungligen 1602-03. Hir visas en
utgdva frin 1616. Arbetet dr ett enormt epigrafiskt
samlingsverk. Tva helsidor ir fyllda med gotisk text i
trasnitt. Det idr delar av Matteus (inklusive Fader var)
och Markus.

43 Replik av en romersk vaxtavla, en diptyk. Sidana
anvindes som skrivredskap under antiken. Repliken ir
tillverkad av chefskonservator Per Cullhed.
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44 Harmatta, Janos, “Fragments of Wulfila’s Go-
thic translation of the New Testament from Hics-
Béndekpuszta”. Acta Antiqua Academiae Scientiarum
Hungaricae, 37:1996/97, pp. 1-24.

1954 uppticktes en blyrulle med gotisk text i en
ostrogotisk grav i Hacs-Béndekpuszta i Ungern. Tex-
ten som inneholl Fader var i Matteus och Lukas och
Jesu bon i Johannes 17 blev inte uttydd forrin pé
1990-talet. Blyrullen hirstammar troligen fran 400-ta-
let. Harmattas artikel presenterar fyndet och utgér en
edition av texten.

45 japansk “edition” av 1927 4rs faksimilutgiva av
Codex argenteus. Boken gavs ut 2001 av Tokihiko Mu-
raishi. Den ir ett exempel pd det virldsomspinnande
intresset for det gotiska spriket.

46. En japansk bok om gotiska fér nyborjare som
utgavs 1982 av Terukazu Takahashi. Som nr 45 ovan
visar den det vitt spridda intrersset for gotiskan.

47 . Georg Stiernhielms edition av Codex argenteus,
den forsta utgivan i Sverige av handskriften. Stiern-
hielm, ”den svenska diktkonstens fader”, gav ut edi-
tionen i Stockholm 1671. Hans namn finns inte med
pé titelbladet. Titeln dr D. N. Jesu Christi SS. Evangelia
Ab Ulfila Gothorum in Moesia Episcopo ...

48. Erik Benzelius d.y. blev Uppsala universitets
bibliotekarie 1702. Senare blev han biskop i Linkoping
och Goteborg, och fore sin dod utsigs han till Sveriges
irkebiskop. Benzelius arbetade med sin silverbibeledi-
tion under hela sitt yrkesverksamma liv. Den utkom
dock inte férrin 1750, sju dr efter hans déd. Den eng-
elske pristmannen Edward Lye som var Benzelius’
projektkompanjon under de senare aren av hans liv
lyckades ro utgivningen i land. Editionens titel dr Sa-
crorum Evangeliorum Versio Gothica Ex Codice Argenteo
Emendata atque Suppleta ...

49 . Gabelentz’ och Lébes edition, Leipzig 1836-1846.
De tyska forskarna Hans Conon von der Gabelentz och
Julius Lobe inkluderade alla kinda gotiska bibeltextdo-
kument i sin edition, dvs. inte bara Codex argenteus, utan
ocksd Codex Carolinus och de palimpsester som fanns
bevarade i Italien. Titeln ir Ulfilas Veteris et Novi Testa-
menti versionis Gothicae fragmenta quce supersunt ...

50. Franz Anton Kaittel, Ulphilae versionem Gothicam
nonnvllorvm capitom epistolae Pavli ad Romanos [ ...] ervit
commentatvs est datque foras Franciscus Antoniuns Knittel,
[...]. Braunschweig (Waisenhaus) 1762.

Knittel’s edition ir editio princeps av Codex Carolinus
(gotisk text ur Romarbrevet 11-15) Jfr nr 37.
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51. Erik Sotbergs lisningar av den gotiska texten i
Codex argenteus publicerades i tva dissertationer 1752
och 1755 under titeln Ulphilas illustratus. Johan Thre
var praeses vid disputationen, och hans eget exemplar
av avhandlingen har hans egenhindiga anteckningar i
marginalen och pa andra stillen. (R 505.)

572. carlo Ottavio Castiglione, Viphilae partivm in-
editarom in Ambrosianis palimpsestis ab Angelo Maio re-
pertarvm Specimen, conivnctis cvris eivsdem Maii et Caroli
Octavii Castillionaei editvm. Milano 1819. Den forsta
utgdvan av de gotiska handskrifterna i Milano: bl.a.
storre delen av vad som finns kvar av Paulus’ brev pi
gotiska.

53. Jan De Vries, Wulfilae Codices Ambrosiani Rescripti,
Epistularum Evangelicarum Textum Goticum Exhibentes,
Phototypice editi et prooemio instructi a Jano de Vries, Bibli-
othecae Ambrosianae Codices quam simillime expressi. 1-3.
Turin 1936. Faksimilutgiva av handskrifterna i nr 52.

54 Faksimil av Codex argenteus-bladet i Speyer. Das
Speyer-Fragment des Codex Argenteus Bibel des Ulfilas. He-
rausgegeben vom Dombkapitel Speyer bearbeitet von Domde-
kan Bruno Thiebes. Speyer 1978.

55. Férstoring av blad 9" ur Codex argenteus.

56. En sirskild fotoateljé inrittades i Carolina Redi-
vivas killare fér det fotografiska arbetet med 1927 ars
faksimiledition av Codex argenteus. En specialtillverkad
kamera for indamalet koptes frin A.W. Penrose & Co.
i London. Réntgenfotograferingen gjordes vid Akade-
miska Sjukhuset i Uppsala. Den kamera som visas hir
far symbolisera Penrosckameran som sildes 1953.

57 . 1927 irs faksimilutgava av Codex argenteus. De
forberedande fotografiska undersékningarna leddes
av nobelpristagaren The Svedberg och Fil. lic. Ivar
Nordlund. Amanuens Hugo Andersson var projektets
fotograf. Professor Otto von Friesen och Anders Gra-
pe, senare 6verbibliotekarie, var minnen bakom det
paleografiska och historiska arbetet med editionen. De
glasplitar som anvindes for utgivan finns fortfarande
bevarade i universitetsbibliotekets bildsamlingar. Edi-
tionen bir titeln Codex Argenteus Upsaliensis jussu Sena-
tus Universitatis phototypice editus typis expressit officina
Alquist & Wiksell. Upsalice. Imagines phototypicas reddidit
Sotietas Malmd Ljustrycksanstalt. Malmogiz [1927].

58. Nobelpristagaren 1926, professor i fysikalisk kemi,
The[odor] Svedberg. Portrittfoto av Gunnar Sundgren.
Uppsala universitetsbiblioteks bildsamlingar.

59 . Stock till trisnitt av fol. 627 i Codex argenteus skuret
av professor Lars Roberg 1706 p4 initiativ av Erik Benze-
lius d.y. Tillhér Linkopings stiftsbibliotek.



1. People and Land

1. “Original-Karte von Donau-Bulgarien und dem
Balkan nach seinen eigenen Reise-Aufnahmen in den
Jahren 1870-74 ausgefithrt von F. Kanitz.” Donau-
Bulgarien und der Balkan. Historisch-geographisch-ethnog-
raphische Reisestudien aus den Jahren 1860-1875. Band
I-1II ... von Flelix] Kanitz. Leipzig 1875-79.

2. The ancient Roman road leading to Nicopolis ad
Istrum, the chief town in the home district of Wulfila’s
Gothi minores. Below: the forum of Nicopolis ad Istrum.

3. Felix Kanitz, Donau-Bulgarien und der Balkan. His-
torisch-geographisch-ethnographische Reisestudien aus den
Jahren 1860-1875. Band I-II1. Leipzig 1875-79. The
red book is the second edition, Leipzig 1882.

4. Nicopolis ad Istrum in Wulfila’s days according to a
reconstruction drawing of the place as archaeological
site. From: Andrew Poulter, Nicopolis ad Istrum: A Ro-
man, Late Roman, and Early Byzantine City — Excavations
1985-1992. London 1995.

5. Jordanes’ Gerica, the 6th century historiographer
Jordanes’ history of the Goths, in an early 16™ century
edition (notice the alternative form of his name; the
book also contains Paulus Diaconus’ work about the
Lombards): TORNANDES DE REBUS GOTHORVM.
PAVLVS DIACONVS FOROIVLIENSIS DE GESTIS
LANGOBARDORUM. Augsburg 1515.

O. Jordanes’ Getica, Jordanes’ history of the Goths, in
a late 16" century edition (notice the alternative form
of his name; the book includes some other historical
works, partly about the Goths): TORNANDES EP1s-
coPUS RAUENNAS DE GETARVM, SIUE GOTHOR-
vM ORIGINE & REBUS GESTIS. Leiden 1597.

7 . Jordanes’ Getica, Jordanes’ history of the Goths, in
an early 17% century translation into French (notice
the alternative form of his name): HISTOIRE GEN-

Catalogue

ERALE DES GOTHS, TRADUITE DU LATIN DE JOR-
NANDES, ARCHEVEQUE DE RAVENNE. Paris 1703.

8. Jordanes’ Getica translated by Andreas Nordin in a
modern Swedish edition. Stockholm 1997.

9. Joannis magni archiep. upsal. Swea och Gotha
Cronika: Hwaruthinnan beskrifwes / icke allena
the Inrikis Konungars lefwerne och namnkunnige
bedriffter uthi theras eghit Fosterland: Riknandes
ifrin Magog Japhetson / Gétha forsta Regent / in
til then Stormichtige (Christeligh och héghlofligh i
dminnelse) Konung Gostaff: Uthan och the uthlindske
Gothers loflighe Regimente och store Mandom / som
the pd méinga ortar uthéfwer wijda Werlden / och
sirdeles uthi Hispanien och Italien bedrifwit hafwe ...
Tryckt uthi Stockholm/ hoos Ignatium Meurer / dhr
1620. (‘The Uppsala Archbishop Johhannes Magnus’
Chronicle on the Swedes and Goths, where not only
the lives and deeds of the Domestic Kings in their own
Fatherland are described: counted from Magog son of
Jafet/ the first Regent of the Goths / unto the Great
Mighty ... King Gustav ...”). A Swedish translation
of Johannes Magnus’ Historia de omnibus Gothorum Sve-
onumque regibus 1554, the breakthrough of the Swedish
chauvinistic Gothicism.

TO. Three manuscripts of Olaus Petri’s Svensk krinika
(‘Swedish Chronicle’): E 5 from 1558, E 9 and E 18
from the late 16" century. The first printed edition was
published in 1818, and the one here on display is from
1860. The Swedish reformatory pioneer Olaus Petri
was a serious critic of the growing Swedish chauvi-
nist enthusiasm for the Gothic past, in opposition to
the view of Johannes and Olaus Magnus, for example.
He introduced his anti-chauvinist ideas in his Chroni-
cle. The Swedish King Gustav Vasa did not want the
Chronicle to be published, but still it was widely spread
through several manuscript copies.
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T71. Rumours about Gothic martial glory in the Hot
South were spread northwards to other Germanic peo-
ples. In medieval poems we find the hero Didrik or
Diedrich of Bern. Bern is Verona, and here Theoderic
had won his first great victory in Italy. Later on he
would also have one of his residences in this place. On
the famous 9™ century runic stone in Rok in Sweden
we can read about Tjodrik den jirve, ‘Tjodrik the Brave’
who is supposed to be Theoderic the Great. The rune
stone in Rok is said to have the longest runic inscrip-
tion ever known, about 760 signs, but the passage
about Theoderic is quite short: “Tjodrik the bold, king of
sea-warriors, ruled over Reid-sea shores. Now sits he armed
on his Gothic horse, shield strapped, prince of Merings.”
Here a miniature of the runic stone together with Otto
von Friesen’s book Rékstenen — Runstenen vid Roks kyrka
Lysings hirad Ostergotland. Stockholm 1920.

12. Georg Waitz, Uber das Leben und die Lehre des Ul-
fila. Hannover 1840.

13. Archaeological findings from Bulgaria published
in articles in the Bulgarian publication Gorire IT & 111,
2006 & 2011.

14. The famous gold ring or necklace from Pietroasa
is discussed in this article by Helmer Gustavsson. The
gold ring found in 1837 in the village Pietroasa (to-
day’s Pietroasele) in Romania is believed to be from
the ecarly 5th century. The runic inscription is sup-
posed to be Gothic, and the meaning according to
Gustavsson is something like ‘property of the Goths,
holy and sacred’. The article is edited in the exhibi-
tion catalogue from Medelhavsmuseet in Stockholm:
Guldskatter — Rumdnien under 700 dr (ed. Karen Slej,
Suzanne Unge Sorling, Dragomir Nicolae Popovici).
Stockholm 2004.

15. Henry Bradley, The Goths. (The Story of the Na-
tions 12.) London-New York 1891.

T16. Wulfila in a turbulent era. Late 17 century
drawing by unknown artist. Scenes from the life of the
imperial brothers Valentinianus and Valens. Valentini-
anus is punishing a heathen priest who has sprinkled
him with holy water. Valens has hung his rival Proco-
pius up in two trees. To the right Bishop Wulfila work-
ing with his bible translation. In the foreground Wul-
fila’s head in the screw press, a martyr symbol (though
Waulfila was not a martyr in the proper sense of the
word). Original size 12 x 16,5 cm. The Art Collections
of Uppsala University Library.

17 The image of the Gothic people has varied over
the years. This approach is from the popular comic
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magazine Asterix. The men behind it were the French
cartoonists Renné Goscinny and Albert Uderzo. As-
terix and the Goths was first published in 1963 as Astérix
et les Goths.

18. Andrzej Kokowski, Goci — Od Skandzy do Campi
Gothorum. Warszawa 2008.

19. Ulf Erik Hagberg, (utg.), Studia Gotica. Die cisen-
zeitlichen Verbindungen zwischen Schweden und Siidost-
europa. Vortrige beim Gotensymposion im Statens historiska
museum, Stockholm 1970. Stockholm 1972.

In 1970 Dr. Ulf Erik Hagberg, later Director of
the Swedish National Historical Museum, organized
an international multidisciplinary conference on the
Goths with participants from different parts of Eu-
rope. The conference was arranged in connection with
a Romanian exhibition called Goldschétze aus den Kar-
paten, in Swedish Gyllene forntid. The exhibition was
seen by 40 000 people in Stockholm and Gothenburg
and the Swedish King was one of its most interested
visitors.

2. Waulfila the Bishop

2 0. Wulfila translating the bible into Gothic. Part
of a copperplate by Dionysius Padt-Brugge, designed
by David Klécker Ehrenstrahl. The entire picture was
published as a frontispiece to Georg Stiernhielm’s edi-
tion of the Codex Argenteus in 1671. The iconography
is stressing the Protestant symbolic value of Wulfila.
Waulfila’s pose when sitting and translating the bible
is a parallel and an alternative to St. Jerome, translator
of the Catholic bible.

271. A plastic casting of the 17 century silver covers
of the Codex Argenteus. The front cover is made after
the same drawing by Klocker Ehrenstrahl as the en-
graving above (21).

2 2. Augustinus, De Trinitate Libri XV. Basel 1489.
Augustinus discussed, attacked and fought Arianism in
several works, not least the “Wulfilan Arianism’. This
book on the Holy Trinity is of course a central work
on the matters within this field.

2 3. Athanasius, Opera. Argentina (Strassburg) 1522.
Here the Arian question from Nicaea is brought to the
fore: Athanasii Alexandrinii Disputatio contra Arrium
(Athanasius of Alexandria versus Arius).



2 4. Athanasius, Opera. Basel 1556. A later edition
of Athanasius’s Opera with the same subject on the
carpet: the disputation between Athanasius and Arius
about the Catholic faith.

25. Cassiodorus, Historia tripartita ecclesiastica ex
Socrate, Sozomeno et Theodoreto. Augsburg 1472. (sig-
num: Copernicana 36.) Historia Tripartita is a church
historical compilation work based on chronicles by
Socrates Scholasticus, Sozomen and Theodoret. All
three of them write about Wulfila and his Gozhi mi-
nores, however not always with a fully positive per-
spective, since Wulfila’s Arianism was no longer po-
litically correct.

26. Mural painting by Nenko Balkanski J:r and
Nikolay Machev in Wulfila House in Sofia.

27 . Rossen Milev, Walfila, gotite, Evropa. Sofia 2004.

2 8. A Wulfila-like deed was made by the Lappish
priest Laurentius Rangius from Sorsele. He translated
the New Testament into Sami (Lappish) in twelve
years 1701-1713. His translation is preserved in this
authentic manuscript ( T 4:d) in Uppsala University
Library.

29. Mitre belonging to the Art Collections of Upp-
sala University Library. Its origin is unclear and has no
relation to Wulfila, except for symbolizing his Episco-
pal dignity.

30. The Wulfila Medal. Mark of distinction con-
ferred by the Wulfila Foundation in Sofia. Private

property.

371. The Holy Trinity in a manuscript initial. The
manuscript is.. C 155, the so called ‘Paris Bible’, a
beautiful bible manuscript from the 13th century.

3 2. william Walters, Life and Labours of Robert Mof-
fat, D.D., Missionary in South Africa. Edingburgh 1883.

In Wulfila’s footsteps — Moffat, missionary and bi-
ble translator. The Scotchman Robert Moffat was sent
as a missionary to the south of Africa by The London
Missionary Society in 1816. He established a mission-
ary station at Kuruman in today’s Cape Province. It
remained the base for his activity until he returned to
Great Britain fifty years later. Apart from all his other
duties, not least the writing, Moffat translated the en-
tire bible to the Bantu language Setswana or Tswana.
He also translated Bunyan’s The Pilgrim’s Progress to
this language, essentially different from his own.

3 3. john S. Moffat, The Lives of Robert & Mary Moffat.
London 1885.

34. Robert Moffat, Missionary Labours and Scenes in
Southern Africa. London 1842.

35. Wulfila’s name means ‘the little wolf’, and it
is very easy to form associations with Walt Disney’s
comic-strip character Little Wolf or Li’l Bad Wolf, a
character with a dangerous name but a peaceful and
nice personality. Here we meet Li’] Bad Wolf in a Swed-
ish comic from 1952, Kalle Anka & C:o.

3. Language and Translation

36. Engraving by Jacob Gillberg who also designed
the scene. Wulfila sitting in his library with scrolls,
codices and busts of Roman emperors. His position
reminds of St. Jerome translating the bible. The en-
graving was published in Johan Thre’s Glossarium Sui-
ogothicum in 1769.

37 . Johan Thre’s edition of the Codex Carolinus with
Gothic text from Romans 11-15: Fragmenta versionis
Ulphilanae, continentia particulas aliquot epistolae Pauli
ad Romanos, haud pridem ex codice rescripto bibliothecae
Guelferbytanae eruta, et a Francisco Antonio Knittel, archi-
diacono, edita, nunc cum aliquot annotationibus typis red-
dita a Johanne Ihre. Uppsala 1763.

38. Johann Christian Zahn’s edition of the Codex
argenteus, major parts of the four gospels in Gothic. It
was published in Leipzig in 1805 under the title Ulfilas
Gothische Bibeliiberserzung. Zahn was the publisher, but
the edition work was made by the Uppsala professor
Johan Thre and his student Erik Sotberg. It was based
on the two dissertations Ulphilas Illustratus (se no. 51).

39. The first edition of the Codex Argenteus, editio
princeps, was made and published by Franciscus Ju-
nius the Younger, ‘Father of Germanic Philology’, in
Dordrecht in 1665. The title is Quatuor D. N. Jesu Christi
Euangeliorum ...

40. Jacob Serenius, Dictionarium Anglo-Svetico-
Latinum. Hamburg 1734. This work has a philologi-
cal preface by Erik Benzelius the Younger with new
readings of the Codex Argenteus: Prefatio De Nova, quam
parat, Ulphile Editione ...
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471. Anders Uppstrom’s edition of 1854 and 1857
of the Codex Argenteus was printed in Uppsala. Upp-
strom became ‘Professor of Moesogothic and related
languages’ at Uppsala University in 1859. His edition
of 1854 was completed in 1857 with an edition of ten
leaves of the Codex that had been missing in 1854.
This had to do with a well known story about a library
janitor who may have stolen the leaves, but anyway
returned them on his deathbed.

42. Janus Gruter’s Inscriptiones antiquae totius orbis
Romani, originally published in 1602-03, here in an
edition from 1616. The work is a huge epigraphic om-
nibus book. Here we can find two full folio columns
of Gothic text in woodcut. They contain parts of the
gospels according to Matthew (including the Lord’s
Prayer) and Mark.

43 Replica of an ancient Roman wax tablet, a dip-
tych, used as a writing tool. The replica is made by
Chief Conservator Per Cullhed.

44 Harmatta, Janos, Fragments of Wulfila’s Gothic
translation of the New Testament from Hics-Béndek-
puszta. Acta Antiqua Academiae Scientiarum Hungaricae,
37:1996/97, pp. 1-24.

In 1954, a lead roll with Gothic text was discov-
ered in an Ostrogothic grave in Hacs-Béndekpuszta
in Hungary. The text, of the Lord’s Prayer from Mat-
thew and Luke and Jesus’ prayer in John 17, was not
deciphered until the 1990s and probably dates to the
5th century. Harmatta’s article is a presentation of the
finding and an edition of the text.

45. A Japanese ‘edition’ of the facsimile edition of
the Codex Argentens of 1927. This book was published
in 2001 by Tokihiko Muraishi. It illustrates the world-
wide interest in the Gothic language.

46. Gothic for beginners in Japanese from 1982 by
Terukazu Takahashi. Like nr. 45 an illustration of the
world-wide interest in Gothic.

47 . Georg Stiernhielm’s edition of the Codex Argen-
teus, the first ‘Swedish’ edition of the Codex. Stiern-
hielm (the ‘Father of Swedish Poetry’) published this
work in Stockholm in 1671 without his own name on
the title page. The title is: D. N. Jesu Christi SS.Evangelia
Ab Ulfila Gothorum in Moesia Episcopo ...

48. Erik Benzelius the Younger became Librarian of
Uppsala University in 1702. Later he became Bishop
of Linkdping and of Gothenburg, and before his death
he was appointed Archbishop of Sweden. Benzelius
worked with his edition of the Codex Argenteus dur-
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ing his active life. The edition was in fact published,
but not until 1750 when Benzelius had been dead for
seven years. The English Priest Edward Lye, Benze-
lius’ project partner during his last years, managed to
arrange the publishing. The title of the edition: Sac-
rorum Evangeliorum Versio Gothica Ex Codice Argenteo
Emendata atque Suppleta ...

49. Gabelentz’ and Lébe’s edition, Leipzig 1836-
1846. The German scholars Hans Conon von der
Gabelentz and Julius Lobe included all remnants of
Waulfila’s bible translation in their edition. This meant
not only the Codex Argenteus, but also the Codex Caro-
linus and the palimpsests preserved in Italy. The title
reads Ulfilas Veteris er Novi Testamenti versionis Gothicae
fragmenta que supersunt ...

50. Franz Anton Knittel, Ulphilae versionem Gothi-
cam nonnvllorvm capitom epistolae Pavli ad Romanos | . . .|
ervit commentatvs est datque foras Franciscus Antonius
Knittel, [ .. .]. Braunschweig (Waisenhaus) 1762.

Knittel’s edition is the editio princeps of the Codex
Carolinus (with Gothic text from Romans 11-15). Cf.
no. 37.

571 Erik Sotberg’s readings of the Gothic text in Co-
dex Argenteus were published in the two dissertations
1752 and 1755 called Ulphilas illustratus. Johan Thre was
the praeses at the disputation, and this copy of the the-
sis includes Thre’s handwritten notes. (R 505).

572. carlo Ottavio Castiglione, Viphilae partivm in-
editarvm in Ambrosianis palimpsestis ab Angelo Maio rep-
ertarvm Specimen, conivnctis curis eivsdem Maii et Caroli
Octavii Castillionaei editom. Milano 1819. The first edi-
tion of the Gothic manuscripts in Italy: i.a. the main
part of what is left of Paul’s letters in Gothic.

53. jan De Vries, Waulfilae Codices Ambrosiani Re-
scripti, Epistularum FEvangelicarum Textum Goticum Exhi-
bentes, Phototypice editi et prooemio instructi a Jano de Viies,
Bibliothecae Ambrosianae Codices quam simillime expressi.
1-3. Turin 1936.

54 Facsimile of the Speyer Leaf. Das Speyer-Fragment
des Codex Argenteus Bibel des Ulfilas. Herausgegeben vom
Domkapitel Speyer bearbeitet von Domdekan Bruno Thiebes.
Speyer 1978. Facsimile edition of the manuscripts in
no. 52.

55. Enlargement of folio 97 of the Codex argenteus.
56. For the photography work of the 1927 edition,

a special workshop was established in the basement of
Carolina Rediviva. A specially constructed camera for



the purpose was bought from A.W. Penrose & Co. in
London. The X-ray work was done at the radiotherapy
department of Uppsala University Hospital. The cam-
era on display is #of the Penrose camera — it was sold in
1953. It is just a symbol for it.

57 . The 1927 facsimile edition of the Codex Argen-
teus. The preparing photographic investigations as well
as the photo job was led by the Nobel Prize winner
The[odor] Svedberg and Dr. Ivar Nordlund. The re-
search assistant Hugo Andersson was the photogra-
pher during the project. Professor Otto von Friesen
and the later Chief Librarian Anders Grape were the
men behind the paleographic and historical research
for the edition. The glass negatives made for the edi-
tion are still preserved by the University Library. The
title of the edition: Codex Argenteus Upsaliensis jussu Sen-
atus Universitatis phototypice editus typis expressit officina
Alquist & Wiksell. Upsalice. Imagines phototypicas reddidit
Sotietas Malmd Ljustrycksanstalt. Malmogiz [1927].

58. The Noble Prize 1926 was awarded the profes-
sor of physical chemistry The[odor] Svedberg. Portrait
photo by Gunnar Sundgren. The photo collections of
Uppsala University Library.

59. Woodcut block representing a page from the
Codex Argentens made by Professor Lars Roberg in
1706 on Benzelius’ initiative (fol. 627). Belonging to
Linképing Diocesan Library.
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Naturvetenskapliga landvinningar - 6 tryck frin 6 sekler. (Not in English.) 16 s.
Forf. Ulf Géranson. 1997-1998.

1648. Drottning Kristina & Hugo Grotius — en fredlig forbindelse. (Summary in
English.) 22 s. Forf. Ulf Goranson. 28 april 1998 - 23 april 1999.

704 Robinson. 70 upplagor Robinson Crusoe fran utgivningsiret 1719 till 1995
ien monter. (Original titles.) 4 s. Forf. Harriet Wallman & Xtina Wootz. 1998.
Sverige och den islamiska vérlden — ett kulturarv. (Not in English.). 8 s. Forf.
Margareta Lindgren & Hans Nordesjo. 19 maj 1999 — 20 april 2001.

Den heliga boken. (Not in English.). 8 s. Forf. Lars Munkhammar. 2000.
Kalendern - ett Mikrokosmos. (Not in English.). 22 s. Férf. Harriet Wallman &
Xtina Wootz. 2000.

Fran planta till platta — fran bléck till lank. - From papyrus & ink to link. (With an
English summary.) 40 s. Forf. Per Cullhed & Lars Munkhammar. 4 maj 2001
- 30 april 2003.

En bokskird fran vingdrden — Heliga Birgitta, hennes kloster och dess bibliotek. « A
Book-Harvest from the Vineyard — St Birgitta, her Abbey and its Library. (Complete
in English.) 40 s. Forf. Hikan Hallberg. 9 maj 2003 - 8 april 2004.

Langt ifran hamnar och land ... - Harry Martinson 100 dr. « Far from harbours and
shores ... — Harry Martinson 100 years. (With an English summary.) 32 s. Forf.
Caroline Chevallier. 6 maj 2004 - 4 maj 2005.

Till Osterland vill jag fara — Professuren i semitiska sprik vid Uppsala universitet
400 dr. « The Call of the Orient — The Professorship of Semitic Languages at Uppsala
University 400 years. (Complete in English.) 70 s. Red. Hans Nordesjé. 3 juni
2005 — 30 april 2006.

Tag och skriv — pennans historia. « Take up and write - a history of the pen. (With an
English summary.) 64 s. Forf. Per Cullhed. 1 juni 2006 - 8 maj 2007.

Fran stubbotan rot till anseligt trdd. - From a stubborn root to a notable tree. (Complete
in English.) 48 s. Forf. Caroline Chevallier. 22 maj 2007 - 6 juni 2008.
Deras dgonstenar — samlares samlingar i Uppsala universitetshibliotek. « The Apples
of Their Eyes — collectors’ collections in Uppsala University Library. (Complete in
English.) 151 s. Red. Xtina Wootz. 27 maj 2008 — 8 maj 2009.

Fyroch flamma! - Frin vacklande vilde till ny nation 1809. - Fire and flame! — From
tottering power to a new nation 1809. (Complete in English.) 48 s. Red. Xtina
Wootz. 28 maj 2009 — 7 maj 2010.

Tryckt i Uppsala under 500 dr. « Printed in Uppsala —a 500 Year History. (Complete
in English.) 108 s. Red. Xtina Wootz. 27 maj 2010 — 8 maj 2011.
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