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ABSTRACT

Killén, A. 2004. And Through Flows the River: Archacology and the Pasts of Lao Pako. Studies in Global
Archaeology 6. Uppsala. 336 pp, 105 figures, 4 appendices. ISSN 1651-1255, ISBN 91-973212-4-9.

This is a story about Lao Pako. Lao Pako is located on a small hill on the southern bank of the river
Nam Ngum in central Laos. Four seasons of archaeological fieldwork have yielded considerable amounts
of pottery, metallurgical remains, glass beads, stone artefacts, spindle whotls as well as other material
and structural information that have created a foundation for interpretation. The archaeological inter-
pretation presents Lao Pako as a place where people came to perform rituals c. 1500 years ago. In these
rituals, sophisticated combinations of pottery depositions, infant butials and iron production created a
narrative about what it means to be in the world. Things in and on the ground created, and continue to
create, non-verbal sentences about life and death, fertility, decay and wotldly reproduction.

The archaeological interpretation is, however, not the only valid story about L.ao Pako. This is a
place where spirits are; it is also a tourist resort and a national treasure. These other stories all work to
create Lao Pako as a place of interest and are used in this thesis to define the archaeological story, and
to visualize the aims and agendas that ate inherent in the production of archaeological knowledge.

Using the conceptual apparatus of postcolonial and other critical theory, the thesis aims to criti-
cally deconstruct the archacology performed by the author and others. It entails an explicit critique of
the deterministic temporal unilinearity that is inherent in the archaeological narrative of the evolution
of humankind, as well as against essentialist notions of culture and the dissociation of the past as
exotic otherness. Thus, the different stories about Lao Pako demonstrate the need to critically revise
the role of archaeology in a postcolonial world, and create archacological stories by which we are touched,
moved and disturbed, without resorting to imperialist notions of time and progress.
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A NOTE ON TRANSLATION

899 - Lao, the official language of Laos, is a tonal language with a script of its
own. In the absence of common official standards for transcript to Latin letters,
there are several possible ways to transcribe Lao in an English text. Some writ-
ers rely on old French standard spellings, while others have tried to innovate other
ways of writing that would better suit English-speaking readers. In any case, the
tones inherent and crucial for understanding the Lao language are never conveyed
properly in any use of a Latin script. To suit the purposes of this book, I have
decided to use Lao as I have used it myself during the course of my work in Laos
and at Lao Pako, that is, in a piecemeal hybrid manner. More specifically this
means that where possible I have included names of places, people and crucial
words and concepts in Lao script within the English text, followed by an approxi-
mate transcript in Latin letters, which is most often according to the spelling (of
names and places) used by the concerned Lao people in translations into Eng-
lish. The overall aim is to facilitate the reading as well as the identification of
people, places and concepts that occur in the book, both for those who are lit-

erate in LLao and those who are not.
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INTRODUCTION

INTRODUCTION
AND THROUGH FLOWS THE RIVER

1. View from Lao Pako overlooking

the Nam Ngum river.

HoFopurgaoseentunag
The Mekong river, the Mae Nam Kong — ‘Mother of Waters’, flows through the GUUAIL.

entire Mainland Southeast Asia. It touches the territories of all modern nation
states in the area: China, Burma, Laos, Thailand, Cambodia and Vietnam. Along
the way, it takes on various different shapes and is known by many names: Dza
Chu — ‘River of Rocks’, Lancang Jiang — Turbulent River’, Tonle Thom — ‘Great River’
and Song Cun Long — Nine Dragons River’, to name but a few (Osborne 2000:15).
As it enters the lowlands after its first two thousand kilometres in Tibet, China
and mountainous Laos, and joins the present border between Thailand and Laos,
it is known as the Mae Nam Kong, and forms, together with its many tributaries,
a vast floodplain. This flat and seasonally flooded land is the immediate focus
of this study.

Lao Pako is the place I focus on and the place from which I look out, in an
attempt to understand the perspectives and ideas of its people. That is, the peo-
ple who used it in the 4® to 6™ centuries AD and we who use it today. One of
the largest tributaries of the Mekong, the river Nam Ngum, literally flows through
the Lao Pako landscape. Lao Pako is situated on a hill at the southern bank of
the Nam Ngum, at a sharp bend and overlooking the course of the river both up-

stream and downstream. At a distance is the Phu Kbao Khouay — Buffalo Horn
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mountain range framing the landscape, a floodplain completely dominated by the
river.

The Lao Pako hill is today home to the Ban Pako eco-cultural tourist resort. For
long, LLao Pako was known as a phii pa saa — a place where spirits are — among
people in the nearby villages. With the establishment of the resort in the early
1990’s it first became known as a prehistoric site of some importance to the na-
tional authorities for cultural heritage management, the Ministry of Information
and Culture. A series of archaeological investigations followed, all but one in a
Lao-Swedish joint research project starting out in 1995, and of which I have
myself been a part (for reports, see Killén & Karlstrom 1999, Bouasisengpaseuth
et al. 2000, Killén ez al. 2002). The combined results from this fieldwork consti-
tute the bulk of this book.

I saw Lao Pako for the first time in November 1995. I had just finished my
graduate courses in archaeology, and I travelled to Laos with my friend and
colleague Anna Karlstrom, having been granted a scholarship from the Swedish
International Development Agency (Sida) to work together with the Lao PDR
national authorities in an archaeological investigation project. I was 21 years old,
and it was the first time I travelled outside Europe. In retrospect it is clear how
this entire launching part of the Lao Pako project bears signs of our youth and
lack of professional as well as cultural experience. Naivety led to mistakes that
seem needless today, but with naivety came also fearlessness and direct determi-
nation that I am now in some sense sad to have lost along the way.

Anna Karlstrém and I arrived at Lao Pako the first time by boat, along the
river. Little did I know that morning in November, that the slightly elevated hill
on the top of the river bank in front of me was about to set me off on an intel-
lectual and emotional roller coaster ride, lasting nearly a decade. I was entirely
occupied with all that was new around me. Spending half an hour travelling
downstream the Nam Ngum in a long, narrow and scarily flat boat, I saw jungle
and bananas and people with cone-shaped hats working in gardens on the
riverbanks. The scent of flowers, fire smoke and something indistinguishably
rotten filled the air. The boatman spoke in a language that did not even allow me
to guess whether he was very happy or very angry. It was scorching hot in the
sun and the heavy air enveloped my skin like a fomentation. I was as in a bub-
ble, experiencing this new world at a distance, sensitive to all its novelty. As far
as I can remember, the Lao Pako hill did not appeal in any particular way to me,
as we approached it on the river. The boatman dropped us off at the bend of the
river, and we climbed the steep bank. At the top was a sign pointing to the left:
¢ <= TO THE BAR: 106 m’.



A few years earlier an Austrian had travelled by and spotted the hill by the
river, which was then in the middle of a plant school and eucalyptus plantation
run by the Lao-Swedish company Burapha Group. The man, Walter Pfabigan,
decided to build a tourist resort on the hill. Being one of very few tourist resorts
in Laos, it was moulded on ideas from Thailand and Malaysia. It had an expressed
ecological profile, with constructions built in traditional Lao techniques and with
a minimum of material luxuries. He called his resort LLao Pako, which was the
name the Lao people living nearby used for the hill by the river. Lao Pako, in Lao
l:?ﬁ‘ﬂUﬂT N, means literally a young forest of ko trees: Ldo Pd is young forest, and
Ko is a tree that grows in abundance in the area. Anna and I came to Lao Pako
because they had found extraordinary and apparently old things in the ground
when they were constructing the tourist resort. We were to investigate what it was
they had found, in a joint Lao-Swedish research project. We stayed six weeks at
TLao Pako, six weeks filled with excavations and documentation, and then returned
to Sweden.

The meeting with Laos and Lao Pako was something completely new for me,
and it quite unexpectedly opened previously invisible doors in my world. The
world where I grew up and started to study archaecology was in some sense pro-
tected and homogenous, and in all possible senses a very Swedish world. I had
almost no prior exposure to so much difference that I was to meet at Lao Pako,
and I was at that time not very interested in the world outside Sweden. This also
means that I had no expectations as to where this trip to Laos was going to lead
in regard of my own personal experience. While it has not been an outspoken
strategy along the way, in hindsight it is clear that this first meeting with Laos
was for me the onset of a constant and still ongoing critical enquiry into my
known world. This is important to know for the reading of this book, which was
created along this decade-long way filled with questioning, where Laos and the
area around the Nam Ngum river have slowly become more and more familiar
to me, to the extent that it is today an important part of me and my constitution
of self.

My meetings with Laos have inevitably put the world I knew into perspective.
Somewhere along the way the interest was also awoken in me to understand more
about archaeology as a science, as it was illuminated in my meetings with differ-
ent actors in the Lao Pako project. The archaeology that I had always taken for
granted as the only viable way to approach the past, slowly stood out as only one
of several possible ways to create stories about the past that apparently worked
well for other people, with other perspectives, aims and agendas. This has never

made me doubt the value of archacology (referring back to its etymology, being
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defined as &nowledge of the ancien?) as a potentially great storyteller about the past,
rather it has made me wonder about the mechanisms creating our archaeologi-
cal past. Paraphrasing the feminist primatologist and analyst of science Donna
Haraway, in her brilliant analysis of the scientific construction of #ature: In what
specific places, out of which social and intellectual histories, and with what tools
is the past constructed as an object of erotic and intellectual desire? (Haraway
1989:1) These are also the key questions around which the argument of this book
evolves.

We will linger a while on the conceptual framework within which I move, the
roots of my inquiries and arguments. In the introduction to her book Primate
Visions, Donna Haraway lists four temptations in her analysis of primatology as
a scientific discourse. These temptations are positions in the current debate that
Haraway finds ‘persuasive, enabling, and also dangerous’ in case any one of the
positions silences the others, creating a ‘false harmony’ in the narrative (1989:6).
Likewise, I have four main, as well as many minor, temptations in my research
and writing. I wish to remain tempted and inspired, and not let myself be entirely
seduced by any one of them. The first of my temptations is Donna Haraway
herself. In the influential article Situated Knowledges in Feminist Studies (1988), and
the books Simians, Cyborgs, and Women (1991) and Primate V'isions (1989) mentioned
above, she has shown that taken-for-granted concepts that constitute the com-
mon modern worldview, such as nature, and woman are constructed, while not
denying their reality and importance in the real world. Arguing against all vul-
gar forms of relativism and social constructionism, she strives to combine a view
of knowledge as historically, politically and ideologically contingent with a ‘no-
nonsense commitment to faithful accounts of a ‘real’” world” (Haraway
1988:579,584). Adopting a Lacanian perspective on the subject and the self,
Haraway has argued convincingly that there is no such thing as ‘pure’ knowledge.
Scientific as well as other knowledge can only be produced in embodied form,
it must emerge from a body of some sort, and it is never fixed, complete or
absolute. Knowledge must be understood as a partial perspective, and precisely
therefore is only an explicitly partial knowing self ‘able to join with another, to
see together without claiming to be another’ (1988:586, my italics). Consequently, a
responsible knowledge claim must for Haraway inevitably be situated (Haraway 1988,
see also Rustad 1998). Responsible is to be understood in its literally meaning as
‘able to be called into account’, and to situate knowledge is more complicated
than providing an account that will, once and for all, contextualize the research
subject. Situating knowledge is rather to be seen as an attitude, which requires

explicitness and a dynamic appreciation of the research process, in which the ob-



ject of knowledge must also be pictured as an active agent and not as a flat screen,
a ground or a resource (Haraway 1988:583,592; sce also Rustad 1998). In other
words, it is not a statement about spatial position but rather it is about involve-
ment and relation, revealing a recurring legacy from Heidegger in Haraway’s
thinking (cf. Haraway 2000; Gosden 1994:111). Western scientific knowledge is
based on the principle of vision, and Haraway argues strongly against a distanced

scientific gaze, which pretends to be all-seeing:

The eye of any ordinary primate like us can be endlessly enhanced by sonography
systems, magnetic resonance imaging, artificial intelligence-linked graphic manipu-
lation systems, scanning electron microscopes, computed tomography scanners,
color-enhancement techniques, satellite surveillance systems, [...] Vision in this
technological feast becomes unregulated gluttony; all seems not just mythically
about the god trick of seeing everything from nowhere, but to have put the myth
into ordinary practice. And like the god trick, this eye fucks the world to make
techno-monsters (1988:581).

I share Haraway’s general concern for the ‘god trick’ in science. I would also
argue that this is a particular problem for scientific archacology today, a prob-
lem that is indirectly addressed by the shape the Lao Pako project has taken. Only
too often, it seems, is a vision-enhancing method used as a legitimising device
to knowledge claims in archacology, seemingly replacing the need to be explicit
about the location and the driving forces behind knowledge production. Archaeo-
logical knowledge produced with a technologically enhanced vision is often pre-
sented by a distant and invisible subject, who pretends to have seen everything
from nowhere. Donna Haraway is not in any way seduced or impressed by such
blind techno-monsters (yet, it must be stressed, she is not denying the importance
of technology in science), the real challenge is instead to find ways and means

to produce a responsible, that is, situated scientific knowledge:

I am arguing for politics and epistemologies of location, positioning, and situat-
ing, where partiality and not universality is the condition of being heard to make
rational knowledge claims. These are claims on people’s lives. I am arguing for
the view from a body, always a complex, contradictory, structuring, and struc-
tured body, versus the view from above, from nowhere, from simplicity (1988:589).

My second temptation, which I am somewhat more disturbed by, is structur-
alism and post-structuralism. While I do not in any way claim to have conducted
a sophisticated or profound structuralist analysis, I am undeniably attracted to

the cool elegance and sense of order in structuralist and post-structuralist think-
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ing. When exposed to something new I have a tendency to start ordering that
which is unknown and incomprehensible into boxes and categories of either or,
black or white. It is satisfying and balmy to my mind to understand the world in
dichotomies, in neat clean pictures. Structuralism is also in a sense directed in-
wards, and in that way it enables a creation of meaning in the local, the particu-
lar, without alluding to general routes of development and progress. I am also
inspired by structural linguistics in that it finds meaning in momentary space as
a complement to the general focus on progress in cultural analysis (Crang &
Thrift 2000:4, see also Gosden 1994:49). Nonetheless, there are aspects of struc-
turalism that disturb me to the same degree that I am attracted to others. A struc-
turalist analysis of culture creates fixed and motionless images as it moves away
and above the actual events seeking underlying and invisible structures. This
entails a necessary neglect not only for the being of the actual people under study.
As a consequence, it also neglects ambiguity, the in-between, the dynamics of
contradiction that are important parts of all human culture.

Postcolonial critique and postcolonial theory, the third of my temptations, is
in some sense saving me from the structuralist side of myself. With parallels to
Haraway’s critique of science as described above, but instead with a more gen-
eral focus on culture, postcolonial theory is useful for critical deconstruction of
precisely that which I find problematic with structuralist analyses. Postcolonial
critique argues consistently against essentialist, static and simplifying views on
culture. Its theory has a toolbox full of concepts to deal with the messiness of
human culture; all that which is neither/nor. Just as I am attracted to the order
and detachment of structuralism, I am equally drawn to the dynamics and crea-
tivity of postcolonial thinking. You will be able to trace this contradiction in my
research personality, particularly in the chapters of this book dealing with the
material culture of Lao Pako. I have used postcolonial theory in my research not
primarily because I work in the former French colony Laos, but as a tool to illu-
minate the foundations of archaeology as a scientific discipline born out of
imperialist structures with certain political and ideological agendas. And I argue,
supported by the conceptual tools of postcolonial theory, that these imperialis-
tic politics cling to archaeological narratives with an almost peculiar persistence.

Let us return for a brief moment to Donna Haraway. She belongs to a loosely
defined group of critical analysts of science, many born in the 1940s, who are
affiliated with university departments in the United States, and who relate
strongly to one another, yet have adopted different perspectives in their critical
inquiries into culture, science and knowledge. While I have been much inspired

by Haraway’s views on science and knowledge in the formulation of an overall



conceptual framework of this thesis, other members of this interrelated group
will emerge as influential to the arguments in the different chapters of the book:
Bruno Latour addressing issues of time and materiality in relation to scientific
knowledge, James Clifford for the critical deconstruction of anthropology and
the anthropological gaze, and Judith Butler and Lila Abu-Lughod for feminist and
postcolonial critique towards static and essentialist views on gender, stressing
performance and embodiment as crucial factors for the constitution of gender.
All these scholars are to be found in the borderlands between feminism,
postcolonial thinking and science critique. They refer in some way back to
Heidegger in that they all refuse to keep a clear distinction between epistemol-
ogy and ontology, and they use the words theory and critique in a similar way as
something both necessary and extremely useful, or as phrased by Judith Butler

in the preface to Gender Trouble:

There is a new venue for theory, necessarily impure, where it emerges in and as
the very event of cultural translation. Thus it is not the displacement of theory
by historicism, nor a simple historicization of theory that exposes the contin-
gent limits of its more generalizable claims. It is, rather, the emergence of theory
at the site where cultural horizons meet, where the demand for translation is acute
and its promise of success, uncertain (1999:ix).

Much of their inquiries focus on desire, power and lust, in its widest senses,
as important human driving forces — also in science, and they focus on perform-
ance, the active and particular, the local, and the individual in their studies and
analyses. What further unites these different writers is in my view a willingness
to see science as part of the ongoing world, something which is for real, and
should touch us, move us, disturb us. Therefore their writings are in a sense both
self-reflective and passionate, yet always based on sophisticated analyses of the
scientific discourse. My foremost problem with these critics of science as well
as with postcolonial theory is that I am tempted on the verge of seduction. I
simply think that these two related forms of critical analysis of science and
culture respectively, both based on the method of deconstruction, are very use-
ful, inspiring and constructive to think with.

Finally, my fourth temptation is my love for Lao Pako with its things and
people. It has been an important driving force throughout this research project,
and I hope that the result is reflective of it. Archacology should in my view
contain an element of love, and maybe it always does. But equally important is
that love as a driving force in research is made explicit, to create responsible sci-

entific knowledge and situate the research subject (cf. Haraway 1989:8). Love
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must not, however, take over permanently so that it disables the critical in-flux
distance between subject and object. Thus my love for Lao Pako is not an erotic
or desiring love, nor should it be mistaken for a complete emotional takeover.
Rather it is a deep feeling of respect and a fascination for the beauty and sophis-
tication of the place, its things and its people.

Our archaeological investigations at Lao Pako are at the centre of my criti-
cal inquiry. In the still ongoing process of critical deconstruction that begun with
my first meeting with Laos and Lao Pako, I have identified a number of issues
in archaeology, as produced by myself and others, which I must put into ques-
tion because I find them contradictory to my general sense of ethics. One such
problem in the structure of the discipline is the relationship to the Other,
because the archacological narrative works to essentialize and exoticize other peo-
ple in the past and in the present, using them in discourse as a fundamental dif-
ference to the modern world. Another problem is the archacological realization
of the conception of a universal linear time axis, enabling the idea of social
evolution and development as a uniform movement towards modernity. Need-
less to say, time is important for archaeology, but surprisingly few attempts have
been made to critically investigate the archacological use of time. My line of
argument has borrowed from one of the few profound studies of time in archae-
ology, Christopher Gosden’s Social Being and Time (1994). Gosden is explicitly
influenced by Heidegget’s classic Being and Time, and generally I subscribe to his/
their view of time as a human dimension which unfolds in action. Seen like this,
time cannot exist as an empty measured entity to be filled with happenings, but
is created in existence and action. Time can thus exist only out of that which it
is filled with. This general view on time, which blurs the distinction between
ontology and epistemology, has significant consequences for my arguments as it
opens up for more specific criticisms of the use of time in archaeology. For the
argument of this book I see the common modern description of time (both
measured and experienced) as unilinear and progressive as deeply problematic.
The problem is expressively illustrated in the words of Michel Serres who said,

in a conversation with Bruno Latour:

We conceive of time as an irreversible line, whether interrupted or continuous,
of acquisitions and inventions. We go from generalizations to discoveries, leav-
ing behind us a trail of errors finally corrected — like a cloud of ink from a squid.
“Whew! We’ve finally arrived at the truth”. It can never be demonstrated whether
this idea of time is true or false.

But, irresistibly, I cannot help thinking that this idea is the equivalent of
those ancient diagrams we laugh at today, which place the Earth at the center of



everything, or our galaxy at the middle of the universe, to satisfy our narcissism.
[...] so for time, through progress, we never cease to be at the summit, on the
cutting edge, at the state-of-the-art of development. It follows that we are al-

ways right, for the simple, banal, and naive reason that we are living in the present
moment (Serres & Latour 1995:48).

At the core of my time problem is thus the determinacy that is part of the
modern western linear perception of time, where interpretations of the past are
always related to a now ‘at the summit’, a now that we have already agreed on is
the cutting edge of history. Therefore, as Serres says, ‘we” are destined to always
be right. Time is in fact always at the heart of my critical questioning of academic
archaeology, being both a consequence of a linear perception of time, and a
means to continuously give meaning to that linearity in its almost entirely uncriti-
cal attitude to progress. This is even further complicated in the particular socio-
cultural situation of the Lao Pako project. In Laos, ritual cosmology is based on
a circular perception of time, characteristic for Buddhist, Hindu and animist
cosmology. Time is according to the Lao system described as continuously mov-
ing in circles representing the life cycles of the moon, the year, the human be-
ing, the Buddha, etc. A specific point in time is there understood in relation to
its position within one or several circles. In Laos today, this experience of time
is used in a hybrid form with a measured linear time that is compatible with the
Western idea of time that is in particular used in historical sciences. This, I will
argue, will have unforeseen negative consequences, because the issues of #me and
the Other as fundamental difference are known to be connected and dependent on each
other in the structure of archacology, something which I will ideal with in more
detail in several chapters of this book. The consequence of this argument is that,
in a global perspective, when adopting a linear description of time for the un-
derstanding of historical development in Laos, it creates a discourse that un-
doubtedly benefits the West at the expense of Laos itself.

The story I have written about Lao Pako and its pasts is woven of both fact
and fiction, and so it must be. While the etymology of facz as a descendant of a
neuter past participle refers to something which has actually happened, some-
thing which is done and seems unchangeable, fiction refers to human action and
forming, is open and inventive (Haraway 1989:4). This does not, of course, mean
that fact is more true than fiction nor that it is not constructed, and archaeol-
ogy must of necessity contain both of them. Writing human science has often
put higher demand than natural science on the fiction binding facts in a story.

There could be reason for pulling the argument even further, quoting John
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Kirtland Wright: ‘All science should be scholarly, but not all scholarship can be
rigorously scientific... The ferrae incognitae of the periphery contain fertile ground
awaiting cultivation with the tools and in the spirit of the humanities’ (cited in
Tuan 1990). I mean for this, my archaeology, to be read as a narrative, just as I
present and analyse other science as narrative. Following the arguments above,
I see it not as dismissive to treat archacology and other human and natural sci-
ence as narrative, quite the contrary (see also Serres & Latour 1995:21ff). Criti-
cal deconstruction opens an endless array of possibilities to reflect upon our-
selves in the most self-constructive way. In my view, therefore, a clearly situated
archacology is only more nuanced and interesting than one that pretends to be
disinterested and all-embracing.

This book is, however, first and foremost a story about the place Lao Pako.
My story evolves in a movement of wider and tighter loops, but always with this
particular place at its centre, and always aiming to understand Lao Pako as a place
of interest. In my archaceological interpretation of Lao Pako as a prehistoric site,
it will emerge gradually through the text as a place for complex and sophisticated
rituals performed 1500 years ago, and I will argue that these rituals can best be
understood as a performed narration concerning issues of birth, life and death.
Moreover, this archacological interpretation will be presented as only one of
many ways to tell a story and give meaning to the place Lao Pako. Thus, if I have
a say, I want this book to be read as a story about Lao Pako. Such a breathtak-
ingly beautiful and thought-provoking place deserves a story of its own. Besides
that, it can also be regarded as a story about archaeology as but one way to cre-
ate a past. I also hope that parts of the book can be read out of specific interest
for late prehistoric ceramics of central Mainland Southeast Asia, and also, per-
haps, as an example of conceptual connections between iron, pottery and infant
burials in a ritual context. Nevertheless, this is foremost a story of Lao Pako and
its different pasts. And through it all flows the river — physically and as a meta-

phor of time — connecting people with place in directional yet endless motion.



OUT-SET
A POSTCOLONIAL ARCHAEOLOGY

Memory speaks:

You cannot live on me alone

you cannot live without me

I’m nothing if I'm just a roll of film

stills from a vanished world

fixed lightstreaked mute

left for another generation’s

restoration and framing I can’t be restored or framed
I can’t be still I’m here

in your mirror  pressed leg to leg beside you

intrusive inappropriate bitter flashing

— Adrienne Rich, An Atlas of the Difficult World 1

This book was written in a postcolonial world. The postcolonial world is char-
acterized by its legacy of colonial structures — economic, politico-conceptual,
cultural — remnants from a past colonial reality in nineteenth and early twenti-
eth century imperial Europe and its colonies; and the posz situation, where inde-
pendent former colonies and colonisers alike are coping with the consequences
of those past colonial times. These structures reach far beyond the nation states
that were directly involved in the nineteenth and twentieth century European
colonial project: they affect the entire world in the twenty-first century time of
globalization. Therefore, an analysis of the postcolonial situation is important
and inevitable for most fields in social sciences and humanities that address is-
sues of power, identity and cultural imagery in our contemporary world.

The turn of the twentieth century was the heyday of European colonialism,
and archaeologists and anthropologists? worked uncontested to legitimise the
colonial project with its scientific cosmology of human evolution from Stone Age
to Modernity, from Africa to Europe (cf. Fabian 1983; Thomas 1996; Rowlands
1998; Gosden 1999). It was at that time the first postcolonial critique was for-
mulated as a direct anti-colonial resistance and so it was among intellectuals in
the colonies that critical voices were first raised on the injustices inherent in the
colonial system. Early postcolonial critics such as Frantz Fanon have continued
to inspire the field of postcolonial critique to this day. This field is now wide-

spread and diverse, to the degree where it is not everywhere fully recognized as
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a distinct mode of cultural analysis (Moore-Gilbert 1997:13). It is now covering
a wide range of productions in literature, art, film, theatre etc. Bart Moore-Gil-

bert has defined postcolonial critique as:

...amore or less distinct set of reading practices, if it is understood as preoccu-
pied principally with analysis of cultural forms which mediate, challenge or re-
flect upon the relations of domination and subordination — economic, cultural
and political — between (and often within) nations, races or cultures, which
characteristically have their roots in the history of modern European colonial-
ism and imperialism and which, equally characteristically, continue to be appar-
ent in the present era of neo-colonialism (Moore-Gilbert 1997:12).

Postcolonial theory was built within the frames of this postcolonial critique,
and it will thus always work with an inherent radical political agenda which is to
elucidate and scrutinize colonial structures as the origin of injustice. Although
too vast to be grasped in one sentence, postcolonial theory can be described as
a deconstructive analytical method and conceptual framework to visualise, ana-
lyse and criticise colonial structures affecting power relations, identity construc-
tion and other cultural production, working at different levels of society (Moore-
Gilbert 1997). One of its anchors is found in the Gramscian theories of power
and there especially the notion of hegemony and the subaltern concept, giving
postcolonial theory a strong connection to Marxist theory. Another lies in French
postmodern philosophy? with strong influences from Michel Foucault, Jacques
Derrida and psychoanalyst Jacques Lacan, bringing deconstruction as the main
analytical tool. At the core of postcolonial theory is a clear focus on culture, and

it works consistently against all forms of cultural essentialism (Gosden 2000:243).

POSTCOLONIAL THEORY IN ARCHAEOLOGY

Although postcolonial theory is considered to be one of the liveliest and most
important fields of critical discussion in current academia, surprisingly few at-
tempts have been made to use it in archaeology, compared with other contem-
porary critical theory. There are three more or less separate, yet distinguishable
approaches taken in the use of postcolonial theory in archaeology. The first is
to understand and analyse the relationships between modern and ancient colo-
nialism, in particular in Classic Mediterranean archaeology (e.g. Webster & Cooper
1996; van Dommelen 1997; Johansson de Chateau 2002). The conceptual appa-
ratus of postcolonial theory is here used to critically review previous ideas of
ancient imperialist structures and power relations, creating a more balanced pic-

ture of the mechanisms involved in the political developments of ancient Greece



and the Roman Empire. It means in this case that concepts such as power and
resistance, centre and periphery are problemized and used in a more dynamic
sense than in previous analysis. Both Peter van Dommelen (1997) and Michael
Rowlands (1998) have concluded that there has been a general reluctance to use
postcolonial theory for the analysis of ancient colonial situations, which resides
in a fear that using parallels would imply a scholarly conceptual continuity be-
tween ancient and modern colonialism. Like both Rowlands and van Dommelen,
I find this argument difficult to sustain and would argue instead that, if we agree
that there is nothing outside the text — in a Derridaean sense of it, the previous
‘neutral’ understanding of ancient colonialism must be based on the mid 20™
century concepts of modern colonialism. Since there were no other conceptual
ways to describe it, they must inevitably have a modernist bias. And it is precisely
that bias which postcolonial theory aims to elucidate and criticize. Therefore, I
cannot see how there could be any ground for such fears.

Another postcolonial approach focuses on the imperialist foundation of the
archacological discipline. The colonial roots of archaeology as a discipline are
now well recognized, and postcolonial theory has been used more or less pro-
foundly for analysing the history and foundations of the discipline (e.g. Trigger
1984; Rowlands 1989; Gosden 1999; Glover 2003). Historically speaking, archae-
ology played an important role in shaping a colonial world in the 19" and 20*
centuries. Panivong Norindr, in one of many similar examples, denotes archae-
ology as one of the main enterprises that worked to inventory, catalogue and
assess the French colonial possessions in Indochina and their wealth for the great
Exposition Coloniale Internationale de Paris in 1931. The Exposition is described by

Norindr as a:

...stage upon which to enhance the prestige of Imperial France and thus to jus-
tify and promote the ethos of colonialism [...], a space within which various sys-
tems of representation and different discourses on the Other come together to
‘materialize exotic cultures’ (Norindr 1996:15f).

Norindr further writes that the will by the French to fashion a coherent iden-
tity for Indochina sanctioned the pseudo-scientific idea that all cultures on Main-
land Southeast Asia were derivatives of those of India and China. Consequently,
writings of the belle époque portrayed Indochina as ‘a region of transition’, ‘a
meeting point’, ‘the cross-roads of maritime routes between the Orient and the

Far East’, etc.

It is an empty space where traces of a glorious past can only be excavated with
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the knowledge and expertise of the French [...] To consolidate these myths of
Indochina as lack, void, or absence, a new history of the region had to be writ-
ten, one that would fit the new political identity assigned to it and accommodate
new phantasmatic images like those of Angkor Wat, long forgotten by the na-
tives and ‘rediscovered’ and promoted by the French (/bid:19).

Archaeology was thus in this particular case instrumental for France as
colonizers to use as an operative device to claim the right to the past, and hence
also the future of the colonized Indochinese territory. More generally, it stands
uncontested that archaecology and related sciences such as anthropology were
born and raised in imperial 19™ and 20™ century Europe, as part of the imperi-
alist project to legitimise colonisation. At the core was the idea of a unilinear
physical and social human evolution, from savages to modern humans, related
to Darwin’s model for biological evolution of species. Technological advance-
ment in material culture was used as the sole measure of complexity and sophis-
tication, and human societies were scientifically ordered on a scale from the sim-
plest to the most complex. In anthropology, the people found lowest on the scale
were stone using hunter-gatherers in remote parts of the colonies, and at the top
were the colonisers, the modern people of imperial Europe. Archaeology
reconfirmed this evolutionary order presented in anthropology with a temporal
dimension. Using the linear Christian notion of time that became important in
the 18" century (Thomas 1996; Fabian 1983; Tuan 1990:148; Grundberg
2000:13ff), archacology demonstrated, using a unilinear model of evolutionary
stages, how humanity had developed from simple to more complex stone tech-
nology, then acquiring the knowledge of agriculture, further learned how to
handle metals, eventually developing written language, and finally entered mo-
dernity. Archaeology’s vision of unilinear temporal progression and anthropolo-
gy’s spatially distinctive groups in the ‘ethnographic present’, nailed to the same
imaginary developmental sequence were in this way two crucial parts of the same
mindset, serving to place the colonised Ozher as the before in the becoming of
modern Europe. Within this mental template, time is curiously compressed in the
present, enabling the modern European to conceive of contemporary but spa-
tially distant people as belonging to another time (cf. Fabian 1983; Clifford
1988:106). This further allows and paves the ground for the rather bizarre idea of
people at one evolutionary level developing to another stage within one single
person’s life time, provided that they are helped by influences from the already
more developed, thus legitimizing the aid pretences often put forward in colo-
nial ideology. George Bond and Angela Gilliam write: ‘It reflects where ‘we” have

been and where ‘they’ have yet to reach. In these formulations, our present is their



future’ (1994:13). In this way, archaeology contributed significantly to the defi-
nition of development as a universal aspiration for modernity and western values.
Postcolonial deconstruction has visualised the ideology and the political agenda
behind these mindsets as legitimising colonial oppression, but archaeology has,
as far as I can see, not taken into account the consequences of this critique.

A third distinguishable field where postcolonial theory has been used in ar-
chaeology is in discussions on cultural heritage and indigenous rights (e.g. Bond
& Gilliam 1994; Rowlands 1994, 1998; Chakrabarti 1997; Gosden 2000; Killén
2001). At the core of these discussions is the concept subaltern®, and a concern
for issues of identity, differing cosmologies, and cultural hybridity. The traditional
archacological narrative has been one of exclusive cultures developing through
their own force or through influence in a straight line of descent to the domi-
nant group of the modern nation state. Since postcolonial theory works against
all forms of culture essentialism, we need a sharper definition of the word es-
sentialism in order to understand the dynamics at play. Lynn Meskell has identi-
fied two understandings of the word as relevant for an examination of social
dynamics in archacology, which are as follows: (i) particular things have intrin-
sic essences which serve to identify them as particular, and (ii) abstract entities
or universals that exist across time and space (Meskell 1998a:142). Expressing
in both of these senses an essentialist view of cultural origin, archaecology has
been a useful tool to legitimise modern nationalist projects, which have arguably
had positive as well as negative consequences (Kohl & Fawcett 1995). The tem-
poral aspect of the development idea, which enables us to conceive of cultural
origins in the first place, is naturalised in discourse, and often by archaeologists
themselves. There is, however, a complicated ideological operation behind such
a world view, which is not in any respect natural, as I have argued above. To be
able to envision Vikings as the ancestors of people living in Scandinavia in the
21 century, there is need both for an essentialist apprehension of culture, and
a mental manoeuvre of time compression. What we end up with is in Bond and
Gilliam’s words that: “The postulated past and the present occupy the same tem-
poral space, thereby restoring power to history’ (1994:13).

Postcolonial thinking has foremost been used in the form of postcolonial
critique in cultural heritage management to visualise and scrutinize the modern
day power relations that are behind the official images of the past produced in
history and archaeology, arguing that there are other alternative and mute histo-
ries that are not allowed to be told in the national discourse. This has typically
been used as a tool to criticize politically dominant groups in favour of minor-

ity peoples such as Australian Aborigines, North-American Indians, Maori and
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the Saami. This postcolonial critique has thus contributed to the production of
alternative histories to be incorporated in school education, claims and realiza-
tions of artefact repatriation, and it has been used for arguments in legal land
use cases. While these are arguably positive uses of history and archaeology in
favour of indigenous rights, it is important to understand this empowering of
the past as a mental construct based on the same principles — culture essential-
ism and time compression — that were and are still used to legitimise the impe-
rialist project. In one of very few critical reflections on this matter, Chris Gosden
has argued that postcolonial theory must inevitably be seen as in direct contra-
diction to laws surrounding repatriation of artefacts and human remains, which
use arguments of cultural integrity and continuity with prehistoric cultures as the
legal basis for their claims (Gosden 2000:241f). This is a deeply complicated and
ambiguous matter, which is in itself well suited for postcolonial analysis. Argu-
ably, archaeology has here for the first time made real and important political
contributions to the situation of minority groups, while it is continuously work-
ing to reproduce a world view based on an evolutionary development principle
where these same groups and their alternative histories are conceptually fixed in
time and space, inferior to and always behind the dominating history. And per-
haps most importantly, the hegemony is in this case actively reproduced by the
oppressed, reconfirming the attraction of the empowered history. Moreover, it
can be argued that these formerly subaltern minority groups may use archaeol-
ogy to claim their own superiority at the expense of another Otber, now subal-
tern. Chris Gosden maintains that a solution to these postcolonial contradictions
would be for archaeology to be more open to understanding culture as hybrid-
or creole formations, and that knowledge of the past is layered and must be
formed as a process of negotiation, recognizing the plurality of present inter-
ests in the past concerning issues of culture, politics and identity (Gosden
2000:258f).

DISCIPLINE AND CRITIQUE

It can now be said without reasonable doubt that the discipline of archaeology
can be challenged by the postcolonial critique, and that it would be shaken to its
foundation were the critique to be taken profoundly and seriously. Postcolonial
deconstruction has visualised and put into words a set of conceptual contrasts
that have been necessary to create western humanism, with both anthropology
and archaeology at the core with their conscious study of the Other playing a
major part in the creation of western hegemony (Gosden 2000:245). Panivong

Norindr has argued that the Western world’s historical narrative articulates a



vision of other worlds as a ‘blank space on which Western desire is written’, and
that in his case France, using Indochina as a space of cultural production in an
exoticizing project pictured it as coherent and backward to sustain the colonial
myth (Norindr 1996:2f). The words and structures Norindr uses to describe the
‘exoticizing project’ of picturing Indochina, can with ease be transferred to
describe pictures of the past as ‘a foreign country’, in Europe and elsewhere
today. And now, at the beginning of the 21 century, a wide range of postcolonial
critics have demonstrated convincingly that such an imperialist mindset is no
longer sustainable. Thus postcolonial critique is not a trend, should not be about
inherited guilt, but is inevitably part of a world dealing with the consequences
of colonialism. While anthropology has to some extent come to terms with its
colonial legacy through a constant and open critical discussion within the disci-
pline, archaeology as described above has instead used postcolonial theory mainly
in a constructive manner, adopting a new conceptual framework and terminology
for cultural analysis of the past, either in prehistory or the colonial past of the
discipline. The postcolonial critical deconstruction has, however, largely been ig-
nored.

Paraphrasing Robert Proctor (1995, quoted in Winston 2001:1), these st7uc-
tures of ignorance are at the core of the contemporary creation of archaeological
knowledge. Ignorance, like knowledge, is actively but not necessarily consciously
manufactured (Winston 2001:1-8). What in archaecology has then been subject to
critical ignorance? In contemporary archacology there are conceptual structures
and metaphors with clear imperialist connotations. As Nicholas Thomas put it:
notions that were at once widely discredited seem curiously alive (1996:123). One
obvious example of such a strong metaphor is the #hree-Age system. Prehistory
is commonly divided into three parts: Stone Age, Bronzge Age and Iron Age, one
developing more or less smoothly into the other in any given area of the world.
The word Age brings an analogy to the development of a human being, from the
‘cradle’ (another common metaphor in archaeology) to maturity as incorporated
in modern civilization. This metaphor enables us to conceive of a unilinear de-
velopment of humanity, comprehensible as one single lifetime. This
conceptualisation played, needless to say, a pivotal part in the colonialist project,
and is thus still intellectually supported by archacology. Another related area is
the attention paid to the development of societal complexity, which is still at the
core of much archacological research, particularly in processual archacology.
Complexity is here measured in terms of hierarchical social formations, indi-
vidual and collective wealth, composition of trade systems, etc. The greatest

complexity in all these areas are naturally to be found in the modern capitalist
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society, and thus the cultures of the world have been ordered with the help of
archaeology along a developmental line from simple to complex and finally
modern. There has been critique posed against the definition of complexity in
archaeology, both from critical gender theory and as expressed in the well-known
heterarchy debate (Ehrenreich ef al. 1995, specifically for Southeast Asia, see
White 1995), arguing that there are other ways to measure complexity. There have,
however, been very few attempts to debate the va/ue in discussing the develop-
ment of societal complexity, and why such a concept should be at the core of
the archaeological science. A third example is the archaeologically debated and
contested notion of culture. James Clifford has argued in a critical review of
anthropology that the postcolonial critique from the negritude movement on-
wards led to a profound disciplinary crisis. It forced anthropology to renegoti-
ate its own role, now that it could no longer present itself as a unique purveyor

of knowledge about others:

With expanded communication and intercultural influence, people interpret
others, and themselves, in a bewildering diversity of idioms [...] This ambigu-
ous, multivocal world makes it increasingly hard to conceive of human diversity

as inscribed in bounded, independent cultures (Clifford 1988).

In spite of this, archacology persists in using a terminology that implies and
reproduces a view of prehistoric humanity as inscribed in bounded cultures.
Moreover, among the archacologists who have written on the subject of
postcolonial theory I can sense a defensiveness, or perhaps a fear, which is well
expressed by Chris Gosden when he explains why postcolonial theory in his view

cannot be seriously considered and used in archaeology:

As well as the lack of concern for material culture, which must be central to any
archaeological analysis, postcolonial approaches contain no real theory of history
or change, tending to consist of vignettes or snapshots of one time and place

(Gosden 2000:243).

While I cannot agree with Gosden that postcolonial theory with its cultural
focus on ritual, architecture, costume, etc, lacks a concern for material culture,
it is more interesting to note the almost taken-for-granted definition of archae-
ology presented between the lines®. Archaeology, says Gosden, is about material
culture and long-term change. Here I must once again disagree, and refer to etymol-
ogy where archaeology is defined as &nowledge of the ancient. This very book con-

sists exactly of that which Gosden calls vignettes or snapshots of one time and



place, with no attempt from my side to explain the process that lead from Lao
Pako and finally to the development of modern Lao PDR. And yet this book is
about the ancient past, and I would claim it is archaeology. In fact, the exclusive
(and excluding) archaeological focus on the longue durée, has been extensively
criticized by feminist scholars (e.g. Wylie 1992; Meskell 1998a; Gilchrist 2000).
They have developed an alternative emphasis on the short term, the small scale
and the individual in archaeological analysis, which has emerged as a character-
istic feminist epistemology (Gilchrist 2000:325). I think, however, that Chris
Gosden’s defensive reaction in a paper otherwise supportive of the postcolonial
critique is representative of responses by the archaeological research establish-
ment confronted with postcolonial deconstruction of what is traditionally con-
sidered to be the foundations of the discipline. But at whose expense are those
foundations defended? Could not a story about the ancient be meaningful and
interesting without creating a conceptual linear development naturalising past and
contemporary opptression?

In conclusion, I cannot understand these remnant imperial structures in ar-
chaeology as anything but a result of active disciplinary ignorance of important
intellectual currents in the contemporary world. The examples I have given of
imperialist metaphors in the archaeological representation of the past are but a
few, and I do not wish to say that it is as easy as to find better alternatives. I do,
however, sustain that there is need to critically review the role of archaeology
in a postcolonial world.

Finally we return to the poem by Adrienne Rich at the onset of this chapter.
How does memory speak? Like Homi Bhabha, I see °[...] the need to work through
the problem of memory in reconstructing a ‘sign’ of history that may zo# provide
a causal or deterministic narrative” (Bhabha 1996:204, original italics). That is a
memory by which we are touched by the frailty and greatness of humanity, but
with no deterministic linearity. Archaeology, in its sense of official memory must
be allowed to be as open and ambiguous as life itself. Touching and moving us,
like our worst nightmare and a wet dream; in your mirror pressed leg to leg

beside you — intrusive inappropriate bitter flashing.
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UPSTREAM
A HISTORY OF RESEARCH

We are about to embark on a journey around the world. Accompanied by the
discipline of archacology we will travel from Sweden to Asia, and back to Eu-
rope before we once again head off to Asia. Thereafter we will go to Africa, Thai-
land and the USA, and finally we end our journey in north eastern Laos. This is
a history of research for this particular work. My purpose is to give you a frame-
work; a setting for my own archaeological research as it is presented in the fol-
lowing chapters. For readers who look for more comprehensive accounts on the
history of archaecology in Mainland Southeast Asia, I recommend Charles
Higham’s books The Archaeology of Mainland Southeast Asia (1989) and Early Cul-
tures of Mainland Southeast Asia (2002) in combination with the papers of War-
ren Peterson (1983) and Ian Glover (2003).

My point of departure for this chapter is that an objective history of research
is impossible, even a contradiction in terms. To make full use of that situation,
I work with my subject as a tool, fully and actively. This history has an associa-
tive logic, evolving around the Lao Pako archaeological project and me as a pro-
fessional archaeologist serving to wrap this project up in the tradition of archae-
ology of which it is a part. The narrative form was actively chosen to create an
alternative way of relating to and acknowledging the bonds to my scientific dis-
cipline rather than through a more common linear account, based upon the
underlying principle of academic (cf. social) evolution (cf. Fabian 1983:15f).
Although I will consistently argue in favour of an archacology that is consistent
with my sense of ethics and with my own understanding of the world, I do not
wish to end up portraying my work and my views as wore developed than that of
any particular scholar or intellectual schools of thought. Instead I wish to point
to the complexity and ambiguities of any archaeological work, including the Lao
Pako project, from being created at the intersection of scholarly tradition, per-
sonal interests, and the socio-political structures of which it is a part. By using
other archaeologies, which are in different respects touching upon mine, I aim
to offer an understanding of the archaeology I have done at Lao Pako through
a patchwork principle. Many small pieces will be stitched together to create a pic-
ture of my archaeology in a wider frame.

The archacology of Southeast Asia has been created and reproduced with a
notable lack of critical reflection on the socio-political structures it was and is
part of. In a paper that constitutes one of very few exceptions to that tradition!,

Warren Peterson writes:
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Scholarly images of Southeast Asian prehistory are a direct reflection of para-
digmatic developments in archacology plus the unconscious political habits of
individual archaeologists and anthropologists (Peterson 1983:123).

According to my view, as I do not share Warren Peterson’s thirst for objec-
tivity in archaeological research, ‘paradigmatic developments’ of the discipline
are very much intertwined with the socio-political and cultural contexts of schol-
ars, individual as well as the collective. This chapter aims to show how, while at
the same time offer you an understanding of my own context.

All that is told in this chapter is in one way or another related to the shape
the Lao Pako project has taken. Knowledge about these different scholars and
their archaeologies such as they are discussed in this chapter, as well as the po-
litical and social circumstances they were and are part of, is crucial for an un-
derstanding of this present study. The image of Lao Pako is seen and defined
more clearly through the relations to these other archaecologists and

archacologies. Let us now begin our journey in the company of Olov Janse.

OLOV JANSE AND THE BIRTH OF MODERN ARCHAEOLOGY IN
MAINLAND SOUTHEAST ASIA

Olov Robert Thure Janse was born in Norrképing, Sweden in 1892, and came to
be one of the scholars who gave birth to a tradition of modern archaeological
research in Mainland Southeast Asia. Janse began his studies in archaeology at
Uppsala University, as a student of the legendary Professor Oscar Almgren. He
left for France in 1922 after having completed his PhD thesis on gold artefacts
from the Migration Period in Sweden (Janse 1922). In Paris Janse started to work
for the national museum in Saint-Germain and came in contact with a collection
of artefacts from Indochina, the French colony in Mainland Southeast Asia. He
nurtured a boyhood dream of going to China, which was to him a fascinating land
of immense treasures. So when the chance appeared to lead an archaeological
research expedition to Indochina, he jumped at it. Indochina was at the time
regarded as a backward baby brother of China having formed its cultural iden-
tity through a direct mix of second-hand cultural influences from India and
China. Studying Indochina would thus be a way of studying China, the main focus
of his interests (Janse 1959a:14-32).

Thus Olov Janse travelled to Hanoi in October 1934 with his wife Renée. His
autobiography Ljusmannens gita — “The Candle Man Enigma’ [my translation]
(Janse 1959a), allows us to follow in their footsteps. At that time, Hanoi was the
colonial administrative centre of French Indochina, and also the location of the

Ecole Frangaise d’Extréme Orient, the research institute that provided the colonisatenrs



with scientific information about the history, archacology and philology of their
colonised territories. He was well looked after by the EFEO and was immediately
given access to a number of known archaeological sites to investigate and exca-
vate. These sites and monuments had in many cases previously been visited by
local looters and amateur archacologists among the colonial officials. During the
first decades of colonisation, it was common to identify and excavate historical
monuments and sites as a hobby among colonial officials. This was eventually
identified as a problem, which called upon the establishment of an institution
for management of monuments and cultural heritage of the colonised territory
(Groslier 1966:155ff). Thus the EFEO came into being in 1898, cast in the mould
of already existing French schools in Athens, Rome and Cairo (Higham 2002:21).
The amateur archacological missions by colonial officials continued, however, and
many of the excavations which rendered collections for museums and collectors

in Europe, were undertaken with no scientific pretensions at all.
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However, there were also a number of professional archaeologists and art
historians working for the EFEO in Hanoi. Most of them were French, and most
were occupied with research on major monumental sites, remains of ‘civilizations’
such as the Khmer and the Cham. Many of these men, because this was an al-
most exclusively male domain, were to become legendary in the archacology of
Southeast Asia. There were names like Louis Finot, George Coedes, Henri
Parmentier, Jean-Yves Claéys and Etienne Aymonnier. There were also a few pre-
historians, most with a background in geology, who laid the foundation for later
research in prehistoric archaeology. The most well-known among these are
Etienne Patte, Henri Mansuy and Madeleine Colani, who was one of very few
women in the field at this time (Groslier 1966:155ff). We will return to the work
of Madeleine Colani later on in this chapter.

Until the Second World War finally interrupted his fieldwork in 1939, Olov
Janse worked three long seasons in what is today northern Vietnam, in co-op-
eration with many of the EFEO members mentioned above. There he excavated
a number of brick tombs from the times when the Chinese Han, Six, Tang and
Sung dynasties had colonised the area. He also did the first proper archaeologi-
cal excavations of the site P6ng So’n, which was later to become a symbol for
the glorious past of the Vietnamese people in nationalist propaganda (cf. Ha Van
Tan 1991; Loofs Wissowa 1991:39; Han 1998; Killén 1999:6ff). After his return
to Europe and the United States, Olov Janse published the reports from his ex-
cavations in three extensive volumes (Janse 1947, 1951, 1958a). He ended up as
a well-reputed scholar at Harvard University, where parts of his excavation find-
ings remain today, at the Peabody Museum. The rest of the excavated material
are now stored at museums in France, Vietnam and in Sweden?. Olov Janse died
1985 in New York, being one of the most highly respected western scholars of
Southeast Asian archaeology (cf. Solheim 1985, 2002). His work is often referred
to in Vietnamese archaeology of today (e.g. Prior 2002, 2003; Miyamoto 2003),
and has been widely appreciated for its high scientific standards.

Janse was indeed a serious scientist. As a disciple of Oscar Montelius and
Birger Nerman, two of many father figures in early Swedish archaeology, he was
trained in modern archaeological excavation methods. In the introduction to his
autobiography, he argued passionately for the importance of a careful documen-

tation of the context of every artefact during excavations:

...even an apparently insignificant little potsherd with no aesthetical value at all
may sometimes to the scientist be the key to the chamber that holds the solution
to many of the mysteries of the past’ (Janse 1959a:17f [my translation]).



In retrospect Olov Janse has also been mentioned as one who, with the words
of Bernard Groslier, ‘introduced order into the researches’ in the archacology
of Indochina (Groslier 1966:160). This indicates that he, in his fieldwork, kept
to a professional archacological ethics similar to that followed by most archae-
ologists in international archaeology today (cf. EAA 2000, see also Killén 2004).

Nevertheless, Olov Janse’s theoretical analyses and conclusions are in many
ways questionable from the perspective of our contemporary world. The early
paper Arkeologien och reutilisationsproblemet (Archaeology and the Problem of Reutilization
- [my translation]) from a volume in honour of the Swedish crown prince Gustaf
Adolf, is a good and explicit example of how Janse explained cultural change and
artefactual similarities over vast geographical and temporal distances by the
principle of diffusion. Using diffusion as a model for explaining change in hu-
man societies was common in archaeology at this particular time, when human
culture and society in general was perceived as static and humans as uninventive
(Trigger 1989:151). He was convinced that the many similarities between for
instance artefacts from the Hallstatt Culture of central Europe and archaeological
findings in East Asia, could only be explained by diffusion, happening through
transportation of physical objects between these two areas. The objects would
have travelled with people, moving across the continents. While the movement
from west to cast is often described by Janse with active words like ‘travel” or
‘spread’, the opposite influence from east to west is described as waves of peo-
ple ‘pouring’ (viltra) in over Europe from the east (Janse 1932:382ff). The choice
of words in this paper indicates a world view which fits with the view of the
relation between the Orient and Europe, such as it was described and criticised
by Edward Said in Orientalism (1978). Europe is portrayed as active and in the
centre, while the Orient is mysterious, constant and passive in the periphery. Thus
words describing a movement out from the centre are active, while the words for
the opposite direction are passive (vd/tra), and indicating a lack of intent and
direction. Later on in his career, Janse consistently gave meaning to his excava-
tion findings in Southeast Asia with a symbolic structure created as a sort of
cultural patchwork with pieces from China, India and not least the Classical
Mediterranean. He traced a Dionysus cult among some Southeast Asian artefacts,
and found direct representations of Pan in others (Janse 1958b, 1959a). Only
occasionally did he refer to the indigenous people of the same area for analo-
gies, and then in a rather anecdotal tone. He obviously needed to seek the ori-
gins for all the splendour he met in the archaeological record with a civilization,
and in Janse’s world the most prominent of civilizations was the one he was part

of, with its origins in the Classical Mediterranean.
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Ljusmannens gata (Janse 1959a) gives us an opportunity to follow Janse’s trav-
els and work in Indochina in the 1930’. In a sense it illuminates the scene for
his scientific work, as we get to see the world he met in Southeast Asia through
his own eyes. Olov Janse lived and worked in a colonial world, and his perspec-
tive was undoubtedly imperialist. His research was both a product of, and an in-
strument to reproduce a French, or European view of a commodified and allur-
ing Indochina, an icon and object of desire and possession (cf. Norindr 1996:4).
The social hierarchy with colonisers in another societal sphere, and also at a
higher stage of social evolution than indigenous people, was completely natural-
ized and no object for questioning. While not overtly expressing racist opinions,
Janse’s interpretations of the past reflect his world view, where people of his kind
were naturally worth more than the anonymous and mute /ndigéne. In a booklet
with the title “The Peoples of French Indochina’, (a Smithsonian Institution War
Background Study from 1944), Janse writes the following on the peoples of Main-
land Southeast Asia:

[There is an] extreme variety of ethnic groups. Though many of these groups
still stubbornly cling to their beliefs and ancient customs, the French penetration
[...] has largely contributed to the levelling of the various social and racial barri-
ers and to orienting the elite of these peoples toward human progress (Janse
1944:11).

The use of words such as sf#bbornly indicates a fatherly and patronizing per-
spective, which equates the people he describes with children. A discourse that
portrayed indigenous peoples as children worked to legitimize the intervention
of colonisateurs who would act as parents and teachers in the process of
socialization into a modern society. It is indeed typical of texts from the time just
after the fall of French Indochina that colonization was described in retrospect
as something necessary and even heroic, with what Norindr has called a ‘rheto-
ric of paternalistic benevolence’ (Norindr 1996:44). The French colonisers in
Southeast Asia had, seen from that perspective, taken on a great human respon-
sibility and made many personal sacrifices for the greater good of rescuing the
peoples and lands of Indochina to modernity from an otherwise inevitable de-
cay. Bernard Groslier wrote in the same spirit about the history of colonial

archacology in Indochina:

This brief summary [...] seeks to show the immense progress that has been made
since the enquiries of the dilettantes of the 18™ century. [...] By the eve of the
Second World War which was to throw Indochina into turmoil, two generations
of scholars had built an imposing edifice and enriched history with a fascinating



new chapter. The road had not been an easy one, and some of those who trav-
elled it had sacrificed their lives on the way. But though the names of most of
these men are now forgotten it is by their efforts that cities like Angkor and Pa-
gan have at last been brought back to life (Groslier 1966:192).

Illuminated like this, it is almost inevitable to see the archaeology of Olov
Janse as somewhat dubious from the perspective of my contemporary society.
And the critique is, of course, not new. It is widely known that the entire discourse
of human sciences and archaeology during the first decades of the 20th century
aimed at picturing colonisation as something natural and inevitable to human
society, and thereby legitimising European colonial rule over great parts of the
world3. During a few decades Olov Janse played a part in the reproduction and
legitimisation of the colonial world order through the pictures of the past that
he communicated. We must nevertheless remember that from all that has been
written about him it is clear that Olov Janse was, and is, regarded as a good sci-
entist and a good man.

A couple of papers from the end of his professional career testify to a change
with Janse, who was then suddenly more apt to turn to the local context for
analogies in his interpretations (Janse 1959b). He judged his own earlier inter-
pretations, which were based upon the assumption of direct cultural influences
from India and China as ‘simplistic’, and began to open up for the possibility of
indigenous origins of local cultures in Southeast Asia (Janse 1961:1645). This was
at the beginning of the 1960s, 25 years and one World War later. The world of
Olov Janse, who was by then almost 70 years old, had changed. What was previ-
ously called Indochina had, after years of war and a new wave of colonisation
by Japan, become the independent states of Vietnam, Cambodia and Laos. The
archacological research he was himself part of had contributed to a fundamen-
tal change in the view of this area. Olov Janse’s personal reason for wanting to
study Indochina, which was as we remember to study the Chinese civilisation in
its very periphery, was characteristic for the initial focus of archaeological re-
search in the entire Indochina. The interest was typically either with the Chinese,
or the Indian civilization. But at the beginning of the 1960s, a few decades of
archacological and historical research along with a changing political climate had
shown that the cultural complex which had at an initial stage of colonization been
considered as a passive mixture of elements from Chinese and Indian civiliza-
tions, would instead better be defined as a significant cultural complex in its own
right, and most importantly, with indigenous origins (cf. Groslier 1966:155).
Indochina had, together with Thailand, Burma and Yunnan, become Mainland
Southeast Asia.
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Just like Olov Janse was once, I am at the time of writing a PhD candidate at
the department of Archaeology and Ancient History at Uppsala University in
Sweden. I chose Mainland Southeast Asia as a focus for my studies, not because
I was interested in China or India, but in Mainland Southeast Asia itself. Then
again, my world is in that sense different from Olov Janse’s. My studies are funded
by the Swedish International Development Agency, whereas French museums and
institutions for colonial research financed Janse’s research. There are some simi-
larities between the projects of these institutions, perhaps most obviously the
aim, or mission, to aid or assist the indigénes/local populations with their
socialization into modernity. I do not suggest that there is a direct analogy be-
tween early 20th century institutions for colonial research and present day inter-
national development aid, but there are enough parallels in these two structures
to make comparisons worthwhile. Let us keep that in mind as we now move on

to take a look at archaeological narratives from Laos in the 21st century.

ART AND ARCHAEOLOGY IN LAQOS:

AN EXAMPLE FROM THE 21T CENTURY
The beautiful and lavish Arz et Archéologie du Laos from 2001 is at the time of
writing the only book published with an explicit focus specifically on the archae-
ology of Laos. Itis a heavy book with many high quality photographs and draw-
ings, written by Madeleine Giteau, Professor Emerita at /’Université de Paris I11.
Madeleine Giteau started her art historian career with the Fcole Francaise d’Extréme
Orient in the 1940s, and has since worked long periods for the EFEO, Unesco and
other international organisations in Southeast Asia, foremost in Cambodia but
also in Laos. As an expert on iconography she has published a number of impor-
tant works on Khmer art (Giteau 1965, 1975, 19706), and she has also re-edited
the classic work L’Art du Laos, originally written by Henri Parmentier (1954).
In Giteau’s own book on the art and archaeology of Laos (Giteau 2001), the
main focus is on description and iconographic analyses of reliefs, mosaics, paint-
ings and sculptures from Buddhist and Khmer temples. These are Giteau’s own
research fields, and only about a sixth of the total space is devoted to Prébistoire
et Protobistoire and Les Poteries, which are more typical fields of archaecological
research. The focus on architecture is however by no means coincidental, but
must be understood as part of the French colonial culture in Indochina. In the
French colonialist ideology of the 1930s, architecture was regarded as the fin-
est and most sophisticated measurement of ancient cultures. Based on interpre-
tations of architectural techniques, conclusions were drawn about intelligence

and genius of the builders; the ‘refinement, the strength or naivety of a race’



(Norindr 1996:27). It must be understood as a consistent part of an ideology
aiming to produce an image of universal and unilinear development from ‘primi-
tive’ to ‘modern’ people. As a legacy of this ideology, there is typically a strong
emphasis on Buddhist and Khmer art and architecture also in contemporary in-
ternational archacology in Southeast Asia, especially among French and Italian
scholars. In a short introduction to the history of Laos and its artistic tradition,

Giteau writes:

The long Khmer occupation left important vestiges, most importantly the Wat
Phu temple. The dominating influence had been that of the Thai, of the same
race as the Lao and with similar religion and culture. [...] Lao art did certainly not
start to develop until the end of the 14™ century, [when the Lan Xang kingdom
was in close contact, and even united with the Thai under the reign of king
Setthatirat]. The richness and diversity of their works gave them an important
place in the artistic evolution of the Indochinese peninsula* (Giteau 2001:34 [my
translation]).

Words like dominating influence, race, artistic evolution and Indochinese peninsula in
this short extract place Madeleine Giteau’s language firmly in a colonial discourse.
It is in fact almost identical to that of the texts written by Olov Janse and other
colonial researchers from the early 20th century, and must in my view be regarded
as being part of the same context. Most references cited are also from the be-
ginning of the 20th century, and Giteau clarifies her position further by naming
George Coedes (Director of the EFEO in Hanoi 1929-46 (Nugent 1996) and a
friend of Olov Janse’s) as the greatest historian ever to have worked in South-
east Asia (Giteau 2001:35). While I agree with Giteau in her appreciation of
Coedes as a prominent scholar of his time, the lack of critical distance to the
political context of which Coedés was a part, makes Giteau reproduce the colo-
nial discourse that was created by the first archacologists in Indochina at the
beginning of the 20th century, but in her case a century later. Whereas colonial
research in the early 20th century can in some sense be excused in retrospect by
its socio-political context, such an imperialist discourse cannot be supported by
the 21st century society, where historical change is generally explained in more
complex terms than through dominating influences and artistic evolution. Yet this
book was published in 2001, which must say something about the disciplines of
archaeology and art history in Mainland Southeast Asia in the early 21st century.

This does not, however, solely depend on disciplinary structures, but must be
viewed in the light of the postcolonial relationship between France and Indochina.
Panivong Norindr has eloquently formulated and analysed what he calls the

phantasme of Indochina in French culture:
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As a discursive construction that supported financial and political ambitions, and
as a particularly fecund Zexn de mémoire (site of memory) heavily charged with sym-
bolic significance, Indochina continues today to arouse powerful desires. Its lu-
minous aura sustains memories of erotic fantasies and perpetuates exotic adven-
tures of a bygone era, while appealing to the French nostalgia for grandeur
(Norindr 1996:1).

The explanation as to why this particular book has not been widely criticized
is in my view partly to be found in the format of the book, appealing to a nos-
talgia for grandeur. It contains a great number of photographs and beautiful draw-
ings of temples, reliefs and Buddhist sculptures: a systematic documentation of
what is considered to be the most important religious art in Laos. The major aim
appears to be to find an art that is typically Lao, in comparison with the rest of
Mainland Southeast Asia. There is no critical reflection on the pictures of Laos
and its inhabitants that are simultaneously produced. In other words, there seems
to be no discursive importance attached to these images of the world that are
communicated, directly and between the lines, in descriptions and analyses of
artistic styles. Moreover, Giteau writes in the style of an all-seeing narrator, play-
ing what Donna Haraway has called the ‘god-trick’ of seeing everything from
nowhere, letting the story appear uncontested. It can be argued that the coffee-
table-book format of Art et Archéologie du Iaos makes this case even more seri-
ous. Many such folio books have been produced to show the world the fantastic
arts and artefacts of Southeast Asia in all its splendour. Such an appearance
means that the book is meant to appeal to a much wider circuit of readers than
only archaeologists and art historians, many of whom have no previous knowl-
edge about the art and archacology of Laos, and subsequently trust in the knowl-
edge and authority represented by academia. Such zmp/licit images of history and
prehistory are thus more powerful than the exp/icit pictures discussed among the
official contemporary society of researchers in archaeology and art history (cf.
Samuel 1994: 13, 171, 35, 39). Once more quoting the strong arguments of

Panivong Norinds:

If absorbed and consumed uncritically, the current wave of popular material on
Indochina threatens to submerge all serious attempts at interrogating French
colonial involvement in Southeast Asia under the ebb of phantasmatic images that
perpetuate the myths of its foundation, promoting a fin de siecle resurrection of
the mythologized images of an exotic and erotic Indochina (Norindr 1996:13).

This is precisely why ‘popular material’ like Arz et Archéologie du Iaos deserves

equally serious critical consideration as any overtly argued research results.



I here use Madeleine Giteau and her book on the art and archaceology of Laos
as an illustration to my argument. The argument goes of course beyond the cri-
tique of this particular book, and it is not my intention to blame Giteau for the
inequalities of the world. The broader question must be lifted from the level of
political correctness and posed to the disciplinary structures. What is it in the
disciplines of archaeology and art history of Mainland Southeast Asia today that
validates a division of people, today or in the past, into races? Or, for that mat-
ter, find it useful to discuss art in terms of artistic evolution. Where are the
people who actually live in Laos? It bothers me that the only book ever published
on such a vast — and wonderful — subject as the art and archaeology of Laos is
one that communicates a view of the same country’s inhabitants in terms of races.
It bothers me that the scholarly community has not raised critical discussions on
this matter. Or do we agree? The words of one writer are volatile: they may be
the result of all from clear intentions to sheer mistakes, while the (silent) accept-
ance by the scholarly community indicates a more general tendency. On another
level of understanding, I see Madeleine Giteau’s book on the art and archacol-
ogy of Laos as a powerful example of that it is a theoretical simplification to
describe the development of the archaeological discipline in unilinear evolution-
ary terms. The practical world is far messier, and there is today a wide variety of
archacologies out there, which are all legitimized by their cultural or sub-cultural
contexts. Thus the question must be what (sub-)cultural context it is that work
to legitimize the imperialist agenda of this particular work.

This particular example does not, however, make justice to the contemporary
field of archaeological research in Southeast Asia. It is indeed a field of great
variation, of which the Lao Pako project is a part. Before we return to take a
closer look at contemporary Southeast Asian archaeology, we will make a stop
in Africa, partly to put Southeast Asian archaeology into perspective, and partly
to provide a background to some main sources of inspiration for my theoretical

approach in the Lao Pako project.

POSTCOLONIAL ARCHAEOLOGY IN AFRICA - A BRIEFING

The early history of African archacology shows many parallels to the history of
colonial research in Southeast Asia. Modern archacology in Africa was created
in a strong colonial and racist discourse, which it also helped to reproduce (cf.
Trigger 1989:129-38). After independence there has been a multitude of reac-
tions to these earlier traditions, creating a manifold field of archaeology. Con-
temporary African archaeology is characterized by strong bonds to anthropol-

ogy and linguistics, and the critique has in a broad sense been pointed towards
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archacology’s role in the reproduction of a general imperialist image of Africa
and Africans as being primitive, backward, static and uninventive (Rowlands 1989;
Ekblom 1998; cf. also Trigger 1989). There are three distinct reactions to this
imperialist discourse, which are of special interest for this study.

Perhaps the most extensive of these reactions has been the processually in-
fluenced archaeology, which accentuates ecological and functionalistic aspects
of prehistoric and historic societies (e.g. Sinclair e al. 1993; Sinclair 2004). It has
been much concerned with issues such as socio-ecological relations, adaptation
to ecological changes and food strategies among different economies of hunter-
gatherers, agriculturalists and pastoralists. It has also enhanced a neo-evolution-
ary view on prehistory (e.g. Deacon 2001), and adopted ethnoarchaeology as a
common method. The major aim for this processual approach is to create an
alternative to the culture-historical approach, which is connected with colonialist
archaeology and to lift the discussions from the particular to addressing more
general and widely important issues for humanity. High-level scientific analysis
has lately often been combined with a local oral history perspective (e.g. Sinclair
2004) to create specific local history and at the same time make the African past
become an important factor in a universal historical current (Ekblom 1998; Diop
1970). This approach has been applied by international as well as local archae-
ologists, and must be seen as a strategy to make African archacology competi-
tive in international science, and further to show that the issues raised were of
active importance for humanity as a whole, not only as a passive negative image
of the Western world.

Another more forceful reaction to the colonialist discourse has come from a
number of African archaeologists who have used several different approaches to
reclaim the images of the African past. Bassey Andah, who claims that only native
Africans or ‘true’ Africanists can create a valid picture of the African past rep-

resents one extreme. In an almost agitatory line of argument he writes:

[...] itis necessary to excavate and expose the paralyzing structures and strictures
of definition of the African which confine both the African insider and the Arab/
European outsiders. [...] demand that we reject European - Arab historical vo-
cabulary [...] And only when we have completed the ascent of literacy, identity,
spiritual, political and economic freedom, should we welcome them back, but on
our own terms (Andah 1990:3).

Another example of a strong argument towards a prevailing imperialist dis-
course is Webber Ndoro’s doctoral thesis Your Monument Our Shrine (Ndoro 2001),

in which he argues for a more locally attuned cultural heritage management



approach to Great Zimbabwe. It is interesting to note that such forceful criticism
on the former imperialist discourse as is shown by the examples above is formu-
lated sharply within a post-modern critical discourse originating from universi-
ties in the West. Quoting scholars like Michel Foucault (e.¢. Andah 1990:3) makes
the critique accessible to international academia, and provides an entry ticket to
the more exclusive societies of that particular world. We will return to the issue
of local critique with a different example further on in this chapter.

A slightly different yet related reaction is that represented by foremost West-
European and African archaeologists with a post-processual archacological ap-
proach. This archaeology is the younger relative of the processual school. It lined
up with the processual critique of the unscientific culture-historical school, but
tried to combine scientific methods for excavation and artefact analysis with a
humanist and particularist approach to the interpretation of the past. The post-
processual archacology was formulated as a critique against the processual func-
tionalist and eco-determinist view of human society and launched instead a
strong focus on rituals and symbols and metaphors in material culture. However,
similar to her processual relative, the post-processual archaeology is often com-
bined with anthropological studies to create local frameworks of meaning and
metaphor to understand and interpret material culture (Barley 1984; Collett 1993;
Rowlands & Warnier 1993; Bekaert 1998; cf. also Tilley 1999). Although it can
be argued that a basic understanding of human culture in terms of development
and evolution must underlie every choice of ethnoarchaeology as a method of
investigation to understand the past, the post-processual approach has openly
criticized the neo-evolutionary view of the processual school. The post-
processual ethnoarchaeology therefore, albeit somewhat contradictory, accentu-
ates the distinctiveness in particular human societies and the way they organize
their worlds: as abstract structures and as concrete expressions in material cul-
ture. Often are these particular contexts also used in comparison with other
archacological contexts in Europe or other parts of the world, to visualize in a
sense the vast array of possibilities for human societies to create a world (e.g.
Hodder 1982a, 1990). This approach means choosing a different way to criticize
the colonial past than that of its processual relative, and aims instead to create
a post-modern localized alternative to functionalism and the imperialist focus on
cultural evolution. I find this the most attractive of the approaches described
above, and my own theoretical framework has, as we will se further on, strong
connections to it.

During the last few decades humanities and social sciences in Africa have also

been much influenced by postcolonial theory. In fact, postcolonial theory has
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been by far most influential in African and North American academia. Archae-
ology has not shown as strong influences as for instance literary theory and
anthropology, but there are a few examples. Michael Rowlands has combined the
post-processual archaeology approach with an explicit critical focus on issues of
colonialism (e.g. Kristiansen & Rowlands 1998: part I1I). In a paper on archae-
ology and colonialism, he says the following about the priorities in contempo-

rary African archaeology:

One of these is the need for an historical archaeology of Africa that would ad-
dress itself more cogently to understanding the origins of the contemporary eco-
nomic and political conditions that beset the continent. Many of these require a
more long-term view of social change than ‘colonial history’ allows, yet African
archaeology appears too preoccupied with demonstrating its value to an interna-
tional audience concerned with the ‘big questions’ in human prehistory (Rowlands

1989:395).

This critique, pointing to the impact of present-day relations of power and
resistance on science, shows the relevance of concepts of colonialism and im-
perialism for contemporary archacology. Postcolonial theory lifts the discussion
on issues of colonialism to be valid for power relations that exist long after the
situation of direct colonization has come to an end. This is used for direct cri-
tique, and at the same time as a tool for understanding social, political and sci-
entific structures in contemporary society. The postcolonial critique, which has
so far almost exclusively been confined to African and American colonialism has
played an important role in the creation of my own theoretical approach to ar-
chaeology.

In contrast to the African situation, critical discussions in Mainland South-
east Asian archacology after the break-up of Indochina have concerned datings
and models of prehistoric society rather than the contemporary societal role of
the discipline. We will now move to take a closer look at the archaeological site
Ban Chiang in Northeast Thailand, and from there look out on the contempo-

rary field of archaecology in Mainland Southeast Asia.

BAN CHIANG AND THE IRON AGE’ OF MAINLAND SOUTHEAST ASIA

‘Oops, I tripped...” — so begins one of the most recited legends of Southeast
Asian archaeology. The tripper was Stephen Young, sociology student at Harvard
University and son of the United States Ambassador to Thailand, who was out
doing sociological research walking in a village called Ban Chiang one day in 1966.

According to the legend, Stephen Young fell over the root of a kapok tree and



landed with his face down, right on the rim of a pot just barely exposed on the
ground (White 1982:15; Ban Chiang Home Page 2003). He saw pottery of the
most amazing kinds on the ground all around him, some with the outstanding red-
on-buff painted ware with swirling designs that Ban Chiang was later going to
be famous for. He soon realized that he was standing on an archaeological site,
and collected some pottery samples to bring to Bangkok. In fact, the village Ban
Chiang on the Khorat plateau in the northeast part of the country was by then
already known to the Thai authorities for Cultural Heritage Management. Six
years earlier, an officer from the Thai Fine Arts Department had inspected the
site, after the authorities had received information that villagers found curious
things en masse when they built new houses or worked in their gardens. But, in
the words of Joyce White: ‘there was little official interest at that time in the ar-
chaeology of the pre-Buddhist periods’ (1982:15), so it was not until Stephen
Young notified American experts on ancient artefacts in Bangkok (Lyons &
Rainey 1982:5; White 1982:15f) that the Ban Chiang archacological site was re-
ally discovered in the sense that fits a legend.

No one could have guessed at the time how much Ban Chiang was about to
stir up the archacology of Mainland Southeast Asia. Thailand had — as the only
country in the region — never been colonised in the same sense as Vietnam, Laos
and Cambodia that were part of Indochina, and Myanmar that belonged to the
British Empire. Nevertheless there was an important American influence on the
development of the modern Thailand we see today, principally through the
United States’ presence in Thailand before and during the Vietnam War. Half a
century before, just after the Indochina administration in Hanoi had established
the Fcole Francaise d’Extréme Orient, thirty-nine people held a meeting at the Ori-
ental Hotel in Bangkok in February 1904 and founded the Siam Society (Higham
2002:23). In 1911 it was followed by the establishment of the Fine Arts Depart-
ment, and the two institutions, both with close connections to the Thai royal
family, were going to work side by side in the study and documentation of arts,
literature, archacology and other sciences in Thailand and the surrounding coun-
tries (zbid.). To this day, the Fine Arts Department (FAD) is an important actor
in Thai archaeology, and the Siam Society produces one of few international
journals for Southeast Asian arts and archaeology.

Well, back to the story of Ban Chiang. In 1966, when Stephen Young fell over
the kapok root, the research interest for prehistoric® times in Thai archaeology
was close to zero. The national institutions Siam Society and FAD focused almost
exclusively on Buddhist art and architecture: monuments of early Thai civiliza-

tions (Higham 2002:24). Three years earlier, the American archacologist Wilhelm
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G. Solheim from the University of Hawaii who, as a curious detail, was also a
student and friend of Olov Janse’s, had begun to do research on pre- and early
agricultural society sites, together with his students Donn Bayard and Chester
Gorman. They initiated work on now well-known sites like Non Nok Tha and
Spirit Cave (Possehl 1982:3; White 1982:13; Higham 2002:25). Thus, when
Elizabet Lyons, the American Fine Arts consultant in Bangkok, saw Young’s
pottery samples, she sent them home to Philadelphia to be dated with the new
thermoluminisence method for dating ceramics. At the same time, the Fine Arts
Department initiated excavations at the site, revealing outstanding amounts of
cultural material, the earliest layers being associated with bronze. It turned out
that the site had a mound shape, entirely covered by a modern village. There were
cultural layers of great depth and great complexity, which the FAD excavation
team did not have enough resources to handle alone.

However, it was the pottery that was going to turn everything upside down.
The results from the thermoluminisence dating in Philadelphia showed a date of
4630 BC (White 1982:16). To some scholars on the project it seemed unlikely, but
since Solheim and his students had just recently shown results of extraordinar-
ily early use of metals at the site Non Nok Tha and early plant domestication in
Spirit Cave (Lyons & Rainey 1982:6), so why not? At a time when the insecuri-
ties of the thermoluminisence method were not yet known, and when the trust
in scientific methods in general bordered on religious belief, the warnings from
some scholars were silenced by others’ enthusiasm of having discovered evidence
of the carliest bronze working in the entire world. One claim led to another and
started to run riot. In an article in National Geographic from 1971, Wilhelm
Solheim wrote that not only the first bronze, but also the first pottery and the
first domestication of plants were likely to have appeared in Southeast Asia
(Solheim 1971). All of a sudden Southeast Asia, and Thailand, was called ‘the
cradle of civilizations’, and Thai prehistory became one of the highest priori-
ties for the Thai Fine Arts Department and for the international community of
archacologists. All this attention of course led to extensive looting activities in
Ban Chiang, where villagers traded pottery and artefacts to foreigners at the
Udorn American air base close by (Lyons & Rainey 1982:6). The director of the
University Museum at the University of Pennsylvania in Philadelphia went to Ban
Chiang in February 1973:

Some of the skeletons left in the open excavation seemed to me to be

extraordinarily large and well-formed people for early Southeast Asia. Who in the
world were they? Why did they settle here and not in some more fertile area? Or
had there been great climatic changes? I was convinced we really must excavate



here, and soon, or all the pottery would be in private hands or in antique shops,
and all the other evidence of that civilization tossed into the local rubbish pit
(Froelich Rainey in Lyons & Rainey 1982:9).

The University Museum in Pennsylvania started a cooperation project with
the Thai Fine Arts Department, co-directed by Pisit Charoenwongsa and Ches-
ter Gorman, hired by the University Museum at University of Pennsylvania, and
so in 1974, the Northeast Thailand Archacological Project (NETAP) came into
being (White 1982:16). The NETAP project undertook extensive excavations at
Ban Chiang in 1974-75, and it became a model on which many archaeological
projects in Mainland Southeast Asia in the following decades were to be moulded.
First of all, this was the first real cooperation project between one Thai and one
American institution. The Americans brought funding and knowledge, and the
Thai archaeologists opened their territory while they received training and an
upgrade in the latest archacological methods. This system of reciprocity is, of
course, not completely unproblematic, and in retrospect the build-up of an
imbalanced power structure in the discipline of archaeology in Mainland South-
east Asia is obvious. Nevertheless, it can be argued that the contributions were
real, and that the situation was much improved from the imbalances that existed
before (Charoenwongsa 1982; White 1982:17; Higham 2002:25).

The Ban Chiang excavation was also the first real breakthrough for the
processual, or new archaeology, in Southeast Asia. It brought a critique against
the earlier culture-history oriented colonial archaeology that lived on in South-
east Asia during the low-activity interim period up to the 1960s. It was a large
and dynamic team of young archaeologists that worked in Ban Chiang, and over
the project reports (e.g. Gorman & Charoenwongsa 1976; Expedition 1982) rest
an air of hope for the future and belief in the possibilities for the ‘new’ archae-
ology to revolutionize the discipline — which it was also about to do, all over the
world. The new, or processual archacology bears traces of the world where it was
created in the 1960s, and is characterised by a general optimism towards the
possibilities for archaeology to find answers to questions about the physical,
cultural and social evolution of humanity — one united humanity. At Ban Chiang
the charismatic American excavation director, Chester Gorman, led his students
and colleagues in a multidisciplinary research approach that aimed to understand
a prehistoric society in its environment. Processual archacology had a holistic ap-
proach to the study of man and environment, which stood out from the typical
culture-historical focus on exclusive cultures, typologies and diffusion. Never-
theless it was the power of artefacts that made Ban Chiang what it is today. Joyce
White, who is at the time of writing the archaeologist in charge of the Ban Chiang
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project at the University Museum in Philadelphia, wrote:

...more than 200 square metres were excavated to depths of up to 5 metres [...]
these limited excavations were conducted to retrieve a maximum amount of in-
formation and produced a wealth of material: more than 5000 bags of sherds,
123 burials, more than 2000 other artefacts plus soil samples, animal bone, char-
coal samples and other items (White 1982:16f).

Ban Chiang has all it takes to become an archaeological legend. It has a proper
discovery, and an abundance of fantastic and characteristic artefacts. It holds a
major scientific controversy that was just about to change the whole world’s
gathered knowledge on the origin of everything, before it turned back at the light
of new scientific evidence. As if that was not enough, the American co-director
Chester Gorman, known as an Indiana Jones of the real world with all the ap-
peals that comes with such an epithet, died unexpectedly
from melanoma in 1981. The death of Chester Gorman
paralysed the international community of archaeologists
in Southeast Asia, not least the American students and
colleagues who had worked with him at Ban Chiang,
many of whom never returned to work with Southeast
Asian archaeology again.

After Gorman, the project leadership from the Uni-
versity Museum in Philadelphia was taken over by Joyce
White, archaeologist and archacobotanist who made a
great effort in her PhD dissertation to sort out the com-
plicated chronology of the site (White 1986). The dating
of Ban Chiang was still, after over a decade, a matter for
controversy. Charcoal samples with, it would later be
proved, insecure provenances had continued to give early
dates: radiocarbon analysis showed dates in the 4th mil-
lennium BC (Gorman & Charoenwongsa 1976). White
managed to prove beyond reasonable doubt that the first
dates to the 50 or 4th millennium BC had been grossly
exaggerated, and that the first secure evidence of bronze
at Ban Chiang was in the early second millennium BC
(White 1997:104; cf. also Loofs Wissowa 1992). The con-

3a-d. Ban Chiang in April 2001.
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troversy over the Ban Chiang dates still rises to the surface occasionally (e.g.
Higham 2002:133), but with this, the dating of the earliest bronze has now fi-
nally stepped out of the limelight in the archaeology of Mainland Southeast Asia.

The time after Chester Gorman’s untimely death in 1981 was one of confu-
sion at the Pennsylvania University Museum. The huge documentation work of
all the excavated materials took time, no reports were published and it was as if
Ban Chiang faded away into the haze in international archaeology, adding mys-
tery to the legend. Meanwhile, a museum and an open-air excavation display were
set up at Ban Chiang, in a joint effort between the FAD and the University
Museum in Philadelphia, and in 1992 the site was listed on Unesco’s list of World
Heritage Sites. Just recently, the University Museum has begun to publish the
reports from the 1974-75 excavations in a number of heavy volumes (for Vol-
ume I, see Pietrusewsky & Douglas 2002).

While the story of Ban Chiang is of great relevance for all archacology that
has taken place on the Khorat Plateau from the 1970s and onwards, the Bronge
Age discussion with which it has been mostly associated among archaeologists is
of less relevance for the Lao Pako site and this study. However, I will return to
the Ban Chiang site for comparisons with Lao Pako in the subsequent chapters,
and then in particular to the so-called Late Period of the site, the settlement of
an iron-using community between c. 300 BC and AD 200 (White 1982:20;
Pietrusewsky & Douglas 2002:5). That Late Period of Ban Chiang is part of what
has come to be called the Iron Age in Mainland Southeast Asia, starting at around
500 BC and ending with state formations in different parts of the mainland, at
the Khorat Plateau probably after AD 600 (cf. Higham 2002:27, 262f). In accord-
ance with the image of the Ban Chiang site, the Iron Age on the Khorat Plateau
is a rather bleak period of time in the archacology of Mainland Southeast Asia.
Despite a steadily increasing number of excavated sites with the most intriguing
patterns of material culture’, the Khorat Plateau Iron Age is typically depicted as
low profile and industrial. The Iron Age has in the archacological narrative be-
come an interim period with its greatest value being that it is pre-state: with
chiefdoms developing as precursors to the states that were going to be formed
centuries later.

The origins for this image of the Iron Age on the Khorat Plateau can partly
be found within the structure of the discipline that the Ban Chiang project cre-
ated. In retrospect it is clear how influential the Non Nok Tha and the Ban Chiang
projects have been on the development of the archacology on the Khorat Pla-
teau. Many of the international scholars working with archaeological research in

this area today have in one way or another been tied to the Ban Chiang project,
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and most Thai archaeologists in high positions in University Education or Cul-
tural Heritage Management have received their training and university education
within the Ban Chiang project or related ones. Reproducing a tradition started
by Wilhelm Solheim and Chester Gorman, most of the international projects have
been large-scale operations with a multidisciplinary research approach directed
by a strong and charismatic English-speaking male scholar and a more silent co-
director from the national cooperation institution. These directors (examples
except for Solheim and Gorman are: Donn Bayard (University of Hawaii),
Charles Higham (University of Otago) and Ian Glover (University College Lon-
don)) have been highly influential on the way we appreciate the late prehistory
of Mainland Southeast Asia today. With firm fatherly hands they have directed
their local and international colleagues and students. In line with the original
critique launched by the processual archacology, as we saw expressed in the Ban
Chiang project against the artefact-mania and particular focus of the colonial
culture-historical archaeology, the aim was to lift the human soczety to be in fo-
cus, on a more general level. Central questions were: How did people live and
make their living, and how could their society have developed into the modern
society of Southeast Asia today? Thus a functionalist focus on metallurgy as
industry developed in the Thailand Archaecometallurgy Project (Pigott & Natapintu
1997; Pigott 1998; White & Pigott 1996, see also Bronson 1985), and for iron met-
allurgy in combination with discussions on salt-making (Nitta 1991a, 1991b,
1992).

It is important to understand the image of the Khorat Plateau Iron Age as
interacting pre-state chiefdoms involved in iron- and salt-making industry in the
light of its origin. This image has been produced within a strictly functionalist
school, as a critique against the colonial discourse. A comparison with African
archacology shows the possibilities to study production in other terms than in-
dustry. As an example that we will return to further on in this text, several Af-
rican studies have investigated the symbolic and ritual aspects of the production
of iron (e.g. Bekaert 1998; Collett 1993; Rowlands & Warnier 1993) and pottery
(Hodder 1982a; Barley 1994; Tilley 1999), which have there emerged as valid and
important aspects to the societies under study. A comparison between Southeast
Asian and African pottery studies shows that in Southeast Asia there has been
almost no interest at all in studying such metaphorical aspects of the production
and use of pottery. In an anthology on African and Asian pottery from 1984, most
of the papers dealing with African pottery evolves around pottery symbolism (e.g.
Barley 1984; Ibigami 1984), while the ones on Southeast Asia (Ho 1984; Mourer

1984) deal almost exclusively with technology, reflecting general tendencies in



these two archaeology traditions. This, of course, is not indicative of a complete
lack of pottery symbolism in the Southeast Asian past, but has, I would argue,
to do with the structures of the archaeological discipline. I shall return to the
discussion on the metaphorical aspect of material culture in the following chap-
ters.

If we remain for a moment with postcolonial African archaeology, we see
clearly that the critique of colonialism there has divided into several different
roads, of which the processual archacology is one. The local critique of coloni-
alism from native Southeast Asian scholars exists, but has taken a different po-
sition than in Africa. In my view this can be described in terms of active silence.
It can be argued that I have hardly included any Southeast Asian colleagues at
all in this history of research. That is true, and it is partly due to the nature of
this silent critique. Rasmi Shoocongdej from Silpakorn University in Bangkok ini-
tiated what she called a ‘conversation across the continents’ in the Southeast
Asian Archacology International Newsletter 1993-1994, where a number of
scholars from within Southeast Asia as well as from the outside shared their
opinions about positive and negative aspects of contemporary international ar-
chaeology in Southeast Asia. Both David Bulbeck in his contribution and
Shoocongdej herself identify nationalism and tourism promotion as the major
driving forces behind archaeological enterprise in Southeast Asia today.
Shoocongdej argues further that the ‘native’ Southeast Asian archaeology in that
respect is very different from archaeology in for instance the USA, which she
describes as more research focused and problem oriented (Shoocongdej 1993-
1994). Shoocongdej further lists a number of ‘values and behaviours’ that could
pose a potential problem to a foreign archaeologist working in Thailand, were

he or she unaware of them:

Thai culture values individuals who are modest, gentle, ever-smiling, non-aggres-
sive, considerate and averse to criticizing others in their presence. Following the
Buddhist ‘middle-path’, the Thais like to compromise rather than hurt other’s

feelingsby decisive acts.

Such behaviours obviously seem to be misused or misunderstood by many for-
eigners who seem to assume that we do not have opinions simply because we do
not speak them [...] In comparing Thai and western values, while the Thai may
view argument and criticism as being aggressive, rude, and arrogant and showing
lack of control, in the west (e.g. America) the same behaviour may be viewed as
self-actualisation and showing self-confidence (Shoocongdej 1993-1994).
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Thus, the sort of direct and outspoken critique towards former teachers that
we have seen in the case of postcolonial Africa is, following the arguments of
Shoocongdej, impossible in Buddhist Southeast Asia. Contra-hierarchical disa-
greements and conflicts are strategically dealt with through means of silence, a
silence that should not be mistaken for passivity.

Thai, Vietnamese, Laotian, Cambodian and Burmese archacologists today
constitute an absolute majority of all working with the archacology of Mainland
Southeast Asia. In the first generation, many were trained in the large interna-
tional excavation projects described above, and many have got scholarships to
study further at universities abroad. These same scholars are now leading at
universities and other institutions in each country respectively. The next genera-
tion have been or are currently trained within the country itself, in the native
languages. This means that most of the archaeology that is produced in Main-
land Southeast Asia today is communicated in Thai, Khmer, Lao or Vietnamese,
and only very few foreign archaeologists master those languages to the degree
where they can publish and be part of the national debate (with one exception
in the German archacologist Andreas Reinecke, who has published several books
in Vietnamese, e.g. Reinecke & L.é 1998).

Meanwhile, the current internationally communicated image (in English) of
the late prehistory of Mainland Southeast Asia, and here specifically the Khorat
Plateau, is about origins. As a legacy from the Ban Chiang project, the focus is
still on origins. Southeast Asian archacology — national as well as international
— has ever since its colonial upbringing been very much occupied with evolution.
The aim is to find the roots, and now it is not so much for bronze technology or
plant domestication, but for civilization. It is not difficult — albeit perhaps surpris-
ing — to see parallels here to Olov Janse’s archaeological project. But there is one
crucial difference in this contemporary approach. The aim is now to find an
indigenons root to civilization, and preferably one that leads in a straight line of
cultural and social evolution to the dominant ethnic group of each country re-

spectively:

The rise of civilisation is one of the most popular and intriguing topics for any-
one interested in the past, for in studying ancient states, we can recognize many
aspects of behaviour that recall our own experience (Higham & Thosarat
1998:173).

When I began to write about Ban Chiang for this chapter, I had no intention
to let this site alone take up so much space. But as I wrote, it gradually appeared

to me how much influence Ban Chiang has had on all postcolonial international



archaeology in Southeast Asia, especially for the archacology of the Khorat pla-
teau, such as the Lao Pako project. We all work to some extent in the starlight

of the Ban Chiang legend.

PLAIN OF JARS: ARCHAEOLOGY FROM INDOCHINA TO THE LAO PDR
From Ban Chiang and the Iron Age of the Khorat Plateau, we move northeast,
into the territory of the Lao PDR and to the Plain of Jars: a place that has attracted
a lot of archaeological attention through time. With the Plain of Jars I want to
demonstrate how a place is literally created out of different viewpoints: how five
distinct perspectives — from Indochina to the Lao PDR — have created five quite
different stories about one and the same place.

m”ﬁzmﬁ”u, or the Plain of Jars, has got its name after its characteristic jar-
shaped prehistoric stone monuments, and is situated in Xieng Khouang province
in north-central Laos. Around 200,000 people from several officially defined
ethnic groups today live in Xieng Khouang, the majority being Phouane and Lao,
but there are also smaller communities of Kha and Hmong (Chazée 1999; UXO
Lao 2002). The Plain of Jars is a vast area on a highland plateau with more than
60 sites; some host just a few stone jars, while the largest have more than 250
jars and other monuments (Sayavongkhamdy 1996a:11; Sayavongkhamdy ez a/.
2000:105ff; Rogers e# al. 2003). The jars are of varying sizes, the largest more than
three metres in height, and associated with them are stone discs and other stone
monuments. They have been typologically dated to the last centuries BC and the
first centuries AD (at the most 500 BC to AD 800). Pottery, metal artefacts, beads
and burnt bones have been found inside and around the jars, which has led ar-
chacologists to interpret them as connected to human burials (¢bid.). The Plain
of Jars also has a recent history and has attracted attention as one of the most
tragically war-torn places on earth, with considerable damage from both the
French colonial conflicts and the Vietnam War. A Unesco-Lao project team
(Rogers ez al. 2003) has described it as one of the world’s most endangered ar-
chaeological sites, and they say further: ‘Bombs and land mines left over from
recent conflicts are a daily menace both for researchers and local inhabitants who
are struggling to eke out an existence in one of Southeast Asia’s most economi-
cally depressed areas’ (bid.). Thus the Plain of Jars is often described as both a
highly fascinating place and one of deep tragedy.

No comprehensive study has yet been made on how the local population
perceive these monuments. But in accounts with other focuses, for instance Fred
Branfman’s Voices from the Plain of Jars (1972) in which people living on the Plain

of Jars tell in writing and drawings about their own experiences of the Vietnam
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5. Drawing from the Plain of Jars.

Reproduced from Branfman 1972:69.
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War, the jars seem to have no place at all. There are in all 32 drawings in this book,
showing air attacks on elaborated landscapes with houses, people, animals, riv-
ers, mountains and rice fields. But there are no depicted stone jars in any of the
drawings, even though they seem to be a very tangible part of the physical envi-
ronment. Or, with the words of Rogers ¢z al. (2003): “The jars’ striking and en-
igmatic presence has given to the Xieng Khouang Plateau the name The Plain of
Jars’. However, there are legends associated with the jars. Some of them say that
the stone jars in ancient times functioned as burial monuments, but most stories
are elaborations on the theme that they originate from a time when giants (some-
times equated with the Kha people) populated the plain. They used the jars as
containers for food and alcoholic beverages (Sayavongkhamdy e a/. 2000:105f£f),
and led a prosperous life until the Ho people (historically known as an expan-
sive ethnic group originating from south China) invaded the area from the north
and destroyed the giants’ society (Colani 1935(1):120ff). Today on the Plain of
Jars there is a steady and increasing stream of tourists coming to the central town
of Phonsavan, and guided tours to the monument sites are arranged with local
guides. Tourists are often told that the monuments are several thousand years old,
and that they were burial monuments of a very prosperous society that once had
its centre there.

The French geologist and archaeologist Madeleine Colani worked for three
years during the 1930s with the monuments on the Plain of Jars. As mentioned
carlier in this chapter, Colani was part of the colonial institution Feole Fran¢ais
d’Extréme Orient, administrated from Hanoi and working all over French
Indochina. Her work and publications (Colani 1935) from the Plain of Jars have
been very influential and appreciated for their scientific quality (cf.
Sayavongkhamdy es a/. 2000; Higham 2002:34). Colani excavated in trenches
around a number of jars, as well as inside a cave at the central Ban Ang site. She
took into account in considerable detail the indigenous mythology concerning
the jars and their origins (Colani 1935 (I):120ff), and she agreed with the assump-
tion that there was probably once a prosperous society in this area with its cen-
tre to the north-east, yet close to the central monument site (7bid.). The great
effort that must have been put into the construction of the monuments is seen
as an indicator of a society with quite a large population that was under strong
rule (7bid. (I1):258). The monuments were interpreted by Colani as burial monu-
ments containing the ashes of bodies that were cremated in the Ban Ang cave
(7bid.(11):259). The artefacts that were found around and under the stone monu-
ments were considered mainly for their possibilities to date the monuments and

to trace possible relations to other areas around Mainland Southeast Asia. The
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final conclusion is that the jars were constructed in a society on the Plain of Jars

between 300 BC and AD 300, which prospered thanks to a junction of impor-

tant trade routes, mainly for salt, at this particular place. Such trade routes have
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also been used as an explanation for artefactual links to other areas. The jars

would finally have been destroyed during an invasion in which the invaders’
purpose was to destroy the old society’s link to its ancestors, and thereby under-
mine its entire foundation (7bid.(1):120£f).

The present Director General of the Department of Museums and Archae-

ology at the Laotian Ministry of Information and Culture, Thongsa

Sayavongkhamdy, has himself conducted research on the Plain of Jars, as part
of his PhD studies. Awaiting the completion of his PhD thesis, he produced a

booklet® in connection with the opening of an exhibition at the Laos National

Museum in Vientiane, with some preliminary results and interpretations about
the Plain of Jars (Sayavongkhamdy 1996a). There he described the Plain of Jars

as a unique expression of ‘the universally known Megalithic Culture’, which also in-

cludes sites such as Stonehenge, Carnac and the stone sculptures of Easter Is-

land. The jars were interpreted by Sayavongkhamdy as temporary sarcophagi for 6. M.Colani’s jar typology from the
the deceased and their belongings, until after decomposition when the remains ~ p, . of Jars (1932:pl XXXII).
were buried in pits at the foot of the stone jar. This procedure, he suggests, was  yjq0 501981991 m"‘j‘mz‘ﬁu 299
exclusively for high-ranked persons or the male members of the community. Fe-  0z8RU Inaszu.

males and children, on the other hand, were cremated and buried in pottery

vessels, since the production and transportation of monuments was costly and

therefore available only to the cream of society (¢bid.:11). The society that pro-

duced these monuments is said to have been a highly developed one, whose

members mastered a number of techniques for subsistence and handicraft

(ibid.:12). A greater part of the discussion is devoted to a proposed ethnic ori-

gin of the society, an argument based on the presence of an anthropomorphic

decorative figure (see photo in Colani 1932: pl. XXXVIII) found in four differ-

ent contexts on the Plain of Jars. It is said to represent a mythical ‘frog man’ that

has connections with the present ethnic group Lao, which forms the majority of

the present nation state of Laos. If this can be shown to be true, Sayavongkhamdy

writes:

...the entering of the Lao ethnic group would be pushed back from the 7th cen-
tury AD to the 7th century BC (1000 years!) (7bid.:11).

Some attention has also been given to the Plain of Jars recently in European
magazines, and I will use two such articles to show a more popular (albeit still

with scientific pretensions) European view of the Plain of Jars. Pierre Rossion
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wrote the first for the French magazine Archéologia in 1992. His article with the
title ‘Mysterieuse Plaine des Jarres au Laos’ describes the Plain of Jars as ‘one of
the two most fascinating enigmas of the Far East’ — the other being Easter Island
(Rossion 1992:44 [my translation]). Rossion’s point of departure is that the only
serious work carried out on the Plain of Jars was that of Madeleine Colani in the
1930s, and outside of her reports he only refers to other French written accounts
from when Laos was part of French Indochina (7bid.). He also gives information
about some of the ethnic groups inhabiting the area. The sources of this infor-

mation, he writes, are legends transmitted from father to son. And:

...[t]he natives, even the educated, are still convinced that the jars contained seeds,
alcohol or rain water. This theory is not valid... (/bid.:46 [my translation]).

This, he argues, is because, should the jars have contained spirituous liquors,
it would have been enough for the entire country’s population, and that, he says,
is absurd (7bid.). He ends the article with an account of the damage done to these
monuments during the French and American wars, but he describes recent theft
and looting by local inhabitants as a much more serious threat. That, he con-
cludes, is why the Plain of Jars should be protected by Unesco, and archacolo-
gists from the Ecole Frangaise d’Extréme Orient should continue to do research there
(7bid.:47).

Flemming Kaul (1998) has written an article with the title ’Nu vet vi dntligen
mer om de mystiska krukorna i Laos’ (‘At last we know more about the mysteri-
ous jars in Laos’ [my translation]) for the Danish-Swedish magazine I//ustrerad
Vetenskap. The title refers to an expedition led by the Danish photographer and
journalist Freddy Wulf, who went to the Plain of Jars to find new and previously
unknown jars. LLaos as a whole is here described as one of the most dangerous
and isolated places on earth, and Freddy Wulf is portrayed as a heroic charac-
ter. His search is an adventure involving many risks: with an old Russian cross-
country vehicle and by foot, his expedition find their way through mined areas,
eventually discovering what seems to be a quarry and manufacturing place for
stone jars (Kaul 1998:50f). The Plain of Jars is here called

...one of the world’s last great archaeological enigmas |...] the stone jars have kept
their mystery because Laos has been on the whole closed to archacologists (7bid.:49

[my translation]).

According to Kaul, there is no internal archaeological activity at all in Laos,

and the few scientific investigations that have been carried out have all been



initiated from the outside: France, USA and Japan. In a small text box he tells
about the ethnic group Hmong in the area, who make holes in the soft stone
monuments to create nests for their precious fighting cocks. The heading of the
text box is ‘Old myth destroys stone jars’, and it refers to a local story of how
the two giants who once made the jars from elephant and buffalo skin, stone,
gravel and sugar, had included silver ingots in the bottom of the jars. These are
treasures that local inhabitants have tried to find by breaking the bottom of the
large jars. The people living on the Plain of Jars are thus in several ways identi-
fied as the major threat to the preservation of the monuments. Kaul concludes
that the protection of this area as a Unesco World Heritage site, which has been
proposed, will demand great efforts, “..noz least the enlightenment of the local inhab-
itants’ (ibid.:50 [my translation]). In an ongoing project on the Plain of Jars, a
Unesco-Lao team are working to record, conserve and develop the archaeologi-
cal sites for cultural tourism. They write in other words about the threats posed,

and the possibilities of the cultural heritage:

Most of the heritage resources are at risk from neglect and natural forces such as
erosion, stone weathering and growth of vegetation as well as from modern pres-
sures of village growth and community development, principally road construc-
tion. Attempts to loot the jar fields have resulted in destruction of archaeologi-
cal deposits as well as breakage of the jars themselves. There are few mechanisms
to protect this rich heritage resource base and none to use it in a sustainable fash-
ion to enhance the standard of living for local communities (Rogers ez a/. 2003).

This is clearly a more profound description of the contemporary situation for
the cultural heritage of the Plain of Jars, as it incorporates different aspects of
threats as well as assets. On the other hand, this description does not have, nor
does it strive to have, any of the allure and appeal surrounding the other depic-
tions of the same place. The archaeological pictures created by Kaul, Rossion and
Sayavongkhamdy are made to sell, to compete on the international, and in the
case of Sayavongkhamdy the national, arenas of prehistoric sites. For the Unesco-
Lao team the situation is different — their job is not to sell the Plain of Jars to
an audience, for Unesco is supposed to represent the gathered knowledge of 7he
World.

These stories about the Plain of Jars, as represented above, are typical of their
contexts and can almost be described as stereotypes. The people living on the
Plain of Jars today seem to have no strong identity-creating relations to the
monuments. They are indeed aware of them, as the jars have a place in mythol-

ogy where stories about them have an explanatory purpose, but there seem to be

UPSTREAM
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no connections between these material remains of the past and the contempo-

rary society in terms of identity links (cf. Rowlands 1994). Such links are instead

crucial for the example of contemporary nationalist archaecology, which enhances

the ‘frog man’ connection with the nationally domi-
nant ethnic group Lao. In sharp contrast, neither the
1930s report by Madeleine Colani, nor the contempo-
rary and more popular European accounts by Kaul and
Rossion show any interest in the possible importance
of these monuments to the people of Laos today. Kaul
and Rossion instead portray the Plain of Jars as a sort
of universal heritage for which European archacology
has a responsibility, and to which local inhabitants are
considered the great threat. The local community is in
fact seen in a similar manner in both the colonial 1930s
version and the contemporary European ones. In these
stories, created for an audience far away in Europe, the
local views are reproduced as mythologies whose func-
tion is to render the stories an exotic touch, an
exotisation that results in the readers’ dissociation and
alienation regarding the Plain of Jars and its present
inhabitants. The official Laotian story, on the other
hand, shows no interest at all in the accounts of the
local inhabitants, which is in line with the politically
communicated image of the Lao PDR as a nation with
no domestic problems between different ethnic
groups, creating a tradition of official denial of eth-
nic diversity within the country. In fact, the only one
of these different stories that makes an effort to take
the local population seriously into account, without

neglecting them nor making them into a threat or an

anecdote, is the Unesco-Lao project (Rogers ef a/. 2003).

4a-c. Different sites at the Plain of
Jars in 2001. Above with archaeolo-

gist Chanthone Chantavong.
eyl Ni9towiv. Indoqysay

It is also interesting to note the willingness in both the official Laotian archae-
ology and the contemporary European accounts to portray the Plain of Jars as

something extraordinary, which is nevertheless part of a universal phenomenon

Funou %’UU]BO?. together with other expressions such as Easter Island. The Laotian account also

compares it to megalithic monuments in Europe, while the European accounts

deny such comparisons. This reveals a desire from the official Laotian side to be

part of, and compared within, the same framework as the global archaeological
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tradition with its centre in the West (cf. Peterson 1983:125), and the unwilling-
ness on the contemporary European side to allow that.

There is one important conclusion to be drawn from studying Kaul’s and
Rossion’s contemporary archacological accounts of the Plain of Jars. Although
they per definition work in a postcolonial world, it is in many ways a colonial and
imperialistic archaeological discourse that these authors, deliberately or not,
operate in. I would also argue that their writings are representative for many such
accounts in Europe today. It could further be argued that this is connected to the
knowledge-trade situation discussed above, where a picture of an archaeologi-
cal site is created to attract a potential consumer of archaeological knowledge,
in this case the readers of the popular magazines [//ustrerad Vetenskap and
Archéologia. As Lynn Meskell has reminded us (1998b:136), the economic currency
of archaeology should not be underestimated, and a more nuanced picture of the
Plain of Jars would, it appears, not be as attractive for the consumer as the black-
and-white-good-and-bad one. Thus, instead of making an effort to involve in a
meeting with that which is depicted, they strive to remain completely untouched.
In this way, these authors retreat through an act of exotisation to make the Third
or Fourth world ‘other’ into an object to observe, rather than to involve in. One
can wonder whether this has to do with the real preferences of the consumers,
or if it is a denigration of the public’s potentials on part of the academics.

I have taken you to the Plain of Jars to show how the knowledges and values
of an archaeological site are situational and directional, and how it must emerge
through an act of communication. It is a clear and powerful example of how an
archaeological site is literally created and communicated to the rest of the world
through the pens and lenses of chosen academics. From the Plain of Jars we will
now move to the final destination of this chapter. We travel south, downstream
along the Nam Ngum river that rises on the Plain of Jars, into the lowlands of
Laos until we almost reach the Mekong river and the border to Thailand. And
there, on a hill on the southern bank of the mighty Nam Ngum it is: Lao Pako.

We have reached our destination, and the real story of this book can begin.

UPSTREAM
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OMNIUM GATHERUM
czﬁwﬁmwnzgaj?l WHAT IS LAO PAKO?
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- There were people at Lao Pako a long time ago, even before my grandfather
went there to sharpen his iron tools. They used to call Lao Pako 1Yven Nong Khone
because the river is deep and there is a whirlpool there. When my grandfather
went to Lao Pako to make a garden they cut the trees and after that they called
it Lao Pa Ko, young forest of Ko trees.

- Lao Pako... Lao Pako is an archacology site. Very important archacology site

in Lao, in Vientiane. I think... Very interesting.

Dr Sounet Pothisane [@L’UO fZUﬂ?ﬁ’?JJ] 49 years old, married with two children. Lao PDR citizen, resident in Ban
Chanpet Neua, Vientiane. PhD in History and Director of Laos National Museum.
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- Itis...it is so many different things... the... itis a beautiful spot. That was what
first occurred to me. But later on, I mean, seen in this perspective it is a place
that is... it is high grounds, that is also why it is beautiful. It.. it is... it has.. you
have a good view of the approaches, there is fresh water, fresh spring water, there
is agriculture land... It’s a perfect place for some kind of settlement... Easy to

defend.

My Peter Fogde [ﬁ[ﬁ €JS93] 50 years old, married with three children. Swedish citizen, resident in Ban Thongkham ,

Vientiane. Forest engineer and MD of the Burapha Group that was involved in creating and running the Ban Pako resort.

- Fadaintodurddacgadain Tobaoaen, aagueulo wazsaud WeSuuagh
Thssqcgadain, avainaoavmascuolofcusadnmnasrdusulosudiseeyd
2991l venNIINIoYYsy et dedbu 188e99acgadain ,Lﬂnb’oqcﬁﬂ (Ju
QUﬁOLﬁﬂQTmzﬁﬂdﬁn udaucha... senaansals.. eensagones

- I only hear Lao Pako, but I don’t know what Lao Pako is exactly. When I grew
up it was called Lao Pako and it still is. Lao Pako, what is the meaning?... It is a
problem for me, I do not know... It is important, it is old, and it belongs to my
parents and to the archacologists. From the early times it was called Lao Pako.
There is an old property in Lao Pako. Lao Pako is an old village outside of Tha
Khai and Tha Suan Ya.

Mr Lang Xouvandi [[5:) @51%)7 46 years old, married with eight children. Lao PDR citizen, resident in Ban Phonkham .
Village chief in Ban Phonkham, neighbour village to Lao Pako.
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- Lao Pako is a small hill on the bank of the Nam Ngum river, where people came
to perform rituals during a few centuries some 1500 years ago. Today there is a
tourist resort at the same place, but under the ground are the remains of these

rituals, such as pottery vessels, burials and iron slag.

Ms Anna Kdllén [51!11‘7 J7°7£51!] 29 years old, unmarried and no children. Swedish citizen, resident in Uppsala, Sweden.
PhD Candidate at Uppsala University, archaeologist at Lao Pako.

- Lao Pako is ... mean ... ‘Lao’ is forest ... forest like, you know, forest. ‘Lao’ is

small forest. ‘Pa’ is forest. ‘Ko’ is the Ko tree.

Mr Khamput Sisongkham [673785167 §§jmu] 32 years old, married with one daughter. Lao PDR citizen, resident in Ban
Nabong. Employee at the Ban Pako resort.
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For places do not just trace out the traces of
spaces, they have an active role which is inscribed
in their activity. ... [P]laces are the means by
which hybrids register each other as hybrids and,
in allowing the performance of their difference,

face change.

— Nick Bingham & Nigel Thrift (2000:299)

The Lao Pako archacological site is situated on a hill on the southern bank of
the mighty Nam Ngum river in central Lao PDR. It is in the Mekong valley, in
Mainland or continental Southeast Asia on the Vientiane plain in Vientiane Prov-
ince, Pak Ngum district, about 40 kilometres as the crow flies to the northeast
of Vientiane City. The immediate area around Lao Pako is mostly used for agri-
culture, and is today home for people from a number of officially defined eth-
nic groups. The majority is Lao, which is also the majority group in the country
as a whole, but there are also groups of Phouane, Lao Isan, Hmong Lay, Hmong
Khao and Khmu Ou (Chazée 1999). The exact position of the Lao Pako archaeo-
logical site is on longitude E102°51,471” and latitude N18°09,511” on the global
grid. The Ban Pako tourist resort (prior to May 2002 known as the Lao Pako
resort) is today partly overlapping the prehistoric site. For visitors, the site is
reached easiest from Vientiane City by bus and boat, or directly by car.

The Vientiane Plain is an alluvial plain in the Mekong Basin, in the northern
outskirts of the Khorat Plateau. The Khorat Plateau stretches across northeast
Thailand and parts of central Laos. It is dominated by the large drainages from
the Mun and Chi rivers, and has the Mekong river running through its north and
east periphery. Lao Pako, situated by the Nam Ngum river, the largest of
Mekong’s tributaries in Laos, is in the very outskirts of the Khorath plateau, and
the area has more topographical and vegetational similarities with the area south
of the Mekong river that today belongs to Thailand, than to more mountainous
areas just to the north. A mountain range and national conservation area: Phu Khao
Khoay (Z,‘lulcé\‘]E‘IOﬁEJ) or buffalo horn mountains, is visible from the site.

The river Nam Ngum flows through and defines the Lao Pako landscape. It
rises near the Plain of Jars in Xieng Khouang Province and passes through the

entire east-central Laos before it meets with the Mekong just east of Lao Pako.

PLACE AND PEOPLE

7. View from Lao Pakol in January 2002.
WIWNILNALERI0 (aain 1/2002.
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Lao Pako is situated on a small hill at the
bend of the river, with a view both upstream
and downstream, just beside the confluence
of the great river with a smaller stream. The
immediate choice of place seems not to have
been coincidental. In the survey around the
Lao Pako site in the spring 2000, another
similar site was identified a kilometre or so
away, on the opposite bank of the river.
There were earthenware ceramics with char-
acteristic screw head decoration otherwise
found only on prehistoric Lao Pako falling
out from the eroding river bank. In the bro-
ken jars were iron artefacts and fragments of
burnt bone. This place, which we called size
15, is apparently strongly connected with
Lao Pako (Bouasisengpaseuth ¢z a/. 2000). A
closer look at the location of this place, size
15, shows that it is situated on a small hill at
the bend of the river, with a view both up-
stream and downstream, just beside the con-
fluence of the great river with a smaller
stream. That is almost a mirror image of the
location of the Lao Pako site, just at the next
bend of the river. Thus the location of the

prehistoric site on the bank at a sharp bend

8. Map of Mainland Southeast Asia
with sites mentioned in the text.

ceuiieejeIBnaSueena)Ite.
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of the river must have been chosen with
great care, pointing to the symbolic importance of the river landscape. All
through the history of Mainland Southeast Asia, rivers and waterways have been
at the centre of life, in function and cosmology. Around Lao Pako the Nam Ngum
is and has been a major food resource, an infrastructural highway, giving and
taking life in its annual floods. The river is at the centre, life is lived and the world
is ordered around it.

The landscape immediately around the site is flat and dominated by the river.
The river’s water level varies greatly with the monsoon climate. In the rainy sea-
son (May to October), the water level is high, often flooding the plain around.
In the dry season the riverbanks are high and steep and are used for cultivation

of lettuce, leeks etc. for the nearby villages. The forest is partly secondary for-
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est (originally a dry monsoon forest with small to medium sized trees and rare
occurrence of lianas, ferns and epiphytes) with bamboo, wild banana etc. Parts
of the area are also used for eucalyptus plantations for the Burapha Group. The
riverbanks serve as gardens for the nearby villages, and there are paddy fields for

slash-and-burn cultivated rice around. There is also a recently irrigated paddy

field system for multiple harvest rice to the west.

9. Lao Pako is located on the southern bank of the Nam Ngum river, with Vientiane City to the southwest, the Mekong river and the border
to Thailand to the south, and the Phu Khao Khoay mountain range to the northeast’.

genIuii59 (Padaln duagiiotduaucsuigy, flonaSosenajstdeejus aoya9o]ITy, slvdeeyiugietouiivdyinn
o 018 war yiBanoell vaogjonagfionaSeensyie.
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Lao Pako (Lﬁﬁdﬁtﬂ), meaning ‘forest of young ko' trees’, has been known
as a specific place among the nearby villages since long times. It is indicated as
a hill on the southern bank of the river that is slightly more elevated than the
surrounding plain. This means that the hill at Lao Pako is spared on occasions
of severe flooding, and when that last happened in the late 1990s, the villagers
from around gathered there for a respite from the water. There are today no
villages adjacent to the site, which is surrounded by eucalyptus plantations, ba-
nana gardens and paddy fields for slash-and-burn rice cultivation. Prior to 1945
there was a village, Tha Suan Ya (Zﬁﬂﬁ@l]&lﬂ) about a kilometre to the west of Lao
Pako along the bank of the river. The village was abandoned in 1945 after it had
been ravaged by fire in the French War, and the villagers settled in the new vil-
lage Ban Phonkbam (U"]'UT WUOA) a few kilometres away. Several residents in Baz
Phonkham have said that the hill at Lao Pako was used as a village cemetery for
Tha Suan Ya before the village was abandoned and the villagers moved to Ban
Phonkhan’. The dead were taken by boat on the river the few hundred metres from
the village to Lao Pako. It was the northeastern end of the hill that was used, i.e.
on the other side of the tourist resort buildings from the excavated areas, and

also an area on the western periphery of the hill, which was used as a children’s

cemetery (for more detailed descriptions, see the chapter Creating Reflections).

10. Phosphates from analyses in
March 2000. The distance between
samples is ten metres, the smallest
dots mark 0 mg/l PO*3- and the largest
200-250 mg/l PO*3-. The result should
be considered as relational and
indicates a clear difference of
phosphate concentration between the

top of the hill where ancient remains #, _
have been found, and the surrounding [E B
i L .
area, including historic cemetery : —
- .

areas (cf. Creating Reflections). Map

courtesy of Finnmap, Vientiane.

Wssowo mgogéﬂﬁodﬁgcﬁ
3059971 10 wlo Jovheu2 0 mg/
| PO%, uae 2zguaolaie 200 - 250
mg/l PO%, cFuge9na 99 aza
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Y2 uaw ORI ovasuRLiigY
SYSIEMUOSL.

72



These recent cemetery areas only negligible concentrations of phosphates in the
soil, as compared to the high phosphate levels in the excavated area in the south-
western part of the hill (figure 10, see also Bouasisengpaseuth e/ a/. 2000:6ff, 15).

At the time when Tha Suan Ya was abandoned in 1945, it appears that Lao Pako
was considered a phii pa saa (C?U‘]éﬂ), which is a place where spirits, or phii (C?)
are, by the inhabitants in the closest villages Ban Phonkham and Ban Nabong
(U:WJiJUﬂTU‘j). A phii pa saa is usually secluded and not used for mundane activi-
ties, due to the presence of spirits. After the village was abandoned, however,
some former villagers returned to make fruit- and vegetable gardens there.
During a short period of time (up until the early 1990s), a man lived alone in a
small house on the hill, where he also had a garden with fruit trees. In the be-
ginning of the 90s, the Burapha Group started a plantation and forest preserva-
tion project in the area around the hill. Shortly thereafter, the Lao Pako hill was
leased to Mr Walter Pfabigan, who built up the Lao Pako eco-tourist resort, partly
owned by the Burapha Group. After the sudden death of Mr Pfabigan in Janu-
ary 2001, the majority ownership of the resort was taken over by Mr Bengt
Eckerwall, in cooperation with the Burapha Group and the Managing Director
Mr Peter Fogde. The name of the resort was changed to Ban Pako in May 2002,
and a new management concept was introduced, focusing on nature, culture and
health, to attract visitors to the resort. The archaeological site is an important part

of the culture profile of the resort, together with the tourist-attracting qualities

of present-day rural lifestyles of the neighbour villages.

PLACE AND PEOPLE

11a-b. Exhibition of archaeological stray finds and photographs at the Ban Pako resort in January 2004. Photo cortesy

of Anna Karlstrém
N1V099 FTL09 FUTIY taw (80 t6eg Ju v &9 & (gjadatn 1/2004.
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12a-b. The permanent exhibition Lao Pako: A Glimpse of the Prehistory of Laos opened in April 2002 at Laos National Museum in Vientiane.
N9099 I£K09 KUY 198 (FUa1n 82 WW92eINIu219Rz k0IuNNeudsn30890;Jo Tuidew 4/2002 ndddnediuuiggan
2797u.

About one third of the total area of the prehistoric site (the total area being
almost exactly 10000 m? (1 ha), as indicated by the soil phosphates mapped in
figure phosphates) is today occupied by constructions for the Ban Pako eco-tour-
ism resort. The remaining part (c. 6400 m?) functions as a park or cleared space
with pathways for the resort guests, and the prehistoric cultural remains are thus
almost entirely undisturbed there. The management of the tourist resort encour-
ages and shows much interest in the archacological research carried out at the
site, and is currently negotiating with the Ministry of Information and Culture,
Department of Museums and Archaeology to work out a program for protection
and management of the site’s cultural heritage resources. There is at the time of
writing a photo exhibition of the excavations and findings with texts in both
English and Lao at the resort, and there are plans to extend the exhibition with
material similar to that which is displayed in the permanent exhibition Lao Pako

— a glimpse of the prehistory of Laos at the Laos National Museum in Vientiane.
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AIMS, METHODS AND OUTCOMES

ARCHAEOLOGICAL INVESTIGATIONS
AIMS, METHODS AND OUTCOMES

Lao Pako was first defined as an archaeological site in the early 1990s, when the
tourist resort management on the site found archaeological materials in the
ground during construction work for the newly established resort. The findings
were duly reported to the Lao Ministry of Information and Culture, Department
of Museums and Archaeology (from here onwards referred to as MIC) that con-
ducted a first test excavation of one trench in 1994 under the direction of ar-
chaceologist Viengkeo Souksavatdy (OJjEEﬁO 6‘3’)3’]&)88’]5}05‘). There is no report

written in English of this first investigation.

EXCAVATION IN 1995
When I arrived at Lao Pako with Anna
Karlstrom the first time in November 1995,
the resort management had encountered
more prehistoric materials, some of which
were uncovered in a pit that was meant to
make room for a septic tank, but was now
left open. The Austrian and Swedish man-
agement of the resort were interested in
having further archacological investigations
conducted, in order to better understand the
history of the site and the origin of the
things they found in the ground, with the
overall aim to attract more tourists to the
site. The MIC were positive to an interna-
tional cooperation project, mainly due to their own strained staff and funding
situation. Anna Karlstrém and I were funded by a MFS (Minor Field Study) grant
from Sida, the Swedish International Development Cooperation Agency, and we
formed a team with members from the MIC under the direction of Director
General Thongsa Sayavongkhamdy (19989 faggﬁﬂ@%]& and archaeologist
Thonglith Luangkhoth (Zﬂ83§0 znoﬁem) We had also a number of local em-
ployees in the team, of which Sumpiang Douangsompong %UZUJ'j 0998 UUS‘j)
and Ding Sayavongnak (C)ﬂ \EZEJvOﬂUﬁﬂ) have since been involved in all exca-
vations at the site.

The aims of this first excavation were kept very basic: simply to find out what

kind of remains were represented at the site, how old they were, and to what kind

13. Excavation of trench E2 in 1995.
ﬂﬂU%O@U 1995 2999 E2.
9
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of contexts they belonged. Since there was hardly any professional infrastruc-
ture for archaeological excavations at that time in Laos (no archives, no fixed grid
points, very little excavation- or measuring equipment), the excavation methods
were also kept as simple as possible. Anna Karlstrom and I had just finished our
undergraduate studies in archacology with the sole experience of excavation from
Neolithic sites in Sweden and on Ireland. Together with the broader excavation
experience of our senior colleague Thongsa Sayavongkhamdy we worked out a
first excavation strategy, including a local grid. The grid, metric, measured with
compass and tape and with its origin at the foundation of the toilet house, has
been reused for all excavations. Along the grid we lay out three trenches of vary-
ing sizes; D1, E2 and B2, which we excavated in spits (for details, see Killén &
Karlstrom 1999). We excavated with spades, trowels, brushes and tools from the
nearby village, measured with measuring tape, plumbob and theodolite, and
collected cultural materials in bags and paper boxes to be brought to the Laos
National Museum in Vientiane. The excavations of 25 m? in these three trenches
revealed large quantities of artefacts, the bulk being pottery and iron production
materials (a fuller description is found in Killén & Karlstrém 1999, Karlstrém
2000 and Killén 2000). We could conclude that LLao Pako was likely to have been
a place for rituals involving pottery depositions and small-scale iron production
between approximately AD 350 and 600.

SURVEY IN 2000

Following the 1995 excavation, it took four years until we were both back in Laos
again, Anna and I. By that time, we had both finished our graduate educations
and were working with new research projects, both dealing with the archaeology
of Vientiane Province, yet with two different foci. Anna had decided to focus
on issues of cultural heritage management in urban Vientiane (Karlstrém 2003,
and also forthcoming), while I continued to work with the Lao Pako site. Once again
we formed a joint project with the MIC, represented by ceramist Bounheuang
Bouasisengpaseuth £q11[;§8'j lTOe??CE&)ﬂUBEéLO). A fourth team member was Unla
Sisongkham (8J1Jij‘] élé\ﬂ@ﬂ.u) from the village Ban Nabong (ZjﬂinJﬂTUﬂ) near
Lao Pako. In discussions with the MIC we decided to carry out an archaeologi-
cal survey of an area of approximately 20 km? surrounding the Lao Pako site, in
February and March 2000. There were several explicit aims of the survey. Firstly
there was a need to put Lao Pako in a physical context and to gain an understand-
ing of the landscape it was and is part of. Secondly, we wanted to test whether
or not archaeological survey methods that had been worked out to suit other
projects in other parts of the world would work for this area. One of these

methods was a field kit for phosphate analysis (Merckoquant®, see Persson 1997).
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Thirdly, we wished to involve the local com-
munity in the project to a greater extent than
in the previous excavation, and at the same
time increase our own knowledge of the
physical and cultural setting of the site.

We prepared the survey with studies of
a topographic map (sheet 5545 II, scale
1:50000) from 1966, and stereographic pairs
of aerial photographs, dating from 1955 and
with an approximate scale of 1:30000. From
those we chose a search area of approxi-
mately 20 km? with the intent to cover as
many vegetational and topographic compo-
nents as possible. They included the banks
of the Nam Ngum river, a lowland river valley area covered with forest, paddy
fields and present villages. The initial plan was to conduct an archacological
survey based on systematic walking in transects, covering the entire research area.
Immediately at the onset of the field survey, that method proved impossible,
mostly due to the impenetrable dense forest with thick undergrowth covering
large parts of the search area. Instead, we turned to a more humanistic approach
based on contacts with the local community. We spent all the survey time in the
villages which are located today within the search area (Ban Nabong GRBY
Uﬂ?Uj), Ban Phonkham (U:WJDTZUUE]%]) and Ban Tha Kok Hai (Uﬁnzri*ﬁ@n‘t S))
interacting with the villagers. From formal interviews and informal talks we iden-
tified archaeological sites, characterised as places where there are what we called
‘old things’. These sites were visited, marked on a map, surveyed and sampled
for phosphate analysis. We also began a communication with the villagers in Ban
Nabong and Ban Phonkham about the value and importance of old things, about
spirits, and about the recent history of the area.

As a result of the survey, more than twenty archaeological sites previously
unknown to the authorities were identified in the search area. Of those one is
roughly contemporary with the Lao Pako site and most of the other are from
more recent times. A phosphate mapping with a 10 x 10 metre grid of the Lao
Pako site and a few locations in its immediate vicinity gave at hand a clear pat-
tern of quite remarkable phosphate concentrations on the top of the Lao Pako
hill, which is partly where the tourist resort resides today (see figure 10). More
detailed information on the survey results are found in the unpublished report
Lao Pako Project — Survey 2000 (Bouasisengpaseuth ez a/. 2000).

15. Bounheuang Bouasisengpaseuth

and children of the nearby villages in

the 2000 survey.
YuiSeg Dodusgia0 tay

indesiigdautiayJeoansh

220 2000.

77



AND THROUGH FLOWS THE RIVER

16. Nor Untagok by the screen in the

2003 excavation.
1719 O guoNEN NhF9SeUNM
Soyglunaugoaud 2003.

78

EXCAVATIONS IN 2002-2003

Two years after the survey we began the first excavation at Lao Pako specifically
for this PhD project, which was running over two seasons in 2002 and 2003.
Again it was a joint project with the MIC and now also with the Laos National
Museum in Vientiane involved. This time the team was larger. In 2002, the project
was co-directed by Phimmaseng Khamdalavong (ZJ.TJJJJB €89 mmm:?j), archae-
ologist from MIC, and apart from myself, the team consisted of conservator
Marion Ravenscroft from the AESOP foundation in Australia, undergraduate
student Christian Vinterhav from Uppsala University, Ban Nabong and Ban
Phonkham staff members Ding Sayavongnak (83 \Eaﬂs’é‘ﬂiﬂn), Nor Untagok
0 8;1JC'J°13’183’1)|, Sump(ifig Douangsompong (%JJZ,UJj C)O‘jél\JJUSj), and Unla
Sisongkham (2 VY1 §&F9&9U), and volunteer worker Goran Franson from
Uddevalla, Sweden. In 2003, the co-director was Kanda Keosopha (ﬁiJC)‘]
ccﬁo?awﬂ), archaeologist from the Laos National Museum, and the Pak Ngum
district office was for the first time involved in the excavation represented by
Phoukong Yutitham (Zgﬁ2j SgOC’)oU]gT). The other team members were conserva-
tor Marion Ravelnscroft, Ban Nabong and Ban Phonkham staff members Ding
Saynjavongnak (83 \iZEJEOn‘jiJ‘]T]), Git Sisongkham ('3@ 553&1%), Nor Untagok
0 e;wm‘menl), Sumpiang Douangsompong (§LW]3 0098 LYU89) and Unla
Sisongkham (2121 §F9L), and finally, volunteer worker Emmy Ageros from
Vientiane.

The objectives of this the fourth archaeological investigation season at Lao
Pako was to get a fuller understanding of the spread and composition of cultural
material over the area that had been identified in the survey with high concen-
trations of phosphates (used as an indicator of a variety of human activities).
Were the remains homogenous all over the area? Would there be similar deposi-
tions all over the entire top of the hill, an area of approximately 6400 m?, to those
recovered in the excavation 1995-96 on just 25 m? in one corner of the hill? And
would all remains date to the same period of time, a couple of centuries in the
fourth to sixth centuries AD? Or was this a site with a great variety of remains
from diverse activities over a long time span?

The method of excavation was worked out to suit those questions. The aim
was to extract as much quantitative and qualitative information as possible about
the site’s cultural material, while limiting the destruction and keeping the integ-
rity of the site in its current role as a resort. The results were aimed to fit in with
the planning of future archacological investigation projects, and with assessments
of the spread and qualities of the material remains to enable a program of cul-
tural heritage management in cooperation between the Ministry of Information

and Culture and the Ban Pako tourist resort. An excavation method with small
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testpits spread over the entire hill was chosen because it would answer questions
on quantity and quality of cultural remains over the area, while minimizing the
destruction of the site.

The original plans for excavation was for 64 (1 x 1 m) testpits spread across
the entire untouched area of the archaeological site (c. 6400 m?), in order to get
a statistically viable material for analysis, and also to investigate in a direct way
the nature and distribution of the cultural remains, to serve as information for
future cultural heritage management considerations. The considerable amounts
of cultural material that were encountered restricted the number of excavated
pits to seven in 2002 and nine in 2003, all in all 16 pits which is exactly a quarter
of the total amount. We chose to begin in one part of the hill, which means that
all sampled testpits in the eastern quadrant of the hill are now excavated, while

the remaining three quadrants remain untouched.
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The methods used for these excavations were similar to those used in the 1995
season, that is technologically as simple as possible, but for conservation there
was a change of approach from the first excavation. Slightly wiser from the ex-
perience of encountering such vast amounts of material in 1995, it was arranged
so that conservator Marion Ravenscroft could be involved already in the field-
work, preparing for later reconstruction, packing and storage of finds at the Laos
National Museum. She writes:

18. Lao Pako concrete fixpoint in

the bottom right of the picture, with
excavation staff in the background
measuring testpits for the 2002
excavation.
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The conservation component of archaeology in situ is still so often overlooked
and therefore, the Lao Pako Project provided an excellent opportunity to imple-
ment conservation treatment from the actual point of excavation and introduce
some basic conservation procedure to local staff. During fieldwork it was possi-
ble to effectively stabilise metal artefacts that tend to rapidly deteriorate as soon
as they are excavated. Oversee the washing of sherds and undertake some imme-
diate consolidation of the more fragile material. Finds were registered and packed
in a method that would greatly simplify further procedure back at the Museum in
Vientiane (Marion Ravenscroft, in Killén ez a/. 2002).

This approach to conservation proved successful for this case, where we could
work actively with artefact analysis already during the fieldwork, which enabled
a more active and dynamic excavation approach. Thus not only the artefact pres-
ervation benefited from field conservation, but also the excavation procedure as
a whole. For more specific details on excavation methods and results, see the
unpublished report Lao Pako Project: Excavation 2002 (Killén ez al. 2002).

Concurrent with the 2003 excavation, the communication with the local com-
munity concerning the value of ancient things, of spirits and of the meaning of
Lao Pako, was again intensified. General talks with staff and villagers, visits and
interviews have resulted in the chapter Creating Reflections of this book.

All finds from the 16 testpits excavated in 2002 and 2003 were recorded in a
database and left for storage in the Laos National Museum in Vientiane. In 2002
some of the finds were displayed in a permanent exhibition at the museum, Lao
Pako: a glimpse of the prehistory of Laos (see figure 12a-b). At the very end of the
project in 2003, the remaining ceramic vessels that were excavated in 1995 but
never reconstructed at the time, were properly recorded and reconstructed to the
extent possible. The various information pieces collected during these four ex-
cavation- and survey seasons all work together to create the image of Lao Pako

presented in this book.
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THE EARTH
STRATIGRAPHY, SOIL AND DATING

19. North-South transection of Lao
Pako at x = -55. B
RHowde-Hotd BdyEubora
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The Lao Pako stratigraphy' is shallow compared with other excavated sites on the
Khorat Plateau. Settlement sites here often have long and complicated chronolo-
gies, and the complex stratigraphic sequences often reach a thickness of several
metres. Lao Pako is different. The archacologist’s main reason for using
stratigraphy, i.e. the dating of different phases in the history of the site, is of
minor importance for Lao Pako. Instead the stratigraphy here reveals only one
phase, a short but intense history of usage. The artefacts and structures inter-
mingle in a constant crossover between materials, shapes and depositional con-
texts, horizontal and vertical. Instead, a closer look at stratigraphy, soil and dat-

ing can in this case provide an insight into the compressed complexity of the site.

SOIL DETAILS

The soil in the upper layers of the excavated site is fine without natural inclu-
sions of gravel or larger stones, although often disturbed by termite nests. The
soil is a well sorted fine silt, homogenous in colour, described with reference to
the Munsell Soil Colour Chart as:

Dry: light brownish gray (10YR 6/2)
Moist: grayish brown (10YR 5/2)

Under the cultural layer, which appears approximately 0.5 metres down and

varies in thickness, the sterile soil is similar in colour to the topsoil but can be
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described as a sandy clay with yellowish inclusions. About 1.5 - 2.0 metres down
begins a layer of packed concrete-like sterile soil interspersed with small (on
average 30-60 mm in diameter) lumps of laterite®.

A series of pH tests have shown that the soil is slightly or even significantly
acid. In the 1995-96 excavation, the tested soil had pH values between 5.5 and
6.0. In the 2002 season, the analysed samples showed an acidity of pH 4.0 to 4.4.
The analyses have been carried out in a fieldwork context, and future analysis in
a proper laboratory might give more absolute results. A significant acidity of the
Lao Pako soil would explain both the almost complete absence of human- and
animal bone material on the site, and what appears to be a leaching of pottery

wares, which could well be due to an acid environment.

STRATIGRAPHY AND EXCAVATION

A stratigraphic sequence has been developed during the course of the three ar-
chaeological excavations at L.ao Pako. In the 1995 excavation, the prior knowl-
edge of stratigraphy and dating was nil. Thus the excavation was carried out in
spits of 0.1 to 0.2 metres in thickness. The cultural material was collected accord-
ing to these spits, and the stratigraphic sequence was in that case reconstructed
at the end of the excavation while drawing the stratigraphy from the trench walls.
In the subsequent excavation of testpits in the 2002 and 2003 seasons, the prior
knowledge of the site stratigraphy led us to a different spit approach. In general,
there is at Lao Pako a layer of topsoil, varying in thickness between a few deci-
metres and up to a metre, containing almost no cultural material. The material
from this topsoil layer have been collected and labelled spit ‘LI’. Beneath the
topsoil is the cultural layer, which varies in thickness and complexity between the
different trenches. The materials from this cultural layer, identified as rich in
cultural material of different kinds, has been collected in spits with a thickness
of approximately 0.1 m each, that is ‘LI’ — ‘.??’, depending on the thickness of
the cultural layer (see stratigraphy drawings in appendix IIT). Under the cultural
layer is a sterile soil, a sandy clay with yellow inclusions, into which pits have often
been dug from the level of the cultural layer. Under this sterile sandy clay ap-
pears a soil interspersed with small lumps of laterite. This layer is hard and al-
most impossible to excavate with ordinary archacological methods. This layer was
only excavated, and then with a pick, in the cases where pits containing pottery
vessels had been dug down so deep into this otherwise completely sterile com-

pact layer (figure 20).

20. Excavation of sterile laterite strata in T38.
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LAYERS

The topsoil generally contains scattered potsherds of more or less recent origin.
Both old earthenware and very recent stoneware and Chinese porcelain are found
in this layer. The presence of earthenware pottery, identical to that found deeper
in the cultural layer, indicates that materials have travelled vertically between the
layers, either by recent human intervention, animal movements in the soil, or as
a consequence of natural soil processes. It is likely to be due to a combination
of these factors. The topsoil varies in thickness between 0.3 to 0.6 m, and is often
disturbed by termite nests, marked with a T in the drawings. In a few places in
the sequence, for instance in the stratigraphy of testpits T35 and T30, there are
thin charcoal lenses in the topsoil, indicating a historical clearance of the site.
This is probably the result of slash-and-burn clearance in connection to the
Phonkham villager’s garden here a couple of decades ago.

Beneath the topsoil is the cultural layer. It has the same soil structure as the
topsoil, but contains more cultural material such as potsherds, fired clay, metal-
lurgy materials, charcoal and miscellaneous artefacts. This cultural material is also
clearly of a different character than the topsoil’s, with exclusively earthenware
pottery, and other artefacts of prehistoric character. The cultural layer does not
generally differ from the topsoil in colour; thus it is only distinguishable on the
basis of its material culture contents. In some parts of the site the cultural layer
is dense and easily detected, while in others it is hardly visible during excavation.
The amounts of potsherds collected from each level in the 2002 excavation, il-
lustrated in figure potsherd distribution, indicate that there are two denser levels at

an average depth of 0,7 and 1,0 metre below the surface.
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From the cultural layers there are pits dug down containing complete pottery
vessels. The pits are generally only just wide enough to fit the group of vessels,
and are filled with a mix of cultural material and the sterile layers which the pits
cut through. This filling is often indistinguishable from the cultural layer, other
than that the pit filling generally is slightly more porous than the packed layers
around. The cultural layer differs in thickness and composition between differ-
ent parts of the hill, in correspondence with the horizontal spread of cultural
materials over the hill, as indicated by the plan drawings. The cultural layer is both
thicker, has a higher density of cultural material, and is more complex on the
slightly more elevated central part of the hill (e.g. square E2, T'15 and T22 (see
appendix III and figures 22 and 23)), than down towards the southeast slope (e.g.
T46 and T47). The cultural layer is thicker and denser on top of the hill, but the
frequency of pit depositions is equally high down towards the slope. In some of
the excavated squares and testpits, it is possible to distinguish one or two more
compact horizons in the cultural layers, only distinguishable on the basis of their
higher density of cultural material. In square E2 and in testpit T21, parts of the
cultural layer appear to be saturated with a rich or oily substance, leaving the soil
greasy and slightly darker in colour. The rich or greasy soil is in both these
trenches associated with metallurgy material such as fired clay and tuyere frag-
ments.

Below the cultural layers and pits is a layer of sterile soil with small yellow
inclusions, seen as spots with a diameter of a few centimetres in the trench wall.
Under this sterile layer is one with inclusions of laterite (see above). Only very
seldom have the pits with buried pottery cut down into this layer, which is hard

and compact.
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23. Lao Pako cultural layers: an example from T22. anouﬁomsnsvﬁeej C@‘lﬂ‘ﬁﬂ’] BOEJﬂj‘QﬂT]QgJJ 22.

DATING
Three charcoal samples from the 1995 excavation have been dated with the "C
dating method at the Laboratory for Isotope Geology at the Swedish Museum
of Natural History, Stockholm (for details on calibration and sample context, see
Karlstréom & Killén 1999:41ff). Separate calibration and co-calibration of the
results gave a dating of the cultural layer in square E2 to a maximum period of
time between AD 350 and 600. These radiocarbon dates are reconfirmed by a ty-
pological comparison with the material culture of contemporary sites on the
Khorat Plateau, such as Ban Chiang late period X (White 1990:125) and the iron
associated occupation levels at Ban Na Di (Higham & Kijngam 1984:30-34).
A study of Lao Pako pottery tempered with rice husk has proven it possible
to extract charred organic remains from the ware. This opens up for future more
fine-tuned dating of discrete vessels, which has not been possible to fit within

the scope of this present project.

STRATIGRAPHIC CONCLUSION

The Lao Pako stratigraphy is shallow and represents a relatively short period of
usage, during which no major changes in the usage of the site nor the choice of
materials can be traced. In some parts in the central part of the hill, the cultural
layer is thicker and has a higher density. In the area of higher density, the cul-
tural layer occasionally contains one or two compact horizons of potsherds and
other cultural material. These are likely to represent events, or brief periods of
intense use of the site, in an otherwise continuous usage spanning over a few

centuries during the 4™ to 6™ century AD. In the central part of the hill, where
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24. Examples of iron-pottery interre-

lations at lao Pako (see also
stratigraphy in appendix 11I).
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the cultural layer is thicker and more complex, it is stratigraphically clear that the
pit depositions of pottery and other material is contemporary and parallel with
the iron production. This is shown as in the examples in figure 24, both in the
overlapping of compact horizons in the cultural layer with very dense iron pro-
duction layers and pits for pottery deposition in square E2, and in a pit deposi-
tion of a single lump of iron slag, shown in the trench wall of square D1. In the
periphery of the hill, toward the southeast slope leading away from the river, the
shallow cultural layers contain almost no evidence of iron production, only scat-
tered potsherds. But the pit depositions seem to be distributed homogenously,
albeit in clusters, over the central as well as the peripheral part of the hill.
Having said this, there is a need for a few additional words on stratigraphy.
In the stratigraphic method, archaeology visualises and solidifies its ideology of
linear time. In philosophical considerations of time, there has been a general
distinction between measured and experienced time, and much thinking has been
devoted to how these two are related to each other. Measured time is often as-
sociated with mathematics and traditionally with natural science, while human-
ists have been mostly concerned with experienced time and the relationship
between the two. I have argued in the Infroduction chapter that I here wish to treat
time as a human dimension, unfolding in human action. This is generally in con-
tradiction with the stratigraphic method, because through its origin in geology
the stratigraphic method works to conceptually naturalise strata produced by
humans. Inherent in stratigraphy is an assumption that past times in some sense
exist, frozen in the strata, there to be excavated, prehistory to be unveiled. It
follows that a utopian case of unaltered, we could say virgin layers, would prac-
tically take us back in time, to actually be able to sense the past, as it was. This
is, of course, an illusion. When archaeological strata, as they always are, are
decomposed, altered, disturbed, or even missing, it is often explained with ac-
counts for the various disturbances that may have caused a deviance from this
ideal utopian archacological vision, i.e. an undisturbed prehistory there to be
uncovered. I wish to take a clear stance against such an excavation ideology, and
anyhow, I have not found any reasons to work extensively with stratigraphy in
the interpretations of Lao Pako. The comparatively shallow layers have been more
useful for studying contemporary relationships of material culture and deposi-

tions.
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A thing is, in one sense, an object out there,
and in another sense, a thing is an Zsswe very
much 7z there, at any rate a gathering.

— Bruno Latour 2003

Things are essentially what archaeologists deal with: artefacts and physical struc-
tures having endured through time. We call them waterial culture, and the study
of it has, albeit approached from different angles, always been at the centre of
the archaeological enterprise. Due to its inconspicuous yet dominant role through
the history of archaeology, the approach taken to material culture is an impor-
tant compass indicating ideological orientation. Thus, before we take a closer look
at the Lao Pako things, I will begin with a brief introduction to the use and study
of material culture in archaecology and the approach I have chosen for this study.

Material culture as a concept has a long history in archaeology and ethnog-
raphy, with its first reference in the Oxford English Dictionary in 1843 (Buchli
2002:2). Referring to the common distinction between three schools of thought
in the history of archaeology, the first culture-historical school used material
culture to create typological sequences, from which chronologies were derived,
and change was explained partly by evolution and partly by diffusion. Things were
separated from their contexts and focus was primarily on form. Typological se-
quences mapped changes in artefact forms based on biological analogies of
changes in the development of mushrooms or the like (Shanks & Tilley 1987:79f).
The find context was used secondarily to group forms together in cu/tures, accord-
ing to the associations recorded from closed contexts such as hoards or burials.
Artefact types were further considered to be expressions of the mental templates
of their makers, and artefact cultures were quite unproblematically equated with
human ethnic groups (Shanks & Tilley 1987:80f).

With the processual, or ‘new’ archaeology in the 1960s came the realisation
that artefact cultures could not be directly correlated with ethnicity, and that the
distribution of material culture was due to a complex set of factors. One of the
processual archaeology’s front figures, Lewis Binford, described in his classic
paper Archaeology as Anthropology (Binford 1962) material culture as an extrasomatic
means of adaptation, an interface between people and the environment. Things had
in this view either a direct utilitarian function, or a social function in terms of
group identity. Processual archacology thus typically describes material culture

either in terms of s#yle or function as separable from each other, and in understand-

THE THINGS
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ing the past, primacy is almost exclusively granted to function. Michael Shanks
and Christopher Tilley have consistently argued that processual archacology
reduced the meaning of material culture to function (1987:86ff). As an offshoot
of processual archacology, an influential and critical branch of material culture
studies developed within Marxist studies in Europe and the United States (Glassie
1999:73; Buchli 2002:10f). It was in that partly scientific, partly political and
idealistic movement that the next critical school of material culture studies was
born.

The postprocessual critiques to processual archacology have been formulated
from many different angles. First and foremost it is a critique on the reductionist
view of material culture almost exclusively in terms of function, and have
brought a renaissance of the study of things, an appraisal of the significance of
material culture and the materiality of cultural life (e.¢. Hodder 1989; Buchli 1995;
Tilley 1989,1999). Recent studies of material culture in archacology have moreo-
ver become a link to both museum- and material culture studies in social anthro-
pology (cf. Buchli 2002). This is an alternative to processual archaecology’s con-
nections to functionalist and neo-evolutionary anthropology, and consequently
material culture studies have often been formulated by postprocessual archae-
ologists as a critique towards those very aspects of processual archaeology. I find
myself at home in this latter group of material culture studies, and so I acknowl-
edge great but complex interpretative potentials of material culture, reaching
beyond issues of function and identity. Henry Glassie (1999:47) has described

material culture as comparable with music, or poetry rather than history:

The story belongs to temporal experience. It moves in one direction, accumulat-
ing associations sequentially. The artifact belongs to spatial experience. It unfolds
in all directions at once, embracing contradictions in simultaneity, and opening

multiple routes to significance (Glassie 1999:47).

Moreover, as interpreters of material culture we must accept, says Glassie, ‘the
strange responsibility of putting into words that which is not verbal’ (7b7d.). Such
a responsibility inevitably demands a critical awareness and explicitness about
how we use material culture to understand human society.

For my own approach, I concur on a general level with Igor Kopytoff, devel-
oping an argument of Emile Durkheim, that human societies reproduce the social
structure of its people in the way they order their things, and that this order is
culturally created through discrimination and classification of an endless array
of singular things (Kopytoff 1986:70, 90). But when it comes to the very essence

of material culture, I am more inclined to follow the view expressed by Glassie



above, that material culture is also embracing societal contradictions and works
to open up multiple associative routes to significance (cf. also Shanks & Tilley
1987:86). My approach here is akin to the large body of post-structuralist stud-
ies of material culture produced in archacology foremost in the 1990s. Moreo-
ver, I see a problem in the current largely unproblemized attitude to the
materiality of material culture. While there was often in earlier #raditional archaeo-
logical studies a focus on material forms in richly illustrated volumes, the signifi-
cance of material culture is today almost completely verbalized and objectified,
leaving out all that is ambiguous, enchanting and promiscuous. In other words,
and speaking with Victor Buchli: ‘[tlhe erotics and attendant politics of this
materiality are inadequately discussed’ (Buchli 2002:14). One aim of my study
of Lao Pako is in accordance with this argument, to contribute to a reappraisal
of the sensuality of things. In this sense, my approach is closer to one inspired
by phenomenology that appreciates sensuality and embodiment in material cul-
ture, which has emerged mainly in Anglo-Saxon archaeology from the late 1990s
and onwards (e.g. Hamilakis ez a/. 2002).

One branch of recent material culture studies has focused on temporality —
the life cycles of the artefact — and many of its leading voices have dwelled on
arguments raised in the now classic The Social Life of Things (Appadurai (ed) 1986,
and there in particular Kopytoff 1986). Referring back to what has been said here
in previous chapters about time and temporality, an approach that enhances the
life cycle(s) of the artefact is of particular interest for this study. As opposed to
an entirely linear appreciation of time, where an artefact is nailed to a fixed date
and place of origin and is thus in a sense reduced to origin, this approach aims
to see the artefact as a product of its entire time of existence — its life (Shanks
1998). Such an approach works to appreciate use and wear as part of the crea-
tion of the object, and thus puts an emphasis on the context as a creative com-
position (cf. Glassie 1999:82). The lifetime of an object also includes the time
when it has become an archacological artefact, and been incorporated in scien-
tific- or museum collections. One can say that the life of the object continues
after centuries asleep, or that it enters into an entirely new life cycle in its new
guise, that is of little significance for this case. More important here is the con-
textual view of fragmentation, incompletion and decay not as imperfections, but

as important parts of the life of the artefact:

The decay of an artefact is a token of the human condition. The fragment, the
mutilated and incomplete thing from the past, brings a sense of life struggling
with time: death and decay await us all, people and objects alike. In common we
have our materiality (Pearson & Shanks 2001:93).

THE THINGS
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With this perspective, conservation and reconstruction must be acknowledged
as an active and deliberate process of materialization, which produces rather than
conserves (Buchli 2002:14 following Latour 1999). This is the perspective I have
adopted approaching the Lao Pako material culture, where I wish to communi-
cate the materiality and sensuality of these things, in an active reconstruction
aiming not for originality, but to place them back in our present (cf. Shanks &
Tilley 1987:116). However, this is complicated considering the essential Buddhist
notion of the impermanence of matter, with great similarities to the argument pre-
sented by Shanks and Pearson above, where the decay of the material world is a
constant reminder of death and thus a crucial part of any celebration of life (cf.
Katlstrém fortheoming) '. The people in Laos who are affected by the archacological
investigations at Lao Pako, that is both on the national level and in the local
community, are generally driven by Buddhist, animist, communist and capitalist
ideas, in fluid hybrid forms with varying concentration on cither of the four parts.
While Buddhism makes a philosophical point in the impermanence of matter,
animism (meaning that things are alive) can be used to argue against the celebra-
tion of decay inherent in such a notion (Karlstrém forthcoming) Negotiations about
the impermanence of matter is therefore inevitably part of the social reality
surrounding the Lao Pako archaeological project, and it can rightly be argued that
such a notion is fundamentally incompatible with the scientific principles of
conservation applied in this project. It leaves us in the midst of a paradox, which
I suggest leads all the way down to the very foundation of the archacological
discipline. The approach taken here is by no means dissolving the paradox, but
it can contribute with an illumination of the social dynamics at work.

Finally we turn to another paradox in our dealing with #hings, which is not in
any sense solved here, only at best illuminated. It is presented by Bruno Latour
in the citation at the beginning of the chapter, where he develops a discussion
on Heidegger’s influential distinction between objects — or Gegenstand, and the
thing. Latour claims contrary to Heidegger that the two must meet, and that the
scientific and technical object must also be appreciated for its rich and compli-
cated, complex and entangled qualities as a #hing. Only then can science be lifted
from what he calls the matter-of-factual to become matters of concern (Latour 2003).
I strive to make Lao Pako and its things a matter of concern in Latour’s sense,
fully aware that I will not succeed. Because, as Latour writes himself: ‘no matter
what we do, when we try to reconnect scientific objects with their aura, their
crown, their web of associations, when we accompany them back to their gath-
ering, we always appear to weaken them, not to strengthen their claim to reality’

(2003:12). Ultimately we are left with this paradox in the structure of science,
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and with no claims to a solution I have chosen to highlight it rather than to

conceal or ignore it.

THE LAO PAKO MATERIAL CULTURE

In my own opinion, the Lao Pako material culture is fan-
tastic and quite outstanding. It is beautiful to my eyes,
and the subtle sophistication of its structure has on more
than one occasion given me sudden shudders when I have
met them, the artefacts. This chapter builds the founda-

tion for the two following and I will start here with the

most fragmented presentation of the Lao Pako artefacts g ,ﬁ '1:;
as individuals, only to use the individualised things for j '.""I,{i.l' |-I-r|]j

understanding the contextual complexity of deposition
in the next chapter: Contexts. For me, an individual — ¥
sensual — appreciation of single artefacts is crucial for
any sensible contextual analysis.

In all this arguing for an appreciation of the sensual-
ity of things, there is one further important aim of a text
about a specific site’s material culture. It must be organ-
ised in a format that can be recognised and used by the
archaeological community, for it is through a formalisa-

tion of method and explanation codes that the scientific

society is created and recreated. Some call this objectiv-
ity, but I prefer to see it in terms of formalisation to the benefit of the scien- 25.J217
tific society. The format of this presentation makes the foundation for compari-
sons with other known sites on the Khorat Plateau, following in the chapter
Looking Out.
The formalisation necessary for the maintenance of the scientific community
must, however, in each single case be balanced against the overall aims and ques-
tions of the specific study, in order to create meaning. Thus, in the case of Lao
Pako, each set of artefacts will be analysed and described in a code following the
current archacology tradition of Mainland Southeast Asia, whereas the focus on
different categories will be dictated by the aims and questions of this particular
study. This leads up to an interpretation of the prehistory of this site in Insights,
the last chapter in this study of prehistoric Lao Pako.
My study of the Lao Pako material culture has a clear focus on ceramics,
although it is only one of a number of possible choices at hand® Thete are,

however, several reasons for the choice of ceramics in this case. First and most
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importantly, the ceramics have always stood out to me as the most extraordinary
and dominant feature of this particular site. It is by far the most numerous and
intricate of the material culture categories represented there, and it will subse-
quently be granted most attention. It is also my firm belief that a thorough analy-
sis of the composition, use and symbolism of ceramics at Lao Pako is crucial for
a wider understanding of this particular site, as I will argue in the following two
chapters. Other artefacts once used for metallurgy or textile production, or yet
others such as bronze jewellery, iron knives, stone adzes or glass beads will also
be described and briefly discussed in this chapter, but the ceramics remain in

focus.

CERAMICS?®

The ceramic material from the three excavation seasons of 1995, 2002 and 2003
has been documented, collected and analysed in two discrete analytical groups:
sherds and complete vessels. The 76 recovered complete vessels® have clearly been
intentionally deposited in pits, while the potsherds are found scattered on the
former ground surface and in the pit fillings. In some of the excavated trenches,
the stratigraphy shows two clear horizons of packed potsherds, seeming to rep-

resent events where ceramic vessels may have been deliberately crushed and

spread on the ground.

26. Christian Vinterhav and Phimmaseng Khamdalavong analysing llyotsherds in January 2002.
oS08x0y U0 (ar DULEEy 89098939 NHN9D eaEE@0ERIJuduEa Bou 1/2002.



The sherds have been collected according to the excavation layers of each
trench respectively. A first analysis of sherds was undertaken in the 1995 exca-
vation (Killén & Karlstrom 1999) and based on that knowledge, a second more
thorough analysis of ware composition, decoration and shape was done as an MA
Thesis study by Christian Vinterhav during the 2002 excavation (see Killén &
Vinterhav 2003). All results on potsherd analysis presented here are based on
Vinterhav’s unpublished study, where he sorted and registered sherds originat-
ing from seven testpits. In total, 5175 sherds® with the total weight of 47 kg were
analysed focusing on shape, colour, temper and decoration. These analyses aimed
to establish a range of high-resolution technical facts about the Lao Pako ceram-
ics, to be used both for comparisons with other ceramic cultures in the area, and
to create a classificatory system to use for documentation and analyses of the

interred complete vessels and their relation to the sherds left on the ground.

SHERD SHAPES
All sherds have been divided into categories of base, body or rim. 7
The occurrence of base, body and rim sherds proved to corre-
late well with the same three sections of a restricted or unre-
stricted ceramic vessel. The body sherd category is the largest
(88%) while the amounts of base (2%) and rim (10%) sherds are
considerably smaller. It should be taken into account that only
sherds established with certainty to belong to the base or rim
sections of a vessel were classified as such. In unclear cases, the
sherds were noted as body sherds and as a result the size of this
category may be slightly exaggerated. Nevertheless, the sherd
shape statistics indicate that all of the three major pot-, jar- or
bowl sections are represented as would be expected from an even
distribution in the material.

The rim sherds were further classified according to a rim cat-
egory guide (see figure 28), where only six of 31 matched catego-
ries counted more than 20 sherds. The two most common of
these were type Q (93 pcs) and type V (82 pcs). Most of these
sherds originated from vessels with thin, fine sand tempered
ware. This was also the case with sherds of type X (48 pcs) and
Y (42 pcs). Type L (56 pcs) on the other hand, was represented
by sherds with varying characteristics: sand-, grog-1-, grog-2- and

THE THINGS

organic tempers, with wares ranging from thin to fairly thick.  27. Git Sisongkham sorting sherds in February 2003.
Sherds of rim type M (49 pcs) had the same range of tempersas 90 §89090 NhF9uUgdswniRota (O 2/ 2003.

well as rice chaff, and the wares were generally thicker.
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TEMPER
The Lao Pako ceramics have been described by the project conservator Marion

Ravenscroft as follows:

The greater majority of ceramics retrieved from the Lao Pako site may be de-
scribed as ‘soft body’ ceramics and therefore, are quite fragile. The body or fab-
ric of these ceramics tends to be very soft and quite friable which is typical of
low temperature, open firing techniques. A variety of different materials were used
to temper the fabric and depending upon the tempering material employed, some
ceramics are slightly more robust than others (Marion Ravenscroft in Killén ez
al. 2002).
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All ceramics, sherds and complete vessels alike, have been divided into eight
different types of temper, solely based on an ocular field examination by Chris-
tian Vinterhav and myself. Samples from these type categories have been sent to
Sweden and Sri Lanka for microscope examination and thin section analysis, and
from those analyses I have established eight temper categories: fine sand, coarse
sand, laterite, rice chaff, organic, grog-1, grog-2 and none. Various mixes of these dif-
ferent temper categories are common in both the examined sherds and complete
vessels. For the sherd statistics a simple approach was taken, recording only what
appeared to be the dominating temper category in each sample’s specific blend,
whereas for the complete vessels, each blend has been described in detail, al-
though only judged from an ocular field examination.

A thin section analysis performed by Dr Anders Lindahl and Pia Ské1d at the
Ceramic Research Laboratory, Department of Quaternary Geology, Lund Uni-
versity, Sweden has provided more detailed information, in particular about tem-
pers (see Appendix IV). First and foremost, it is clear that a range of different
tempers has been used in the ceramic production at LLao Pako. It can be described
as if different temper elements have been used alone or in combinations to tem-
per the clay. According to Anders Lindahl’s examination of the thin sections, the

eight identified categories can be described as follows:

FINE SAND This ware is typically very thin and is,
among the complete vessels, used exclusively for small
pots. The clay has a low iron contents, and was either
tempered only with very fine sand, or more likely with
no temper at all, if the sand was a naturally occurring
element in the clay. The composition of the fine sand
tempered ware is so distinctive that it can be concluded
that the clay has a different origin than the other wares.

29. Temper: fine sand.
nugsiugaeareloiSolditniaowres.

COARSE SAND The ware tempered with coarse sand
appears also to be made of a quite distinctive clay with
a high iron content. The granules of quartz and feld-
spar occur in a wide range of sizes, reaching from tiny
to larger in an even blend, indicating that they are a
natural component of the clay. This ware has often in-

clusions of laterite granules.

30. Temper: coarse sand.
NIEEFUZILI.
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LATERITE Laterite inclusions in the Lao Pako ceram-
ics occur either as sparse inclusions of relatively large sized
granules or as sand-like tiny laterite granules. Anders
Lindahl suggests that laterite is likely to occur naturally in
the clay, and should therefore not be treated as a temper. I
will, however, include it as a temper category, because the
inclusion of laterite varies greatly between the different
wares, something which indicates intentionality, and I in-
terpret these ceramics and their tempers more broadly than
from a strictly functional point of view.

31. Temper: laterite.
o L% @
NAVWIEIIU: NN,

RICE CHAFF The wares tempered with rice chaff are
often crude and thick, with a high density of rice chaff. The
rice chaff occasionally contains whole charred grains of
rice. The chaff has, when fired, left cavities in the clay as it
shrunk when it became charred. This, which is clearly vis-
ible in the thin sections, gives a porous and light ware. Often
there appears to be more rice than clay in this wares, and
as they are often poorly fired, the result is a very fragile
crumbling ware. The wares tempers all appear to be made
of a clay of the same origin.

32. Temper: rice chaff.
nueedL: fuguny.

ORGANIC  The organic category differs in a basic ocu-
lar examination from the wares tempered with rice chaff.
It is not so crude and thick, and contains proportionally
more clay, resulting in a more robust ware. However, it
contains also rice chaff. There may also be other organic
materials included in this temper. The wares with rice chaff,
grog and organic tempers all appear to be made of a clay

of the same origin.

33. Temper: organic.
nuEEdL: Fugaudus.
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GROG-1 There are two types of wares that have been
tempered with grog Grog-1 appears to have a smooth tex-
ture with no great differentiations in colour. This temper
appears to originate from crushed fired clay of the same
kind as the rest of the ware, and occurs most often as a
temper alone. The wares with rice chaff, grog and organic
tempers all appear to be made of a clay of the same origin.

34. Temper: grog-1.
nauw=aL: Huga-1.

GROG-2  This second type of grog temper is more com-
mon on Lao Pako than the first, and is the most common
temper used in the larger complete vessels with appliqué
and incised decorations. The grog is visible in thin sectons
as inclusions of a paler material with a smooth and blurred
texture, indicating that the grog was made of a vitrified
kaolin clay.Inclusions of this crushed partly vitrified kao-
lin clay, often in combination with tiny charcoal and laterite
inclusions, result in a fairly robust and dramatic looking
white, black, and red ware. Occasionally grog-2 type wares
also contain rice chaff. The vitrified kaolin clay could be
obtained from crushed imported stoneware pottery, which

is highly unlikely in this case considering the complete ab-
sence of such materials on the site, or from the fine white 35. Temper: grog-2. NIEIZRL: ﬁUE@ﬂ-Z
clay that is found in abundance around the iron production

area, which could very well have been partly vitrified in the

metal production process. I consider this latter explanation

to be the most likely. The wares tempered with rice chaff,

grog and organic tempers all appear to be made of a clay

of the same origin.

NONE The wares with no temper at all are often diffi-
cult to differentiate from those with fine sand, and occur
only very rarely.

The organic and rice tempered wares have often got a thick black core, sepa-
rated with clear margins from a thin whitish, reddish or brownish surface. Grog
tempered wates on the other hand, has a lighter tone (grey/brown) to its thin-
ner core and the margins between surface and core are less clear. The difference

in ware colour between rice and grog tempered wares could either be explained
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by reactions of mineral included in the two latter types of ware, or by different
firing procedures (Rye 1988:114ff; Orton ez al. 1993:132ff). A majority of the fine
sand tempered ware is whitish, but there are examples of black, brown and red
coloured sherds as well. In general, these sherds have no darker core, but it should
be taken into account that this ware type is very thin, thus needing less firing in
order to get thoroughly burnt. Coarse sand tempered ware is thicker and often
reddish. There are two types of laterite temper in the Lao Pako material; one is
distinguished by sparse inclusions of relatively large sized granules and the other
type has a sand-like constitution of tiny laterite granules. The former is often
included in whitish or reddish, grog- or organic tempered ware and is clearly
visible on the interior and extetrior surfaces. The latter, which is not so common,
gives a dark reddish/brownish ware with no visible core.

It might be worthwhile to notice that studies of contemporary pottery pro-
duction in Laos and Northeast Thailand have shown that a mixture of clay and
rice chaff, shaped as balls that are fired and pulverized, works as a temper in
carthenware pottery (Cort & Lefferts 2000:64, see also figure 36a-c which are
from Ban Maaw near Khon Kaen in Northeast Thailand 2002). This is another
combination of the grog- and rice chaff elements that have been used as tem-
pers in the Lao Pako ceramics, and considering that both use a so-called paddle-
and-anvil technique to shape the vessels there may also be further similarities

between these ancient and contemporary production technologies.

36a-c. Ban Maaw 2002. Photo courtesy of Andreas Karinen. UJgnoty 2002
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For Lao Pako, all except the latter of the eight temper categories were repre-
sented in all seven test pits and throughout all layers with the organic type being
most common (see figure 37). The amount of sherds tempered with grog-1 or
any of the two sand types (fine or coarse) was also notably large compared with
the complete vessels’ wares, where grog-2 temper is by far the most common.
Even though there is a great variation in the use of temper, only minor differ-
ences can be seen when comparing sherds within any one of the cight temper
types. This suggests that the variation is a result of great know-how and an es-
tablished ceramic tradition rather than of experimentation in the manufacturing

process.
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37. Temper distribution in potsherds from
the 2002 excavation.
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g0aud 2002.

COLOUR AND SLIP®

The colour classification system is based on a division of the ware into five
different sections: interior slip, interior surface, core, exterior surface and exte-
rior slip. In the sherd analysis of 2002, a generalizing code for information on
ware colour, slip presence and black core presence was applied: [colour] — [SL
or noSL] — [BC or noBC]". For the complete vessels recovered in the 2002 ex-
cavation (J101-J115), the colour of all five parts of the ware were additionally
documented following the Munsell Soil Color Chart (see the next chapter on Con-
plete Vessels for details). Black coating or “fire clouding” appears on many of the
sherds (see figure 38). This can be caused by differential access to air in the fir-

ing process (Rye 1988:119). Quite a few of the sherds, mostly tempered with
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38. Fire clouding onlsherds from J107.
wordiestududitivarejoImn
J 107.

39. Red slip on white ware (J215).
goeu: Sodungdugan (J215).

40. Red slip with incisions on neck

exterior (J105). .
Sosegotseuigengtioway
ponw (J105).
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organic material, were entirely coloured black, possibly pro-
duced by a reductive firing process (ébid.). Since it turned out
during the course of analysis that the colour variation was so
great within one and the same unit — sherds and complete
vessels alike — so that the colour information was of no use
for any of our analyses, we did not proceed to record spe-
cific ware colours in detail after the 2002 excavation season.

A majority of the Lao Pako ceramics have slipped sur-
faces (see figure 39). Analysing the presence of slip in the
Lao Pako ceramic culture from the potsherd material was
complicated by that the slip is often restricted to limited sec-
tions of a complete vessel (see next chapter on Complete
Vessels). Moreover, the wares have in many instances been deteriorated by the soil
climate and in our cleaning procedure, so that the surface is gone. The conser-
vator writes: ‘the red slip decoration is often quite fugitive in water creating prob-
lems during the washing process®. The stability of red slip decoration appears to
be dependent upon the success of the firing” (Marion Ravenscroft in Killén e7
al. 2002). Bearing all this in mind, a 39% occurrence of slip on the analysed sherds
indicates that slipped ceramics was quite common at Lao Pako. The slip most
often appears in variations of red with a few exceptions in yellow and brown
colour. A red slip could be obtained using iron ore from laterite found in abun-
dance in this area, and which could be used as a ferriferous base for red slip. The
slip has apparently been applied prior to firing, which is evident from line- and
zigzag decorations having been incised after the application of slip (see figure
40). On the characteristic screw head appliqué jars, red slip has been applied onto
the exterior upper body, which has further been decorated with incised- and
appliqué decorations, and also to the interior surface of the rim and neck, down
to the shoulder (see figure 41), with the interior body and base unslipped, but
often with dripping traces. We will return to the issue of slipped interior surfaces
in the following chapters.

Some ware categories were noted to have a higher frequency of slipped sur-
faces; grog-2, grog-1- and organic tempered wares in particular, but also wares
tempered with rice chaff. The latter exclusively with slip on its exterior surfaces.
No sand tempered wares with slip were found in the sherd material. Of three
general methods of applying slip to a surface: dipping, pouring and wiping (Rye
1988:41f), wiping is the most probable method used for the Lao Pako ceramics.
This is indicated by the uneven edges of the slipped areas and the absence of

dripping on unslipped exterior surfaces.



DECORATION
Decorated sherds and vessels have been classified into twelve categories, based
on the documentation and find material from the 1995 Lao Pako excavation
(Killén & Karlstréom 1999:15ff) which was slightly revised after the 2002 exca-
vation. The twelve identified categories are: appliqué, striped, 3igzag, appliqué-striped-
gigzag, painted, cordmarked, incised, dots, ridge, combed, ridge-chequered-combed and fi-
nally other.

Perhaps the most distinctive of these, not as frequent in the sherd material
as on the complete jars, is the appliqué (see figure 42). The uniform style of this
decoration on many of the large complete jars typically consists of two bands
of appliqué around the shoulder of the jar. Attached to the lower of the bands
are two or four small knobs that resemble screw heads and which are symmetri-
cally placed around the jar. In almost all cases, the bands as well as the screw head
knobs are combed and appear with a combination of striped and zigzagged in-
cisions on a red-slipped surface. On the lower body of these appliqué jars ap-
pear in some cases a painted red-on-buff decoration. This is almost exclusively
on vessels with well-preserved wares, whereas vessels with deteriorated wares
often have only the appliqué decoration. Thus this difference might be due to
different reactions to the soil climate, which in some cases have dissolved the
ware surface. There are four known varieties of this typical screw head appliqué,
where type A is the most common and the rest

occur more rarely.

Type A has two high-relief bands of appliqué
around the shoulder of the jar, two marked screw
heads and the bands ending in rounded upward
curls. In one recorded example, the bands instead

end in downward curls.

Type B has one band of appliqué around the shoul-
der, flatter than Type A, and two screw heads, con-
siderably smaller than Type A. The curls are ex-
tended, similar to Type C, and end where the curl
meets the band around the shoulder of the jar.

Type C is similar to Type A, with two high-relief appliqué bands, but instead has four
smaller screw heads and extended curls whose ends meet in an ongoing pattern around
the upper body of the jar.

Type D is almost identical to Type A, with two appliqué bands and two screw
heads with rounded upward curls, but the combing of the appliqué bands is quite
different and performed from two angles, resulting in ridge-like bands.

THE THINGS

41. Red slip on neck interior (J104).
Soguoggliduaguenseu
(J104).

42. Screwhead appliqué, clockwise:

type A, B, C and D.
naudeubinuadosnauuiy
foveo, tiwutdnanEusio
wuy A, B, C €z D.
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44. Striped decoration (J108).
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45. Appliqué — striped — zigzag  46. Painted decoration (J1).
(J214). nudeduBinuaydosnay
nudsdutineegdosnaudo  wh& ().
sutoJuvugnugn (J214).
43a-c. Three variations of zigzag.
j’myUaﬁUE)j’]gcC‘)ﬂ 0D 3 sSuguy In the analysed sherds as well as on some complete vessels, the three differ-
o Y
299 2NUBN. ent decorative elements that often accompany the appliqué: stripes, gigzag and

painted decorations occur alone (see figures 43-46). There are also some exam-
ples of complete jars (e.g. J214) with combed designs in combination with an
appliqué-striped-zigzag and painted decoration.

By far the most common decoration type in the sherd material is the cord-
marked (see figure 47). The cordmarked wares are in general tempered with sand
or rice chaff. The marks vary greatly from clear to smudged, and from fine cords
to coarse. With only a few exceptions the cordmarks on the analysed sherds have
a horizontal orientation, whereas there are also vertical, diagonal and patch-like
cordmarks present on the complete vessels. It can be argued that this type of
decoration has functional purposes; such as improving the surface grip or sta-

bilising the structure of the vessel. A majority of the rice chaff tempered ceram-

ics in the Lao Pako find material is cordmarked and in this case the purpose could

47. Cordmarked decoration. quite possibly have been to improve the durability of the vessel. On the other
n‘]iJU%ﬁg‘Uaﬂ’]C'J‘]jﬁDEJa‘IEJQSU hand, examples of jars and pots of the same material, with cordmarks exclusively
o

tga9. on the shoulders indicate a strictly aesthetical value.
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Other more rarely occurring decoration types found exclusively on one or a
few sherds are chequered incisions or combed marks in combination with ridges,
incised geometrical patterns and stamped dots and diamond shapes (see figures
48-51). Of these, the examples of incised geometrical designs found on a few

analysed sherds, stand out among the rest. It is uncertain whether or not these

have originally belonged to ceramic vessels or if they belong to another kind of
48. Decoration: dots.

ceramic object. These incised designs are quite powerful, and only appear on three
T]‘]UUBOUC’JJ’]EEC’]jODEJ: ?OU

different sherds in the total material.

51. Stamped diamond shape.
nudedulinuagdosdsGudougunuy
wMDULI0.

49a-c. Three variations of incisions.
nwdeGulinueydosnusuruueegseuigen.

50a-b. Ridge and chequered decoration.
nudeGutinuagdosEuyuiiidualedugy.

Prehistoric ceramics in Mainland Southeast Asia were often produced by what
has been called the paddle-and-anvil technique, which is also widely used for pro-
duction of earthenware pottery in parts of Northeast Thailand and Laos today.
Leedom Lefferts and Louise Cort, who have studied contemporary earthenware
technology in this particular area have pointed out that the term paddle-and-anvil
is a simplification, and that there is no single or universal ‘paddle-and-anvil’
technique that defines earthenware production all over this vast area (Lefferts
& Cort 2000:204). Basically, the paddle-and-anvil method can be described as
beginning with a ‘pre-form’, which is further shaped by adding more clay or
moulding it into a rough vessel shape, which is expanded and shaped into final
shape by beating with a paddle on the exterior surface while the vessel is moved
around a mushroom shaped clay anvil on the inside. However, Lefferts and Cort’s
investigations convincingly demonstrate that there is a great variation in the
paddle-and-anvil work processes studied, from acquiring raw materials, to shaping

the pre-form, the final shaping of the vessel, drying and finally firing the ceramics
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52. Ban Maaw 2002. Photo courtesy
of Andreas Karinen.

Jenotn 2002.

53. On-site pottery reconstruction.

g99719289009 L0 Ta).
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(Lefferts & Cort 2000). The analysis of the Lao Pako ceramics
does not reveal any details concerning the exact techniques used
to produce the different vessels. Nevertheless, the shapes of the
largest jars, here described by Marion Ravenscroft, strongly indi-
cate that they have been produced with some paddle-and-anvil
method:

The ceramics of Lao Pako do vary in style somewhat however,
perhaps the most typical example of the Lao Pako vernacular is
that of Jar 17 excavated during the 1995/96 season. Including
its rim, Jar 17 is estimated to be approximately 600 mm in height
with an extremely rounded form and a heavy, fluted rim. The fab-
ric of the ceramic at its greatest circumference is only 2.5 mm —
3.5 mm thick. Thus it is fair to say the body of many of these
ceramics is extremely thin and fragile in proportion to their size
and also in proportion to their heavy rims (in Kéllén ez a/. 2002).

The thin but surprisingly strong walls of the largest appliqué
vessels, is a clear indication that they have been produced with a
paddle-and-anvil method, which produces thin but strong large
vessels as the ware is compacted when it is beaten into shape (Mourer 1984:32).
For the Lao Pako ceramics, it often also appears as if the base, body, and neck
parts of the vessels have been joined together rather than been shaped from one
single preform, since the vessels have a tendency to crack in horizontal ruptures
along both the junction between base and body, and at the shoulder. However,
at present it is impossible to go into any further detail on the manufacturing of

these ceramics.

COMPLETE VESSELS

In the course of the 1995-2003 excavations at Lao Pako, a total of 76 complete
ceramic vessels have been recovered and reconstructed. Initially, in the 1995
excavation, we had no prior knowledge of the site and what find material we were
to expect. When it was realized how much ceramics, or rather, the number and
state of complete vessels we were dealing with, conservator Marion Ravenscroft,
at the time positioned at the Laos National Museum in Vientiane as part of an
AVA (Australian Volunteers Abroad) program, was tied to the project. Since then,
Marion Ravenscroft has been involved in all excavations and has been in charge
of conservation, reconstruction and display of the LLao Pako artefacts at the Laos
National Museum. The focus on ceramics, and particularly on complete ceramic

vessels that you see in this book, is something which has developed within the



project through time since the first excavation in 1995, along with our growing
sense of its great variation and interpretive potentials. The results that are pre-
sented here must thus be read keeping in mind that the vessels from the first
excavation lack in detailed contextual information compared with those from the
2002 and 2003 excavations. The vessels from the two latter excavations (J101-
J115 and J202-]J223) have been recorded, cleaned and reconstructed in connec-
tion with the excavation, while those from the 1995 excavation (J1-]53) were only
partly recorded at the time of excavation, and were not cleaned and reconstructed
until 2003, after having been handled and moved around in pieces during the
course of seven years at the National Museum in Vientiane. Thus there is a con-
siderable difference as to level of detail, in particular regarding contextual in-
formation, between these two groups of vessels. Nevertheless, we made the
decision to record and reconstruct every discrete vessel as far as possible, and
they will be presented here one by one, before we move on to analyse the Lao

Pako ceramic tradition as a whole.

J1

x = -29,30
y = -11,00
z= 99,91 -99,59

Shape: restricted (jar) ST TR

e e

Temper: grog 2 and laterite
Decoration: appliqué(A)-striped-zz-painted
Rim type: BB

J1is alarge jar with a rounded body, tall everted
neck and heavy rim. The base is missing. The
vessel is decorated with screw head appliqué,
and incised lines and zigzag in a red slip on the
upper body. There are also clear traces of a
painted red decoration. The ware colour ranges
from red to buff, and it is grog 2- tempered with
laterite inclusions.

The jar was placed upside down, covering J17 v
mouth-to-mouth. Parts of the jar was exposed

prior to excavation, which is probably why the

base was missing.

THE THINGS
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J2

x = -16,10
y = -32,72
z = 99,59 - 98,98

Shape: restricted (jar)
Temper: rice chaff
Decoration: cordmarked
Rim type: HH

J2 is the largest vessel found at Lao Pako, with
a tall flared neck and heavy rim. The body and
base are covered by horizontal crude
cordmarks, although most is worn off. The ware
is rice tempered, brittle with a buff coloured
surface and a thick black core. It is very thick
at the neck and base, with a marked angle be-
tween the thick neck and the thinner body sec-
tion. Total reconstruction was not possible

When excavated, J2 contained J15,]28,J31 and
J25 (possibly a bowl, disappeared from storage).
Reconstruction showed that J15 was the neck
section of ]2, which had fallen into the jar leav-
ing the rim hanging on the shoulder. Excavation
drawings reconfirm that relation.

J3

x = -34,45
y = -12,90
z = 100,05 - 99,93

Shape: restricted (jar)
Temper: grog 1
Decoration: incised
Rim type: H

J3is a wide-bodied jar with a for the Lao Pako
pottery unusual shape, ware and decoration. An
incised decoration around the neck have more
rounded ‘peaks’ than the ordinary sharp zigzag
incisions. The warte is reddish and grog tem-
pered without slip, and is heavier than that of
other vessels. The whole feeling of the jar in-
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dicates that it is part of a different ceramic tra-
dition.

Only parts of the jar were found and recon-
structed, most of the base but only a small part
of the rim. It was found high up in the layers
with no contextual relations to other jars or
finds.

J4

x= -19,55
y= 12,33
2= 100,00 - 99,90

Shape: restricted (pot)
Temper: grog 2
Decoration: incised
Rim type: O

J4 is a large pot of good quality ware. It has a
rounded wide body and a tall flared neck. The
ware is red and tempered with grog 2. The

entire surface is covered in dark red slip, and
the neck is decorated with impressionistic ir-
regular line- and multiple zigzag incisions. Only
parts of the vessel were recovered for recon-
struction.

The pot was found together with J7 and J18
(not excavated), on top of J7.

J5

x = -20,55
y= -13,70
2= 99.80 - 99,40

Shape: restricted (jar)

Temper: grog 2

Decoration: appliqué(B)-striped-zz
Rim type: cut?
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J5 is the neck and upper part of a wide-bodied
vessel of a good quality ware. The rim appears
to have been cut off. The surface is covered in
a red slip and it had a one-band appliqué with
a ‘knot’ where there is usually a screw head, and
an incised decoration with parallel lines and
multiple zigzag. It is similar to the typical Lao
Pako appliqué jar, but still different in the mor-
phology of its only band, the curls and the knot.
The ware is red and grog-2 tempered. Original
drawing by Marion Ravenscroft.

Found alone but close to other pottery deposi-
tions.

Jo6

x= 21,15
y= -13,60
2= 99,70 - 99,35

Shape: restricted (jar)

Temper: grog 2

Decoration: appliqué(B)-str-zz-painted
Rim type: HH

J6 is a rounded medium sized jar, with straight
neck, flat bottom and a well preserved surface.
The ware is buff coloured and grog 2 tempered.
The upper body is covered in red slip and is
decorated with a one-band appliqué with a small
screw head and large curls. Under the appliqué
there is an incised decoration of parallel lines
and a large multiple zigzag. and incised decora-
tions. There are also painted decorations, which
are only partly visible on the lower body. All
decorations as well as the shape are different
from the majority of the Lao Pako jars. Origi-
nal drawing by Marion Ravenscroft.

Found on top of ]34, with its rim down, cover-
ing the other vessel.
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J8

x = -20,20
y = -13,25
z = 99,76 - 99,43

Shape: restricted (jar)
Temper: rice chaff
Decoration: cordmarked
Rim type: LL

J8is a thin-walled small jar with a thick rounded
base and straight neck and rim. The ware is rice
tempered with a pale buff coloured surface and

black core. It has a fine cordmarked decoration
from the shoulder down the body and base.
Four rows of cordmarks closest to the neck are
horizontal, the rest vertical. Only the base and e

neck-and rim sections could be partly recon-
structed, thus the drawing is a rough sketch.

Found with J10 inside.

J9

x = -20,30

y = -12,60

z = 99,66 - 99,42
e TR TR CCTY i

Shape: restricted (jar) Lot LTI ERTI) C s

Temper: grog 2 and laterite

Decoration: appliqué (A)

Rim type: H

J9is alarge rounded jar with an angular rim on
an everted flared neck. The ware is buff col-
oured and tempered with grog 2 and laterite.
The surface is very worn but traces of red slip
on the interior surface of the rim and neck in-
dicates that J9 was originally a typical appliqué
jar with red slipped upper body and incised
decorations. Only parts of the vessel remain,
and a complete reconstruction was not possible.
Original drawing by Marion Ravenscroft.

The jar was found in a messy deposition with
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three other vessels: J19, J20 and J22. The exact
relations between these jars are unclear. At the
time of reconstruction, the three vessels were all
mixed up, and were randomly numbered.

J10

x = -20,45
y= -1335
2= 99,70 - 99,65

Shape: restricted (pot)
Temper: coarse sand
Decoration: cordmarked
Rim type: KK

J10 is a small delicate pot where only the rim and
neck section remains. It has a whitish hard and
light ware, tempered with coarse sand. A beau-
tiful and sharp cordmarked decoration covers
the shoulder and upper body. Four rows of
cordmarks closest to the neck are horizontal, the
rest vertical. The neck was originally covered in
red slip, almost all of which is worn off. Only
the rim and neck section was reconstructed.

The pot was found inside J8.

J11

x = -29,90
y= -11,60
100,05 - 99,62

Z

Shape: restricted (jar)

Temper: grog 2

Decoration: appliqué (A) -striped-zz
Rim type: BB

J11is alarge rounded jar of deteriorated buff-
coloured and grog 2 tempered ware. Originally
it had a dark red slip, which now remains only
as flakes on the interior surface of the neck. The
upper body is decorated with two parallel bands
of appliqué, two screw heads, parallel incised



lines and zigzag. In the storage there was no
base to match the reconstructed rim and neck.
Possibly it has dissapeared prior to excavation,
since it may have been exposed similarly to J1.
Original drawing by Marion Ravenscroft.

Found on top of J23, covering it mouth-to-
mouth.

J12

x = -28,57
y= -10,69
2= 100,01 - 99,65

Shape: restricted (jar)
Temper: grog 2
Decoration: incised
Rim type: FF

J12is a small but tall jar. It has a rounded body
and flattened base, and a short everted neck, a
rather unusual shape for the Lao Pako pottery.
The grog 2 tempered ware is pale buff coloured
on the surface and has a black core. There is a
red slip on the upper body, as well as on the
interior surface of the neck. In the slip there are
three bands of parallel incised lines parted by
two rows of zigzag.

The jar was found with the mouth down on top
of the collapsed J14.

113

x= -19,40
y= 1325
2= 99,90 - 99,60

Shape: restricted (jar)
Temper: grog 2 and laterite
Decoration: appliqué (B?)
Rim type: -

THE THINGS
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J13 is the lower part of a large jar, with a
rounded body and a dimple base. The ware is
buff coloured, and tempered with grog 2 and
lots of laterite generating red dots all over the
surface. Only parts of the decoration remain: a
combed appliqué decoration (type B?) with long
curls. Neither neck nor rim were recovered.
Original drawing by Marion Ravenscroft.

J13 was found in the trench wall. It is not cer-
tain how much was originally excavated.

J14

x = -28,62
y= -10,70

2= 99,77 - 99,67

Shape: restricted (jar)
Temper: organic
Decoration: incised
Rim type: L

J14 is alarge jar with rounded body, slightly flat-
tened base and narrow neck. The ware is pale
buff with a black core and organic temper. The
entire exterior surface is covered in red slip and
has incised lines and one row of zigzag around
the neck. The base section was originally docu-
mented as J14, and the neck and rim as J30.
Original drawing by Kanda Keosopha.

J14 (including J30) constituted the bottom of a
group of jars placed in a pyramid formation.
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x = -2930 |
y= -11,00 .'I
2= 99,65 - 99,10 J

e e T T N

I,

Shape: restricted (jar)
Temper: organic and laterite
Decoration: appliqué (A)
Rim type: BB ll

J17 is a tall rounded jar, with a central hole in l
its flattened base. It has an organic- and laterite i
tempered ware, buff coloured with a worn sur- |||
face. It is decorated with a two-band appliqué

including two screw heads and slightly irrecular

curls. The red slip remaining on the interior

surface of the rim and neck indicates that J17

was originally a typical appliqué jar with red

slipped upper body and incised decorations.

b

It was found as the main jar with its base down, b
with J1 on top covering the opening. . |
x = -20,20
y = -12,30
z = 99,64 - 99,35

2
Shape: restricted (jar)
Temper: grog 2 and organic 1 %: E f
Decoration: appliqué (A)

Rim type: HH

J19 is a tall and thin-bodied jar in a poor state
of preservation. The flattened base has a cen-
tral hole, chamfered towards the interior. The
ware has a grog 2- and organic temper, a black
core and originally a whitish-buff surface that
is entirely worn off. A very worn and compara-
tively small screw head appliqué decoration was
partly recovered. Original drawing by Marion
Ravenscroft.
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Found in a messy deposition with three other
jars: ]9,]20 and J22. The exact relations between
these jars are unclear. At the time of recon-
struction the three vessels were all mixed up,
and were randomly numbered.

J20

x = -20,20
y= 12,30
2= 99,70 - 99,30

Shape: restricted (jar)
Temper: grog 2 and laterite
Decoration: none

Rim type: BB

J20 is a large jar with a wide flared heavy rim.
The base is flat and has a central hole, 15 mm
in diameter. The ware is buff coloured and tem-
pered with grog 2 and laterite. No decoration
could be distinguished. Only the rim, part of
the neck and the base were recovered, and no
complete reconstruction was possible.

Found in a messy deposition with three other
large jars: J9, J19 and J22. The exact relations
between these jars are unclear. At the time of
reconstruction, the three vessels were all mixed
up, and were randomly numbered.

J22

x = -20,20
y = -12,30
z = 99,70 - 99,30

Shape: restricted (jar)
Temper: grog 2 and laterite
Decoration: striped-painted
Rim type: -

J22is ajar of unusual shape with a very narrow
orifice, rounded body and flat base. No rim was
recovered. It has a grog 2- and laterite tempered



ware, buff coloured with a red slip covering the
upper body. Under an incised decoration with
two areas of parallel lines, there is a clear but
partly deteriorated painted decoration in red on
buff.

Found in a messy deposition with three other
large jars: J9, J19 and J20. The exact relations
between these jars are unclear. At the time of
reconstruction, the four vessels were all mixed
up, and were randomly numbered.

J23

x = -29,32
y= 11,60
2= 99.70 - 99.20

Shape: restricted (jar)
Temper: grog 2 and laterite
Decoration: appliqué (A)
Rim type: -

J23 is a large rounded jar with a thin flat and
slightly dimple base. The ware is pale buff and
tempered with grog 2 and laterite. It has a two-
band appliqué decoration with two screw heads
and traces of red slip. The surface is very worn
but traces of red slip indicates that J23 was
originally a typical appliqué jar with red slipped
upper body and incised decorations. No rim was
recovered. Original drawing by Marion
Ravenscroft.

It was placed bottom down, containing J42, J43
and covered mouth-to-mouth by J11.
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126

x = -28,50
y = -10,70
2= 100,08 - 100,01

Shape: restricted (pot)
Temper: organic or grog
Decoration: painted
Rim type: T

J26 is a small rounded pot, buff-coloured of an
organic or grog tempered ware. A painted
decoration in red can barely be seen, but con-
sists of bands forming an intricate pattern of
partly overlapping large zigzag around the body
of the jar. The entire pot was reconstructed.

It constituted the top of a pyramid formation
with J14 and J12 underneath.

J28

x = -16,20
y= 32,65
2= 9957 -99.15

Shape: restricted (jar)
Temper: grog 2
Decoration: none
Rim type: FF

J28 is a tall large jar of a good quality well-fired
ware. The shape of the vessel is almost tubular,
only slightly rounded restricting it, and with a
flattened base. The ware is red and grog 2-tem-
pered. A red slip has originally covered the en-
tire exterior surface. No other decorations were
distinguished. Original drawing by Kanda
Keosopha.

Found in good shape inside J2.
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J29

= 30,02
-10,32
99,91 - 99,85

N =
I

Shape: restricted (pot)
Temper: organic and laterite
Decoration: cordmarked - -

Rim type: V

J29 is a small rounded pot of a heavy and rela-
tively thick ware. The ware is grey-brown in
colour with organic and laterite temper. The pot
is decorated with horizontal cordmarks from
the shoulder down. At the rounded base, the
cordmarks are more ‘patched’.

Found alone in a deposition high up in the lay-
ers.

131

x = 32,47
y= -16,17
2= 99,43 -9932

Shape: restricted (pot)
Temper: fine sand

Decoration: cordmarked
Rim type: V

J31 is a small rounded pot of a rather thick
ware. The ware is pale buff or almost white in
colour and tempered with fine sand. It has a
decoration of horizontal cordmarks from the
shoulder down covering body and base. The
straight neck and rim has an unusual distinct
shape.

Found at the shoulder of J2.
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J35

x = -31,15
y = -14,35
2= 99,56 - 9943

Shape: restricted (pot)
Temper: fine sand
Decoration: incised
Rim type: CC

J35 is a small and delicate pot, recovered in a
very fragmentary state. It is rounded with a thin
body section and rounded base. The ware is pale
buff or white and tempered with fine sand. The
decoration consists of two parallel incised lines
around the neck. Only the rim and neck section
could be reconstructed, body and base are
sketched.

Found in a deposition of four vessels of differ-
ing sizes: J35, J36, J37 and J39.

136

x= -3137
y= -14,40
2= 99,81 - 99,64

Shape: restricted (jar)

Temper: grog 2

Decoration: appliqué (A) -striped-zigzag
Rim type: EE

J36 is a small but tall jar. Only fragments were
preserved, thus the shape could only be vaguely
reconstructed to have been almost tubular and
slightly rounded with a small rim. The ware is
red and tempered with grog 2. The upper body
is covered in red slip, and is decorated with a
two-band appliqué, screw head(s) and curls of
an unusual shape (cf. J104, also comparatively
small and with similar curl shapes)

Found in a deposition of four vessels of differ-
ing sizes: 35, J36, J37 and J39.



J37

x = -31,10
y = -14,50
2= 99.56 - 99,38

Shape: restricted (pot)
Temper: fine sand
Decoration: incised
Rim type: B

J37 is a small, thin and delicate pot. The shape
is rounded with thin body section and a slightly
flattened and thicker base. It has a demarcated
angular connection between the neck and the
shoulder. The ware is pale buff, possibly with a
slip in the same colour, and is tempered with
fine sand. It is decorated with an incised line
around the neck. Only parts of the vessel were
recovered.

Found in a deposition of a group of four ves-
sels of differing sizes: ]35, J36, J37 and J39.

J38

x= -31,50
y = -13,25
z = 99,55 -99,45

Shape: restricted (jar)
Temper: grog 2 and laterite
Decoration: appliqué (D)
Rim type: BB

J38 is a large jar, partly of a good quality ware.
The ware is buff and tempered with grog 2 and
laterite. The decoration is an unusual form of
appliqué, only seen on this vessel. The appliqué
bands have been combed from two sides to
create a ridge. It has a screw head beneath which
there are two delicate curls separate from the
appliqué bands. There is also a worn off incised
decoration of lines and zigzag in red slip. Origi-
nal drawing by Marion Ravenscroft.
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The rim, neck, base and the appliqué curls were
originally recorded as ]38, whilst the rest of the
jar was called J49. In reconstruction it all turned
out to belong to the same jar and the original
deposition therefore contained three vessels:

]38, J47 and ]48.

139

x = -31,30
y= -14,40
7= 99,45 -9928

Shape: restricted (jar)
Temper: organic
Decoration: cordmarked
Rim type: L

J39 is a round wide jar with a thin upper body
and rounded base. The ware has a whitish sur-
face with black core and organic temper. The
neck is undecorated, while body and base are
covered with a patched cordmarked decoration.
Only parts of the rim, upper body and base
could be reconstructed.

It was found in a deposition of four vessels of
differing sizes: ]35, J306, J37 and J39.

J40

x = -32,20
y = -14,60
z= 99,55-99,48

Shape: restricted (pot)
Temper: fine sand
Decoration: cordmarked
Rim type: -

J40 is a small, thin and very fragmentary pot.
The ware is pale buff and tempered with fine
sand. It has a very fine horizontal cordmarked
decoration from the shoulder and down over
the body. No rim or clear base sherds were re-



covered, only the shoulder and tiny thin frag-
ments of the body. Original drawing by Marion
Ravenscroft.

Found alone, far down below the cultural layers.

J42

x = -29,70
y= -11,55
2= 99,33 - 99,20

Shape: restricted (jar)
Temper: coarse sand
Decoration: striped
Rim type: O

J42 is a small jar with flattened angular shape.
It has an extended body and narrow orifice. The
ware is bright white, thin and brittle, and is tem-
pered with coarse sand. The entire body was
originally covered in dark red slip, and there are
traces of incised lines around the neck. Origi-
nal drawing by Marion Ravenscroft.

Found on the bottom of the large jar J23, to-
gether with J42. The vessels contained nothing
else.

J43

x = -29,70
y= -11,70
2= 99,40 - 99,28

Shape: restricted (pot)
Temper: grog 2
Decoration: incised

Rim type: O

J43 is a small rounded pot in a good state of
preservation. The ware is pale buff and grog 2
tempered, and the entire exterior surface is cov-
ered in red slip. It is decorated with parallel in-
cised lines and zigzag around the neck. Almost
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the entire vessel could be fitted at reconstruc-
tion. Original drawing by Kanda Keosopha.

The pot was found on the bottom of the large

jar J23, together with J42. All were covered by
J11. The vessels contained nothing else.

J47

x = -31,30
y= -13,50
2= 99,50 - 99,35

Shape: restricted (jar)
Temper: sand-laterite
Decoration: incised
Rim type: O

J47 is a small thin jar with extended angular
body and slightly flattened base. The ware is
white and tempered with sand and laterite. The
upper- and mid rim sections are very thin, re-
sembling eggshell. The entire outside surface
has originally been covered with dark red slip,
and was decorated with incised lines and zigzag
around the neck.

Found deposited together with J38 and J48, on
the side of J38 seeming to be stuck between the
group of larger jars and the pit wall.

J48

x = -31,60
y = -13,24
2= 99359900

Shape: restricted (jar)
Temper: grog 2-laterite
Decoration: appliqué (A)
Rim type: cut?

J48 is a large and tall jar, of a remarkably good
quality ware. It was tempered with grog 2 and
laterite. The rim appears to have been cut off.



The dimple base has a central hole with a diam-
eter of 12 mm. It is decorated with a distinct
two-band appliqué, with two screw heads and
a worn-off incised decoration of parallel lines
and probably also zigzag. Original drawing by
Marion Ravenscroft.

Found base down deposited together with J47
and ]38.

J51

x= 21,10
y= 13,60
2= 99,45 - 99,40

Shape: restricted (pot)
Temper: fine sand
Decoration: incised
Rim type: L

J51 is a small rounded pot, of which only the
rim and parts of the upper body remains. The
rim is thick and heavy, with an angular connec-
tion to the rounded thin body. The ware is buff
coloured and tempered with fine sand. It has a
red slip on the shoulder and neck, which ap-
pears to have reacted with the ware and gone
‘bubbly’. It is decorated with one incised line
around the base of the neck. Original drawing
by Marion Ravenscroft.

The pot was found during reconstruction, and
was apparently originally deposited inside ]34.

J52

x= -1930
y = -12,95
z = 99,55 -99,55

Shape: restricted (pot)
Temper: fine sand
Decoration: none
Rim type: L
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J52 is a small rounded pot with a slightly flat-
tened base, thin body and flared rim, with a
marked angle between the neck and shoulder.
The ware is buff coloured and tempered with
fine sand. It has no decorations and no slip, but
there is a black slip-like residue on the base
exterior surface.

Excavation documentation is lacking, but ac-
cording to the bag coordinates it was found
alone.

153

x = -19,82
y= 13,65
2= 100,01 - 100,01

Shape: unrestricted (bowl)
Temper: organic
Decoration: none

Rim type: GG

J53is a bowl with a slightly flattened base. The
ware is red with organic temper. The upper sur-
face is covered in red slip. Most of the bowl has
been recovered.

It was found alone, but close to several other
groups of vessels. The bowl was originally reg-
istered as Fo4.

J101

x = 74,43
42,64
2= 99,60 - 99,51

—
I

Shape: unrestricted (plate)

Temper: organic and laterite

Decoration: none

Rim type: EE

Colour!: 5/6:10R | 8/3:5YR| NG/: 2,5Y| 7/4:7,5YR | —
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J101 is a wide plate with complete rim, but
where most of the centre is missing. The ware
is pale buff or whitish, and tempered with an
organic temper. The upper surface and the rim
is entirely covered by a thick layer of red slip,
while the outside surface is unslipped. Drawing
by Christian Vinterhav.

The plate was placed upside down, together
with J102, as a lid on J104 which contained an
infant burial. The central part of the plate as
well as parts of the bowl J102 and the rim of
J104 were lost in an identified accidental distur-
bance from recent construction work at the re-
sort.

J102

x= 74,43
y = -42,64
2= 99,60 - 99,51 PR ——

Shape: unrestricted (bowl)

Temper: grog 2

Decoration: none

Rim type: GG

Colour: 4/6:10R| 8/3:5YR| 6/2:10YR| 7/6:5YR| 4/
6:10YR

J102 is a small earthenware bowl, found upside
down on top of J101 covering J104. Only two
thirds of the rim section remain. The ware is
pale buff or white and grog 2 tempered. The in-
and exterior surfaces are both covered in red
slip, although worn on the exterior. Drawing by
Christian Vinterhav.

The bowl was placed on top of the plate J101,
as a lid on J104 which contained an infant
burial. Parts of the bowl, the plate J102 and the
rim of J104 were lost in an identified acciden-
tal disturbance from recent construction work
at the resort. Small pieces of laterite were found
in the top level of the bowl, just to the north,
and J103 was attached to its rim on the south
side.
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J103

x = 74,50
y = -42,88
2= 99,57 - 99,51

Shape: restricted (pot)

Temper: fine sand

Decoration: none

Rim type: L

Colour: ——| 8/4:7,5YR| 8/4:7,5YR|
8/4:2,5YR| ———-

J103 is a small and thin pot with a smooth
rounded shape and slightly flattened base. The
ware is pale buff or whitish and undecorated.
It was tempered with fine sand. The exterior
surface of the base is covered by a thick black
layer resembling soot. Drawing by Christian
Vinterhav.

The pot was deposited on the south side of
J102, on top of the deposition with J104 con-
taining an infant burial. It seems to have been
put leaning against the pit wall.

J104

x = -74,40
y = -42,62
7= 99,60 - 99,34

Shape: restricted (jar)

Temper: grog 2

Decoration: appliqué (A) -striped-zigzag

Rim type: H

Colour: 4/6:7,5R| 7/6:5YR| NG:7,5YR |
7/6:5YR| 4/6:7,5R

J104 is a rather small and delicate appliqué jar
with a rounded body, tall neck and flattened
thick base. The ware is pale buff and grog 2
tempered. The upper body was originally cov-
ered in red slip. The jar is decorated with two
bands of appliqué and two small screw heads
with extended and assymetrical curls. Above



and below the appliqué bands are five groups of
incised parallel stripes and zigzag, barely visible
on the worn surface.

This jar was the central vessel containg an in-
fant burial, deposited together with J101, J102
and J103. Parts of the rim and neck was de-
stroyed in an identified accidental disturbance
from recent construction work at the resort.

J105

x= -61,56
y= -51,60
2= 100,01 - 99,64

Shape: restricted (jar)

Temper: grog 2 and laterite

Decoration: appliqué (A) -striped-zigzag
Rim type: H

Colour: 4/6:10R| 7/8:5YR| 6/1:5YR|
7/6:5YR| 4/6:10R

J105 is a large and tall jar with a rounded body,
flat base, tall neck and heavy rim. The ware is
pale buff- and tempered with grog 2 and
laterite. The surface is well preserved and cov-
ered in dark red slip on the upper body of the
exterior surface, and the entire interior surface.
Ttis decorated with two bands of appliqué, two
screw heads (of which only one was recovered)
with stretched curls. Above and under the
appliqué bands are parallel incised lines in six
groups of eleven lines, and large double or tri-
ple zigzag incisions.

Found bottom up, covering J106 mouth-to-
mouth. Only parts of the body were recovered.
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J106

x= 61,64
y= -51,58
2= 99,74 - 99,19

Shape: restricted (jar)

Temper: grog 2

Decoration: appliqué (C) — striped-zigzag
Rim type: M

Colour: 4/6:10R| 6/6:5YR| 4/2:5Y| 7/
4:7,5YR| 4/6:10R

J106 is a barrel shaped, only barely restricted jar
with an everted heavy rim. The ware is buff, soft
and porous, and tempered with grog 2. It is
decorated with appliqué (type C), four screw
heads and with the curled ends of appliqué
streched to meet the next in an continuous pat-
tern around the shoulder of the jar. The upper
body is covered in red slip with incised zigzag
and line decoration. It has a 15 cm wide band
of what appears to be soot on the outside sur-
face approximately 2/3 up on the body. Draw-
ing by Christian Vinterhav.

Found bottom down with another incomplete
vessel (J112) inside, and covered mouth-to-
mouth with J115 placed bottom up.

J107

x = -61,87
y = -51,10
z= 99,72 - 99,51

Shape: restricted (jar)

Temper: rice chaff

Decoration: cordmarked

Rim type: -/Q

Colour: —| N2,5:7,5YR| N2,5:7,5YR| 6/
6:5YR| 4/4:2,5YR

J107 is a rounded jar with a thick rounded base,



found in a fragmentary state. Possibly it origi-
nally had a rim that is now worn off, or else the
rim is of type Q. The ware is soft and porous,
black with a red slipped reddish surface and is
tempered with rice chaff. The entire exterior
surface is covered with horizontal cordmarks,
and on some parts there appears also to be a
painted red decoration, which is difficult to dis-
tinguish from the red slip. There are also clear
production marks. Drawing by Christian
Vinterhav.

The jar was placed alone and contained an in-
fant burial.

J108

x= -61,28
y= 51,63
2= 99,51 - 99,30

Shape: unrestricted (bowl)

Temper: grog 2 and organic

Decoration: incised

Rim type: CC

Colour: 4/4:YR| 7/3:10YR| N3/:2,5Y| 5/
4:7,5YR| 4/8:7,5R

J108 is a delicate bowl with a foot ring and
everted rim. The ware ranges in colour from
pale buff to brown, is quite soft and tempered
with grog 2 and organic material. A thick red
slip covers both interior and exterior surfaces,
and the exterior is decorated with groups of
vertical parallel lines. Drawing by Christian
Vinterhav.

Only parts of the vessel were recovered, and
they were stuck on the body of Jx8, together
with J115.
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7109

x = -71,48
y = -59,80
2= 99,31 - 98,83

Shape: restricted (jar)

Temper: rice chaff

Decoration: cordmarked

Rim type: M

Colour: ——| N2,5:7,5YR| N2,5:7,5YR |
6/6:5YR| 4/4:2,5YR

J109 is a large globular jar with rounded base
and everted neck and rim. The ware has a black
core and a reddish surface, and is tempered with
rice chaff. Compared with other wares tempered
with rice chaff, this is of exceptionally good
quality. The body is decorated with fine horizon-
tal cordmarks from the shoulder down. Draw-
ing by Christian Vinterhav.

The jar was placed in a pit together with the
similar jar Jx4, both with the base down, and
with a spade-like iron- or slag object (F57) at the
rim level of J109.

J110

x = -71,20
y= 59,12
2= 9920 - 98,80

Shape: restricted (jar)

Temper: rice chaff

Decoration: cordmarked

Rim type: M

Colour:  ——| N2/7,5R| N2/7,5R|
7/4:7,5YR]| 6/6:5YR

J110 is a wide bodied jar of poor quality ware
with significant loss and surface deterioration.
It appears to have been similar in size and shape
to J111, but could not be reconstructed due to
the soft ware quality. The ware has a black core
and dark buff or orange surface, and is tem-



pered with rice chaff. It has horizontal
cordmarks from the shoulder down. An orange
slip is still partly covering the exterior of the
rim and neck, but may originally have covered
the entire exterior surface. Drawing by Chris-
tian Vinterhav.

Placed bottom up, mouth-to-mouth with and
on top of J111. The fragmentary state make it
difficult to establish the exact relation. Probably
the jars Jx1, Jx2, Jx3 were also deposited in the
same pit, on top of the two larger. All vessels
appear to be empty.

J111

x= -71,28
y= 59,25
2= 99,02 - 98,66

Shape: restricted (jar)

Temper: rice chaff

Decoration: cordmarked

Rim type: C

Colour: | N2/:7,5YR|N2/:7,5YR | N2/
:7,5YR| 6/2:7,5YR

J111 is a large jar with a rounded body, a thick
and almost pointed base, and a straight slightly
everted neck and rim. The ware is black and
porous, tempered with rice chaff, and a thick
brown slip is covering the entire exterior sur-
face. It has horizontal cordmarks on the upper
body and possibly the lower body. The body
and base was fragmentary, while the rim and
neck was better preserved. Drawing by Chris-
tian Vinterhav.

Placed bottom down and covered mouth-to-
mouth by of J110. The fragmentary state makes
it difficult to establish their exact relations.
Probably the jars Jx1, Jx2, Jx3 were also depos-
ited in the same pit, on top of the two larger.
All vessels appear to be empty.
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J112

x = -61,70
y= -51,60
2= 99,49 - 99 35

Shape: unrestricted (bowl)

Temper: grog 2 and laterite

Decoration: none

Rim type: A

Colour: 5/6:10R| 6/8:2,5YR| 5/1:5Y|
6/8:2,5YR| 5/6:10R

J112is a simple bowl of which only parts were
recovered, only in two pieces. The ware is of
good quality, red and well fired, and tempered
with grog 2 and laterite. A red slip originally
covered both interior and exterior surfaces, but
is now very worn on the exterior. Drawing by
Christian Vinterhav.

Found inside J106, in the center and approxi-
mately 15 cm above the bottom of the larger jar.

J113

67,10
64,00
2= 99,11 - 99,03

< M
Il

Shape: restricted (pot)

Temper: fine sand

Decoration: cordmarked

Rim type: A

Colour: ——] 4/1:5YR| 4/2:10YR|
6/6:5YR| 6/6:5YR

J113 is a pot with a round extended body,
slightly flattened base and everted neck and rim.
It was recovered in a very fragmentary state.
The ware is thin and brittle, grey or brownish
in colour and tempered with fine sand. There
are traces of a red or orange slip on the lower
body, which may originally have covered the
entire exterior surface. It has a field of fine
cordmarks, patch-like with alternating direc-
tions, on the upper body just below the shoul-



der. Soot covers large parts of its interior, and
smaller patches on the exterior. Drawing by
Christian Vinterhav.

Found alone, and could either have been in-
terred against the wall of the same pit as J114,
Jx5 and Jx0, or alone in a very shallow pit.

J114

x= -67,56
v = -64,00
2= 98,97 - 98,80

Shape: unrestricted (bowl)

Temper: grog 2

Decoration: none

Rim type: M

Colour: 5/6:10R | 7/4:7,5YR| N3:7,5YR| 6/
4:7,5YR| 4/8:7,5R

J114 is a simple bowl with a flattened base,
found in one piece. The ware is pale buff on the
exterior and black on the interior surface, which
is also slightly deteriorated. It is probably tem-
pered with grog 2. All surfaces are covered in
red slip. Drawing by Christian Vinterhav.

Was probably interred leaning against the wall
of the same pit as Jx5 and Jx6.

J115

x= -61,30
y= -51,64
2= 99,51 - 99,30

Shape: restricted (pot)

Temper: grog 2

Decoration: none

Rim type: L

Colour: 5/4:2,5YR| 6/4:7,5YR| N2:7,5R| 7/
4:7,5YR| 5/6:2,5YR

J115 is a pot of an unusual shape for the Lao
Pako ceramics. It has a foot-ring, extended body
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and a narrow orifice. The ware is quite brittle
and ranges in colour from pale buff to almost
black with a black core, and is tempered with
grog 2. The entire exterior and the interior sur-
face of the rim and neck, all but the pedestal,
have originally been covered in a light red or
orange slip. Drawing by Christian Vinterhav.

Found stuck on the body of Jx8 with J108.

J202

x= -64,51
y = -40,14
2= 99,78 - 99,53

Shape: restricted (jar)

Temper: grog 2 and laterite

Decoration: appliqué (C) — striped-zigzag
Rim type: 1T

J202is alarge rounded jar with a thick flat base.
The ware is hard and heavy, blackish in colour
and tempered with grog 2 and laterite. A dark
red slip covers the upper body exterior as well
as the rim and upper body interior. Two bands
of appliqué (type C) run around its shoulder,
with four screw heads and extended curls ap-
proaching each other.

Surrounding the appliqué is a field of incised
lines and large zigzag, clearly applied after the
application of slip and appliqué.

Found in a pit deposition that also contained
J204, J205, J206 and J207.

J203

x = -55,00
y = -62,25
z = 98,94 - 98,60

Shape: unrestricted (lid)
Temper: coarse sand
Decoration: none

Rim type: 1



J203 is a hat-like lid with a cylindrical top and
angular junction to a broad ‘brim’. It has a thin
and bright orange ware, tempered with coarse
sand, and was originally covered in dark red slip.

Found deposited together with J209. The ves-
sel was found in an approximate angle of 80
degrees from the horisontal. It appears as if the
two vessels were dumped in a narrow pit, in a
part of the site that has only very shallow cul-
tural layers and neat deposits.

J204

x = -64,43
y= 40,15
2= 99,86 - 99,75

Shape: unrestricted (bowl)
Temper: organic
Decoration: none

Rim type: E

J204 is a simple bowl with a marked rim. The
ware is hard and pale buff with a black core and
organic temper. It is covered in red slip on both
interior and exterior surfaces. The ware appears
to be similar to that of J202.

Found in a pit deposition that also contained
J202, J205, J206 and J207.

J205

x = -64,53
y = 40,04
2= 99,92 - 9984

Shape: unrestricted (cup)
Temper: coarse sand
Decoration: none

Rim type: -

J205 consists of parts of what appears to be a
cup, but it may also have been the top of a lid
(cf. J203 and J210). It has an almost cylindrical
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shape, with no clear rim. The ware is dark, al-
most black and tempered with coarse sand. It
is covered in red slip on the exterior surface.

Found in a pit deposition that also contained
J202, J204, J206 and J207.

J206

x = -64,28
y= -40,12
2= 99,80 - 99,76

Shape: restricted (pot)
Temper: fine sand
Decoration: incised
Rim type: B

J206 is a small and thin-bodied pot with a
straight thick neck and the rim everted at an
angle. The ware is pale buff and tempered with
fine sand. There are also traces of a buff slip
and an incised line at the junction between the
shoulder and neck. Only the upper part of the
vessel was recovered, disabling a complete re-
construction.

Found in a pit deposition that also contained
J202, J204, J205 and J207.

J207

X = 64,42
y = -40,10
2= 99,58 - 99,43

Shape: restricted (jar)

Temper: grog 2, laterite and organic
Decoration: appliqué (A) — striped-zigzag
Rim type: cut?

J207 is a medium sized jar with rounded body,
flat base and straight neck. The rim appears to
have been removed post-firing, leaving a
smooth edge. The ware is buff and tempered
with grog 2, laterite and organic temper. It is



very thin at the widest part of the body, and the
base has traces of dross or slag on the exterior
surface. It has a rather small appliqué (A) deco-
ration with two screw heads. There are remains
of red slip on the interior surface of the neck,
and in combination with a worn exterior surface
this suggests that it was originally slipped and
incised in a typical manner.

Found in a pit deposition that also contained
J202, J204, J205 and J207.

J209

x = -55,00
y= 62,32
2= 99,80 - 99,52

Shape: unrestricted (bowl)
Temper: fine sand
Decoration: cordmarks
Rim type: F

J209 is a delicate bowl with a rounded shape and
a distinct rim. The ware is pale buff, almost
white and tempered with fine sand. On the base
it is decorated with unclear and rather coarse
cordmarks, while the area below the rim is
undecorated. Original drawing by Marion
Ravenscroft.

Deposited together with J203, and it appears as
if they were dumped rather than arranged in a

pit.

J210

x = -42,29
y= -28,12
2= 99,74 - 99,66

Shape: unrestricted (lid)

Temper: grog 2 and organic

Decoration: incised

Rim type: EE

Hat-like lid with a cylindrical top and a smooth
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junction to the ‘brim’. It has a hard and heavy
ware with buff-coloured surface and black core,
with grog 2 and organic temper. The entire
exterior surface is covered in red slip and deco-
rated with incised parallell lines in groups of
eight, meeting in a cross on the top. The inte-
rior surface of the brim is also covered in slip,
but has no decorations.

Found in a pit deposition, in situ functioning as
a lid for J214. The similarities of ware and ap-
pearance of the two vessels suggest that they
were made to fit together as one body. Inside
J214 were also J220 and J221, and on top of
J210 were J213 and J219.

J211

x= -46,78
y= 4343
2= 99,91 - 99,83

Shape: restricted (jar)
Temper: organic
Decoration: none
Rim type: Q

J211is a small jar with a flat and angular shape.
It has a very thin body, where the upper body
is slightly concave, a rounded thin base and a
heavy rim. The ware has a bright white surface
and black core, with an organic temper and
disintegrates into ‘flour’. The ware was so de-
teriorated, that no complete reconstruction was
possible. The shape has been reconstructed
from single sherds and in situ photos.

Found beside J212, in a neat deposition where
the two jars had been placed rims up beside
each other. A thin bowl, J224, was found on top
of the jar with its base up.



J212

x = -46,86
y= 43,14
2= 99,86 - 99,81

Shape: restricted (jar)
Temper: coarse sand and laterite
Decoration: none

Rim type: Q

J212is a thin jar with an angle at its equator and
a rounded thick base. It has a deteriorated white
ware, tempered with coarse sand and laterite. At
least the upper body and rim has originally been
covered with an orange or red slip, of which
only traces remain.

Found beside J211, in a neat deposition where
the two jars had been placed rims up beside
each other and J224 was covering J211.

J213

x = -42,46
y= -2831
2= 99,67 - 99,52

Shape: restricted (pot)
Temper: fine sand
Decoration: incised

Rim type: Q

J213 is a small and thin pot with rounded body
and base, and an angular junction between its
shoulder and the comparatively heavy rim. The
base is thin with finger impressions on the in-
side. The ware is pale buff and tempered with
fine sand, and it has probably a slip in the same
colour as the ware. The decoration consists of
one/two incised lines at the shoulder-rim junc-
tion.

The pot was found on the brim of J210, i.e. in
the same deposition as J214, J210, J219, J220
and J221.
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J214

x = -4223
y = -28,15
z= 99,68 - 99,24

Shape: restricted (jar)

Temper: grog 2

Decoration: appliqué (A) -striped-zigzag-
painted

Rim type: cut?

J214 is alarge tall jar with a slightly everted neck
and a dimple base with central hole. The rim
appears to have been removed post-firing leav-
ing a smooth edge. The ware is very thin at both
body and base, but thick at the junction be-
tween them. It is buff-coloured with a black
core, and the ware is in parts badly deteriorated
or dissolved. It was tempered with grog 2 and
organic temper. The upper body is covered in a
dark red slip on both interior and exterior sur-
faces. Around the shoulder run two bands of
appliqué (A), with two screw heads, and around
it on the upper body is a striped-zigzag and
combed decoration. On the lower body there
are traces of a painted red-on-buff decoration
with waved bands. Original drawing by Marion
Ravenscroft.

The central jar in a pit deposition with J220 and
J221 inside it, J210 covering it and J213 and
J219 on top of it all.

J215

x = -28,39
y = -20,36
2= 100,29 - 100,15

Shape: restricted (pot)
Temper: fine sand
Decoration: incised
Rim type: 1T

J215 is a globular pot with a thin body, thick
base and narrow orifice. The ware is white and



the exterior surface is covered in dark red slip.
Itis untempered or tempered with a very fine
sand. On the shoulder just below the rim is an
irregular decoration of incised lines (2-4)
around the pot. The base is not level, and the
pot is slightly tilted. The pot gives a somewhat
odd impresion. Original drawing by Marion
Ravenscroft.

Found on top of J216 in the deposition con-
taining J216, J217, J215, J222 and possibly also
J218. Only parts of the vessel were recovered,
and they were found scattered around the other
vessels.

J216

x= 28,41
y = -20,30
2= 100,27 - 99,94

Shape: restricted (jar)
Temper: grog 2 and laterite
Decoration: appliqué (A)
Rim type: BB

J216 is a rounded jar with tall flared neck and a
heavy rim. The ware is buff and tempered with
grog 2 and laterite. The exterior surface is de-
teriorated, but a red slip on the interior surface
of the neck indicates that there was originally
slip also on the exterior. On the shoulder there
are two bands of appliqué (A) with two screw
heads. The interior surface of this jar is intet-
esting with considerable ‘smearing” and finger
impressions at and around the base. The red slip
on the interior of the neck has left much drip-
ping, adding to a hasty impression.

Found with its base up covering J217 mouth-to-
mouth, in a deposition also containing J215,
J222 and possibly J218.

THE THINGS

141



AND THROUGH FLOWS THE RIVER

.'ﬂ'-l'fll.l'rl'"“ﬂl'i
T d

gLiae o

e

Lt

LR,
A

142

- . AT

J217

x = -28,00
y = -20,57
2= 100,22 - 99,67

Shape: restricted (jar)

Temper: grog 2 and laterite

Decoration: appliqué (A) — striped-zigzag
Rim type: M

J217 is a round and delicate jar with a thin body,
flat base and heavy rim. The buff ware is well-
preserved and tempered with grog 2 and
laterite. The upper body is covered in a red slip
on both the interior and exterior surfaces.
Around the shoulder run two bands of appliqué
(A) with two screw heads, and around it is a well
preserved incised decoration with parallel lines
and zigzag. The base is not level, leaving the jar
slightly tilted. Original drawing by Marion
Ravenscroft.

It was found below J216, at the bottom of the
pottery group containing J216, J217, J215, J222
and possibly J218.

J218a

x= 2834
y= -20,62
2= 100,09 - 99,60

Shape: restricted (jar)

Temper: rice chaff and laterite
Decoration: cordmarks

Rim type: -

J218a is the upper part of a jar with a straight
neck and rounded body, where the rim is either
lost or removed. The ware has a pale buff sur-
face and black core, and is of very poor qual-
ity, tempered with rice-chaff and laterite. The
withered surface bears traces of diagonal
cordmarks from the shoulder down, and there
are clear traces of a dark red slip on the neck.
The jar could only be partly reconstructed.
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The two jars J218a and J218b were recorded as
one during excavation, but in reconstruction it
showed to have at least two different necks of
identical ware. They were found just beside a
group of vessels with J216, J217,]215 and J222.

J218b | '

x= 2834
y= -20,62 -
2= 100,09 - 99,60

Shape: restricted (jar)

Temper: rice chaff and laterite
Decoration: cordmarks

Rim type: HH

J218b is a jar with a thick neck and heavy rim,
thin rounded body and a thick almost pointed
base. The poor-quality ware has a pale buff
surface and black core, and is tempered with
rice chaff and laterite. The withered surface
bears traces of diagonal cordmarks. The jar

s

e

7,
e

could only be partly reconstructed.

The two jars J218a and J218b were recorded as
one during excavation, but in reconstruction it
showed to have at least two different necks of

identical ware. They were found just beside a
group of vessels with J216, J217,J215 and ]J222.

J219

x = -42,14
y = -28,20
z = 99,70 - 99,65

Shape: unrestricted (bowl)
Temper: grog 2 and organic
Decoration: none

Rim type: V

J219 is a footed bowl that was recovered in a s M=
good state of preservation. The ware is buff

with a black core, with grog 2 and organic tem-

per. The entire interior of the bowl is covered
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in red slip, applied onto half of the exterior of
the rim. The exterior surface and the foot has no

slip.

Found in pieces scattered around the top of
J210, placed on top of the deposition with J214,
J210, J220 and J221, along with J213.

J220

x= -42,18
y= 2822
2= 99,48 - 99,26

Shape: restricted (pot)
Temper: grog 2 and organic
Decoration: striped-zigzag
Rim type: O

J220 is a globular pot with demarcated short
neck and slightly flattened base. The buff ware
with black core is of good quality, with grog 2
and organic temper. The entire exterior and the
interior of the rim and neck is covered in dark
red slip. On the neck there is a field of incised
parallel lines and zigzag decorations.

Found complete in a deposition at the bottom
of J214, together with J221- also complete, and
metal artefacts (F2003:180 and F2003:181).

J221

x = -4220
y = -28,00
2= 9942 - 9928

Shape: restricted (cup) and unrestricted (cup)
Temper: grog 2

Decoration: none

Rim type: C

J221 is an urn-like cup with flat base and a bowl-
like lid, both intact. The ware is buff coloured
with a black core, tempered with grog 2 and
organic temper. The cup has a red slip on the



exterior, and slip traces on the much more de-
teriorated surface of the lid suggest that it has
also originally been covered in red slip.

The cup and the bowl/lid were found in situ on
the bottom of J214, suggesting that they had
been deposited together, with the bowl as a lid.
Inside the cup was a whitish ash-like soil.

J222

x = -28,30
y = 20,35
2= 100,29 - 99,91

Shape: unrestricted (bowl)
Temper: grog 2 and organic
Decoration: none

Rim type: H

Flat bowl with a marked rim and a thin flattened
base. The ware is dark buff with grog 2 and
organic temper. Both interior and exterior sur-
faces have originally been covered in red slip,
that has now partly turned dark purple.

Oanly parts of the bowl were recovered, found
scattered on top of J216 and inside J217.

J223

x = -29,00
y = -20,30
2= 99,96 - 99,74

Shape: unrestricted (bowl)
Temper: grog 2, organic and laterite
Decoration: none

Rim type: JJ

J223 is a bowl with a marked rim and slightly
flattened thick base. The ware is light red and
tempered with grog 2, organic and laterite. Both
the interior and exterior surfaces are covered in
red slip.

THE THINGS
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Found in good shape, almost complete against
the body of Jx12, obviously deposited in the
same pit.

J224

x= -46,70
- y = _43)36
z= 99,91 - 99,87

Shape: unrestricted (bowl)
Temper: organic
Decoration: none

Rim type: Q

J224 is a small and thin simple bowl. The ware
is brittle, white or pale buff, with black core and
organic temper. The interior surface has origi-
nally been covered in a red or orange slip, which
is now badly deteriorated.

Found in a neat deposition with J211 and J212,
both with their rims up beside one another. J224
was not identified during excavation due to its
ware’s similarity with J211, but is visible on in
situ photos. It was found base up on the shoul-
der of J211.

All these pots, jars, bowls, cups and lids are individuals to me. In my mind,
the drawing of any particular vessel can never be separated from the feeling of
its ware: soft, heavy, brittle... its shape: rounded, delicate, wild... details like a
drop of slip in the wrong place, a fingerprint in the clay or a nail imprint in the
cavity just below the rim... and then its relations to other vessels and artefacts
in the same depository unit. All these sensual and associative factors should work
together with the information represented in the simple schematic drawing, dress-
ing it in some sense to compose every unique vessel. The stripped schematic
drawings can, however, be grouped together in a number of different ways to
create archaeological order.

Firstly, I have divided all vessels into temper groups (see figures 54a-c). It ap-
pears that the three categories grog-2, rice chaff and sand are exclusive in relation
to each other, whereas the grog-7 and organic temper can occur alone or in com-
binations with other tempers, and Jaterite is never found alone, but only in blends

with the others. Motreover, we can see an immediate relation between some char-
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acteristic shapes and decorations, and the temper of the ware. Vessels tempered
with rice chaff are always cordmarked, while cordmarked decorations are also
found on wares tempered with sand and organic temper, but never with grog-2.
All screw head appliqué jars, with only one exception, have grog-2 tempered
wares, and sand tempered ware is exclusively found in small pots (and one lid).
And finally, as if they followed a different logic, bowls as well as mid-size pots

and jars with incised decorations occur in all temper categories except rice chaff.

LAD PAKD POTTERY
qrog-2 temper

n & -
grog-2 ~. > t:i

wiSH W

d:j . K‘l -
J \J @€

grag:2 - laterite

Sl”:s\ =\ ©
__/" - —

{

giog:3 - organic | I'E_j ) =
/

54a. Complete vessels with grog-2 tempered wares.
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LAD PAKD POTTERY
rice chaff-, organic- and grog -1 temper

rice chafl

rice chaff - laterite

aiganic

organic - laterite [ t...j

organic -grog i -

&>

54b. Complete vessels with rice-, organic-, and grog-1 tempered wares.

S Py A o & . o . a &
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LAQ PAKO POTTERY
sand temper

.r |- =t 1 ]

L. S L {-
firse sand

2 [ E l-_|:I- Ll
- S
coarse wand e W -
= = 54c. Complete vessels with sand tempered wares.

sansd-Laserne W S Wagr Uil Jno U8 UuueEauTiugae.

Secondly, all complete vessels whose shapes could be firmly established
through reconstruction were arranged in a typological scheme, following the
shape distinctive criteria presented by White and Henderson for sites in North-
east Thailand (see above, White & Henderson fortheoming)'. The vessels are in this
scheme (see figure 55) arranged from simple to complex, in a diagonal pattern
from the top left to the bottom right. There are a few apparently uniform groups,
such as simple bowls, and jars with appliqué (A) design. Curiously, there are even
more fall-outs, in particular on the fringes and in the centre of the diagonal
pattern, where distinctive shape boxes in many cases contain only one or two
vessels.

Creating this typological scheme gave me first a feeling of satisfaction. All
of a sudden, there was structure and an air of uniformity over the material. At
second glance, there was a growing sense of unease. Where was the sensuality
of these ceramics now? I had to ask myself what the purpose was of my typol-
ogy. Did it really work to understand Lao Pako and its things? No, rather, this
scheme is satisfying the demands of the scientific community and my own urge
for structure, at the expense of the odd vessels that were squeezed into boxes
with others, which have quite a different feeling to them. Returning to the basic
assumption about material culture I made at the beginning of this chapter, that
human societies reproduce the social structure of its people in the way they order
their things, I must ask myself what this boxed typology says about me and my
society. For these pots, like with people categorized into forced homogeneity, 1

am sure that there is much more to them than can be illustrated through such a
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56. Lao Pako complete
vessels ty]l)ology revised.
wagz st N0 AL
YU @adalin.
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scheme that only works to simplify. In an attempt to demonstrate what I mean
with other possible ways to associate and understand these vessels than the sanc-
tioned archaeological division into distinctive shape categories, I have created a
second, revised typology (figure 56). Feel free to add your own associations and

comments.

LINKING VESSELS AND SHERDS

The pits in which most of the complete vessels have been deposited are dug from
depths corresponding with the two dense sherd levels at approximately 0,7 m and
1,0 m below the surface (see chapter The Earth). The results from Christian
Vinterhav’s pottery analysis (Kéllén ez a/. 2002) as we will see strongly suggest
that the people of prehistoric Lao Pako were one or several groups of people
connected by a common culture, and it can therefore be assumed that the mis-
cellaneous sherds as well as the deposited vessels derive from the same material
culture context. There are, however, differences between sherds and complete
vessels worth considering, and which suggest that sherds on the ground and
buried complete vessels belong to different conceptual contexts within this group
of people.

There are strong links between ware quality and temper, and other features
such as decoration, colour and slip in both sherds and complete vessels. These
quite apparent links between the sherd material and the complete vessels indi-
cate a similarly structured ceramic culture. The grog-2 tempered ware is the most
common among the complete vessels, and its other characteristics on the com-
plete vessels are also found on the same type of ware in the sherd material. This
ware is typically decorated with appliqué and incised stripes or zigzagged lines,
often in combination. The surface is mostly whitish or reddish, and red slip is
common, particularly on the upper body and the neck interior on large jars. These
basic characteristics are equally shared by grog-1 and organic tempered wares,
which are also represented among the complete vessels as well as in the sherd
material. Moreover large granules of laterite are often included in otherwise grog-
2, grog-1 or organic tempered wares. This combination is common in the sherd
material as well as in the ware of the complete vessels. The rice chaff tempered
ware is outstandingly uniform in both types of ceramic material. It has a thin,
whitish, reddish or brownish exterior surface with slip, while the core and inte-
rior surface is completely black. These sherds have almost always horizontally
oriented cordmarks, while the complete rice chaff tempered vessels show vary-
ing orientations of the cordmarks. For all cordmarked ceramics, sherds and ves-
sels alike, the marks are often covering most of the shoulder and body.

Sand tempered ware is more common in the sherd material than in complete



vessels, especially in consideration of the difference in size between the small
sand tempered vessels and the large ones tempered with grog-2 or rice chaff. This
fact does not only mark the most important difference between the two types of
ceramic find material, it also accentuates other differences in the statistics. The
decorative features which are not present on any of the complete vessels but
indeed on sherds of sand tempered ware are: ridges alone or in combination with
chequered or combed marks. In the chapter on shape, dealing with rim types, it
was noted that six of these were represented by more than 20 sherds (I, M, Q,
V, X and Y). Four of these types are represented among the complete vessels,
but none of them is dominating. Moreover, four of these rim types in the sherd
analysis (Q, V, X, Y) were mostly tempered with fine sand. Of these four types,
two are not even represented in the complete vessels.

A few decoration types are also found exclusively in the sherd material, as
mentioned above: incised geometric designs, ridges with chequered incisions and
single cases with stamped dots and diamond shapes. Christian Vinterhav con-

cludes his ceramics analysis with the following:

When taking all of the similarities and differences into account I find that the
similarities convincingly show that the sherd material derive from vessels made
with the same technology and which share the same morphology as the complete
vessels. A few decorative features in the sherd material indicate a variation not
quite equalled among the complete vessels, but this is not surprising as the sherds
represent a more extensive material (Vinterhav in Killén ez a/. 2002:42).

The sherd material and the complete vessels must thus be seen as parts of the
same cultural context. The statistical differences between them should therefore
be understood as reflections of a difference in attitude to different tempers and
decorations in the contexts of sherds left on the ground and pit depositions,

respectively.

TEXTILE PRODUCTION
Two categories of artefacts that we associate with textile production have been
found at Lao Pako: spindle whorls” and clay seals. A total number of 44 spindle

whorls were recovered, of which 30 were found in the cultural layers. Even

el ]
r— —
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57. Deposition of ten decorated
spindle whorls (F1995:231).

nuiivtiueesgniuazdudae 10

oy (F1995:231).
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58. Spindle whorls from the 2003
excavation. .
gruazdudagiduarannaugoay
2003.

59. Spindle whorls from the 1995
excavation.
gnwazdudagaannavgoaud
1995.
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though all of these were found one by one, and with no clear contextual connec-
tions with other artefacts or structures, it is clear that they tend to group together
in some parts of the site, while other parts have no finds of textile production
character (see plan drawing in Appendix II). Similarly, the four clay seals were
all found in the cultural layers, and in the same areas where the spindle whorls
also appear. The remaining 14 spindle whorls were, quite differently, found in
depositions together with pottery vessels, and with clear structure and intention
to the arrangements. These deposited spindle whorls are mostly decorated (see
figure 57 and the top left specimen in figure 58, in contrast to the undecorated
ones found in the cultural layer. The decorations consist of incised whirl patterns,
lines and in one case of impressed dots around its equator.

The spindle whorls are made of fired tempered clay, and the fabric varies
between the items. Some are in good condition, while others are deteriorated and
appear to be almost dissolved by the soil climate. Yet others are black and crum-
bled as if they have been exposed to fire in a hearth. In some cases (e.g.
F2003:137, F2003:153), the surface is smooth and appears to be burnished.
Shapes vary greatly from annular and biconical to conical or a cut cone shape.
The sizes also vary, diameters between 24 and 40 millimetres, and the height
between 13 and 35. The shape variation between the spindle whorls found in the
1995 excavation was examined creating a diameter/height ratio (Killén &
Karlstrém 1999:32f). The ratio varied considerably between 1:1 and 2:1, a vari-
ation which had no contextual explanation.

The clay seals, including so-called stamp rollers, have exclusively been found

in the cultural layers. Three are cylindrical rollers, one with a zigzag pattern, one



with concentric circles and one with straight lines around the cylinder. The lat-
ter of these was only half and in poor condition when it was found. The first two,
with zigzag and circle patterns, have both got holes bored at the ends approxi-
mately 5 mm in from each side, whereas the last with straight lines has had a hole
all the way through. As has been argued carlier (Killén & Karlstrém 1999:35),
the lack of holes bored all the way through excludes the possible use of these
first two rollers as beads. Rather they must be regarded as seals, with similar
function as the disc-shaped seal with a double flower- or star pattern, where the
inner circle has 9 rays and the outer has 14. This seal is made of red well fired
oxidized clay, while the rollers are dark grey or black in colour. It is not known
what these objects, present on prehistoric sites all over the Khorat plateau, may
have been used for since there are so far no imprints found on any preserved
materials. It can be assumed that they were used on impermanent materials, of
which there is a wide range of plausible possibilities: wood, bark or cortex,
leather, human skin, food, textile... Thus the clay seals are here placed in the

textile production category only due to the lack of better alternatives.

62. Clay seal, diameter 30 mm
(F2003:105).
naUedudUEa (F2003:105).

BEADS
All beads but one found at Lao Pako are made of glass. They vary in size, shape

and colour, translucent and opaque. The non-glass one is of cornelian: large,
spherical, semi-translucent and amber coloured. The majority of them are, how-
ever, small and made of opaque orange glass with rounded or flat disc shapes.
A total number of 346 beads have been found at Lao Pako, in 17 discrete con-
texts. Two of the contexts contain the majority of them: 182 tiny cylindrical
translucent dark blue and rounded opaque orange beads with three larger trans-
lucent green ones in an infant burial context (F2002:33), and 137 disc-shaped
opaque orange and rounded translucent blue, strung together and found alone,
deposited in a pit (F2003:92). In some other cases (e.g. F2002:53 and F2003:87)
a few small opaque orange beads are found together in a group, but not as be-
longing to the same original object. The rest of the beads, some fragmentary, are

found in the cultural layers and many as stray finds in the screen.

THE THINGS

60. Stamp rollers (F1995:44 and
F1995:48).

NI9939N0 (F1995:44 Kaw
F1995:48).

61. Stamp roller (F2003:127).
naa939nu (F2003:127).
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63. Glass beads from the 2003
excavation. The upper part of the
figure shows two different detail
versions of all beads found 2003
except F2003:92, which is shown on
a string below. The arrows indicate
which group of beads the detail
refers to.

@n?ﬁmcﬁow‘mmngoﬁn 2003.

64. Glass beads (F2002:27). 65. Glass beads (2002:53).
andoufio (F2002:27). andouno (2002:53).
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"j] E} ' P T T 1| ek Table: Beads found at Lao Pako in the 2002 and

2003 excavations.

When you think about it, ‘beads’ is a rather peculiar find category. Vast
amounts of archaeological research are devoted to the origin and dating of beads,
while their contexts, functions and symbolic importance on the site where they
were found are only rarely discussed. Beads have instead proven most useful to
establish firm conceptual connections between prehistoric sites and regions, and
to nail sites and features to certain time periods - two of the main objectives of
late 20" century archaeology. It is as if beads are of another realm, a sort of meta-
artefacts floating above the physical contexts, and solitarily creating prehistoric
political structures. For the archacology of Mainland Southeast Asia, the origin
of beads has been instrumental in the argumentation for and against a so-called
indianization of the mainland (for a historical location and critique of the
indianization concept, see Stargardt 1990:40ff). Since none of those discussions
fit in the aims and objectives of this study, I will here keep to a brief presenta-
tion of the beads found at Lao Pako, and will return in the following chapters

to their contextual importance for the understanding of the Lao Pako site.
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66. Slag in situ in the north-east

corner of trench E2.

E o L oo A o

2inuyndSonignagfions

cousan@gwﬁsesggu E2.
9

67. Tuyeres in situ with a large
smooth pebble in trench E2.

gnlﬁnccgﬁgwﬁé’gﬁgﬁmgﬁom
LDU@Qﬂ&JjLUB@Q@ﬂQ}U E2.

68a-b. Reconstructed tuyeéres.
naugeucUfiulnguaL.
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METAL AND METALLURGY

Metals and metallurgy are present at Lao Pako in two distinguishable contexts:
production and deposition. These two analytical contexts are, however, linked in
the physical contexts of the site. We will return to this latter issue in the next
chapter, and will here use production and deposition as discrete groups to de-
scribe artefacts and structures.

There is clear evidence of metal production at Lao Pako (see also Killén &
Karlstrom 1999:26£f). Large amounts of bowl shaped iron slag, tuyeres, dross on
pebbles and pottery vessels, scattered iron objects and fired clay, show that there
have been prehistoric iron working activities on the site. There are also large
amounts of iron slag exposed on the ground on the eroding southeast slope of
the hill. These types of remains are found in different parts of the excavated
areas, but in particular in one area around the northeast corner of the 1995 trench
E2 [x = -31, y = -12]. Here the soil is darker than ordinary and has a richer tex-
ture to it, and lumps of slag are found in situ on an imagined former ground level
(see figure 66). Broken tuyeres are found at the same level, where there are also
iron objects scattered around. The tuyeres are made of white or buff coloured
clay with a slightly wider opening at one end and a rounded one, often covered
in metallic substances, probably leading into the hearth or furnace (see figure 68).
The iron objects found around this area on the ground level are in general small
and with no distinctive shapes, resembling knives, rods or fragments of the same.
In other parts of the site similar objects are found, but not as concentrated and
in the complete state that we see in the corner of trench E2. Since there are at
this stage no evidence of built furnace constructions, but only some remains of
fired clay in what appears to be some sort of minor structures (see figure 69), I

will for now suggest that the Lao Pako iron production was performed in small

scale, and only with forging of already smelted bloom. The many bowl-shaped




slag lumps may be a result of the use of clay-
lined small pits for heating the bloom, and
where the slag is found at the bottom, as-
suming its characteristic bowl shape. This is,
however, only a fair guess which may well be
revised in the light of more structural evi-
dence and analyses in the future.

In addition to these evidences of itron
working, there are also vague indications of
bronze working at Lao Pako. Some pieces of
slag has been found that are much smaller
and have a different texture than the bowl
shaped iron slag, and which also show a ten-
dency to green corrosion (see Killén &
Karlstrém 1999:27). There are also frag-
ments of what could be casting moulds in
the material, for example find F2003:83 — a
small footed ‘cup’ made of crude sand tem-
pered clay with a pointed hollow space in-
side, which was found split in two halves (see
figure 70). However, these meagre indica-
tions are not enough to draw any conclusions

about bronze working at Lao Pako.

The metal objects found at Lao Pako are either of bronze or iron. This con-
clusion is based on basic ocular examination, since no metal objects or samples
were allowed to be taken out of Lao territory for analysis. The iron objects are
difficult to mistake for other materials, but the bronze could in theory be of pure
copper or any copper alloy with a green corrosion. In practice, and then in par-
ticular considering their similarities with other objects known to me made of
bronze from the region at large, they may quite safely be considered to be of
bronze. Hopefully it will be possible to conduct detailed material analyses of both

bronze and iron from Lao Pako in the future. For now, we will keep to a discus-

sion on shape and context.

THE THINGS

69. Structure of fired clay in T14 (size 1 x 1 m.).
Ta9da92o9ciatalugy T14.
9

70. Possible mould fragments.
wWutdtoniugukuuticoneen.
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Iron objects are mostly found in the cultural layers, but also occur in deposi-
tions. Often they are so badly affected by corrosion, that the original shape of
the object is difficult to distinguish. All iron objects from the 1995 excavation
were taken to Mahosot hospital in Vientiane to be radiographed with the weak
equipment for ordinary hospital use. The resulting pictures showed only diffuse
cores of metal inside the mantle of corrosion (see Killén & Karlstrém 1999) and
gave as expected no further information on structure or manufacturing tech-
niques. The majority of iron objects appear to be rods (F2003:186), or small
knives (F2003:141), complete or fragmentary. There are also a couple of simple
arrowheads (F1995:21), and two larger hollow objects (F2002:57 and F2003:97)
which may be small spades (F2002:57 is 185 mm long) or in the case of F2002:97,
a spear head. These two latter larger objects were found on top of two different
pottery depositions, and some of the other iron objects have been found inside
deposited jars, or at rim level of jars in depositions. In an infant burial in J104
were a number of unidentifiable and badly corroded iron objects in the set of
grave goods. Two of these objects appeared to consist of a couple of thin iron
pipes attached to each other. Corrosion made it impossible to establish their
shape more specifically. We will return to the depositional contexts of iron ob-

jects in the next chapter.

71. Iron scrap (F2003:186).
(ROLgN (F2003:186).

72. Iron knife (F2003:141). 73. Iron arrow head (F1995:21). 74. Iron objects (F2003:86, 167, 79, 81 and 84).
Dofidoudn (F2003:141). flognasutioedndouilin (F1995:21).  SopiiusiEodosdin (F2003:86, 167, 79,
1 &

81 uae 84).
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76. Iron objects (F2003:184).
SoyiiudGougin (F2003:184).

75. Iron objects (F2003:146, 138, 181 and 185).
Sog@izicidoscgin (F2003:146, 138, 181,

tay 185). 77. Hollow spear head of iron

(F2003:97).
fomen, nly Bdougn
(F2003:97).

78. Iron or slag object (F2002:57), to
the right featured in situ on top of
J109.

o &

Soqign & %ciﬁn (F2002:57)
on9glgoginegeonlluugguhso

hganzd (J109).
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79. Bronze container (F1995:49).
WIgEUENDIFNN0 (F1995:49).

80. Bronze ring fragment

(F2003:158).
N8yueuNe8Igha0 (F2003:158).
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In contrast to the iron artefacts, the bronze artefacts are almost exclusively
found in closed contexts. There is one exception in the tiny brittle container
(F1995:49), with a shape similar to a Dong Son kettle drum. The base consists of
a disc, 23 mm in diameter and decorated by a star with eight rays covering at least
two concentric circles at the periphery. The body is rounded with four small ears
on the side and inside is a charred substance stuck to the walls. It was found in
the cultural layer, and its function is as of yet unknown. There are four other
fragmentary bronze artefacts (F2003:158, F2003:172 and F2003:183), all three
probably originally parts of bangles or anklets, which were found in the same
excavation trench (T15), crowded with shallow pit depositions. It was thus im-
possible to establish firmly whether these three bronze objects were part of a

deposition or found in the cultural layer.

81. Bronze ring fragment (F2003:172). 82. Bronze object (F1995:215).
N99u2UN99FR0 (F2003:172). Soyiiunegghdo (F1995:215).

The remaining bronze artefacts were all found in closed deposited contexts.
The tiny F1995:215 may be a handle or an ornament, and it was found in a pit
deposition inside J2 in trench E2. Most of the bronze artefacts are ornaments,
like F2002:32 and F2002:35, four almost identical child sized bronze bangles.
They were found in two pairs in the same infant burial context in J104, and they
have all the same incised decoration. On one of the four bangles, the meeting
ends have not been rounded like on the other three. All four bangles have to
varying degree been affected by corrosion. Another child sized bronze bangle,
F2002:44, was found in the infant burial in J107. It was affected by corrosion,
but appears to have had the shape of a full circle. It has a smooth and rounded
surface without incised decorations. Its inner diameter is ¢. 36 mm and the outer
c. 42 mm. In the J104 infant burial were also two sets of almost identical child
sized bronze anklets, F2002:36. Each set contained four anklets and all eight have
a flat circular shape, with a hammered outside face (see figure 86). Also part of
the J104 infant burial, F2002:25 and F2002:31 are fragments of a helix shaped
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83. Bronze bangle (F2002:32).
N99u2UN99FAR0 (F2003:32).

84. Bronze bangle (F2003:180).

ﬁsgcczumeg&ﬁao (F2003:130). 85. Bronze bangle (F2002:44).

N8yu2UN8ISHa0 (F2003:44).

86. Bronze anklet (F2002:36). 87. Bronze helix ring (F2002:25 and 31).
Nn2yu2un89g9a0 (F2003:36). JuyneIsho (F2002:25 kas 31).

88. Bronze bells (F2002:54).
Ned9N8IFNN0 (F2002:54).

89. Bronze bowl fragments, with soil in situ (F2002:52).
(R0S0UL2JWIREUENHOLN29FIROTVOU
Tuaggnh8o (F2002:52).
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90. Worked pebbles from the 1995

excavation.

b owa ye X
o9 1T GuaannIug0ay
1995.
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finger ring made of along flat rod. The rod has slightly narrowing ends, and was
originally 226 mm long and around 0,7 mm thick. It has been wound four and a
half rounds to make the ring. With the infant burial in J107 followed also five
small bronze bells, F2002:54. The bells were severely affected by corrosion and
very brittle. They could only be partly reconstructed after cleaning, enough to
make reconstruction drawings (see figure 96). The infant burial in J107 also con-
tained the remains of a bronze bowl, F2002:52. It had an approximate diameter
of 105 mm, and was decorated with incised parallel lines just below the rim. The
state of preservation for the bowl was very poor, so that only parts of one side
and the rim was intact. Its exact original look is thus not known.

We will return to discuss the contextual importance of these artefacts in the
next chapter, and the similarities to artefacts from other sites in the chapter Syx-

thesis.

STONE

A great variety of stone objects and artefacts have been found at Lao Pako. The
largest group consists of pebbles of varying sizes (see figure 90). Some have wear
marks from pounding or other usage, and some have dross on the surface. Most
of these large rounded pebbles were found adjacent to the presumed iron working
area in the corner of trench E2, and some have probably been involved in that
process, judging from the presence of dross and their positioning close to slag
and tuyeéres. Some stone objects are more difficult to establish the use of, such
as flakes with slightly worn edges that could well have been used as scrapers
(figure 91).

91. Scraper. néﬁsagoéu.
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Another distinctive category is whetstones (see figures 92 and 93). They are
all made of fine sandstone. Some of these objects have a characteristic look al-
most that are otherwise common in coastal settlements in Vietnam. Their func-

tion in this context is not certain, but they may very well be whetstones.

93. T-marked stone (F2002:42)
@99 ltiugudo T (F2002:42).

92. Whetstones (F1995:79, 166 and 182).
nududo (F1995:79, 166 waz 182).

Only one piece of stone jewellery has been found at Lao Pako, a quarter of
a stone bangle (F2002:16). It is made of green polished stone, and the cross-

section is rounded on the outside and flat on the inside (figure 94).

94. Fragment of a stone bangle found in 2002. caoﬁegccguz‘ﬁnﬁuciua 2002.
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Finally, a total number of five stone adzes were found in the excavations (see
figures 95 and 96). They are all made of a soft white limestone, four are very small
while one is considerably larger. Two are shouldered adzes, while three have a
simple shape. They all seem to be broken or only halfway executed, and the edges

are not particularly sharp.

95. Stone adze from 1995.
goutiuaand 1995.

& 5 S

96. Stone adzes from the 2003

excavation.

goudiy TOUIRIMNWZ0aY 2003.
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Against the principle of the impermanence of matter, in the last chapter we have de-
parted from decay and heterogeneity, and moved with the artefacts, the things,
into a new [part of their] life cycle to be dissected, cleaned and reconstructed in
drawings and photos approaching their individual original
appearances. What we have done is in accordance with sci-
ence, speaking with Pearson and Shanks: “The past is to be pu-
rified in a staunching of decay; death is held in check. The
task is given to science. Science is applied to clean up the
wound and sterilise’ (2001:92). The things have now firstly
been treated and described individually, and then been rebuilt
and put into neat order to make archaeological sense. And
there we will now leave the actual physical things to be incor-
porated in the collections of the Laos National Museum in
Vientiane. Some of the more complete ones have been put on
display in the permanent exhibition Lao Pako — a glimpse of the
prebistory of Laos, while the more fragmentary items are
packed and stored awaiting future revivals.

We will now move on and make use of the things to rec-
reate contexts which render them meaningful in an interpre-
tation of the Lao Pako site. The already individualised things
— separated from their contexts as they were extracted from
the ground, having been placed back in our present through
acts of cleaning, documentation and reconstruction — will

now be used to form units based on information on their

relations and placement in the ground at the time of excava-

tion. The aim of this exercise is to trace the actions of the Lao

97. Laos National Museum 2004.
Photo courtesy of Anna Karlstrom.

Pako people, and from them the ideas which then gave meaning to the things.

Based on stratigraphy and spatial relations of the excavated site, I have dis- Ceo e
tinguished two discrete and structurally different kinds of deposition. Both are vl EnIga0 2004
the remains of the activities that created the archaeological site around 1500 years
ago. The first consists of things and structures which were out in the open, on
the ground surface. Quite different from those are sets of things carefully ar-
ranged in pits below the ground. I will later argue that these two depository
modes are conceptually different and are reflective of different mindsets, and
therefore I separate them as two sub-groups in this presentation. We begin with

the things on the ground.
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THE GROUND

The former ground level is found from around 0.5 metres down to one metre
below the present surface. The things that were lying on the surface when Lao
Pako was used around 1500 years ago are thus to be found within this
stratigraphic layer. Moreover, the stratigraphy shows two layers within this, dense
with potsherds and other cultural material. As is indicated by the compilation of
potsherd statistics from the 2002 excavation, one denser level is found at the
approximate depth of 0.7 m and another at 1.0 m from the surface (see chapter
The Earth on stratigraphy and layers). These denser layers can be the result of
two periods of intensified use of the site, or may even represent two single events
where a lot ceramics were crushed and left on the ground with other things to
decay. No architectural structures such as post holes have been found so far, an
absence which indicates that there have been no buildings there, at least not on
the excavated parts of the site. The material on the ground can instead be divided
into three broad groups of (i) ceramics, (ii) textile production artefacts and (iii)
metallurgy remains.

The ceramics in the cultural layers, that is, the former ground level, were as
previously mentioned analysed by Christian Vinterhav as part of the 2002 exca-
vation season (Killén ez a/. 2002:18-43). His analysis of 5175 potsherds retrieved
from seven testpits shows first of all that the major parts of a ceramic vessel are
evenly represented throughout the sherd material. Of all classified sherds, 10%
belonged with certainty to the rim, 88% to the body and 2% to the base sections
of a complete vessel. While there is no doubt a large number of base sherds
classified as belonging to the body section, due to that the most common bases
are rounded or only slightly flattened, these statistics reconfirm that all vessel
parts are represented in the cultural layer. Further there are no major differences
throughout the layer or between the different testpits concerning colour, tem-
pering or decoration of the sherds. In conclusion, the ceramics on the ground,
which were recovered from one cultural layer comprising two dense horizons
representing either singular events or periods of intensified use of the site, are
homogenous in that they represent a great but even variation in shape, temper
and style that is typical for the Lao Pako ceramics.

Most of the artefacts that are related to textile production have been found
in the cultural layer, and have thus been lying on the ground at the time when
the site was in use. Although the group of textile related objects — spindle whorls,
stamp rollers and one clay seal —is fairly homogenous as we could see in the last
chapter, there is a clear divide between the objects that have been out in the open

on the ground and those that have been deposited in pits. Even though I will go



into more detail about the pit depositions below, it can already be concluded that
only a few of the spindle whorls have been deposited, alone or in groups, in pits.
The remaining spindle whorls together with the three stamp rollers and the clay
seal have been out in the open, on the former ground surface. While the spindle
whorls deposited in pits are often decorated and finely executed (see below),
those that were on the ground are never decorated, they are often broken or burnt
and they are quite uneven in size, shape and style compared with each other. All
textile related things; spindle whotls, rollers and a seal, have a distinctive pattern
of distribution in the cultural layer. They occur solely in some parts of the hill,
as is indicated in the excavation plan, which coincides with remains from metal-
lurgical activities. Other parts are empty of both metallurgical and textile related
things.

Metallurgical activities are in this case traced by structures of fired clay (see
figure 69) and a darker ‘rich’ soil in the cultural layer, where there are also lumps
of slag, charcoal, fragmentary or complete tuyeres and occasionally iron objects.
At this stage of the investigations at Lao Pako, we have only very limited knowl-
edge about details of the metallurgical activities. The physical structures that be-
come of metal production occupy a much larger space than has been covered by
the excavations so far. Thus it is only possible to identify the presence or absence
of metallurgical activities through the presence or absence of these ingredients
in the cultural layer. As already mentioned above, the metallurgical activities
appear to be limited to certain parts of the excavated area, and these coincide
with the presence of textile related artefacts.

In only one case do we have an indication of how the metal production was
organised. In the northeast corner of the largest excavation trench, E2 that was
excavated in 1995, was an area with a dark and ‘rich’ soil, where large amounts
of slag were found together with tuyeres, fired clay and iron objects. A drawing
of horizontal and vertical relations on the next page shows clearly that most of
the tuyeres found in situ were placed in a shallow pit (at 99.50-99.70) together
with a large pebble, slag and fired clay. There are no iron objects in this pit.
Around the shallow pit, and in particular to the north of it are fragments of
tuyeres, slag and small iron objects scattered around on what should have been
the ground surface at 99.80 — 100.10. The iron objects are found in the periph-
ery, while the slag and tuyere fragments are closer to the centre. At present,
greater specificity concerning the metallurgical activities at Lao Pako is not

possible.

CONTEXTS
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PITS

Beneath the ground where people walked 1500 years ago among scattered pot-
sherds, spindle whorls and iron slag, there were things buried in pits. Stratigraphy
and excavation plan drawings alike show that pits were probably dug all over the
investigated area, which is a quarter of the total site. They are different in size
and depth and contain an array of different things, united foremost by the ex-
traordinary consideration and thoughtfulness expressed in the arrangements.
These pits represent moments in time, as it was decided that these particular
things belonged together as units when they were arranged as one and parted
from the visible world through the closure of the pit. Furthermore, the contents
of the pits are neatly structured yet not standardised. Often as we will see, its
logic is not in any sense straightforward using the structure and terminology of
common explanation in archaeology. Altogether this gives us a fine opportunity
to trace the intentions of the people that used Lao Pako, and give an insight into
their world of meanings. I will here present examples of different arrangements
that have occurred in the excavations so far. In the next chapter they will be
discussed further in depth and will be used to interpret the site and the meaning

of its things.

ceramics

In most cases, the pits contain ceramics. Often there are groups of ceramic ves-
sels arranged in pits, apparently with no contents of the vessels. To be able to
account for the possibility that any contents of the vessels have dissolved in the
soil climate, the soil has been tested in several ways. Three different types of soil
analysis: macrofossil analysis (Killén & Karlstrém 1999:49), phytoliths (Bowdery
1999) and phosphate analysis of soil from inside and outside empty vessels, have
been unable to establish any differences between the soil inside the apparently
empty vessels and that outside of them. Thus with this we must assume that they
were interred with no contents. The vessels or sherds occur in combination with

other materials, or alone, just as they are:

J215, J216, J217 and J222

— a reoccurring formation with two
screw head appliqué jars with the largest
on top. One bowl and one small pot of
a different temper are found on top of
the group. The photo shows the bottom

jar J217 uncovered.

CONTEXTS
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J105, J106 and J112

— similar to the group above, but with
the bowl found inside the bottom jar.
This may be due to the top jar collapsing
from the pressure of the earth. Pieces of
its rim were found beside the bowl in-

side, as shown in the photo.

J110 and J111

— two jars of rice tempered ware with the
smallest on top. Large rice tempered and
cordmarked jars have also been found in
pairs elsewhere (cf. J218a and b)

J211, J212 and 224

— unusual deposition of three thin and
fragile vessels. Two angular pots with
their rims up, like a pair of eyes, and a
thin bowl of the same ware slid slightly
to the side.

J203 and J209

— another unusual deposition of a hat
shaped lid made of a thin sand tempered
orange ware with traces of slip, and a
cordmarked thin but large bowl of a fine
sand tempered ware. Both vessels are
quite rare in shape, and appear to have

been leaning against the wall of a narrow

pit.
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Another kind of pit deposition with only ceramics holds a collection of sherds

that does not form any complete vessels, or even larger parts of a vessel. Often
it is possible to distinguish a large number of different vessels of the same type
among the sherds in one collection. The most distinctive such collection found
so far we have called C2 and it was found during the 2003 excavation in testpit
T20. It consists mainly of sherds of three kinds: (i) bowls with red slip, (ii) rims
of small pots with sand tempered ware, and (iii) pieces of one jar with an elabo-
rate appliqué and painted decoration. The bowl rims in the photo furthest to the
left all represent different vessels, as do the sand tempered pot rims in the cen-
tral photo, while the appliqué decorated sherds to the right all appear to belong

to the same vessel. All sherds have been placed together in one single pit.

It also occurs that pottery vessels are found in depositions together with other

materials. One such example is:

J202, J204, J205, J206 and J207

— this group of vessels were found in an
intricate formation with a number of
small iron objects and one large hollow
iron spearhead or dagger, all at rim level
of the bottom jar. On top of the entire
group were one large and rounded
carnelian bead and one spindle whorl

with perforations around its equator.
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burials

Human burials form a special kind of deposition of ceramic vessels with other
materials. In three cases we have classified pit depositions as human burials. In
the first, found at the bottom of J104, there were remains of radius and ulna
bones from an infant together with an elaborate set of grave goods, including
tiny infant sized bangles and anklets, which has led me to interpret it as an in-
fant burial. Two more depositions of vessels together with iron- and bronze
objects, most importantly perhaps are the child sized bronze bangles that were
found in all three contexts, have led me to believe that they may be burials as well,

even though all bone in that case were dissolved in the acid soil climate.

J104 (with J101, J102 and J103)

At the bottom of this rather small jar decorated with screw head appliqué were
the remains of an infant burial. The very top of the vessel group has been de-
stroyed in an accidental dig at the tourist resort, so the top of the ‘plate’ cover-
ing the jar was missing at the time of excavation. This could thus possibly have
been a hat shaped lid like that covering the burial in J214. The burial context was
however still in situ, with two pairs of tiny bronze bangles (F2002:32 and
FF2002:35), of which one had the radius and ulna bones preserved in situ. Just
beside those was one helix shaped bronze ornament (F2002:25 and F2002:31),
possibly a finger ring and in such case of adult size. There were also a collection
of glass beads: tiny translucent dark blue cylindrical beads and opaque rounded
red ones (F2002:27), together with three larger beads of translucent green glass,
one biconical and two cylindrical (F2002:33). Further there were two sets of four
bronze anklets (F2002:36), and the find context shows that they were most prob-
ably interred four anklets in a row on each of the infant’s legs, with the legs joined
together in the grave. For more exact descriptions of these singular artefacts,
please return to the previous chapter dealing with The Things.

There appears also to have been a number of iron objects among the grave
goods, which were too dissolved by corrosion to be able to decide the exact
shapes of. However, the positions of the iron objects that were found in and
around the main jar are rather curious. Five of the iron objects were found at the
bottom of the burial jar, while three were found at rim level just outside the same
jar. A possible scenario which could have produced such remains is that some of
the small iron objects were interred together with the infant and the rest of the
grave goods at the bottom of the jar, while a couple were placed just by the jar
at the time of filling the grave. This indicates the importance of iron in the burial
ritual, perhaps even a special significance of iron as material rather than its shape

as discrete objects.
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J107

In a rather different vessel than that in the case above, another possible infant
burial was found. J107 is a fragile and rather large jar, of a poor quality rice
tempered and cordmarked ware. It was found in the corner of a testpit and was
completely collapsed. At the bottom were a number of artefacts. First of all there

was a tiny bronze bangle (F2002:44), affected by corrosion similar to a small
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bronze bowl (F2002:52) that was placed upside down at the bottom of the jar.
It was so badly affected by corrosion so that it almost completely disintegrated
when the soil inside it was removed. Further, there were a few beads (F2002:53),
small and rounded of dark translucent blue glass, and rounded opaque red ones,
just like in the burial presented above. And finally there were five tiny and frag-
ile bronze bells (F2002:54), which similar to the bowl and the bangle were badly
affected by corrosion. The bells could only be reconstructed in drawing after all
soil had been removed. The bells may just as the bangle be characteristic of an
infant burial, since there is traditionally a wide-spread connection between in-

fants and bells in ornaments used in Mainland Southeast Asia today.

J214 (with J210, J213, J219, J220 and J221)

This well-preserved deposition is built around the large and beauti-
fully decorated jar J214. At the bottom of the jar were two smaller
vessels covered with dark red slip: one pot and one small lidded urn.
Just beside the opening of the tilted pot was a child sized bronze
bangle (F2003:180) and a badly corroded iron object. The rim of the
jar was cut off, and it was sealed by a hat shaped lid decorated with
incised parallel lines. On top of it all were one small and thin pot of
sand tempered ware, and a bowl with a foot ring, covered on the in-

side by a red slip. All vessels except the sand tempered pot (J213)

appear to be made of the same ware.

CONTEXTS
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textile production

In three different contexts, spindle whorls were deposited with ceramic vessels.
The first case has already been presented above, where one single spindle whorl
(F2003:93) with perforations around its equator was deposited in a pit together
with five ceramic vessels, a carnelian bead and a number of iron artefacts. In
another case, three spindle whorls (F1995:135-7) were deposited beneath the base
of the small cordmarked pot J29 (see photo below), alone in a pit not very deep
under the ground. Finally, an extraordinary deposition of ten spindle whorls
(F1995:231, see photo below) with incised whirl decorations was found under the
base of a small ceramic vessel (J50), buried alone in a pit. A curious detail is that

the majority of spindle whorls deposited in pits were decorated, while those on

the ground are with only one exception undecorated.

metallurgy

Metal and metallurgy also occur in pit depositions. While bronze is almost ex-
clusively found in pit depositions with ceramic vessels and most often in burial
contexts, iron appears to be different. It is commonly found in the cultural layer,
which means that it has been lying on the ground, and is directly associated with
other metallurgy materials such as tuyeres, fired clay and slag. When iron objects
occur in pit depositions, they are treated differently than bronze. Iron does oc-
cur on the bottom of burial jars together with other grave goods but is often, as
was noted in the case of J104 above, also scattered around the rim level of the
deposited vessels. Owing to heavy corrosion it has been difficult to establish any
clear shapes of the iron objects, but it appears as if those found scattered around

ceramic vessels in pit depositions are in small pieces with no distinctive shapes.



As was indicated above, this can be interpreted as a ritual importance of iron as
material rather than as discrete functional objects. This interpretation is further
supported by the contextual interrelations between slag and ceramics. On sev-
eral of the complete vessels that have been reconstructed, such as J207, there are
clear traces of contact with metallurgical activities. In the case of J207, the en-
tire exterior surface of the base is covered in dross, showing that it must have
been exposed to splashes of liquid metallic residues. In another case, a deposi-
tion of four rather small vessels (J35, J36, J37 and ]J39) were placed in a pit ad-
jacent to the main metallurgy area in the large excavation trench E2, and on top
of the vessels there was a neatly placed lump of slag. Further, there is one ex-
ample in the stratigraphic sequence of the western wall of square D2 (see ap-

pendix IIT), where a lump of slag has been placed alone at the bottom of a deep
pit.

curious depositions

Finally there are two pit depositions without ceramics that need to be mentioned.
The first of these contain a rather large but soft shouldered stone adze
(F2003:159). It was found alone, far down below the cultural layer, standing up
with the edge pointing down in the ground.

CONTEXTS
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The second is a deposition of 137 beads (plus fragments) in a row as strung
on a string. At one end there are cylindrical orange opaque glass beads, which
become smaller and smaller as they approach the other end. They are 125 in all.
After these are 12 translucent rounded beads of dark blue glass, of the exact same

diameter as the smallest orange ones.
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RITUAL SPACE

As we move on with the interpretation of Lao Pako as a prehistoric site, it be-
comes more complicated. In the current consensual archacological understand-
ing of the late prehistory of Mainland Southeast Asia, iron production is dealt
with exclusively in terms of industry, whereas pottery is often treated as art, or
as a display of wealth or status when recovered as grave offerings, or as func-
tional containers being part of discrete manufacturing traditions. According to
these frames, the late prehistoric societies in this area have primarily been un-
derstood as economically maximizing production units with their subsistence
base in rice agriculture that were involved in extensive trade networks. Since my
archacology has an expressed interest in the individual human, the local, and the
particular, I have quite intentionally worked on a detailed level of analysis. This,
in turn, has revealed connections and relationships between different categories
of material culture, pointing to shortcomings in interpretive models based solely
on factors related to subsistence, function and industrial production for the in-
terpretation of this particular site. Hence I need to create another intellectual
space in which to discuss the Lao Pako site in a way that can truly give it mean-
ing.

Ritual, it is sometimes claimed, is used by archaeologists to explain that which
cannot be scientifically understood in terms of rationality. Like ¢#//, ritual is a
word surrounded by mystique, it is connected with the sacred, something basically
and totally different from that which we experience as our mundane reality
(Eliade 1959:9f). Unlike the more general word c#/t, ritual is a scientifically con-
strued concept that enables us to analyse such emotive and fundamentally sym-
bolic forms of communication: activities which are irrational with respect to
science but rational in terms of its culturally internal coherence and purpose (Bell
1997:1,50; cf. Evans-Pritchard 1976:30). I have interpreted Lao Pako as a place
for the sacred. There, the sacred was manifested in the material world. Using
Mircea Eliade’s phenomenological framework for understanding ritual’, I mean
that the sacred was experienced at Lao Pako through its manifestations in ordi-
nary objects such as pots and iron knives: the irrational was thus rationalised in
these material media placing it in the borderland between the sacred and the
profane? (cf. Eliade 1959).

Well then, what was the sacred we can see reflected in the things that remain
today from the prehistoric rituals once performed at Lao Pako? And what were
these rituals? Can we indeed know anything about the rituals from the tiny ma-

terial fragments that remain for us to interpret? I will return to these questions

RITUAL SPACE
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in the next chapter. This chapter will provide a framework, will show the possi-
bilities to analyse a prehistoric ritual site to gain an understanding of the things,
and of the society behind the things. I will start off with a short introduction to
the use of ritual as a conceptual tool, and explain my choice of approaches in
ritual studies for the analysis of Lao Pako. Finally in this chapter I will present
an analytical framework for two of the major categories of material culture at
Lao Pako — pottery and iron production — to be understood as remnants of rituals

that took place 1500 years ago.

RITUAL AS A CONCEPTUAL TOOL

Ritual appeared as a conceptual tool for social science in the late 19" century (Bell
1997:1, 259). Catherine Bell (1997) distinguishes between three different frame-
works for understanding and analysing ritual in anthropology and other social
science, developing during the 20" century. The first she calls My#h or Ritual, and
describes it as occupied with questions of essence and origin. Scholars such as
William Robertson Smith, James Frazer, Sigmund Freud and Mircea Eliade
worked foremost to find one eternal essence of religion as well as its historical
origin (7bid.:3-22). Simultaneously, but with its peak later in the 20™ century, the
Ritual and Society framework was developed focusing on questions of the struc-
ture and social function of rituals. This focus was part of the so-called structur-
alist and functionalist schools of anthropology with a wide range of scholars:
Malinowski, Radcliffe-Brown, Durkheim, Mauss, Rappaport, Bateson, Evans-
Pritchard, Lévi-Strauss, Van Gennep, Turner, Geertz, Douglas... an almost end-
less list of names and perspectives that have been of great influence also to the
archacological analysis of ritual. This framework study ritual in order to explain
the structure and organisation of society as a whole. The focus is here on the
social function of ritual in society (Bell 1997:ch. 2). Bell’s third conceptual frame-
work is called Ritual Symbols, Syntax and Praxis. Many of the scholars associated
with the functionalist analysis of ritual have also been involved in this approach,
working to analyse the structure of ritual as an independent system of commu-
nication, organized like a language. With this focus it is argued that social organi-
sation is theoretically secondary to ‘culture’, which is defined as a primary level
of meanings, values and attitudes (Bell 1997:61). Many of the central names for
this framework of thought have been of much influence to archaeology: Lévi-
Strauss, Leach, Turner, Bloch, Douglas and Bourdieu, to mention but a few. While
the functionalist approach has been used more by archaeologists working within
a processual framework, the interpretative approach is, not surprisingly, found

mostly with those ascribing themselves to a post-processual archaeology.



This scheme of scholars and approaches to the study of ritual, which is by
necessity much simplified, clearly shows that it is an issue of immense complexity.
As Bell also points out, her division of theoretical approaches to ritual is not to
be read as a simple evolutionary sequence (Bell 1997:88), and in any given con-
temporary study of ritual there is likely to be elements of phenomenology com-
bined with functionalism and structuralism, as well as other views that have not
been accounted for here. These approaches are in no way mutually exclusive, and
it can be argued that the choice of approach says more about the interpreter and
her society than of that under study (cf. Bell 1997:xi). Furthermore, it must be
stressed once again that rizual is a conceptual tool (cf. Leach 1968:520), useful
in archaeology to make sense of material culture. From within any given contem-
porary society it is, however, almost impossible to distinguish that which is ritual
from life in general. One could not exist without the other, they are entangled.

Let us now return to Lao Pako and the Lao Pako archaeological project. Above
I have perhaps too easily categorised Lao Pako as a ritual site, without any fur-
ther argument to strengthen my case. In the excavations so far, nothing has been
recovered that clearly indicates a settlement, i.e. that people have actually lived
on the hill. Instead, the material culture at Lao Pako is organised in (i) pit depo-
sitions of pottery-, glass-, stone- and metal objects, (ii) iron production, prob-
ably in clay-lined open furnace, and (iii) potsherds and artefacts on the former
ground surface. Important characteristics of ritual are formalism, traditionalism,
invariance, performance and sacral symbolism (Bell 1997:139-69). The Lao Pako pit
deposits have been formed in a repeated and strictly formalised pattern of depo-
sition, spanning over at least two centuries. This means that they who were the
last to inter things in pits at Lao Pako before it was abandoned would have re-
peated an activity that had been performed also by the great grandparents of their
great grandparents. In these pit depositions we can thus see not only formalism,
which is akin to invariance, but also traditionalism. Further on in this chapter I
will argue that we have good reasons also to discuss issues of symbolism and
performance (cf. Carlson 1996:6) in the interpretation of Lao Pako, but for the
time being it is enough to characterize it as a ritual site based on the argument
above. In conclusion: the spatial organisation of pit depositions as apparently
covering the entire hill, in combination with the absence of postholes or other
remains of architectural structures, the presence of small-scale iron production
intertwined with the pit depositions, and not least the infant burials indicate that
this was a place for activities that can best be described and analysed in terms
of ritunal.

Once we have defined Lao Pako as a ritual site, we must decide how to ap-
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proach it. The short history of ritual studies above is a list of anthropologists,
psychoanalysts and other scholars who deal with contemporary rituals, or histori-
cal eye-witness-accounts of actual rituals. It goes without saying that even though
the anthropological analysis of ritual as been criticized for its primacy on the
visual (Clifford 1988:31), anthropologists have had access to information on
details such as the movements and detailed spatial organisation of people and
things, words and sounds, smells, visual and other sensuous aspects of the very
ritual event, which are not to be traced in such detail through the archaeological
record (Hicks 1999:xxi). Archaeological interpretations of ancient rituals have
also been questioned as by anthropologist Edmund Leach, who wrote: ‘later
writers have felt entitled to make the most sweeping reconstructions of ancient
religious systems on the basis of slender archacological residues of ritual prac-
tice’ (1968:521). Some archaeologists have shared Leach’s concerns, and accord-
ingly there has been a tendency in archaeology to stop the interpretation of ritual
remains at what have appeared to be safe categorization into putatively univer-
sal categories such as ‘burials’ and ‘hoards’. I cannot see the reason of not using
the archaeological material for interpretation of ritual any more than other as-
pects of society — or may it be that the knowledge of other past rituals is poten-
tially 700 challenging for our modern world view? I do not aim for my archaeol-
ogy to be safe, but instead thought-provoking, debating and challenging. From
where I stand, I can see that archacological remains in general have obvious
shortcomings compared with any anthropological documentation. But there are
also just as obvious and well-known assets to the archacological documentation,
such as its potentially extended time frame, its specific and detailed material
focus, and the analyst’s ability to go back again and again to the material ap-
proaching it from different angles, as opposed to the anthropological documen-
tation of the elusive and situational ritual event. Thus the real shortcoming is not
so much that a study of rituals in the past will never look like a study of rituals
in the present, but rather that archaeologists have applied the anthropological
description as the £ey to past rituals, instead of stressing the assets of the archaco-
logical interpretation and let them enrich and challenge the interpretation of
contemporary rituals.

Just as it is practically impossible to separate the sacred from the profane, or
for that matter ritual from ordinary life, it is also problematic to divide rituals,
past and present, into types such as ancestral, mortuary ot fertility rites (Hicks
1999:xxiii). Any given ritual in real society will show elements of several of all
possible distinguishable ritual types. Nevertheless, conceptual categories are

useful for cross-cultural understanding and analysis of ritual. Based on our



knowledge of the material culture at Lao Pako, combined with its socio-politi-
cal setting 1500 years back as well as today, I have chosen to interpret Lao Pako
as a place for rites de passage, that is rituals which are connected with the human
life cycle, and here specifically birth and death (for a briefing see Bell 1997:94,
cf. also van Gennep 1960 and Turner 1967). In next chapter’s analysis, I have
taken inspiration from phenomenological as well as the structuralist approaches
to ritual. With phenomenology, in combination with an emphasis on perform-
ance, 1 wish to come close to the Lao Pako people to understand the rituals in
its most immediate sense, how they were lived. With my structuralist approach
I stand further away and remain analytically distant, in an attempt to understand
individual things as part of a greater order, that is ritual as reflecting a structure
of thought, a cosmology. In accordance with Stefan Bekaert writing on iron
production in Congo (Bekaert 1998), I see these two in theory fundamentally
differing approaches merely as different levels of analytical abstraction, or in
Bekaert’s words: multiple levels of meaning. Bekaert shows in a convincing study
that any given ritual can be lived, understood and explained in several meaning-
ful ways, all true, depending on the perspectives of both the participant and the
analyst.

In conclusion, I will rely on anthropologically constructed frameworks for
understanding and analysing ritual in my interpretation of the Lao Pako mate-
rial culture. My conceptual framework has a partly phenomenological and partly
structuralist emphasis. I wish to use these conceptual tools to enable the Lao Pako
site to show us the possibility of another, a ritual or symbolic, dimension to
prehistoric material culture, adding to the contemporary discourse of Southeast

Asian archaeology.

EMBODIED POTS

As we have seen, pottery in an outstanding variety of sherds and complete ves-
sels is one of the most characteristic features of the Lao Pako prehistoric site.
A wide range of tempers and a great variation in shape and decoration testify to
a passionate attitude to pottery making. It has been predominant in archaeology
in general, and to no lesser extent in Southeast Asian archaeology, to use pot-
tery almost exclusively to create chronological order, or ethnic groupings from
vast archacological materials (cf. Pluciennik 1997:37). But for Lao Pako, it is
undoubtedly a key to deeper understanding to appreciate the use of pottery as
one of the main materials in the rituals once performed there. Vast amounts of
complete pottery vessels have been buried in pits, in intricate and careful forma-

tions, and in most cases completely empty.
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How can we understand the pottery formations at Lao Pako? The direct burial
association with the Lao Pako pottery that is evident through the occurrence of
infant burials opens for comparisons with other jar burials, with infants at Ban
Chiang (White 1982:28ff) and Ban Na Di (e.g. Higham and Kijngam 1984:435,
492,495, 533-42; Higham and Thosarat 1998:81), and more generally as jar buri-
als in covered urns from the Mun and Chi valleys in northeast Thailand that have
been described in a paper by Phasook Indrawooth (1997). It has been proposed
elsewhere that Lao Pako should be interpreted as such a jar burial site (e.g.
Sayavongkhamdy e a/. 2000:104; Pautreau ez a/. 2001:33; Higham 2002:193). And
there are indeed similarities to a number of jar burial sites in Thailand described
by Phasook Indrawooth, which also date to the same period of time as the ac-
tivities at L.ao Pako. Interestingly, Indrawooth also reports a clear association
between jar depositions and iron working activities at these sites (1997:150). We
will return to the co-existence of iron production and pottery depositions on
these sites further south on the Khorat Plateau in the next chapter.

However, to put the Lao Pako site into the category ‘jar burial sites’ on the
basis of remains from infant burials in two, or possibly three out of the almost
one hundred complete jars uncovered so far, is not quite satisfactory. It simply
would not do justice to the complexity of the site, there seems to be more to read
out of the structure of these pottery depositions. There is a remarkable consist-
ency in deposition patterns, suggesting a strong underlying structure regulating
action — a structure that gives an opportunity to discuss the intentions of the
people that created the site through these remains of their actions. To develop
this further, and in consideration of the limitations (a statistically small sample
with no direct comparative material from the surrounding areas) and assets (a
limited and well structured sample showing morphological and depositional
homogeneity) of the Lao Pako material culture, I will use the concept of meta-
phor as an analytical tool.

There is no ready and fixed definition of the term ‘metaphor’. The word —in
its Greek origin metaphora means ‘carrying over’ — has been and is used in a
number of different ways, in scientific analysis as well as in common speech. Here
I build my argument along lines worked out by scholars such as Raymond Gibbs
(1994) and Jonathan Culler (1981), which have been reworked to fit archaeology
and the study of material culture foremost by Christopher Tilley (1999, see also
Hodder 1982b). A common definition of metaphor is a term, image or object that
in a particular cultural situation comes to carry the meanings of another term,
image or object from another level of understanding or frame of reference. As

expressed by Christopher Tilley, it is ‘a form of compressed analogy’, reflected



in examples such as zhe foot of the hill and he was a lion in battle (1999:5). Metaphors
are verbal, textual or material reflections of an underlying cognitive structure and
world view. This means that we all constantly use metaphors to understand the
world and to communicate that understanding to others around us. In other
words, the use of metaphors is a crucial element of all human cultural construc-
tion and communication. The metaphors we use in thinking and communication
reflect how we associate certain material objects with other objects, or with
people, personalities, roles etc. Furthermore, the use of certain metaphors have
been shown to be specific to certain cultural situations. Thus metaphors are
culture specific, and so the common use of a set of metaphors among a certain
group of people at a particular time reflects in some sense a shared world view
and cosmology (Tilley 1999).

In the case of the Lao Pako pottery, I will use the metaphor concept on two
different levels of analysis, to visualise established structures of thought. In order
to put the interpretation of the Lao Pako pottery into perspective, we will first
take a closer look at some metaphorical structures in the culture of contempo-
rary Southeast Asian archaeology.

The use of the term jar burial site in the archaeology of Mainland Southeast
Asia appears to have started with the special issue on Sa-Huynh pottery in Asian
Perspectives edited by Wilhelm Solheim (1959; also Janse 1959b:109). Prehistoric
jar burial sites were already known as quite common in insular Southeast Asia,
but here it was for the first time presented as a general phenomenon also on the
mainland (cf. also Solheim 1960). The term jar burial site has thereafter often been
used to describe sites with depositions of complete ceramic vessels, often from
the late prehistoric period, and in association with other remains, such as iron
production residues at sites mentioned by Phasook Indrawooth in an influential
paper on the subject (1997). Christopher Tilley has analysed the concept of
megaliths in European archaeology, as being a contemporary archaeological meta-
phor that unites under a single term what is in fact a number of rather different
lithic remains, all being ‘big stones’, from a vast period of time and an enormous
geographical area. This creates a unity that enables us archaeologists to order the
material, to compare and analyse it within common frames, which have evidently
never existed in prehistory (Tilley 1999:ch. 3).

I would argue that the concept of jar burial site is a comparable metaphor in
the archaeology of Southeast Asia, albeit not as powerful as the megalith one.
Such metaphors are, of course, essential for archacological research, as they open
for an appreciation of similarities and a discussion of differences in light of these

similarities. Nevertheless, there is an inherent risk that the willingness to see
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similarities overshadows the differences at hand. Tilley writes about the concept
of megaliths: ‘[...] its very objectification in discourse as a separate entity leads
us to expect that we shou/d be dealing with a unitary phenomenon’ (zb:d.:97). This
expectancy of similarity may lead us to a reduced picture of jar burial sites in
Mainland Southeast Asia, as having their only value in the bone, metal and glass
remains buried in lidded jars, in close analogy with contemporary Buddhist cre-
mation burials in the same area, in jars on secluded burial grounds. While creat-
ing such a picture, we are also disregarding other factors such as iron produc-
tion and deposition of empty pottery vessels at the same prehistoric sites. Are
they really anomalies, all such findings?

As I have argued above, the Lao Pako pots are for many reasons not easily
squeezed into the concept of jar burial site. Instead, I will turn to other metaphori-
cal structures to find a possible way of interpretation. The associations between
pottery vessels and human bodies are common and well-known from many parts
of the world (Barley 1984:99, 1994; Pluciennik 1997:50; Tilley 1999:8). One
expression of that almost universal metaphorical relation is that the terminol-
ogy used to describe different parts of a pottery vessel in many languages are
identical to those for the human body: in English we talk about the neck, shoul-
det, body and foot of a jat. The same goes for both Lao (for example Y90 and
N99) and Swedish (with examples such as hals, buk and fof). The connection is
so obvious so that it is often overlooked, and the implications of such metaphori-
cal connections between pottery and human bodies for the interpretation of
material culture have almost exclusively been investigated in African and South
American anthropology and archaeology. From many parts of Africa there are
recordings of direct metaphorical relations between pottery and the body (Bar-
ley 1994; Ibigami 1984) and more specifically the female body. There are in some
of the examples clear morphological indications of this pottery-body connec-
tion, with anthropomorphic vessels or with representations of single body parts
in the shape of the vessel. In other cases the vessels reported to having been used
as representations of bodies or parts of bodies appear to have no morphologi-
cal similarities to that which it represents. Furthermore, pottery as almost syn-
onymous with the earth is closely associated with the earth deities that are often
female (Barley 1994:47-58). Pottery making on the whole is in all African exam-
ples connected to a female sphere of society (7b7d.:61f), as it has also been indi-
cated in different contemporary contexts in Mainland Southeast Asia (Mourer
1984:28; Lefferts & Cort 1997).

In Southeast Asian archacology, however, there has been almost no interest

at all in studying such metaphorical aspects of the production and use of pot-



tery. Tilley’s words: ‘metaphor is linked with emotion and subjectivity and op-
posed to a disinterested and objective understanding’ (1999:4) gives a clue to
understanding why, considering that the processual approach which dominates
the archaeology of Mainland Southeast Asia explicitly aims for an objective
understanding of the past. In an anthology on African and Asian pottery from
1984, most of the papers dealing with African pottery evolves around pottery
symbolism (e.g. Barley 1984; Ibigami 1984), while the ones on Southeast Asia (Ho
1984; Mourer 1984) deal almost exclusively with technology, reflecting general
tendencies in these two archaeology traditions. This, of course, is not indicative
of a complete lack of pottery symbolism in the Southeast Asian past. There are
examples of direct morphological connections between pottery and human bod-
ies also in Southeast Asia. In an excavation of a late prehistoric burial site in
Burma, a Burmese-French research team with U Pauk Pauk, Jean-Pierre Pautreau
and Patricia Mornais uncovered a grave that appeared to be a cenotaph, but in-
stead contained a row of pottery vessels put together to take almost exactly the
size and shape of a human body’. As another example, Euzebio Dizon has re-
ported about a jar burial site in the Ayub Cave in the Philippines typologically
dated to the last few centuries BC and the first few AD, where the burial jars are
quite expressively anthropomorphic (Dizon 1993, 1996). The jars, which con-
tained other smaller pottery vessels, bone and other grave goods, are shaped as
naturalistic representations of human bodies, most are adult female bodies with
breasts although there are also male bodies represented. The jars in this case seem
to represent individual bodies, since the character and facial expression is unique
for every jar (Dizon 1993:8).

The examples above should have made clear that we archaeologists never
produce metaphor-free pictures of pots or any other kind of material culture —
simply because metaphor is a crucial element of 2//human communication. Thus,
talking about metaphor in relation with the Lao Pako pottery is not a matter of
adding a new aspect to these things, but rather to visualise how these pots are
comprehended through the metaphorical structure of contemporary archaeol-
ogy and ask whether this is likely to correspond with the way the objects could
have been understood in the past. Could it be that we have been missing an
important factor of why these pots came to exist in the first place? I would ar-
gue that it is possible. In the archaeology of Southeast Asia, pottery has fore-
most been understood as containers, bearers of developmental information and markers
of group identity. Such understanding is not in any sense ‘natural’, but culturally
constructed. While these aspects are no doubt important for our understanding

of the objects, there seems to be more to them.
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Using a metaphorical structure where
pottery is connected symbolically to the
human body is in my view a viable way to
bring meaning to the single objects at Lao
Pako and their structure of deposition.
With the body-, and specifically the fe-
male-body-metaphor applied to the Lao
Pako jars, we sce the infant burial jars with
new eyes. Look at the beautiful jar 104! It
has rounded body, like a pregnant woman’s
belly, and with a narrow opening. The
screw head appliqué decoration — could
this be a stylised representation of the

female genitals? There are obvious mor-
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appliqué becomes as a metonym (cf. Tilley
1999:5f; Bell 1997:50f) for the female, the
mother, in the specific form of the belly of a pregnant woman. This means that
these infants were put back into the womb before being interred (cf. Ibigami
1984:111f; Hicks 1984). Such a symbolism should not be far-fetched at all, pro-
vided that these remains are viewed as part of a metaphorical structure more
similar to the ethnographic African examples discussed above, or indeed the
structures expressed in the anthropomorphic pottery from the Philippines and
the ‘pottery burial’ from Burma, than to the ‘jar burial site’-metaphor prevalent
in the contemporary Southeast Asian archaeology tradition. Thinking with this
metaphorical structure also opens up for a possible understanding of the majority
of apparently empty deposited jars. It is known from several diverse cultural
contexts that substances associated with childbirth, e.g. blood, birth waters, pla-
centa and umbilical cord, are considered highly polluting, are surrounded by
taboos, and have to be disposed of in a strict ritual, often as a burial (Parkin
1992:22, see also Bell 1997:97 for an example from Taiwan, Meskell 2002:81 for
New Kingdom Egypt, and Ibigami 1984:110 for Nigeria). Could it be that the jars
at Lao Pako were clay bodies used for ritual disposal of afterbirth?

It is my conviction that thinking with different metaphorical structures will
bring us further in the understanding of all the empty buried jars at prehistoric

sites all over Mainland Southeast Asia of which it has so far been impossible to



make sense. In any case, it is clear that the elaborate structures of deposition that
remain after rituals at Lao Pako give us an opportunity to create an understand-
ing of the use and importance of pottery during late prehistoric times that goes

beyond the ordering of pots, jars and sherds into technologies and chronologies.

IRON IN OTHER WORDS

The evidence is not so rich for the Lao Pako iron production as for the pottery
depositions, and arguments about the meaning of iron at L.ao Pako are thereby
undeniably weakened. Nevertheless, I find it necessary to discuss iron produc-
tion and approaches to the analysis and understanding of iron production in
general to create an intellectual space for us to be able to appreciate other di-
mensions of iron production than the technological and merely functional.

In a paper arguing for a wider appreciation of the symbolic dimensions of
pottery making, Nigel Barley wrote: ‘For the ethnocentric Westerner, working
metal is a purely secular, empirical activity that may entail an amount of ritual
dressing up. Burying the dead is, however, ‘pure’ ritual and so cannot be the basis
of a cross-cultural reality. It is not clear that African peoples [or people in any
other cultural context, my remark] see things in the same light.” (1984:95). For
Barley in 1984, it was more difficult to argue for an appreciation of pottery sym-
bolism in African archaeology than for the to him well-known ritual dimension
of metal work.

In the archacology of Southeast Asia today, the situation is reversed. Again,
I would argue, the reason for this is to be found in the metaphorical structure
of the discipline. The extraordinary contribution to the archaeological under-
standing of metals and metallurgy on the Khorat Plateau by the Thailand
Archaeometallurgy Project (Pigott & Natapintu 1997; Pigott 1998; White & Pigott
1996, see also Bronson 1985), has created a strong functionalist discourse in metal
studies for this area. Copper-, bronze- and iron production have been studied
exclusively as industry with focus on technology, and analysed as a factor for socio-
economic development (e.g. Mudar & Pigott 2003). Even more than with South-
east Asian pottery studies, arguably due to this being a narrower research field,
this functionalist discourse in metal studies has become completely naturalised
and undisputed in the way we view the prehistory of the Khorat Plateau.

In a paper on iron slag depositions in Swedish Viking Age burials, Mats
Burstréom writes that the prevailing archacological view of the iron production
process seen only in terms of technology and economy, is a projection of a
modern world view based on a scientific explanatory system, onto the past where

it is more than likely that the world was experienced and explained in other terms
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(Burstrom 1990, cf. also O’Connor 1975:190 and Haaland ez «/. 2002). Whilst I
do not in any way deny the importance of studies of technology and the social
function for our understanding of metals, I see also in accordance with Burstrém
that other possibly important dimensions of Southeast Asian metal work are left
unnoticed in this powerful and exclusive discourse.

In the field of anthropological studies, the ritual dimension of metal produc-
tion is considered as an almost universal phenomenon. Nearly all known ethno-
graphic and historical examples from outside of our contemporary industrialized
and capitalized world system of production, show a high degree of ritualization
surrounding all metal working activities (Eliade 1962; O’Connor 1975; Barley
1984; Burstrom 1990; Collett 1993; Herbert 1993; Rowlands & Warnier 1993;
Bekaert 1998; Haaland e a/. 2002). Often, the production ritual is saturated with
sexual symbolism, and the smith is almost always considered to be endowed with
supernatural powers (Herbert 1993:12ff; Burstrém 1990:265). Stanley O’Connor

has written:

The iron worker assumes the role of time as he transforms the earth’s substances
into metal. With fire and the bellows’ urgent breath he brings ores to ripeness,
substituting his knowledge and human time for the pulse of life that moves trans-
parent, a river of cosmic breath, through the rocks, the brooks, and the great
mountain, linking the ancestors and the living through the transforming power
of fire (O’Connor 1975:190).

A river of cosmic breath... The smith stands right on our modern bounda-
ries between nature and culture, animate and inanimate, subject and object, and
the constant transgression of these boundaries works to weaken them (ibid.:179).
It is certainly not a coincidence that in Javanese, the smith is called zp#, the same
title that is given to the poet (7bid.:175).

Most recent anthropological studies on the symbolism and ritualization of
iron production have been carried out in different African contexts (e.g. Collett
1993; Herbert 1993; Rowlands & Warnier 1993; Bekaert 1998; Haaland e a/.
2002). In parallel with the research on symbolic qualities of pottery discussed
above, this imbalanced research situation is likely to produce a biased picture of
symbolism in iron production to be exclusive for people living on the African
continent. Attempting to counterbalance this conceptual bias, I will briefly
present examples of powerful symbolism surrounding the production of iron

from three separate Asian contexts:
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In a concrete contemporary example of a production ritual from the Arun
valley in eastern Nepal, Gunnar Haaland, Randi Haaland and Suman Rijal
describes iron production as dependent on sacrificial rituals balancing male
and female symbolic elements. Prior to the smelting of the ore, there was in
this case a sacrifice of two ritually purified fowls, one hen and one rooster.
During the smelting procedure, happening only on Wednesdays, a second
rooster was sacrificed to the furnace, which was engendered and conceptu-
alised as female. A third sacrifice was made in the smithy, where both tools
and work space were sprinkled with blood from sacrificed animals. The
transfer of blood is here analogous to transfer of life. The sacrifices in this
example serves as a medium to prevent misfortune, which is part of the
general conceptual structure among people in Nepal in general (Haaland et
al. 2002:50f).

Stanley O’Connor has written in a paper on symbolism in Southeast Asian
iron working, about the symbolism surrounding the kris. The Indonesian
kris, a distinct and well-known form of knife or rapier, is an object embed-
ded in powerful symbolism, and is important to the extent that it is insepara-
ble from the concept of person (O’Connor 1975:175). Initially in the
production process the ores are symbolically taken from the womb of the
earth, where they are believed to be subject to cosmic laws of birth, death
and decay. Thus the miner, smelter and smith are all interfering with the
cosmic process and are subject to ritual regulations. The production of the
kris is also surrounded by ritual offerings and ceremonial decorations of the
workspace. All through the life of the kris, it has a strong connection with
the realm of the ancestors, and it is subject to annual ritual cleaning and
special storage regulations. It has a dedicated place in cosmos, and plays a

pivotal role for the understanding of Javanese cosmology (O’Connor 1975).

Our third example is a Chinese story written by Chao Yeh in the 2" century
AD. The story tells of a famous sword made for Ho Lu, the king of Wu from
514 to 496 BC, by the renowned sword smith Kan Chiang. In beautiful words
it shows the importance of the production ritual: ‘To make these swords,
Kan Chiang collected refined iron from the five mountains, the best metal in
the world [...] He chose the right time and place, with the Yin and the Yang
in bright harmony, and the hundred spirits assembled to watch [...]
(Needham 1980:516). And so iron production becomes poetry.
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101. Antropomorphic furnace from a
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On a structural level, all these examples have an important gender dimension
to the production of metal. The common use of metaphors such as ‘raw’ and
‘ripe’ to describe different stages of the iron production process (e.g. O’Connor
1975:189; Needham 1980:521) points further to structural similarities with the
life cycle. Eugenia Herbert has described an example of sub-Saharan iron pro-
duction as a transformative process which ‘invoke the human model as the meas-
ure of all things, giving pre-eminence to the two most salient aspects of lived
experience, gender and age [...] uniting the living with the dead’ (Herbert 1993:5).
Ethnographic studies from as diverse places as Congo (Bekaert 1998), the
Cameroon Grassfields (Rowlands & Warnier 1993:524, 539ff), Western Sudan and
Tanzania (Haaland ez a/. 2002) as well as a summary of common conceptual struc-
tures surrounding iron-smelting in south- and east Africa (Collett 1993), all point
to a clear metaphorical connection between iron making, especially smelting, and
human procreation. The morphology of objects involved in the smelting proce-
dure, their names, the choreography of the smith’s performance and the words
used to describe the procedure, are all sexual metaphors. The furnace is often
referred to as the womb and has the shape of a woman’s body and the tuyeéres
have the shape of male genitals. The smith performs in some cases in a chore-
ography based on sexual movements, and the smelting procedure is described as
sexual intercourse. The metal is the baby, and slag is referred to as afterbirth.
There are often strong regulations and taboos based on timing, gender and age
surrounding the performative part of the ritual, which are similar to taboos and
regulations surrounding pregnancy and child birth (e.g. Meskell 2002:69).

Acknowledging the great variation of rituals surrounding iron production all
over the world, it can nevertheless be concluded that the examples cited here have
a reoccurring metaphorical structure for metal production involving issues of
gender and life cycle: procreation, life and death. Based on this conclusion, I
suggest that it is more probable that the people who produced iron at Lao Pako
1500 years ago had a metaphorical structure for experiencing and explaining iron
production related to that of gender, age and human procreation, than one based
on the principles of industry and capitalism. This eliminates the possible con-
ceptual contradiction that iron was produced at the same time and place where
children were interred in jars with glass beads and jewellery. Structural similari-
ties based on metaphors of gender and life cycle, between iron production and

jar deposition, make it only logical that they belong to the same place.



LAO PAKO 1500 YEARS AGO
AN ARCHAEOLOGICAL SYNTHESIS

On the surface Lao Pako gives a modest impression; a small site on a small hill
that yields to us quite ordinary finds such as pottery, pebble tools, glass beads
and iron knives. The fact remains, however, that Lao Pako and its occupants were
a part of the world in these late prehistoric times. For the people who used it the
site was not peripheral, but the centre of their world. The artefacts provide
evidence of contact with other areas along the Mekong River, and the people who
used it were likely to have been aware and part of political and social forces in
the surroundings. They organized their community in relation to that outer world,
and the outer world also related to them. To do them justice, we must, therefore,
approach the archaeological record in a way that will acknowledge the site Lao
Pako and its people as being the centre of the world. So we will stay at Lao Pako,

looking out on the world around.

LOOKING OUT

How did the surrounding world seem to the people at Lao Pako? We shall, of
course, never be able to reconstruct their view of the world, but we can create
a picture of how it might have seemed. As a point of departure we will look at
what simultaneously happened in the surroundings, in the fourth to seventh
centuries AD. This period of time when Lao Pako was in use is commonly re-
ferred to as the Iron Age’ in the archaeological narrative of Mainland Southeast
Asia. The Iron Age, beginning around 500 BC in this central part of the mainland
is characteristically described as an interim period with emerging centralisation
in chiefdoms, eventually leading up to the full development of states towards the
end of the first millennium AD. The preceding period, the Bronze Age, is like the
European equivalent often described as a mysterious golden age filled with rich
and elaborate material culture, while the Iron Age is expressionally low-profile but
technologically more skilled. European and Southeast Asian alike, the Bronge Age
is focused on ritual and described in terms of early civilisation, while the Iron
Age is depicted as industrial and ‘pre-state’. Charles Higham says about Mainland
Southeast Asia: ‘the Iron Age [...] involves increased social and technological
sophistication that was to generate the development of indigenous states’
(2002:170). The archaeological knowledge we have about what was going on in
the surrounding Mekong valley and beyond during the period when Lao Pako was
in use, is derived from a number of investigated and excavated sites. For some

cases, mainly concerning the areas along the coasts of the mainland, there are
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also written Chinese sources.

Further to the north was the expanding and aggressive Chinese empire. Dur-
ing the Han Dynasty it had been in control of large areas and populations in Bac
Bo in present-day northern Vietnam, but now it no longer fostered such expan-
sive designs towards the south (Higham 1996:332). Downstream the Mekong in
the delta near the coast, a large centre with many similarities to contemporary
Indian culture emerged in the first century AD. Major changes occurred there
during the period Lao Pako was in use. The site Oc Eo, which has revealed a large
amount of archaeological evidence corroborating Chinese historical accounts,
seems to have been the earliest political centre, until it was abandoned in the fifth
or sixth century (Higham 1989:245-254). Another political centre then grew
around Angkor Borei®. These large centres showed great similarities to India with
similar political organization and religious elements, but were also in close con-
tact with China, and had exchange contacts with the Roman Empire. The archi-
tecture was based on bricks and carved stone which, as well as the extraordinary
and rich material culture, provide evidence of participation in an extensive trade
network (ibid.). Related to the so-called Sa Huynh culture on the east coast, in
what is today central and southern Vietnam, we find the Cham civilization which
spoke an Austronesian language and had strong cultural connections to insular
Southeast Asia. Most scholars believe it probable that the Cham were in contact
with the Mekong valley which lies directly across the Truong Son mountain range
(Higham 1996:307). The enigmatic Plain of Jars with its huge stone jars, that were
dealt with in further detail in chapter Upstream, was dated by Madeleine Colani
(1932, 1935(11):123) to the same period when Lao Pako was in use. This area is
connected with Lao Pako via the Nam Ngum river, so the two places could from
a strictly infrastructural point of view easily have been in contact with each other.
The dating of the Plain of Jars cannot however be regarded as totally reliable,
since it is based solely on the typological sequence established in the 1930s.

There were also smaller communities not as centralized as the polities de-
scribed above, which are commonly referred to as peripheral and has not been
granted much space in archaeological research. For instance, the northern up-
land areas of the mainland have not yet been subjected to much archaeological
enquiry. Nonetheless, examples are known in northern Thailand (Higham
1989:61) of hunter-gatherer communities that kept their subsistence economy
throughout the first millennium AD, and even well into the 20" century, with-
out however living in isolation from the rest of the world.

All the above were part of the diverse world which surrounded the people at

Lao Pako. Not very far away were communities that are described in archaeologi-



cal literature as dominant and expanding civilizations, just as there were also
hunter-gatherers in interplay with other communities. Given the location of Lao
Pako on one of the major waterways in Mainland Southeast Asia, and the knowl-
edge we have of contemporary dominant communities and even state formations
not far away, we can conclude that the people who occupied Lao Pako were ex-
posed to and reacted to many different cultural influences. They should have been
well aware of the surrounding world, and organized their community actively in
relation and response to that world. The Mekong River is said to be the artery
of Mainland Southeast Asia. To this day together with its tributaries it is the main
route of transportation and communication (Sluiter 1993:17, 42). This has been
so at least as far back as the earliest written accounts can tell, and we have no
reason to doubt it has always been the case. Today large rivers are often used as
national and regional borders, which is something we have to disregard when
studying the prehistory in this area where the rivers rather have a strong connec-
tive quality.

In the river system immediately surrounding LLao Pako there is a number of
investigated archaeological sites from approximately the same time as Lao Pako
was in use, which are worth taking a closer look at (for a map, see figure 8). These
sites can be divided into two groups, the moated sites and those without moats.
The moated sites are mostly found in dry areas in the drainage basin of the Chi
river further south on the Khorat Plateau. Most archacological investigations so
far on these moated sites have only involved surveys, and only a few have been
excavated, therefore they are surrounded by many uncertainties. These, while yet
insufficiently dated, seem to have appeared just before or at the same time as iron
working. Many moated sites of differing size were constructed, probably both
before and during the time Lao Pako was used. The most thoroughly investigated
are Ban Chiang Hian, Ban Kho Noi and Non Chai. They appear to represent large
settlements, and some were perhaps regional centres for smaller communities in
the surrounding area. Their systems of water control were evidently of great
importance, and more recent studies have been inclined to emphasise the aspect
of water control rather than defence as the primary idea behind the moat con-
structions (Moore 1988, 1992; Higham 1996:240ff, 2002:187f; O’Reilly 1997;
Welch 1997:71). The lack of thoroughly reported excavations from these moated
sites disables any deeper comparisons, but as regards the Ban Chiang Hian ce-
ramics, the examined rims from the upper layers show remarkable correspond-
ence to the rims found at Lao Pako (cf. Higham and Kijngam 1984:607ff). The
appliqué decoration also occurs at Ban Chiang Hian (Higham and Kijngam
1984:616). At Non Chai it is the later pottery decoration, or rather the lack of
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decoration with a preference for plain and cord-marked wares (Higham 1996:214;
cf. Bayard ¢z a/. 1985) that corresponds well to the majority of the Lao Pako
vessels. There was probably local iron smelting at both Non Chai and Ban Chiang
Hian, just as there was at Lao Pako.

In general, the known sites without moats show a continuity from the preced-
ing Bronzge Age, but their stratigraphic sequences indicate that major changes
occurred with the introduction of iron. New artefacts were introduced, as well
as new pottery, regarding both technology and style. It has been suggested in the
interpretation of the cultural sequence at the site Ban Na Di that these changes
were due to an immigration of people from the south, since there are striking
similarities with the material culture of the moated sites to the south (Higham
1996:231ff). As Helmut Loofs Wissowa (1993:327) has pointed out, to talk about
migrations as explanation for cultural change in this area, would be to oversim-
plify the complex relations between people and material culture (cf. Shanks and
Tilley 1987:ch.4). I suggest that explanations for change must be found within
the dynamics of these bronze- and iron using communities, without ignoring the
importance of external contacts. These Iron Age sites without moats are in some
respects similar and in others different to Lao Pako and the artefacts found there.
We will take a closer look at three of the most thoroughly investigated.

Ban Chiang is a mound-shaped settlement and burial site with a long sequence
of use from the early Bronge Age and into the Iron Age, which had its main pe-
riod of occupation much earlier than LLao Pako. The initial use of LLao Pako was
contemporary with the very last activity at Ban Chiang, in the third or fourth
century AD. It is also in this late period — period LPX, dated from 200 BC to AD
300 (White 1990:125) — that we find similarities with the material culture at Lao
Pako (White 1982; Labbé 1985). Like in Lao Pako, the dominating find category
at Ban Chiang is ceramics. Although both sites reveal a great cultural focus on
pottery, and a highly developed artistic skill in manufacturing it, the Lao Pako
ceramics differ significantly from that of Ban Chiang period LPX (cf. Glanzman
& Fleming 1985). There are few similarities in vessel forms and the composition
differs, although there are similarities in some of the tempers used. The basic
manufacturing technique, with a moulded basal hemisphere and the upper body
and rim added with the paddle-and-anvil technique, appears to be the same (cf.
White 1982:31). The appliqué decoration which is very common at Lao Pako
occurs as well, albeit sparsely on the Ban Chiang pottery. It is, however, never
refined with the screw head and combined with incisions in red slip and occa-
sionally with red-on-buff painted decoration as in LLao Pako ceramics. The rela-

tion is reversed with the exclusively red-on-buff painted ceramics which is very



common at Iron Age Ban Chiang (Higham 2002:190f), whereas painted vessels
occur more as an exception in the Lao Pako material. All this indicates that there
are relations between these two pottery traditions, even though it has a distinc-
tive local character at both sites. Other artefacts appear to have different rela-
tionships. The tiny bronze bells found with the infant burial in J107 directly
resemble bronze bells found at Ban Chiang (Labbé 1985:31f). One recovered
bronze bangle (/bid.:38) also resembles a bangle (F2003:180) found in an infant
burial at Lao Pako. Glass- and carnelian beads found at Ban Chiang and displayed
at the site museum outside Udon Thani are almost identical to beads found at
Lao Pako (cf. also Labbé 1985:44, 46, 68). Another specific artefact type that is
represented at both Lao Pako and Ban Chiang are the cylindrical or pointed seals
(also called clay roller or clay seal). In particular the Lao Pako roller with a zigzag
pattern is in almost total correspondence to rollers from the late period of Ban
Chiang (White 1982:54; Labbé 1985:49, 69). Spindle whortls are also almost iden-
tical between the two sites (White 1982:76; Labbé 1985:52). There are however
material categories such as clay figurines, clay pellets and clay anvils that are quite
common at Ban Chiang, but are not represented at Lao Pako.

The material culture of the similar site Ban Na Di is closely related to that
of Ban Chiang. Major changes occurred at Ban Na Di with the introduction of
working iron in the first centuries BC (cf. the late period of Ban Chiang (White
1982)). The radiocarbon dating of Ban Na Di is still uncertain, and no exact
chronological sequence of the different occupation layers has been established
(Higham & Kijngam 1984:30ff), but the levels associated with an iron-related
settlement should be roughly contemporary with the use of Lao Pako. These
levels also reveal the closest similarities to Lao Pako. Ban Na Di and Ban Chiang
are similar in the relation their ceramics show to the Lao Pako pottery. The same
manufacturing techniques have been used, but there are differences in shape and
composition of the fabric. The rim sections show a remarkable correspondence
with the Lao Pako rims, which may very well be the result of the use at both sites
of the paddle-and-anvil manufacturing technique. The complete vessels also show
some similarities to the Lao Pako vessels. At Ban Na Di, unlike Ban Chiang we
sce a preference for the appliqué decoration (Higham & Kijngam 1984:312-322,
208ff). The appliqué vessels have been dated to around 500 BC and are consid-
erably smaller than the Lao Pako ceramics. However, the dating, as I have argued
elsewhere, is rather insecure (Killén 2000) and the execution of the appliqué
resembles that of the larger Lao Pako jars. The shapes of the complete Ban Na
Di vessels are also more similar to Lao Pako examples than to Ban Chiang ves-

sels. For example, both Ban Na Di and Lao Pako have round-based, softly con-
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toured jars with appliqué decoration immediately below the neck, and there are
many examples of cordmarked vessels and small pots covered with red slip
(Higham & Kijngam 1984). For other artefacts, the relationship is similar to Ban
Chiang. Tiny bronze bells are found also at Ban Na Di (7id.:135), and the glass
beads (767d.:80) appear from drawings to be almost identical to beads found at
both Ban Chiang and Lao Pako. Eight stamp rollers (‘clay seals’, Higham &
Kijngam 1984:148ff; Higham & Thosarat 1998:168) have been found at Ban Na
Di, all but one in the levels contemporary with Lao Pako. Similarly to Ban Chiang,
at Ban Na Di there are also many finds of clay figurines, clay pellets and clay
anvils that are not represented at Lao Pako. At this later phase of Ban Na Di,
burials consisted mainly of infants interred in lidded urns together with iron
knives, bronze bangles and occasionally a few glass beads on a separate part of
the burial ground. Although the ceramics are not in any respect as elaborate as
those of Lao Pako, and the depositions are to a greater extent formalised at Ban
Na Di (Higham 2002:189), there is still an interesting parallel to the association
of lidded vessels, iron, bronze and glass beads with infant burials on both these
sites. There is also indication of local iron production at Ban Na Di from the
presence of iron slag (¢bid.). So-called jar-burials also occur in moated sites on
the Khorat Plateau which are closely related to Ban Chiang Hian and Non Chai,
for example at Ban Kan Luang (Indrawooth 1997). Similar mortuary pottery jars
are known from the Plain of Jars (Colani 1932:Pl. XLI:1; Sayavongkhamdy ef a/.
2000). The association with iron-working activities at these sites corresponds to
the internal structure of Lao Pako, but it is quite clear that not all ceramics at
Lao Pako have been buried with human interments.

Noen U-Loke is another well excavated and documented site further south in
the Mun river valley. It is a settlement and burial site that covers twelve hectares
and has a stratigraphic sequence five metres deep. It was mainly occupied in the
Iron Age, both before and during LLao Pako was in use. The excavations of Noen
U-Loke are yet to be fully reported, so the information about the site is derived
from a brief but well illustrated account (Higham 2002:196ff). The size and struc-
ture of Noen U-Loke is quite different from that of Lao Pako, and the ceramics
appear to be entirely dissimilar. However, from the pictures of artefacts and in
situ contexts, it is clear that there are some similarities between this site and Lao
Pako. The glass beads displayed in the photos are in many cases identical to those
of Lao Pako. Perhaps the most striking example is a photo of a grave in mortu-
ary phase 3B with a necklace still in situ around the neck of the buried person
(Higham 2002:207), with yellow and blue glass beads, strung in an identical or-
der to the necklace F2003:92 found at Lao Pako. There are identical spindle



whotls, and there is further a number of stone adzes similar to the adzes found
at Lao Pako associated with the Iron Age remains at Noen U-Loke. These arte-
facts are also indicative of structural similarities between this site and Lao Pako.
There are infant burials in jars, some interred with rich sets of grave goods bronze
anklets, bangles, finger- and earrings, glass bead necklaces and extra pottery
vessels, and others were covered in white rice (Higham 2002:203). Furthermore
there are depositions of lidded but empty urns, apparently in association with
iron production. There are also what Dougald O’Reilly and Charles Higham have
called ‘clay floors” at both Noen U-Loke and the similar nearby site Non Muang
Kao (O’Reilly 1997; Higham 2002:200). In photos and drawings, the ‘clay floors’
at Noen U-Loke and Non Muang Kao are similar to the structures of fired clay
at Lao Pako, and they all appear to be related to metal production (7bid.).

It is clear that there are connections between Lao Pako and the sites described
above, even though internally they are very different from each other. With these
external relations in mind, we will now focus our attention inwards, to find

meaning in the internal structure and organisation of Lao Pako.

INSIGHTS

The importance of water in Southeast Asian cosmologies is well known. It is
reflected in houses, monumental architecture, known mythologies, and it is also
strongly hinted in archaeological remains such as the late prehistoric moated
settlements on the Khorat Plateau and further to the south, where the moats
recently have started to raise an interest as something with symbolical rather than
merely functional importance. Janice Stargardt’s study of the ancient Pyu of
Burma (Stargardt 1990) is another good example of recent research into the
cultural importance of water in Mainland Southeast Asia. Characteristic for this
research field, Stargardt’s study investigates an early urban context based on an
underlying Buddhist cosmology with a strong focus on technology and economy.
It is radically different from this study, in respect of its theoretical approach as
well as the study object. Nevertheless, it is possible to find numerous indications
of the cosmological and symbolic importance of waterways to the Pyu, for in-
stance the importance of places of confluence and diversion (1990:56ff, 63f), or
the influence of what Stargardt has called ‘accidents of topography’ on archi-
tectural shapes (zbid.: ch.3). Bearing this in mind, we return to Lao Pako. The Lao
Pako landscape is in a sense defined and dominated by the mighty river Nam
Ngum. The Nam Ngum rises in the Xieng Khouang Province near the Plain of
Jars and flows down into the lowlands of the Khorat Plateau where it joins the

Meckong east of Vientiane city. Near this confluence in the lowlands but with the
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mountainous uplands within sight is Lao Pako, as we have seen purposefully
placed on a hill with a good view both upstream and downstream along the river.
We must assume that the river played a central part in people’s lives at LLao Pako.
Not only is it the main link to and from the outer world, but also it is essential
for survival in the dry season as it provides fresh water and fish. Notwithstand-
ing its merits as an essential life giver, the river can also be a deadly threat in the
rainy season when it can get out of control, often causing serious flooding around
the site. This dual quality of the river and its water makes it likely that the Nam
Ngum was as central in the cosmology and mythology of the Lao Pako people
as rivers have been and are for people living alongside them in Southeast Asia
and elsewhere today (e.g. Allan 1997).

With the river and its water as part of the definition of the place, people chose
Lao Pako for their rituals 1500 years ago. The remains from these rituals that we
have excavated, documented and reconstructed in the preceding chapters show
that the place was created through a series of actions, of two different kinds. The
people who came to Lao Pako when it was in use saw ceramics, charcoal, iron
slag, spindle whorls and maybe textiles and other perishable materials lying
around on the ground. The things on the ground held unspoken messages for
them, without words telling which things can or must go together and which are
incompatible with each other. The things they saw must have reminded them of
their own immediate history, who they were, where they came from, how the
world was constituted. Spindle whorls and seals go with iron and tuyeres, per-
haps belonging conceptually to different genders and as such creating balance
with their unity. There were also large but shallow pits and structures of fired
clay, where there were hearths with lots of charcoal and the equipment to pro-
duce metals. Iron slag, broken tuyéres and iron scrap were scattered around these
shallow pits. This was the place for transformation of earth and rock into shin-
ing plastic metal, through a violent and dangerous fire process controlled by the
blacksmith. The creation of metal is in many ways analogous to the creation of
life. The shining metal is born like a baby after the ore has been fertilized by the
air coming through clay tuyeres resembling the male genitals. The fire in the
hearth — the womb, delivers a piece of metal as well as lumps of slag — the after-
birth. All who came to Lao Pako and saw the shallow pits with charcoal and
hearths may not have had these associations; perhaps only a chosen few had such
an insight into the production ritual.

People also came to Lao Pako to dig pits in the ground. They may have been
only a few, or a large group of people, and they may have dug many pits or only

a single one at a time. We cannot know the exact ritual choreography. But we do



know that they arranged things in the pits with remarkable care and then filled
them up again, so that they were invisible on the ground. Despite its invisibility,
the things under the ground must have worked to render the place meaningful.
Unlike the displayed things on the ground that are visible and open for negotia-
tion, the hidden things under the ground are closed entities. They are static, fixed
moments in time and space. Non-verbal sentences. Christian Vinterhav has writ-

ten about the Lao Pako ceramics:

The...pottery formations alone are an indication of an interrelation between the
included vessels. However, the many similarities between the vessels that are paired
together further enhance the impression of interrelation, and ‘unity’ seems an
apt word for their description. It seems as though the two jars act as one body or
volume and not simply as two vessels lidding each other (in Killén ez a/. 2002).

This is also in my view how we must regard these deliberate groupings of
different materials and objects; as bodies or volumes. It is clear that different
materials have been treated differently in the depositions, and this is a clue to
their role in the world of the people who used Lao Pako. It has earlier been
observed that Bronzge Age and Iron Age ceramics on the Khorat Plateau were pro-
duced with local distinctiveness almost down to village level (Higham 2002:185;
White ez a/. 1991:201f). The Lao Pako ceramics reconfirms this observed pattern.
It displays technological similarities with the ceramics on other sites further south
in the river system, but has a strong and expressive style of its own. The varia-
tion among the Lao Pako ceramics is quite outstanding, and the extraordinary
effort put into the visual expressions of the vessels, as compared to the rather
poor durability from a strictly functional point of view, shows the importance
of these ceramics as display objects. When it comes to iron, as far as we under-
stand it from the presence of on-site production, at least some of the iron ob-
jects are also of local origin. The ritual location of the iron production process
is a further indication of the beyond-functional meanings attached to iron as a
material, as incorporated in pit depositions. With bronze, the attitude appears to
have been different. The bronzes represent a wide array of different shapes, of
which a few have direct connections to the known contemporary sites further
south. Investigations of earlier Bronge Age mining in the central Mekong valley
have shown that copper mining and bronze production is likely to have been
located to mines in the ore-rich outskirts of the Khorat Plateau, that were used
by a large number of communities far away on the alluvial plains in the centre
of the plateau (Pigott 1998; White & Pigott 1996). One area in particular has been

suggested to have been of great importance at least some time into the Iron Age,
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that of Phu Lon just to the south of the Mekong river less than 100 km from Lao
Pako (see figure 8). The bronze objects at Lao Pako may well have been produced
within such a larger circuit of bronze production. For two material categories:
beads and textile production objects, there are strong and direct connections to
other contemporary sites to the south. However, these two categories are quite
different from each other, so while it can be said with certainty that the beads
have been in circulation over large areas, the spindle whorls and clay seals are,
just like the ceramics, likely to have been locally produced, albeit sharing ideas
of shape and technology with other groups of people on the Khorat Plateau.
The distribution of things, in the micro-contexts on the Lao Pako hill as well
as in the macro-scale on the Khorat plateau, is pivotal to render them meaning-
ful in their prehistoric context. The pit depositions at L.ao Pako in most cases
contain ceramics. In a structuralist sense, there appear to be clear rules regulat-
ing action, but within the frames for what is possible there is a passionate atti-
tude to the individual expressions. First of all, the units of ceramic vessels indi-
cate the meaning of temper as something more than a functional addition to the
clay to prevent it from cracking. Almost all groups of vessels include one small
buff coloured and sand tempered pot, so thin and delicate so that they are of-
ten almost dissolved. The vessels tempered with rice chaff have a ware so packed
with rice so that not only are they ugly, but also useless as containers, since they
crumble as soon as they are exposed to any pressure. Most of the large appliqué
decorated jars with grog-2 tempered ware have such thin body sections and heavy
fluted rims that they tend to collapse from their own weight. The laterite inclu-
sions used in combination with other tempers have no apparent function other
than adding attractive red dots to the surface of the ware. Or is it the iron ore
as material that is of importance? It is clearly the vessels as such that are in focus
in these depositions. They are containers, but most importantly they contain
important substances — such as iron and rice — in themselves. In other words, they
are embodied substances. In this way, seen and appreciated in terms of embod-
ied substances, the Lao Pako ceramics challenge the common ‘quality” assump-
tion, which in a taken-for-granted manner tend to sneak into archaeological in-
terpretations of ceramic culture. Based on the principles of capitalist econom-
ics, it assumes that societies develop a ceramic culture, using all available techno-
logical skill to maximise the output in terms of what we would call ‘high qual-
ity’. The ‘high quality’-ignorant yet sophisticated complexity of the Lao Pako
ceramic culture is a direct evidence of the over-simplification of such assump-
tions. We could take the argument even further and say that bad quality might

have been actively and intentionally produced to put an emphasis on decay in the



rituals these ceramics were part of. Such an interpretation, a parallel to the Bud-
dhist notion of the Impermanence of Matter, gives one more dimension to the use
of metaphors of life and death at Lao Pako.

To enable a discussion on the meaning of things at Lao Pako, there is a need
for a few words on the vast subject of gender. Early gender studies in archaeol-
ogy were almost exclusively driven by a strong radical feminist agenda, which has
sometimes, rather simplistically but aptly, been described as ‘add-women-and-stir’
(Serensen 2000). But, as put by Alison Wylie: ‘what began as an enterprise of
adding a missing piece to a complex puzzle led to a reconfiguration of the puz-
zle as a whole.” (Wylie 1997:48). Gender studies in archaecology have changed from
a search of missing women, to an appreciation of the importance of gender, in
terms of what Donna Haraway (1988) has called ‘situated difference’, working
in web-like structures reaching from the individual level to the widest concep-
tion of society for the organization and world view of any human society. Like
many recent gender studies in archaecology, I address gender as complex, embed-
ded and situational, that is, #o7 reduced to women and men as polarised, essen-
tial and exclusive dichotomous categories. Gender is here used to describe a fluid
system of categories made valid through situation, and intrinsically linked to
other identity factors such as race, class, ethnicity, sexual orientation, etc. (cf.
Wylie 1997:34f; Meskell 1998a). What is crucial in my use of gender as a category
for analysis, is the acknowledgement of the importance of actual people and their
most immediate experiences of what it is to be in the world, for our understand-
ing of human societies in the past. This approach to gender is inspired by recent
archacological discussions on embodiment, that is, a conceptualization of the
past as lived, sensual experience. Within this field of research, it is particularly
in the approach that considers the experiential dimension to embodiment and its
consequences for studies on material culture (Hamilakis ez /. 2002:5) that I have
found my inspiration.

When ceramic vessels, that I have argued are embodied substances, were in-
terred in a pit together with other materials at Lao Pako, it was a non-verbal
statement. Of what, is the inevitable question? Firstly, it is a story about birth.
About conception, pregnancy and delivery. Iron was created when the air from
the bellows met the ore in the furnace. Metal was born like a baby in the furnace
womb. Fired clay was taken from the clay-lined walls of the furnace, was pulver-
ized and used to temper the clay to make jars decorated with appliqué and a blood
red slip around its orifice. In this way, I argue, the ceramic jars are humanized
and treated like bodies (cf. Hamilakis ¢7 a/. 2002:11). These jars, embodying the

very material of the delivering furnace, have the size and shape of a pregnant
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belly. To pass one’s hand over the rounded body of a jar is sensually the same as
stroking the belly of a woman in the last stages of pregnancy. Elisabeth Beausang,
writing on the subject of childbirth and mothering, argues convincingly that a
discursive neglect for childbirth as an evenz, has led to an almost complete absence
of material culture related to birthing in archaeological interpretations. If they
do not address and discuss birthing in prehistory, she writes, ‘archacologists will
never be able to identify material remains that can be related to childbirth events.
This will ultimately lead to the contention that such a material does not exist.’
(Beausang 2003:10). A wide range of anthropological studies indicate on the
contrary that childbirth is not only of great cultural importance, but is often
surrounded by a whole set of material culture, such as sharp-edged tools, amu-
lets and other curious objects, pits for various uses, as well as pots and bowls for
ritual disposal of afterbirth (cf. Beausang 2003:68).

Let me now clarify about what I do 707 mean by an allusion to pregnancy and
birth. I am much disturbed by the persistent idea in archaeological interpretations
that womanhood is essentially connected with being, or aspiring to be, a mother
(for further critique see Meskell 1998b and Tarlow 2000:724). In my present
world, it is possible to manifest several kinds of womanhood such as the mar-
ried mother, the single heterosexual woman, the single lesbian woman, the les-
bian woman living in partnership, etc. There is no reason to believe that the world
was simply ‘simpler’ in the past. My point is, following the critique by Butler
(1993, 1999) and others, that there are in most human societies several distin-
guishable gender categories in the wider group that can be defined biologically
as ‘women’. Gender is necessarily a cultural construction, a structure under con-
stant renegotiation. Any essentializing attempt to ‘naturalize’ gender will inevi-
tably squeeze people into homogenizing boxes, where they will not quite fit in.
Many will instead be defined as ‘not quite’, as ‘lacking’ something. In the history
of man, women have been defined as lacking (a penis), and in a similar manner
many women in the biologically defined group of ‘women’ are considered to be
‘not quite’ women because they are lacking children or heterosexual desires. With
this rather extensive detour I wish to say that it is important to see the connec-
tion between the appliqué ceramics and pregnancy at Lao Pako noz as a direct
representation of ‘female’ or “‘woman’ per se. What it is rather, is a manifestation
of life, creation and procreation, all of which are potentially of great importance
to all members of society, and all revolving around concepts of gender (e.g.
Thomas 1999).

Consequently, to make sense of these complex material relationships, we must

engage fully in a gendered interpretation of the site, and I will depart from the



words of Marie Louise Stig Serensen:

The conflict arising from recognizing the complexity and the slipperiness of
gender as a basic structure of society is at the same time a tremendous challenge.
It shows us the limitations of our knowledge and understanding (2000:6).

The importance of gender for our understanding of the social relations in any
human society should be obvious. The negotiation of gender relations is an
important part of the reproduction, maintenance and change of social systems
(Serensen 2000:7). But it is a slippery road to walk. Sarah Tarlow writes in a paper
on emotions in archaeology, a subject that touches upon gender studies and which
is also crucial to consider in an interpretation of the material culture at Lao Pako,
that emotion is a centrally important area of human understanding, meaning and
experience. As archacologists, she writes, we must become critically aware of how
we represent emotion in the past, to recognize the significance of emotion in
writing three-dimensional and humanized pasts (Tarlow 2000:730).

Pregnancy and birth, both human and metallic, were present in the Lao Pako
rituals together with death and decay. Embodied in the ceramic vessels were
substances such as iron ore representing a pre-form to life, crushed furnace clay
representing the pregnant woman, and rice as another important aspect for
understandings of fertility and growth. In some vessels, all containing the crushed
furnace clay, infants have been interred with elaborate sets of grave goods. Sev-
eral writers (e.g. Meskell 2002:429; Tarlow 2000:725; Beausang 2003:118f) have
argued that infant burials that show great ritual consideration in terms of place-
ment, grave offerings, etc. are strong indications that children and infants were
considered to be persons, that they were cherished and their loss painfully felt.
The infant burials at Lao Pako support such a view. The elaborate sets of grave
goods, individually composed, yet united by bangles and beads, show that these
infants were treated as individuals. It is possible that the tiny bronze bangles are
identity markers indicating that the child belonged to the gender category ‘in-
fant’. I am sympathetic to Tarlow’s description of death as the moment when
relationships are frozen, and that it is the relationship between the dead and the
bereaved that is manifested in the material composition of the grave (1999,
2002:92). In one of the infant burials at LLao Pako, the tiny child was accompa-
nied by sets of bronze adornments on both arms and legs, glass beads to form
an amulet, and had an adult sized finger ring, supposedly in his or her hand. Beads
can be used to manifest the belonging to a certain age-, gender- or ethnic group,
which is most certainly in the case of an infant, decided by they who have lost

their child. The finger ring is a touching token of a parent’s love.
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Gender relations, reaching far beyond issues of man and woman as clear-cut
categories, are culturally constructed, and as such also manifested in material
culture. To clarify what meaning I put in the word ‘construction’, I speak with
Judith Butler:

Moteover, why is it that what is constructed is understood as an artificial and
dispensable character? What are we to make of constructions without which we
would not be able to think, to live, to make sense at all, those which have ac-
quired for us a sense of necessity? [...] Thinking the body as constructed demands
a rethinking of the meaning of construction itself. (Butler 1993:xi).

Constructed and fluid gender categories are real and indispensable for all
human societies. They are part of what it is to be-in-the-world, and they leave
material impressions. Material manifestations of gender relations and negotia-
tions in the archaeological record should therefore not surprise anyone, but
should rather be expected. It is on this basis that I want to interpret Lao Pako as
a place for manifestation of ideas about gender, life and death. Lao Pako is thus
not only a production site, nor is it a burial ground. In its ritual embracing of

both, it can best be described as 2 comment on life.
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My archaeological narrative is only one of many stories about Lao Pako. Like
reflections on the surface of the Nam Ngum flowing by, new knowledge is born
with a shift in focus or a different gaze. People who live nearby and for whom
Lao Pako is part of the living space have stories to place it in the landscape,
explain where it is, what it is and what it means. The L.ao PDR national authori-
ties for cultural heritage management tell other stories about Lao Pako, placing
itin the story of the nation. Finally, its present inhabitants, the Ban Pako resort
with its staff, management and visitors produce and reproduce a narrative which
makes it a tourist attraction. These different narratives are distinguishable but
not in an essentialist sense, rather they move in and out of each other depend-
ing on the situation. All of them use my archaeological narrative to some extent,
either adopting or relating to parts of it. Likewise my archaeological story de-
pends on these other stories of Lao Pako, partly adopting and partly relating to
them. The way I choose to approach this multivocality is reflective of my under-
standing of culture. The question of how to understand culture has been widely
debated in anthropology and culture studies (Hastrup & Olwig 1997). I have
taken the position that any essentialist notion of culture in the form of separate
and unique but homogenous entities, is not only intellectually unsustainable, but
also politically dubious. When I present Lao Pako as a ‘place of culture’, I aim
instead to convey a view of culture as a ‘matter of concern’, and, paraphrasing
Hastrup and Olwig: explore the siting of culture as a dynamic process of self-
understanding among its people (7bid.). This chapter, therefore, takes a broader
grip on Lao Pako, aiming to investigate how it is created in the present as a place

of the past.

VIEWS, VIEWPOINTS AND INTERVIEWS

Quite early on in my relationship with Lao Pako I realized that mine was but one
of many views of that place. Naturally, I believe in my archacological view and
it is the most important from my professional perspective. Nonetheless I recog-
nize that other views are as valid and important from other perspectives. Most
importantly, these views interact and work together situated in different contexts,
and they are also to some extent defined in relation to each other, working to-
gether to create Lao Pako as a place associated with the past. My understanding
of these other views initially evolved in my informal interactions with people
from the nearby villages, the tourist resort management and the national herit-

age management authorities respectively. When I eventually decided to incorpo-
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rate these other views as part of my story of Lao Pako, I conducted taped inter-
views with representatives from the three different groups'. All interviews were
conducted in March and April 2003 by a team including myself, Kanda Keosopha
(HUea cuﬁa?awﬂ) from the Laos National Museum, who has also done all tran-
scripts in Lao, and Nor Ountagok (U 8;3JC’)‘]3’]83’]) from the nearby village Ban
Phonkham. All the interviewed were asked the same set of questions™

— How would you describe what there is at Lao Pako?

— What do you think about the archacological excavations there?

— Has Lao Pako been an important place in the past? If so, in what way?

— Is Lao Pako an important place today? If so, why?

— How would you like to see the future for Lao Pako?

Transcripts of the interviews are used as concrete examples to illuminate my
general understanding of the different views on Lao Pako. These concrete ex-
amples will be presented below embedded in an argument based on my own
collected experience from five seasons of fieldwork in the area around Lao Pako
in cooperation with the Ministry of Information and Culture and the Laos Na-
tional Museum in Vientiane. These experiences are in turn expressed in a frame-
work derived from the official history of Laos, social anthropology and general
literature on cultural heritage management, and is here communicated in the form
of ethnography. I understand an ethnographic text in similar terms as James
Clifford, which in turn has connections to Donna Haraway’s notion of situated

knowledges. Clifford describes ethnographic texts as:

...orchestrations of multivocal exchanges occurring in politically charged situa-
tions. The subjectivities produced in these often unequal exchanges [...] are con-
structed domains of truth, serious fiction (Clifford 1988:10, see also Haraway
1988).

This is how I want this Lao Pako ‘ethnography’ to be read and understood.
It must however be clarified that this is no anthropological study as such. It does
not go deep enough to do justice to the social and ideological complexity of each
group respectively. This should be kept in mind. The aim is instead to illuminate
how Lao Pako has consistently been created as a site of interest, a place from
the past to fit in a number of ideological frameworks. In order to do so, the sto-
ries have been condensed and in some cases of necessity almost caricatured in
my choices of what to retell and what to leave out. But the text also aims to show
how identity, as expressed in these different people’s attitudes to Lao Pako, is

relational, inventive, complex, and at times contradictory. In conclusion, this



chapter is not a comprehensive account of the social dynamics surrounding Lao
Pako. It is about my understanding of the pasts of Lao Pako, of how a place from
the past can come into being, and I aim to show how its value is situated and

created through endlessly ongoing negotiations.

LAOS AND THE LAO PDR CULTURAL HERITAGE MANAGEMENT

Since cultural heritage is always, but not exclusively politically defined on the
national level, it is important to understand the current political situation in Laos
before it is possible to discuss the national cultural heritage management and its
view of Lao Pako. The cultural heritage management of the Lao PDR is governed
and administrated by the Ministry of Information and Culture, where the Min-
ister and all officials are appointed by the Communist Party. Since the Lao Peo-
ple’s Democratic Republic is a communist one-party state, regulations for cul-
tural heritage management are designed by the Party and thus not through a
democratic process. While the basic regulations for physical protection and
management of cultural heritage, as well as the overall definition of what herit-
age is, are formulated in an almost universal format (cf. Decree of the President of
the L.ao PDR on the Preservation of Cultural, Historical and Natural Heritage
(Phoumsavan 1997)), the objectives of heritage management are more interest-
ing, since they indicate the ideological basis for appreciating the national herit-
age. In ‘Objects of this Presidential Decree’ it is declared that the aim of man-

aging, conserving and preserving the national heritage should be:

...raising the spirit of patriotism, people’s democracy, awareness and ownership
of the fine national and ethnic cultures (Phoumsavan 1997:2).

While it is a common objective to actually use heritage to ‘raise the spirit of
patriotism’, it is not often expressed so overtly in a code of laws. In combina-
tion with ‘people’s democracy’, which is synonymous with one-party communism,
this declaration shows that the explicit aim of cultural heritage management in
Laos is to legitimise the current political rule. It is also interesting to note the
formulation ‘awareness and ownership of the fine national and ethnic cultures’,
turning ethnic minority groups into static objects that become part of the na-
tional heritage, rather than as rightful owners of the national heritage as citizens
of the Lao PDR. This is a common phenomenon all over the world when nation
states are ascribing ethnic minority groups the status of heritage objects.

What is then considered to be the national heritage of the Lao PDR? In the
Atlas of Laos, a compilation of national and regional statistics to aid the State

Planning Committee (Sisouphanthong & Taillard 2000), the following is men-
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tioned on Laos’ cultural heritage:

The jewels of Lao cultural heritage are strung out along the Mekong Valley, from
the city of Luangphrabang, the original capital of Lan Xang, included on
UNESCO’s World Heritage List; via Vientiane, which replaced it in the 16™ cen-
tury; to the Khmer temple of Wat Phou, the ancient capital of the kingdom of
Champassak; and the Khone Falls. The prehistoric site of the Plain of Jars (even
if the pagodas of the Phouane principality were destroyed during the war), the
Buddhist sites of the Sekong Valley and the Xamneua caves that sheltered the
Pathet Lao administration during the bombings are among the country’s most
famous other sites (Sisouphanthong & Taillard 2000:22).

There are a number of important elements in the account above. The first
sentence carries a subtle but crucial message: the jewels of the national heritage
are found in the largest river valleys, which is the traditional homeland of the Lao,
the ruling majority ethnic group. There are further a number of important and
monumental Buddhist sites still in use on this list, which is perhaps not very
surprising, and neither is the mentioning of the caves where the communist
heroes hided during the Vietnam War. More curious, yet typical, is the reference
to the Lan Xang kingdom, which was founded by the legendary King Fa Ngum
in 1353 and is considered to be the first and original of L.ao kingdoms in a straight
line of rule up to King Savangvatthana, who was allied with the former colonial
powers and was forced to abdicate in the 1975 revolution when the Pathet Lao
formed the Lao People’s Democratic Republic (Stuart-Fox 1997). Thus, contrary
to what could be expected from a purely ideological point of view, the Lan Xang
kingdom and King Fa Ngum are often used today as symbols for national unity
and identity, illuminating an interesting ambiguity in the official national iden-
tity.

This could be explained if we consider other parameters than sheer party
political ideology as driving forces in the construction of national identity. The
official national identity is clearly also closely connected to the ethnic group Lao,
sometimes to the extent that Lao and Laos are used almost synonymously. It was,
however, not until French Indochina was dissolved and the country achieved full
independence in 1953 that it got that name, derived from the Lao, a branch of
the larger Tai linguistic group. What the name Lao comes from originally, and
where the Lao people originates from is a matter for debate. It is often claimed,
partly on the basis of linguistic research that they entered the mainland area
through migrations perhaps as early as the last centuries BC and the first AD, as
part of a greater movement of Tai-speaking groups southward in the river val-

leys from what is now southern China (Stuart-Fox 1997:8).



The Lao group with approximately 1.7 million people is today the most nu-
merous in Laos, and together with at least 131 identified minority groups they
make a total of 5 million inhabitants. The different ethnic groups belong to four
quite different linguistic families, and there are considerable differences regarding
language, economy, customs, belief systems etc., between the groups (Chazée
1999). Following the 1975 revolution, all citizens regardless of ethnicity were
officially to be called Lao, which meant that the 58 ethnic groups that were of-
ficially recognised at the time were divided into three groups of Lao invented for
this purpose: Lao Loum, Lao Theung and Lao Soung (Chazée 1999:6). The Lao Loum
to which the ethnic group Lao belongs, were defined as the inhabitants of low-
lands, valleys and plateaux, whereas the Lao Theung would inhabit the watersheds,
slopes and valleys between 300 and 900 metres in altitude around the plains, and
the Lao Soung were to live on the summits of mountain ranges, above the Lao
Theung. Laurent Chazée writes in a study of the different ethnic groups of Laos
that this Lao designation reflects the intention to place all ethnic minorities in
the national context, even if ‘the Austroasiatic and most of the Miao-Yao and
Tibeto-Burmans have nothing in common with the Lao in history, religion, phy-
sique, customs, traditions, production systems and habitat...’(1999:6). The Lao
Lowum and in particular the Lao have a long history of rule in the territory which
is today Laos, officially since King Fa Ngum in 1353. And so despite the ideo-
logical intention to include all minorities in the nationalist project, the regime
have in official records defined the LLao group as normal and most sophisticated
in relation to the Other groups that were living on the slopes or the summits. The
communist regime has thus in this case adopted and continued the historical
narrative of the former Royal government aiming to establish a long and success-
ful history of the Lao and Laos and thereby demonstrating continuity between
the glorious past and the current government (Stuart-Fox 1997:06).

What is then the story that is told in Laos today of the origin of the Lao
people? The famous legend Nithan Khun Borom tells the story of the origin of all
Tai people. Khun Borom, the original ancestor of all Tai, was sent by the King
of Heaven to rule over the earthly realm. Life on earth was then threatened by
the growth of a gigantic vine. An elderly couple were killed by the falling vine
as they tried to cut it down. On the vine were two giant gourds, and cries were
heard from inside them. Khun Borom made holes in the gourds, first with a red-
hot poker and then with a knife. From the holes blackened by the hot poker came
first a dark-skinned people called £ba (which is today a pejorative term used for
the Lao Theung), and from the holes cut with the knife came later the Lao as part

of the Tai. Khun Borom ruled over these people and sent his seven sons to found
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seven kingdoms. The oldest of his sons, Khun Lo, founded according to the
legend the first Lao dynasty of Luang Prabang (Stuart Fox 1997:7f, cf. also
Whitaker 1972:28; Viravong 1964). This legend working to naturalize the Lao
group’s rule over the Lao Theung groups, but which also acknowledges the Lao
Thenng to have been first in the area, is the foundation for many national festivi-
ties and ceremonies today. Moreover, in one historical narrative from the early
20" century which is still in use in national history education today in Laos (i
English translation: Viravong 1964), it is claimed that the direct ancestors of the
Lao were called the Ai-Lao. Viravong writes that the Ai-Lao was one of four
major ‘races’ of people that developed in Asia 100,000 years ago. They lived in
the river valleys in present day mainland China and made their living on agricul-
ture. The Ai-Lao thus originally shared Asia with three other human ‘races’.
Except for the Chinese, who is said to have lived on cattle breeding along the
Caspian Sea, there were the Tartars ‘who lived in the deserts and used horses a
great deal in their banditry acts’ and the Sinuijus who lived in present Korea and
Mongolia and whose ‘main profession is also banditry’ (7bid.:6). Writing further

down about the original meaning of the word ‘Lao’, Viravong claims that:

The word ‘Lao’ has the following meanings:

1. An American professor, Mr. Clifton Dodd said that the word L.ao means big
or a tall person, thus leading us to believe that the Lao race is a very large one
and has had a great civilization with a high degree of moral virtues in the ancient

times.

In any case, our Lao race had come to existence in the universe at the same time
as the Chinese and can be considered on this ground as one of the most ancient
races of the world which had known a wide range of splendour and progress no
less than any other races of the same era (Viravong 1964:9).

Viravong’s text clearly works to establish the Lao ethnic group as one of
splendour, progress and with a high degree of moral virtues, on the basis of its
claimed prehistoric origins. There is, however nothing in these sections of
Viravong’s narrative that relates or refers to any scientific sources of history or
prehistory of this area. What is in my view the most interesting with this account,
which is used for history education in Laos today, is that it creates a prehistoric
foundation for the picture that is often communicated in contemporary society
of the Lao and their relations with other groups. For example horse-riding, which
is strongly connected with Lao Soung groups, is here established as something

originally associated with banditry, which Lao Soung groups are often accused of



today. The emphasis on the original association between the Lao and the Chinese
as well as the etymological reference to big or tall as the origin of the word Lao,
also indicate that it is these qualities that are discursively associated with civili-
zation and progress. Similarly, the original connection in this narrative between
the Lao and agriculture in the large river valleys is something which is today
connected with progress and civilization, as well as with the ethnic group Lao
today in national discourse.

Let us now return to Lao Pako. Thongsa Sayavongkhamdy, the present Direc-
tor General of the Department of Museums and Archaeology at the MIC, is an
archaeologist with long international experience of archaeology from France and
Australia. He has already been mentioned in previous chapters of this book, since
he has worked at the Plain of Jars, and was the excavation director and one of
the driving forces behind the first of our excavations at Lao Pako. In a volume
presenting the results of an international meeting organised in Vientiane 1996
by the French institute EFEO concerning the restoration and preservation of
Laos’ heritage, Thongsa Sayavongkhamdy lists a number of priority heritage sites.
Similar to the extract from the A#/as of Laos above, the two sites listed as Unesco
World Heritage, that is the old town of Luang Prabang and the ritual landscape
and monuments of Wat Phu, are those with the highest priority. Further, he
mentions a number of sites with monuments and ritual architecture such as
Srestha Pura in Champassak, Wat Phu Asa, Muong Souvannakhonkham, and goes
on to temple murals in Wat Pa Houak in Luang Prabang, the Buddhist ritual cave
Tham Ting close to Luang Prabang, the two prehistoric archacological sites Plain
of Jars and Lao Pako, and finally fine examples of vernacular and colonial style
architecture (Sayavongkhamdy 1996b:100£f). Just like in the A#/as of Laositis here
obvious that the important cultural heritage is that which is found in the great
river valleys and can thus be connected to the official history of the Lao ethnic

group. The following is written about the value of Lao Pako:

Lao Pako est un site archéologique remarquable [...] Les objets récemment
découverts, au cours d’une fouille archéologique, témoignent d’une période de
développement intense, dans le domaine de ’agriculture, de I’élevage, de I’artisanat
et surtout de la métallurgie. D’énormes jarres funéraires (faites en céramique) sont
enterrées avec un riche materiel mortuaire. [...] Pour son intérét historique, Lao
Pako est un site qui doit étre protégé. Il pourra nous révéler 'origine de la civi-
lisation qui naquit dans la plaine du Mékong et probablement les étapes qui ont
marqué la fondation de la ville Vientiane (Sayavongkhamdy 1996b:104f).

This is a glorious picture of a place that can testify to major developments of
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great economic, technological and artistic importance. The jars are enormous and
contain rich sets of grave goods. But foremost, it is said, Lao Pako should be
protected for its great historical interests, because it can reveal the origin of a
civilization that was born on the plains surrounding the Mekong river, the civili-
zation that was later going to build the present capital city of Vientiane.

The archaeological investigation reports from Lao Pako are interpreted by
Thongsa Sayavongkhamdy in a piecemeal manner, strategically to make sense in
the national narrative. Hence, Sayavongkhamdy joins a long and strong tradition
with his declaration of the values of Lao Pako, in Laos and elsewhere in the world
to establish value in the ancient through a connection with the origins of civili-
sation and the development towards modernity.

Dr Sounet Pothisane is a historian with a PhD in History from Queensland
University in Australia, and was at the time of the interview the Director of the
Laos National Museum in Vientiane. Sounet Pothisane describes Lao Pako as one
of many important sites and historical centres along the mighty river Nam Ngum.
Answering the question what there is at Lao Pako, he emphasises the importance

of the rivers:

Many of the people stayed at the Mekong river and also at the Nam Ngum river,
the Nam Ou river, many many rivers. So, the people in the past times they don’t
know roads like this, but the river is the superhighway for them. Mekong is
superhighway and the Nam Ngum also another, another way.. So people stay on
the bank, not in the mountains, in the forest.. only live near the bank, it is like
that.

He says that Lao Pako is an important archaeological site, foremost because
it can answer questions about the burial customs around AD 500. He sees the
‘jar burials’ at Lao Pako as one of many interim developmental stages from the
earliest Palaeolithic times when he claims that people did not understand how
to take care of a dead body, so that there were no burial rituals at all and the dead
were thrown to the animals, up until the present cremation tradition which is, Dr
Pothisane says, largely influenced by Indian culture. He does not, however, see

Lao Pako as an important place in prehistoric times:

A: [...] Has Lao Pako been an important place in the past, do you think?

S: Lao Pako? An important place in the past?

A: In the past.

S: [short silence] / think.. no, not very important. Because it is a village, not a district,

not a city in my idea. Because.. Vieng Kham is an ancient city, at the mouth of Nam



Ngum is an ancient city. But Lao Pako is only just a village.
: Only a village..
1 think like that, because not too... not very big.

: Mmm

v o v o

: Like a village, people can stay. But the big town, that’s for the.. made from bamboo or
something like that, or wood. Just the rice fields, just like that I think. Not..

: Not very important then..

: But we can study the culture of them.

> Mmm?

LY AN o

: Because in the time they have to support for the Vieng Kham, people in this area |
think. Sometimes for Vieng Kham, sometimes for Pak Ngum, they are city districts.
But Lao Pako is not. What do you think, I don't know?

A: I want to know what you think! [laughter]

S: [laughter] [ think like that, because we can't find very important things [...] I think

here is nothing, only the village culture. Small culture. Small village. I think like

that.

Lao Pako’s value lies according to Dr Pothisane in the archaeological site:

A: Is Lao Pako an important place today?
S: I think today it is important for the archaeology site. Because if you can make like an
open museum, it is very good for the tourism. How to do? We have to continue again,

to dig it up, and to put it like a museum.

An explicit aim from the Lao authorities for cultural heritage management is
to turn Lao Pako into a field museum, similar to that in Ban Chiang in Thailand®.
Ban Chiang, being a Unesco World Heritage Site, has several on-site museums
with both indoor displays of objects and reconstructions of prehistoric village
contexts, and an open-air display of fixed 7# sit# objects and contexts, as a fro-
zen archaeological excavation. The open-air museum with exposed excavation
trenches is often put forward as an idea to be realized at Lao Pako, and it is that
which Dr Pothisane refers to in this case. In conclusion, Dr Pothisane identifies
a two-fold value of Lao Pako as an archaeological site. First for its research
potentials as a burial site which give information about the development of burial
traditions in the area, something which matches his own research interests, and
second as a potential tourist attraction as an on-site museum.

We can conclude that the national value of Lao Pako as expressed by both Dr

Sounet Pothisane and Thongsa Sayavongkhamdy above is related to that it is con-
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sidered to be the origin of different aspects of the official view of the modern
Lao society, such as technological, agricultural and artistic sophistication, burial
customs, and not least the importance of the river. It is also seen as a potential

income source as a tourist attraction.

BAN PAKO TOURIST RESORT
The tourist resort was founded in the early 1990s, and it was named Lao Pako
after the local name of the hill by the river. The founder and its first owner Walter
Pfabigan unexpectedly passed away in January 2001. The Burapha Group, a Lao-
Swedish company with several branches in different enterprises in Laos, had been
involved in the resort from the beginning, and after Walter Pfabigan’s death they
stepped in to sort out the future management of the resort. With the new man-
agement came a new vision of the image of the resort, and of how to attract more
visitors. It evolved around the three themes nature, culture and health. Culture is
represented both by the fact that the resort is placed on top of a prehistoric site,
and the contemporary culture of the people living nearby. It is expressed as a
typical Lao lowland rice-farming community of the 21°
century, and the aim for the future is to have day trips
and over-night stays with families in the nearby villages
as part of the available resort activities. To match the
vision, the name of the resort was changed to Ban Pako
in early 2002. Ban means village or home in Lao. In this
way the resort was firmly connected to the village con-
cept, and they got rid of the confusions caused by the
previous name Lao (L'Zi‘]‘]) meaning ‘young forest’, which
is quite different from the Lao (99) as in the ethnic
group Lao, the country Laos or the language Lao.
Peter Fogde, the Swedish managing director of the
Burapha Group, has had a deep personal involvement in
the resort from the start, when his company had forest
plantations at and around the site, and he often express
a strong enthusiasm and love for the place. Peter Fogde
and the Burapha Group have always been supporting and
encouraging to the archaeological research there. In an
interview on the 1°* April 2003 he says that the archaco-

logical investigations are interesting:



A -
P'.
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Could you say why you think they are interesting?

Because I’'m interested in history, personally. And I think it is of great importance to
the country because, as I understand it, it is one of the older and one of the more
interesting sites in the country. Therefore it has a national interest as well as... yes...

as well as an international interest.

On the question about the importance of Lao Pako in the past, Peter Fogde

refers directly to the time when the archaeological remains were produced,
around AD 500:

A:
P:

A

: Has Lao Pako been an important place in the past?

: It must have. I'm sure it has. I mean from the finds that we have made, I'm sure we

can... [unclear recording]

: In what way?

: [ mean just the fact that, for instance, that they have actually produced iron artefacts.

And they haven't found anything like that in Ban Chiang, for instance. [...].. both a
ceremonial site and also a production site.
So that makes it important?

1 think so, yes.

: Important in what way, do you mean regionally or..?

[telephone rings]

R

v R o

: What do you mean when you say important, can you describe more how you.. what

you mean by important?

: Well, if it has been an important site, if it was an important site when it was there, is

difficult to say. There might have been many such sites, I mean it may have been a
site like any other site. But today, when there are not so many other, if any such sites

found, it is definitely important.

: That leads us on the next question: Is Lao Pako an important place today?

: Yes. Whether it was important at the time when it actually was.. when people were

living... I don't know. I can't answer that. It might be one of a thousand similar

places. 1t's difficult to say.

: Is it an important place today... yes?

Yes.

* Why?

: Yes, because of what I said, because there are not so many other similar places

Sfound, and this should... this site should make it possible to better understand what

was here before.
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A: You are talking about the archaeological site?
P: Yes.

A: Is it not important in any other way?

P: No.

Peter Fogde describes the archacological site Lao Pako as ‘both a ceremonial
site and also a production site’. This is despite the fact that he has often said in
our informal conversations that he would rather have seen it as an ancient vil-
lage, which would go well with the village connection aspirations of the resort.
But in the end, he completely adopts the archacological interpretation of the site
provided by me, and relies on the scientific authority I represent. Further, he
argues about the importance of the site in a manner that I recognize as similar
to my own, although he is not an archaeologist but a forest engineer. He appears
to have an idea about the prehistoric times when Lao Pako was used, as some-
thing that he knows only very little about, like a foreign country which he treats
with respect and is careful not to show any prejudices about. This attitude is quite
different from the statements of the Lao scholars above, who are more prone to
incorporate the site in the official national history and therefore give more vivid
and less wary descriptions. Peter Fogde argues with a quite different attitude
about the value of the site today, where he quite decisively claims that it is an
important site, foremost because it has an archaeological value.

Ban Pako is in fact mostly run by local managers and staff from the nearby
villages. Most are young and have improved their language skills, foremost in
English, from working at the resort. They live in the village and have families and
small farms on the side. One of the staff members is a man who is about 30 years
old, we can call him Keo. At the time of the interview in March 2003 he had
worked at the resort for almost four years. He works in the reception and the
restaurant, and has a lot of contact with the visiting guests. On the question what

he thinks of the archacological investigations, Keo answered:

K: I think that is good!

A: Why?

[...]

K: You can get something old... like.. ahhh... like archaeology. You can get something
that, normally if we stay here, we stay here. We cannot see that. And you come to
work here, you can have that to the museum.

A: Mmm, ok. So when you stay here you cannot see it?

K: Yes.



A: What is in the ground, you mean? Is that so?

K: Like old things.

A: Yes.

K: Yes.

A: So archaeology helps, or makes you see the things that are old.

K: Yes, very happy to see that. Very glad. And things we cannot see before, and then we
can see now, with you.

A: Yes? And bring it to the museum, you said?

K: Yes. Also it is important for the government and... [pause]

A: Ehrm... why is it important? Why would it be good to see old things?

K: Yes, good for the... special for me, for everybody. And... we never seen before. And

then we have seen. We can know a little bit about the old story, you can tell a little
bit. Like how many years, one thousand years, one thousand five hundred years, like
that. And then I believe that in my heart.

A: And that is good, you think?

K: Yes.

So far, Peter Fogde and Keo largely agree on the importance of the archaco-
logical investigations at L.ao Pako. They are important to them because they can
give more information about something which was previously unknown. There
is only a slight difference in that Peter refers to an increasing archaeological
knowledge of prehistory in general, while Keo is referring specifically to him-

self and the people in the nearby villages.

A: Has Lao Pako been an important place in the past, do you think?

K: Yes, sure!

A: In what way?

[...]

K: Yes! [slight laughter] [...] Like I told you in the first question. We have work here,
and someone can find... [pause]

A: Mmm, so you mean it'’s good... I don't quite get you there. Hrrm, has Lao Pako been
an important place in the past? Why was it an important place in the past?

K: For me, or for everybody?

A: Do you think it was?

K: Ok, yes Lao Pako has been very important...

A: In the past?

K: In the past.

A: Why? Or how? How do you think?
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K: We can see, it is simple. Like I can have a work here and then my English is better.
And we can learn English here.

A: Yes? So you mean in the past, like a few years ago, or?

K: Yes, yes.

A: Ah, ok.

K: And then I start work here three years and seven months already. At that time I don't
know English. That is important for me and for everybody.

A: Yes, yes.

K: Yes, and everyone can write English and can speak, yes that'’s important for us.

A: Yes, good. Good.

This conversation, which has been shortened here compared with the origi-
nal transcript, shows clearly how I am so firmly placed in my own definition of
the past, so that I am unable to take in and understand what Keo is repeatedly
saying. I am expecting him to say something about the prehistoric past, or at least
a century or so back. But for him the past is in this case /is past, and he has to
go as far as to specify it to ‘three years and seven months’ before I finally un-
derstand what he is saying. Peter Fogde has much in common with my apprehen-
sion of time and the value of heritage, even though he is a forest engineer and
not an archacologist, whereas Keo has a slightly different view of the value of
Lao Pako, and he relates also differently to time, or rather to the past. It can be
concluded that while both Peter and Keo agree on the value of Lao Pako as an
archaeological site because it contributes with knowledge of the old things in the
ground, on an international or local level, this is for Peter directly applicable to
the past, whereas for Keo, #he past is something more directly connected with his
own life and life situation.

Management and staff at the resort are however joined in the aspiration to
attract as many people as possible to the resort, and they see the prehistoric site

as a means for that. Peter Fogde expresses his wishes for the future like this:

A: How would you like to see the future for Lao Pako?

P: [...] I want to see, we have discussed it many times, [ want to see it develop... ehh. I
want to see the historical values being preserved but also utilised for the good of
guests, and the Lao people, and... researchers, and everyone. And I would like to see
the whole site as an ultimate example of how the private sector and the government
can work hand in hand to achieve this. Because it’s only when values like these are
made available that they really have a value. If they are hidden away in museums

they have no value. So, it should... that’s what I would like to see.



BAN NABONG AND BAN PHONKHAM
The two closest villages to Lao Pako and the Ban Pako resort are Ban Nabong
and Ban Phonkham. These are the villages that we in the archaeology team have
been most involved in during the fieldwork seasons at Lao Pako, and several
members of the excavation team are residents of these two villages. Official
census details from the Pak Ngum District office on the 23 April 2003 say that
there were 1070 people living in Ban Nabong and 472 in Ban Phonkham. Slightly
less than 50% of the inhabitants in both villages were women. In Ban Nabong
have 90% stated farmer as their profession, and in Ban Phonkham were 95%
farmers. Ban Nabong had both primary and secondary school in the village, while
Ban Phonkham had only a primary school. A great majority of all the people
living in these villages in April 2003 were literate in Lao, and both villages had
Buddhist temples.

The majority of the people who live in Ban Nabong
and Ban Phonkham today are ethnic Lao, although there
are also members of other ethnic groups such as
Hmong and Khmu. Some of the people belonging to
groups living on the mountain slopes or summits in the
official division of the ethnic groups discussed earlier
in this chapter, have originally moved to this lowland
area either as refugees or to seck a job or get married
to a person from another ethnic group. They are estab-
lished in the new environment, sometimes keeping some
ethnic markers such as clothing or building techniques
for their houses, but as incorporated in village contexts
with the Lao group and others. Thus it is difficult to
sustain an essentialist view of ethnicity on the practi-
cal level in this area. Most of the villagers are lowland
rice farmers who practise Theravada Buddhism, ride
motorbikes and watch television, mainly Thai broad-
casting from across the border. Watching television in
Ban Nabong in 2003, you were more likely to see Sven-
Goran Eriksson coaching the national English football
team on the screen, than any traditional Lao dance show
or theatre. The people in Ban Nabong live mostly in
houses on raised poles which are constructed along the
village road, and many keep a few animals such as
chicken, ducks, or cattle. Basically, they are modern

people who incorporate traditional aspects of their
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103. Children in Ban Nablong in April 2002. Photo courtesy of
Susanne Wik. Snisaiidauuadludeu 4/2002.
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culture such as clothing details, building techniques, division of living space,
foods, games, etc. into an increasingly modern lifestyle.

Most of the people in Ban Nabong and Ban Phonkham would laugh and
answer ‘no’ to the question whether they believe in spirits, phii (cf. Condominas
1998:29ff; Tambiah 1970). But these same people would never dream of walk-
ing through the forest at night, nor would they take a beautiful old pot they found
in the ground in their garden and sell it at the market, or indeed visit the local
cemetery at any time of the day. The stated reason why they would not do this
is that it would upset the spirits, which is serious or can even prove lethal. Per-
haps it is the presence of spirits in the world of the people of Ban Phonkham
and Ban Nabong that most differentiates their world from mine. Their relation-
ships with the place Lao Pako, prior to the archacological investigations there,
vary within the group. To most of the people we have talked to, the hill by the
river was previously known as a phii pa saa, which is a place where spirits are, and
which is therefore secluded and avoided for mundane activities. Other typical phi:
pa saa include the present and former cemeteries and old temple sites. After the
establishment of the Lao Pako resort in the early 1990s, the place changed its
meaning for most people, especially among the younger generations. Some are
employed at the resort, and for others it has become a centre of contacts and
influences from the far-away world.

Initially, my interactions with the Ban Nabong and the Ban Phonkham villages
was more of a one-way communication, where the other archaeologists and I tried
to educate the farmers, to fill what we presumed was a void in their knowledge
about the past. The intentions were noble, we wanted to give them something
new: a past. Being civilised people, they listened politely and seemed to like some
of our stories. At others they frowned, or started to laugh. At about the same
time the spirits of their world appeared to me for the first time. As I spent more
and more time in the village, I began to understand the range of impact the spirits
have on the apprehension of landscape, the organisation of material culture, and
on mundane and ritual activities for the people there. I started to ask questions
to learn more about the spirits, and the villagers explained. I could understand
some of what they told me and I liked some of their stories. At others I frowned,
or started to laugh (for further examples see also Killén 2000:71f).

It was a time of confusion for me. I felt a deep respect for the people in the
villages and I began to realize that their past was not a void to be filled with the
archaeological past I was about to present. And their view of their past was filled
with spirits, a phenomenon I could not see, explain or understand with the con-

ceptual framework of my world. Spirits are, and they are not, and it is impossi-



ble to explain when or where they are or are not with the tools of time, space
and matter I have at hand. I also came to realise that the villagers probably had
a similar feeling about the phosphates I was telling them about. Phosphates are,
and they are not. It may be fascinating but not necessarily understandable when
soil becomes numbers in a box.

Ever since I first started to interact with the villagers in Ban Nabong and Ban
Phonkham, I have asked now and then about Lao Pako, if there are any stories
around. I have then been told that it is called pbii pa saa and is thus a place where
the spirits are, and I have also understood that it was the village cemetery of the
village Tha Suan Ya further to the west along the river, which was abandoned in
the 1940s. But I did not seem to get much further than that. I had a feeling that
this had not so much to do with that they wanted to hide information for me,
but rather that it was difficult to explain since I clearly did not understand about
the spirits. I therefore decided to ask my colleague Nor Ountagok @ 8;1](:’)‘13’]83’])
if she could ask around in the villages and write down a story about Lao Pako®.
Nor was, like myself, a bit of an outsider in the village Ban Phonkham where she
lived at the time because she comes originally from Kasi further north and be-
longs to the ethnic group Khmu. Unlike me, however, she was fully integrated
in the village society, she speaks fluent LLao and understands very well about spir-
its. She asked around in the villages, foremost among the old people, and wrote

a story about Lao Pako. This is Nor Ountagok’s story in her own words:

104. Anna Killén and Nor Ountagok. SUVI NVDU € U 9UNINDN.

9
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NOR’S STORY ABOUT LAO PAKO — TOLD ON THE 15™ MARCH 2003

A very long time ago, there was at Lao Pako a forest with many big old trees. It was
empowered [&ndo] by spirits. The spirits — vin njan [ 5 ¢au] — were always present
there. The people who lived nearby were therefore afraid, and were careful not to disturb
them.

Every month, people have always worked until the eighth night, paet kham (8&757)5.
Then they stop their work because the spirits — phii — are out having a party. Paet kham (8
575')) is a special spirit day, as is also the fifteenth night, sip haa kham (15&73’7). Sometimes it
happened that people tried to work on the spirit days, and then they were hurt. For example
a tree may have fallen on them and killed them, because big trees are homes for spirits.
Then people started to realize that it was very dangerous to work on spirit days, and
therefore paet kham and sip haa kham are now Buddhist holidays, wan sin (5US).

When people from the Tha Suan Ya (19800¢/9) village were out to get food during the
paet kham and sip hda kham holidays, shoot birds, collect vegetables and fishing, they
heard strange noises from the Lao Pako hill. It sounded like human voices, so they thought
it could be their friends. But when they went closer they could not see anyone or anything.
Instead they heard noises up in the air around them. That was the spirits, phii (63).

After that, everyone in the village Tha Suan Ya decided to save the forest there and use
it as a cemetery. There were two parts of the cemetery, one for adult people and accident
victims on the bank of the river from the resort kitchen house to a big bamboo marking the
grave of Mae To Oi, a young woman who died in childbirth. Mae To Oi was one of the last
to have been buried at Lao Pako.

The other part of the cemetery was for children, and it was located to the west of the
resort, from the chicken shit river where the forest bamboo is, up the slope between the two
pathways leading to the Tha Suan Ya and Kasuang villages. The infants up to three months
old were buried in jars alone, while older children were buried more like adults, with
grave goods. If the living didn't supply enough materials for the afterlife, the spirit of the
dead would haunt them in their dreams and demand that which they needed.

In around 1940, people from the village Voen Kham (¢3u@?), further up the Nam
Ngum river came to clear the Lao Pako hill to make a rice field. The Tha Suan Ya villagers
then stopped using it as their cemetery. Instead they burnt their dead and kept them at the
new temple in the village. Monks came from other villages to the temple in Tha Suan Ya.
They wanted to make a festival — boun — for the spirits at Lao Pako, the phii pa ko, because
the spirits had been upset by the Voen Kham villagers’ rice cultivation and needed to be
reconciled. That festival is called boun djaek khao hai phii (YU & quce 16T, or ‘presenting-
food-to-the-spirits’. After that they made the boun djaek khao every year, at the same time.
This went on until French forces burnt down Tha Suan Ya in 1945. The villagers moved to

stay in other villages: Ban Phonkham or Ban Nabong, or any other village around. After
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everything had calmed down and it was quiet again, some people from Phonkham came to
claim the land and make gardens. They cultivated sugar canes, papaya, mango, and many
different kinds of vegetables. After a few years, the soil was no longer good, so they stopped
using it for cultivation. The trees started growing, and soon thereafter Mr Walter came

and bought the land from them to make the Lao Pako resort.
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Against this background we will now take a closer look at interviews with two
villagers in Ban Phonkham, and an old woman whom we can call To Sumpet in
Ban Houna, who lived as a little girl in the now abandoned village Tha Suan Ya
that used parts of Lao Pako as a village cemetery. In an interview conducted by
Kanda Keosopha and myself on the 14" March, To Sumpet told about the more

recent burial customs up until the 1940s:

S: I'was born in Tha Suan Ya, an old village. I know about Lao Pako, it was the old
cemetery (phi pa saa).

K: Did your father tell you about Lao Pako? How come they used it as a cemetery?

S: When [ was born, there was already a cemetery there. The old people told me about
it. When people in the village died, they took them to Lao Pako.

K: Did this continue?

S: Yes, it continued from my grandfather’s time to my time, until grandmother [meaning
herself] moved away when it was war. Before the war all people in the village, big
and small, were taken to Lao Pako when they had died.

K: When they put a body in a pit, what things did they put in the pit with the body?

S: They made a coffin of wood, like our house, to cover the body. Then they put the
coffin in the pit.

K: Did they put bodies in jars? How did they do it?

S: If they burnt the body, they put the bones in a jar. But in Lao Pako they never burnt
the bodies. My great grandfathers, they burnt the bodies, but during my time, no one
was burnt.

K: When did people start to call this place Lao Pako?

S: When I grew up, everyone called it phi pa saa Lao Pako. From the time I can
remember, they took everyone that died to Lao Pako.

K: Did you ever see anything in the ground when they dug the graves?

S: I have never seen, but I heard from other people.

K: When they dug the graves, did you see things that people used in ancient times, like
pots?

S: Yes, they had put pots, bowls and knives together in pits, to be able to make food. My
parents told me, that when they went to Lao Pako to dig for tubers (man), they found
knives. But they didn't keep them.

K: During your time, did they put pots with the bodies in the graves?

S: Yes, they did.

[...]
S: In ancient times they put jars, bowls, knives, everything together. I have never seen

them burn bodies, neither old nor young people, all were put unburnt in pits. After
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the war no one was buried there anymore.

[...]

K: When you lived in the old village Tha Suan Ya, what religion did you believe in? And
when people died, how many days did they stay in the village before they buried?

S: We were Buddhist. When someone died, they stayed a few days, two or three. After
that, they were put in a boat, two boats joined together especially for the dead, and
brought to Lao Pako. If they had any belongings, they were given to accompany them
in the grave.

[...] we buried people without burning them. Old people, accident victims...
everybody were buried like that. Maybe it was difficult to burn them, because they
had had been brought there with the boat. The dead had one boat, the people who
went to look for tubers had another. There were four or five boats. It was not
possible to go by foot, because the bridge over the small river (houay nong khon)
was too small. The village was small and had not so many people living there, but
there were lots of cattle.

K: Is all of Lao Pako a phii pa saa?

S: Yes, all of Lao Pako is phii pa saa, from houay nong khon to houay khi kai (chicken
shit river). But people were buried far from each other. Infants were buried separate

from adults. Infants were buried near the houay nong khon, and adults on the other
side. When they buried the body, they put all their belongings, all that they need to
use, with them, together in the pit. Not on top of the body, but beside them in a wide
pit.

This story is interesting to compare with both Nor’s story and the spread of
the prehistoric remains as far as we can see from the archaeological excavations.
It appears as if the prehistoric remains are concentrated on the top of the hill,
whereas the more recent cemetery is split in two parts; one for infants and one
for accident victims and adults, on each side of the prehistoric site. The people
who decided to use Lao Pako as a cemetery a century or so ago, should thus have
been well aware of the older remains and respected them in that they located their
own activities outside but adjacent to it.

To Chanpeng is resident in Ban Phonkham and, just like To Sumpet she lived
in the village Tha Suan Ya before it was abandoned in the mid 1940s. In an in-
terview conducted by Kanda Keosopha and myself on the 14® March 2003, she

said the following about the archaeological investigations at L.ao Pako:
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K: What do you think about the archaeological excavations, what do you think is in
there?

C: I don't know, but I think there is silver there. There must be silver there. Last time
you found jars to take away, but this time I think you will find silver.

[...]

Why do you think there would be silver there?

s

C: Because there is a whirlpool there and I have dreamt that there was a big village
there with many many people, like a palace ...[long silence]... Where the resort is

today was the old children's cemetery, and next to it was the adult people’s cemetery.

This conversation between Kanda Keosopha and To Chanpeng clearly shows
that Lao Pako is a place that lives in the local community, and whose meaning is
created with information from archaeological excavations as well as oral local
history and dreams.

The village chief in one of the villages close by, we call him Mr Dao, refers
to the Ban Pako resort on the question about the importance of Lao Pako in the
past. Like Keo at the resort, Mr Dao refers only a few years back in time when
asked about the past, and he also expresses what appears to be the general opin-
ion in the villages, that the archacological excavations are good and interesting,
but they are not connected to the value of the place. Its value is rather defined
in terms of its qualities as a tourist attraction, which gives both pride and income
to the people in the villages around. The past is in this sense strongly related to

anticipation for the future.

D: Lao Pako in the past.... Lao Pako in the past, about ten years ago... First, our village
is very proud. Second it make many tourist come to see Lao Pako. What is important
there we can see together. It is a good place...good for making a resort. This is our
area. But never seen before. The last ten years it has been very good, because
tourists and foreigners have come to visit. And now we can see the old things. More
than ten years ago I didn't know what Lao Pako was. But now we know that Lao
Pako is important, and the tourists are happy and excited to see the beautiful view.
That is why it is very important and special.

N: What do you think of the future for Lao Pako?

D: I think that it will develop from how it is today, and be better. Many many tourists

will come to visit.

To round this off, I will return to one of the main questions for this thesis

presented in the Introduction chapter: which are the desires that have been involved
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in the creation of Lao Pako as a place from the past? To be able to probe that
question we need to consider once more the notion of time. In my view it is clear
that all the different actors we have met in this chapter created Lao Pako at the
present moment when this story was written, out of the possibilities offered by
the past and the potentials held in the fuzure. Hence, the present can be described
as a point of oscillation between the past and the future (Heidegger 1962 in
Gosden 1994:112), and it was at this present that Lao Pako and its different pasts
were created. The different pasts that these actors chose to communicate when
they were asked about Lao Pako, were therefore dependent on their present de-
sires and aspirations for the near or far away future. Clearly the possibilities of
the past were to some extent restricted by what I would call reality, but within
that restricted space there was, as we have seen, room for creation of quite dif-
ferent stories about one and the same spot on the surface of the earth.

Archacology and heritage studies have recently been much occupied with
memory and nostalgia as crucial for our understanding of the past. Although the
future is often mentioned briefly as a factor in understanding the past, it is in
my view seldom given the intellectual space it deserves. The Lao Pako example
clearly shows that the past lies very much in anticipations of the future. Keo and
Peter Fogde at the Ban Pako resort, Dr Pothisane at the National Museum and
Village Chief Dao all talked about the past of Lao Pako in relation to hopes for
a future increase in the number of visitors to the resort. They had different rea-
sons to hope for an increased number of visitors, ranging from personal income,
regional economic benefits, employment and language training, to personal and
national prestige. Often several of these reasons were present in one and the same
person and situation. Furthermore, they had different ways of creating LLao Pako
as a place from the past using piecemeal combinations of oral history, dreams,
or results from archaeological excavations. Just as much as this is true for the
different stories about LLao Pako that were presented in this chapter, it also ap-
plies to my archaeological interpretations in the previous chapters. Archaeology
as a form of knowledge in the present, says Chris Gosden, derives from a whole
series of taken-for-granted notions about space, time and things that are now in
existence (Gosden 1994:195). Hence it follows that the past created by archae-
ology is also dependent on the archaeologist’s anticipations for the future.

A wide range of desires were thus involved in the creation of Lao Pako as a
place from the past. Anticipation of academic, regional, national and personal
prestige, mixed with emotive considerations, ideological interests, expectations
of economic benefits and an urge to see what is there beneath our feet, that is,

simple curiosity. Situated like this, with their different driving forces and desires
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exposed, these stories also demonstrate that it is naive to assume that a story
about the past holds a higher degree of moral virtue if it is produced in a con-
text that is largely considered to be subjugated. Just as I find it important to give
a voice to the people in L.aos who are affected by this study, we must be equally
careful not to reduce them in totalising terms to a stable category responding in
one voice to this particular archaecological project. We must instead see that Lao
Pako as a place of the pastis embedded in a complex and slippery set of social,
personal, ideological and economical ideas, aspirations, norms, emotions... All
of which are constantly reproduced and changed through interactions and rela-
tions between the different parties. All stories of the past contain the present as
well as the future, and must be regarded in the light of their very specific situ-

ations.



CONFLUENCE

Rather, it is a sort of confluence, a form
in which fluxes and fluctuation enter,
dance, crisscross, making together the
sum and the difference, the product and
the bifurcation ...

— Michel Serres!

I have reached the end of my journey, and it is time to let the arguments of the
previous chapters come together, and make some final points. I have presented
Lao Pako as an archaeological site, a place where spirits are, a tourist resort, a
national treasure, and a place where rituals were performed in prehistoric times.

I have interpreted the things found in the ground at Lao Pako in three at-
chacological excavations as the remains of rituals performed there during a few
centuries about 1500 years ago. At the centre of these rituals were metal produc-
tion and pit depositions of ceramics, stone and metal artefacts, glass beads and
infant burials in complex patterns. The different material categories mix and
mingle in sophisticated shapes and combinations, indicating that the people who
were responsible for these rituals at L.Lao Pako saw a great importance in the
materiality of these things. I have argued that to go deeper into an understand-
ing of the meaning of the Lao Pako things, we must regard them as part of a
metaphoric structure where metals are conceived and born like babies, and hu-
man babies are returned to ceramic wombs to be buried. In order to give mean-
ing to the material culture at Lao Pako we must further consider emotion and
experience as fundamental to what it is to be human, to be-in-the-world. In such
a mind-set, Lao Pako is best understood as a place where rituals were performed
to tell and reproduce a story beyond words about what it means to be in the world,
a story of life and death, fertility, decay and worldly reproduction.

Time seems to be always at the heart of this story about Lao Pako. I have
argued that the modern western idea of time, perceived as a unilinear form of
progress with the modern West at the summit, and the rest of the world behind
in a constant state of underdevelopment, is at the heart of a major problem for
archaeology, and is at the same time reproduced by the archaeological narrative
of the past. The different stories I have presented about Lao Pako as a place from
the past — of which my archacological interpretation is one — have demonstrated
that the past is dependent not only on the mnemonic and the present, but also
on the future. Whilst this is difficult to understand with a unilinear idea of time,

it is quite unproblematic if we change to another spatial metaphor. Michel Serres
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suggests that the experience of time (not to be confused by the measurement of
time which is mathematically defined as a metrical reading on a straight line)
should rather be described as something chaotic, visibly disordered, flowing in
an extraordinarily complex, unexpected and complicated way (Serres & Latour
1995:57f, see also Bingham & Thrift 2000). He describes it as a handkerchief, first
spread out on a table displaying a certain distance from one point to another, and
then crumpled in his pocket or torn apart. Two previously distant points are
suddenly close, or even superimposed, and other previously close points become
distant. This spatial view of time with nearness and rifts — which is constructive
in our understanding of Lao Pako as a place of so many pasts — Serres calls
topological, as opposed to a rigid geometrical linear time (/b7d:61).

Let me take the opportunity to use another spatial metaphor. I have in this
book been interested in that which Judith Butler has called ‘the scenography and
topography of construction’ (1993:28), being necessarily linked to a fluid matrix
of power, which can be articulated through critical deconstruction. This
deconstruction must be understood, as Butler understands it for gender- or queer
studies and Gayatri Spivak for postcolonial studies, not as an exposure of error,
but as the critique of something extremely useful, something without which we
cannot do anything (Butler 1993:27ff, quoting Spivak). Using my own archaco-
logical investigations at Lao Pako as a case, I have aimed at such a deconstruction
of the powers, ideologies and desires involved in the creation of archaeological
knowledge. One recurring point in this deconstruction and critique has been that
of distance and detachment, deeply involved in both the archacological
metanarrative and archaeology’s specific methods such as stratigraphy, mapping
and typology. My critique of distance and detachment in archaeology is not meant
as an exposure of error, but as a critical questioning of something that has also
proved extremely useful. But which are the unintended consequences of the use
of distance and detachment in archaeology?

James Clifford has described the wotld at the end of the 20" century as one
of drastically expanding mobility and communication, where the ‘exotic’ is no
longer distant, but close to us, being part of our daily lives. He writes: “’Cultural’
difference is no longer a stable exotic otherness; self-other relations are matters
of power and rhetoric rather than of essence. A whole structure of expectations
about authenticity in culture and in art is thrown in doubt.” (Clifford 1988:14).
Hence in this world, our contemporary reality, it is not sustainable to refer to an
essentialized Other as a stable static difference. Such pictures must be actively
produced, and I have argued throughout this book that archaeology is part of

the rhetoric in the production of otherness. The contemporary world must con-



sequently pose a challenge to archaeology, with its vast disciplinary investments
in the principles of temporal distance, exotic otherness, and cultural essence. For
some, who have invested all in the desire for the distant exotic, the postcolonial
world can even turn into a paralysing threat, which can only be tackled by means
of conservative nostalgia.

I would claim that with my story of Lao Pako, I have made a serious attempt
to write an archaeology that meets this postcolonial critique. As a critique against
deterministic linearity, against generalization breeding simplification, and the
god-trick of seeing everything from nowhere, I have written about the embod-
ied experience, about localized contradictions and the ambiguous. I have aimed
for my text to be a situated and self-critical, non-deterministic and non-linear
story about the pasts of Lao Pako. Nevertheless it is clear already now — half-
way to hindsight — that I have also been confined to the present structural limi-
tations of my discipline with its significant historical investments in the effects
of conceptual distance. For as you know, I have written about the Iron Age of
Mainland Southeast Asia, an Iron Age that I already at the beginning nailed the
Lao Pako site to with absolute measured dates from a radiocarbon analysis. I have
worked with standard archacological terminology and methods for registration
and analysis, and I have thereby produced a set of research results that will no
doubt be incorporated in a more general story of the development of civiliza-
tion in the Lao PDR and in Southeast Asia as a larger region. I have not been
deliberately contradictory to be ironic, nor is it a provocation. I have aimed for
my archacology to be broadly useful and this was the way I chose to reach that
goal.

Time is the presupposition of the entire question’, says Michel Serres (in
Serres & Latour 1995:102), and this appears to be true also for this case. Archae-
ology embodies time. It works to merge experienced and measured time, when
it creates the illusion of experiencing a measured unilinear time spanning over
thousands of years. Therefore, the detached and metrical linear metaphor of time
that is at the heart of archaecology, works against us in attempts to create mean-
ingful, interesting and human stories about the past. For the experienced past is
created at a present interface between the past and the future, as we have seen
in the case of Lao Pako. Nonetheless, a linear metrical time has arguably also been
extremely useful for archaeology. A critical deconstruction of the archaeologi-
cal use of time is (thought-) provoking as it forces us to look in the mirror and
see the conceptual baggage we are carrying. Intrusive inappropriate bitter flash-

ing... It can also inspire us to look for other metaphors to understand time.
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Serres’ description of time as folded, twisted and unexpected is in many ways
similar to the flow of a river. He says that Guillaume Apollinaire simply had not
studied the Seine well enough when he wrote his classic metaphorical descrip-
tion of unidirectional linear time as the flow of the river, ‘Sous le pont Mirabean
conle la Seine...” In fact, says Serres, time flows like a river, if one observes it well
(7bid:58f). It seems to flow, and it has an apparent direction. But there is also
turbulence and percolation, there are pools and rapids, whirlpools make little
trickles start to move upstream, and at any time even the largest of rivers can
suddenly and unexpectedly change its course. This makes the river Nam Ngum
a suitable metaphor for time in my story about Lao Pako. The Nam Ngum has,
like time, always been there at the centre of my story. It is part of the definition
of Lao Pako for the people living close by, who describe the place as a whirlpool.
It is also important for the definition of the prehistoric ritual place, on a hill
demarcated by the confluence of a small stream with the larger river. Further-
more, it is instrumental for the incorporation of Lao Pako in the Lao PDR na-
tional creation story in which civilization first arose along the main river valleys.
And in my story that is now coming to an end, the different pasts of Lao Pako
have connected and intermingled like currents in a larger river, twisting and
folding time so that past joined future in the present. So, through it all flows the

river, in its seemingly endless yet unpredictable motion.

-

106. View from Lao Pako overlooking
the Nam Ngum river.
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SUMMARY

This is a study of the archaeological site Lao Pako, located on the bank of the
river Nam Ngum in central Laos. From an archaeological perspective the site is
located in the outskirts of the Khorat plateau, which stretches over large parts
of northeast Thailand and central Laos, with well-known contemporary late
prehistoric sites such as Ban Chiang, Noen-U-Loke and Ban Na Di. Lao Pako is
always at the centre of my enquiry; it is the place I focus on and the place from
which I'look out. It is, in its most basic archaeological sense, a place where peo-
ple came to work with iron and bury groups of beautiful ceramic vessels in during
a couple of centuries around 1500 years ago. At the core of my investigation and
argument are the people of Lao Pako, they who used it in prehistoric times and
we who use and are part of it today. I have been personally involved in a series
of archaeological investigations at Lao Pako, beginning in 1995 and with the last
in 2003. The results from our investigations are in this thesis the basis of an
archaeological interpretation of the prehistoric site. Furthermore, the archaco-
logical investigations, which were performed in a joint research program with the
Lao PDR Ministry of Information and Culture, have been used as a case study
in an effort to understand the driving forces and consequences behind the con-
struction of Lao Pako as a place from the past. My archacological interpretation,
which is located within a late 20" and early 21* century tradition of academic
archacology in Sweden and Southeast Asia, has emerged as only one of several
ways to relate to Lao Pako as a place from the past. The managers of a local
tourist resort, the national authorities for cultural heritage management, and
inhabitants of the neighbour villages, are other groups of people who claim
knowledge about the past of Lao Pako. Enquiries into contemporary structures
of power and desire that are at work in the construction of Lao Pako, put inter-
national academic archaeology in relation to a complex localised politics of
power, prestige, identity and emotion, reaching from the individual to the glo-
bal scale, all creating different and sometimes contesting images of the same
place.

The introduction, which is also the first chapter of the book, is an introduc-
tion to the place Lao Pako. It also contains the creation story of this thesis, how
it was conceived in my first meeting with Laos and Lao Pako in November 1995,
and how it has evolved along with a series of Sida/SAREC funded archaeologi-
cal investigations that followed, up until April 2003. Furthermore, it presents the
theoretical framework on which the thesis argument has been built. I present four

temptations, different perspectives which have inspired me and have been influ-
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ential to the form my research has taken. The first is the collective writings of a
group of critical theorists of whom Donna Haraway has had the strongest in-
fluence on me in this particular study. Haraway has argued that a responsible
knowledge must be a situated knowledge, and that science in order to be respon-
sible must take a firm step away from what she calls the irresponsible ‘god trick’
of seeing everything from nowhere. This is a point of departure for the science
that has been produced in this book. My second temptation is structuralism.
While being somewhat reluctantly attracted to the sense of order in structural-
ist thinking, I also find the consequences of structuralist analysis problematic.
The third, postcolonial theory is therefore in some sense saving me from the
structuralist side of myself. Postcolonialism works through deconstruction to
break up the clear dichotomies of the structuralist order, creating conceptual
space for that which is neither nor, and thus appreciating ambiguity, hybridity and
contradiction as interesting and meaningful aspects of human culture. This
postcolonial dynamic view of human culture as something fundamentally messy
is instrumental for the argument of this book. Finally, the fourth and last of my
temptations is my love for Lao Pako. It is a love based on respect and fascina-
tion for the beauty and sophistication of the place, its things and its people. This,
my love for Lao Pako, has all through the research process been a driving force
of great importance.

The second chapter aims to situate the thesis in relation to a contemporary
postcolonial debate. It gives a brief introduction to postcolonial theory and cri-
tique in general, and lists three different ways that postcolonial thinking has been
used in archaeology. I claim that archaecology has used postcolonial theory almost
exclusively to (i) acquire a set of concepts and analytical tools to better under-
stand ancient situations of colonialism and thus critically revise earlier interpre-
tations of the same, (ii) to analyse and scrutinize the explicit imperialist early
history of the discipline, or (iii) to discuss issues of indigenous rights in relation
to cultural heritage. In this chapter I argue that, no less importantly, there are
remnant and unspoken imperialist structures inherent in contemporary archae-
ology. Those structures were inherited from the early days of research, when
archacology and anthropology were overtly created and used to legitimize the
European colonial project. Examples of such concepts and structures by which
archacology continues to conceptually reconfirm an imperialist world order are:
essentialist conceptions of culture, the universally applied Age system for de-
scribing the development of humanity, and the general focus on development of
societal complexity according to definitions of complexity which contains an —

imperialistically constructed — linear and deterministic perception of develop-



ment as ultimately leading to modernity and western values. Based on this, I argue
that archaeology could — and should — make use of postcolonial critique and
theory to visualise such imperialist notions inherent in contemporary disciplinary
structures, and thereby find alternative ways to produce interesting and mean-
ingful knowledge about the ancient, without resorting to unilinear determinism.

The third chapter is a history of research for this particular project. Aiming
to situate my archaeology at Lao Pako within its own historical academic con-
text, it is written in an associative patchwork style, striving to localize rather than
universalize. To begin with, I take a close look at Olov Janse, a Swedish archae-
ologist working with the colonial French research institute EFEO in Hanoi in the
1930s. Olov Janse serves as an example to visualize and discuss the academic,
ideological and political aims and consequences of early imperialist archacology
in Indochina and Mainland Southeast Asia. The second example is the book Az
et Archéologie du Laos written by Madeleine Giteau and published in 2001. I use
Giteau’s book as a case to examine what I claim are clear imperialist structures
in the 21° century archaeology of Southeast Asia. Re-cycling the arguments of
Panivong Norindr and others, I maintain that Madeleine Giteau’s text is an ex-
pression of the vivid myth, or phantasm, of Indochina in contemporary French
and European culture. Following on that is a brief account of the history of
archaeology in Africa. African archaeology is used occasionally throughout this
thesis as an example to put the Southeast Asian case into perspective. My next
example is the prehistoric site Ban Chiang in northeast Thailand. Prehistoric Ban
Chiang was in use at the same time as Lao Pako, and there are artefactual con-
nections between the two sites. But even more importantly for this case, Ban
Chiang has played a crucial role in the history of archaeological research in this
area. Itis in my view impossible to understand the present disciplinary structures
of the archacology of Mainland Southeast Asia without prior knowledge about
the research history of Ban Chiang. In the final example of this chapter, it is
examined how the Plain of Jars in northeast Laos has been constructed as an
important archaeological site by a number of different actors, from a local to an
international context, from the 1930s until today. It is a lucid example of how
an archacological site is literary created and communicated through the pens and
lenses of chosen academics, who are all driven by different desires in terms of
politics and prestige.

The next and most extensive chapter of the book is about the site Lao Pako.
It is introduced with an Omnium Gatherum where six people, all with relations to
Lao Pako, describe the place in their own words. Six quite distinctive views of

the same physical place are communicated, of which my archaeological perspec-

SUMMARY

239



AND THROUGH FLOWS THE RIVER

240

tive is merely one. This introduction leads on to an archaeological description
and interpretation of Lao Pako as a prehistoric site:

Place and People aims to give extensive background information about its geo-
graphical and socio-political context. Lao Pako, meaning literary ‘young forest
of ko trees’, is located in a riverine environment, with the mighty Nam Ngum river
playing an important role in the lives of people living nearby. The archaeologi-
cal site is surrounded by rice farming communities ascribing themselves to dif-
ferent ethnic groups, the majority being ethnic Lao. These people tell that Lao
Pako was used as a village cemetery for a nearby village prior to the construc-
tion of a tourist resort, which now occupies parts of the prehistoric site, and that
it is therefore considered to be a phii pa saa, a place where spirits are.

Aprchaeological Investigations describes first the aims, methods and outcomes of
the three seasons of archaeological fieldwork at Lao Pako; an excavation of three
trenches in 1995, a survey of the site and surroundings in 2000 and another
excavation of 16 testpits in 2002-2003. A total area of 41 m? has been excavated
during these fieldwork seasons, which is approximately 6.4%o of the total site
area.

The Earth goes into detail about the stratigraphy, soil and dating of the site.
The soil is a well sorted fine silt with homogenous colour throughout the layers.
The stratigraphy is comparatively shallow, and show two horizons of packed
cultural material, representing the former ground levels during a relatively short
period of use. Underneath, there are pits of varying size and depth containing
depositions of ceramics and other materials. There are also remains from iron
production in wide shallow pits. The prehistoric site has been dated with the "C
method used on charcoal samples, to between AD 350 and 600.

The Things deals with the material culture of Lao Pako. First it gives a brief
introduction to the use of material culture in archaeology, serving to situate the
approach I have taken to the things in the investigation and interpretation of Lao
Pako. My approach borrows in its most basic sense from that of Igor Kopytoff,
saying that human societies reproduce the social structure of its people in the
way they order their things. Moreover, I have taken a perspective inspired by
Henry Glassie and others, that material culture is comparable with poetry using
a textual metaphor, in that it is embracing societal contradictions and opens up
multiple associative routes to significance. The Lao Pako material culture, fol-
lowing this approach, is initially described and analysed individually, arguing for
an appreciation of the sensuality of things. They have been grouped into five
categories: Ceramics, Textile Production, Beads, Metal and Metallurgy, and Stone. Ce-

ramics, which is by far the most common artefact category, has been further



divided into Complete Vessels and Sherds. All 76 complete vessels found in the
excavations are presented individually. They have been physically reconstructed
as far as possible, and are here represented by technical drawings, photographs
and textual and contextual descriptions. The sherds have been collected spit by
spit and divided into categories concerning shape, colour, temper and decora-
tion. Thin section analysis of the different ceramic wares has produced informa-
tion about the clay and tempers that were used. Pulling all known aspects of these
ceramics together, it is evident that the Lao Pako ceramic culture was elaborate
and sophisticated with much effort put into (i) ware composition, making use of
several different tempers in various combinations, and (ii) display characteristics
such as intricate decorations with appliqué, cordmarks, incisions, slipping et
cetera, as well as a great variation in sizes and shapes. These two aspects have
been emphasized in the Lao Pako ceramics while the functional quality of pots
and jars as containers appears to have been disregarded, resulting in stunningly
beautiful yet fragile vessels. The interconnections between different tempers,
shapes and decoration elements in the individual vessels, strongly indicate that
this is the result of a local and distinctive ceramic production, albeit with tech-
nological similarities to contemporary sites on the Khorat Plateau such as Ban
Chiang and Ban Na Di. The other artefact categories are not as numerous as the
ceramics in the recovered material from Lao Pako, and in this thesis they are
foremost used to contextualize the ceramics for the interpretation of the pre-
historic site. Textile production is represented by 44 ceramic spindle whorls of
annular or biconic shapes, and four clay seals; three cylindrical and one disc-
shaped. Similar forms of both spindle whorls and clay seals are known from other
sites on the Khorat Plateau. One cornelian and 345 glass beads have also been
recovered. They represent a wide range of colours and shapes, and are directly
connected with finds from other excavated sites further south on the Khorat
Plateau. Metals and metallurgy are present at LLao Pako foremost in form of iron
production with clay tuyéres, bowl-shaped slag and dross on pottery vessels and
pebbles. Furthermore, there are iron and bronze objects present in different
contexts on the site. The iron objects are heavily corroded and often with an
indistinguishable shape, whereas the bronze artefacts in some instances resem-
ble objects found on other excavated contemporary sites. Finally, a great number
of stone objects were found in the excavations. Most are pebbles of varying size
and quality, but there are also whetstones, adzes and a fragmentary stone ban-
gle.

Contexts put the individualized and separated artefacts into contexts which

render them meaningful. These contexts are created out of information about
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visible structures and individual artefacts’ positions in the ground at the time of
excavation. I have distinguished two different deposition contexts: firstly the
former ground level, where potsherds and other cultural material were scattered
on the ground while the site was in use, and secondly pits that were dug to vary-
ing depth from the ground level, in which ceramics and other materials were
placed in neat structured depositions. Three of the pit depositions contain com-
plete vessels together with beads, iron, and bronze artefacts. All three contain
one or several infant size bronze bangles, and in one of them there are two pre-
served pieces of radius and ulna bone of an infant. These three depositions have
been interpreted as infant burials. In addition to these, there are a wide range of
depositions of complete or incomplete ceramic vessels, collection of sherds,
spindle whortls, beads, one single stone adze, slag, et cetera. These pit depositions,
in combination with the iron production materials and potsherds which were lying
in the open on the ground surface while the site was in use between AD 350 and
600, are now defining the Lao Pako prehistoric site.

Ritual Space aims to create an intellectual space for ritual meaning in the in-
terpretation of material culture, in particular in relation to the consensual ar-
chaeological narrative of Mainland Southeast Asia. It is argued that, while this
grand narrative has typically pictured human societies as economically maximiz-
ing and development orientated production units, it is necessary to consider ritual
metaphors to give meaning to the Lao Pako things. The chapter starts with a short
introduction to ritual studies, and defines Lao Pako as a ritual site. This is fol-
lowed by two specific cases; the study of pottery and body metaphors, and the
ritual aspects of non-industrial iron production using explicit sexual metaphors.
International examples are used to create a space for discussion about LLao Pako
as a ritual site.

Finally, Lao Pako 1500 years ago — an archaeological synthesis make use of the
material culture and interpretive perspectives presented thus far, to produce an
archacological interpretation of the site. It works with a perspective that places
Lao Pako in the centre of the world, and begins with an outlook on the surround-
ings from what we know about the time around AD 350 to 600. There are
artefactual and structural relations between Lao Pako and sites such as Ban
Chiang, Ban Na Di, Noen-U-Loke and Ban Kan Luang further south on the
Khorat Plateau. At the same time, there are a number of groups with quite dif-
ferent cultural expressions and material expressions elsewhere on the mainland
that may have been known to the people at LLao Pako. The chapter moves on to
look into the Lao Pako site itself. First it examines the importance of water and

the confluence of waterways when the people who used the site 1500 years ago



decided to use it for iron production and pottery deposition. It is further dis-
cussed how the importance of different materials and contexts is signalled by
their varying degree of exposure on the site, and how the place could have ap-
peared to someone arriving there 1500 years ago. Emerging is an image of a
complex ritual site. It is argued that the L.ao Pako iron production must be un-
derstood as conceptually interrelated with infant burials and pottery depositions
in a web of gendered metaphors concerning life and death, conception and de-
cay. Thus Lao Pako is not merely a production site, nor is it a burial ground. In
its ritual embracement of both, it can best be described as a comment on life.
The next chapter, Creating Reflections, puts the Lao Pako I have just created into
perspective, with a presentation and analysis of other stories about the same
place. In the same process, it visualizes and discusses my scientific archaecology
in relation to these other views. The main source material for this chapter has
been collected in informal interactions and formal interviews with actors repre-
senting (i) the local farming communities, (ii) the on-site tourist resort, and (iii)
the Lao PDR national authorities for cultural heritage management. A number
of points of wider importance have been noted from the stories produced by
these different groups, for instance a differing perception of time between ac-
tors in the farming community and the tourist resort, and the striving on behalf
of the national authorities for archaeological research and heritage management
to incorporate Lao Pako into the grand narrative of the glorious past of the Lao
people. Most importantly, it shows clearly the limitations of scientific archaeol-
ogy when it comes to a serious consideration of differing views on the past.
The title of the last chapter — Confluence — indicates that this is the place where
all issues and arguments raised throughout the former chapters meet and min-
gle. My archaeological investigation and interpretation of Lao Pako is here ana-
lysed in the light of postcolonial critique, and it is argued that I have made a
serious attempt to write an alternative, self-critical, non-deterministic, non-lin-
ear story about the past of Lao Pako. Nevertheless, I am always confined to the
present structural limitations of a discipline with vast historical investments in

the principles of temporal distance, exotic otherness and cultural essence.
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NOTES

OUTSET

1 (Rich 1991:43, see also Bhabha 19906)

2 I use the European definition of archaeology as a separate discipline from social- or cultural anthropology.

3 The fact that the foundations of postcolonial theory are so firmly connected with such ‘elite’ European
conceptual frameworks has been one of the main criticisms posed against it. Another has been the
institutional locations of most production of postcolonial theory, which are almost exclusively well renowned
universities in the United States or Europe. At the core of these arguments is of course the idea that the
theory which is supposed to give voices to the silent and faces to the periphery, is in some sense false if it
emanates from the dominating centre. Some postcolonial theorists have further claimed that only an
oppressed subject can produce a true postcolonial critique, while others have argued that such claims are
essentialist and therefore work against the principles of the postcolonial critique (Moore-Gilbert 1997:11ff,
chapter 5).

4 Subaltern as in Gayatri Spivak’s reading of the term, originally from Gramsci, meaning groups of people who
are discursively silent and invisible. In the text they exist only, with Spivak’s words, in a space of difference,
with silence as part of their definition (cf. Spivak 1994).

5 In one important sense I disagree with Chris Gosden’s writings, which in other respects have much in common
with my own research with his interests in the intellectual legacy of Heidegger and in postcolonial theory.
What I disagree with is that Gosden’s critical enquiries end with attempts to formulate ‘models’ that should
be applicable to situations in the past, for example a model for historical change (quoted above), and one
for meaning derived from human action (Gosden 1994:38). In my view, Gosden resorts with these attempted

models to the solid epistemology that he aims to criticize, which makes his argument inconsistent.

UPSTREAM

1 Another example is the ‘Conversations Across the Continents’ initiated by Rasmi Shoocongdej in the Souzheast
Asian Archacology International Newsletter, issues 2-5 1993-4 (Shoocongdej 1993-94), and yet another is a number
of papers written by lan C Glover, of which Glover 2001 is the most extensive.

2 To my knowledge the collections from Olov Janse’s work in Indochina are located at the Peabody Museum of
Harvard University, the Musée Guimet and the Musée Cernuschi in Paris, the National Museum of History
(former Musée Louis Finot) in Hanoi, and at the Museum of Far Eastern Antiquities in Stockholm (Prior
2002). There is also a small collection of ethnographic objects from his travels at the National Museum of
Ethnography in Stockholm.

3 For a general discussion on imperialism and human sciences, see Fabian 1983 and Thomas 1996, for archaeology
see Trigger 1989:ch4 and Rowlands 1998:331f, and particularly for the archaeology of Southeast Asia see
Peterson 1983 and Glover 2003.

4 Original French text: ‘La lointaine occupation khmere a laissé sur son sol d’importants vestiges, au premier
chef le temple de Vat Phu. L’influence dominante a été celle des Thailandais de méme race que les Lao, de
méme religion et de culture tres proche. [...] Certes, 'art lao n’a commencé a se développer qu’a partir du
XIVe siecle [...| Toutefois la richesse et la diversité de ses ocuvres lui donnent une place importante dans
I’évolution artistique de la Péninsule Indochinoise.” (Giteau 2001:34)

5 The italics used for Iron Age and Bronze Age mark that I refer to them as literary constructions, objects created
in the archaeological narrative. It assumes a universal and linear social and economic human evolution, which

1 find deeply problematic. Further arguments on this are found in the chapter Outser. Nevertheless, the Iron
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Age is important as an archaeological construction, and must as such be used in a discussion that refers to
the archaeological narrative of this time and this area.

6 Le. in south Thailand before the first couple of centuries AD, and further north before the 7th century AD

7 See for instance Ban Na Di and Ban Chiang Hian (Higham & Kijngam 1984), Muang Phet (McNeill 1997),
Non Yang and Ban Don Phlong (Nitta 1991a), Noen U-Loke (Higham 2002:196-208), Non Muang Kao
(O’Reilly 1997) and moated sites investigated by Elizabeth Moore (1988).

8 This booklet presents nine prehistoric sites that have been archaeologically investigated recently within the
territory of Lao PDR. Except for the Plain of Jars and Lao Pako, both dating to late prehistoric times, the
remaining seven sites are rock shelters in the Luang Prabang and Hua Pan Provinces, excavated by

Sayavongkhamdy himself (Sayavongkhamdy 1996a).

OMNIUM GATHERUM

1 All these people have been asked the same question: “‘What is Lao Pako?’, or in Lao Ezil“] Yalnud Fe9? My
own answer was written down first of all. All interviews in Lao have been conducted by Mr Kanda Keosopha,
team member of the Lao Pako project from the L.ao National Museum, Ms Nor Ountagok from the village
Ban Phonkham and myself. They have been transcribed from tape recordings by Kanda Keosopha and

translated into English by Kanda Keosopha and myself.

PLACE AND PEOPLE

1 The Ko tree is occasionally also referred to in Lao as Sa So:m, in Latin Anthocephalus chinensis (cf. Gardner
et al. 2000). The timber is used in light construction work, but is also used in India for symbolic sculptures
of Vishnu on temples. The bark is used to treat uterine complaints, blood diseases, dysentery and leprosy
and it is also used in anti-fertility. The fruits are edible (all information on the Ko tree has been received
through personal communication with John McArdle at the Ban Pako resort)

2 The meaning and importance of Lao Pako in the local community will be dealt with in more detail and analysed
in the chapter Creating Reflections.

3 A map may appear to be a neutral and detached picture of reality. Yi-Fu Tuan among others has argued that
this is not at all the case. He writes: “The map is God’s view of the world since its sightlines are parallel and
extend to infinity’ (Tuan 1977:123). This can and should in my view be compared with Donna Haraway’s

‘god-trick’ of seeing everything from nowhere (see Introduction).

THE EARTH

1 Stratigraphy drawings from all three excavation seasons at Lao Pako are found in Appendix I11.

2 Laterite is here, according to common usage on mainland Southeast Asia, used for rock-like conglomerates
with high contents of iron. This material is undergoing a rock-formation process, and if it is left in the
ground will eventually become sandstone. At Lao Pako, laterite is found both as small or medium sized
lumps (up to 5-6 centimetres in diameter) in the sterile strata under the cultural layer, and as rust-coloured
gravel on pathways and in streams in the forest around the site. Its presence as large lumps in the cultural
layers, as well as in the Lao Pako pottery wares as tempering, indicates that it has been used in the activities

there, and is thus loaded with cultural significance.

THE THINGS

1 This line of argument has much in common with Heidegger’s notion being-towards-death, which means that
the value of life can only be brought out fully by the thought of extinction. Only fully conscious of our

finitude could we come to a full knowledge of ourselves in the world and have a proper attitude towards it
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(Gosden 1994:112).

2 In particular, the second most dominating find category at Lao Pako, which is metal production, has here
taken a back seat to the focus on ceramics. This is partly due to the structure of the project, where there
has been no expert on metallurgy involved in the team, and partly to the Lao PDR national principles for
handling artefacts. At the time of excavation, there were strong restrictions concerning all metal- or metallurgy
objects, not allowing any samples of such materials to leave the country. Since there were at that time no
laboratories able to take on such analyses in Laos, the metal and metallurgy material, today stored in Lao
PDR, has only undergone first step conservation, but no further analyses.

3 The terminology used for ceramics in this presentation follows that suggested by Joyce White and William
Henderson in an IPPA conference paper 2002 (White & Henderson, fortheoming). To meet the demand of
standardization in order to establish ceramic form databases, they have worked out a basic nomenclature
to work for sites on the Khorat Plateau. Their terminology, which is focused on rim shapes, was formed
out of elements from a number of ceramic classification systems commonly used in Southeast Asian
archacology (e.g. Shepard 1956, Bronson 1976 and Rice 1987). 1 find White and Henderson’s compilation
useful, and will in all possible cases use their nomenclature here.

4 Complete vessels are defined as having a clear complete shape, identified in excavation or during reconstruction.
In most cases, parts of the vessels are absent, which is due either to that the vessel was incomplete already
at the time of deposition, or to a post-depository disintegration of the ware fabric in the acidic soil climate.

5 With the exception of some stoneware sherds in the surface layers, all recovered ceramics are earthenware.

6 Slip means here a coating of fine clay applied onto the vessel as a thin ‘clay soup’, entirely or partly covering
the vessel surface.

7 The code is to be read as |description of colonr| — [slip or no slip| — |black core or no black core].

8 We have made a joint decision between the MIC, conservator Marion Ravenscroft and myself, to wash all
ceramics found in these excavation seasons. The reason is that we wanted to put emphasis on the immediate
research- documentation- and display qualities of these ceramics. Due to the fugitive nature of both slip
and painted decoration in water, and the fragility of some wares, the washing, even though carried out with
greatest care, has in some cases been done at the expense of the overall conservation of the objects. Despite
this we have decided to focus, at this stage of investigation, on the potential contemporary uses of these
artefacts, and therefore proceed with the washing.

9 In the pottery analysis during the 2002 excavation, Christian Vinterhav recorded the colour of each complete
vessel in a code after the Munsell Soil Color Chart, with the code referring to [intetior slip — interior surface
— core — exterior surface — exterior slip]. Even though this information is only available for the vessels
excavated in 2002, it has been included in this presentation.

10 I refer to White and Henderson (forthcoming) for definitions of the general terminology, with the added
specification that simple incised decorations here refer to incised lines, while complex incised decorations
have combinations of lines and zigzag incisions.

11 Objects of similar biconical and annular shape, but made of volcanic rock are known from later historic
times in the Sekong province in southern Laos (pers comm. anthropologist Ananda Paxaxay) with the
Austroasiatic ethnic groups Kazz and Nge (cf. Chazée 1999:87, 89). In Lao these objects are called hin kbuan,
which translates to ‘soul stone’. They function as a person’s soul keeper, and are worn as amulets together
with beads in elaborate necklaces. The material and contextual differences between these hin &huan and the
objects found at Lao Pako make me, however, treat these as spindle whotls associated with textile production

rather than soul keepers.

NOTES
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RITUAL SPACE

1 While I find Eliade’s description of the essence of ritual and religion useful for understanding human experience
in general, I do not agree with his evolutionary description of ‘primitive’ and ‘complex” societies.

2 This formulation is a simplification with a conceptual rather than a practical value. Quoting Edmund Leach:
‘Durkheim, Harrison, Radcliffe-Brown and Mauss all started out with the assumption that every social action
belongs unambiguously to one or the other of two readily distinguishable categories: The non-rational,
mystical, non-utilitarian, and sacred or the rational, common-sense, utilitarian, and profane [...] Each author
ends up demonstrating that no such discrimination is possible — that all ‘sacred things’ are also, under certain
conditions, ‘profane things’, and vice versa’ (Leach 1968:522). Bearing this in mind I maintain, however,
that a conceptual separation between ‘sacred’ and ‘profane’ can be useful in the interpretation of this site.

3 Presented by Jean-Pierre Pautreau, Patricia Mornais and U Pauk Pauk in an unpublished paper with the title
Tron Age Cemeteries in Central Burma’ at the 9th International Conference of the European Association

of Southeast Asian Archaeologists in Sigtuna, Sweden 2002.

LAO PAKO 1500 YEARS AGO

1 See note 5 in chapter Upstream.
2 Several centuries later the politically important centre of Angkor developed even further north, near the Tonle

Sap Lake in present-day Cambodia.

CREATING REFLECTIONS

11 have chosen to let some of my informants in this chapter be anonymous. This has not been an easy decision,
because I find it problematic to depict the inhabitants of the villages around Lao Pako as a homogenous
faceless mass. My first intention was to let them be part of the story, with their proper names and faces to
accompany their words, but confronted with the possibility that this might entail unforeseen political
problems for them, I have eventually decided to let them have assumed names. Those who have answered
the question ‘What is Lao Pako’ in the chapter Ommninm Gathernm earlier will, however, remain with their
identities revealed, for the reason stated above. The same goes for my colleagues working with me in this
project, as well as Peter Fogde and Dr Sounet Potisane in this chapter, who hold positions that will reveal
their identities in any case.

2 The questions asked in Lao: iaupoussiivavuaaznauiidgiadaindeualo?
2{'161ué’]odﬂmngogi{mﬂgﬁﬂUb’oggswn;]ai’lucﬁﬂdﬂ? neiguoln?
gadatniusznautiDeoaushdvacuololueadordiorsnsiy, wousheuivnaglo?
Liﬁﬁd‘\?a’]Lﬂgamnzﬁaﬁﬁmwa%?mgnﬁﬁ?

Ban ganidiu @adain lueauadoudicuoln?

3 See also chapters Upstream and Looking Ont

4 Nor Ountagok’s research was conducted in the villages Ban Nabong, Ban Phonkham and Ban Hou Na..

5 In the Buddhist calendar every lunar month is divided into four parts. The month starts when the moon is
gone. On the eighth night, or paet kham (8 E]%l) is the moon half. On the fifteenth night, sip hda kban there
is full moon. Eight nights later is the next paet £ham, when the moon is half on its way down. After fifteen

nights the moon is gone again, and it is once again sip hda kham. Each of these days are Buddhist holidays.

CONFLUENCE
1 In: Serres & Latour 1995:107



REFERENCES

REFERENCES

Allan, Sarah 1997 The Way of Water and the Sprouts of Virtue. SUNY Series in Chinese
Philosophy and Culture. State University of New York, New York.

Andah, Bassey W. 1990 ‘Prologue to “Cultural Resource Management: An African Dimen-
sion”’. In: Andah, B. W. (ed) Cultural Resource Management: An African Dimension (pp
2-8). Wisdom Publishers, London.

Appadurai, Arjun 1986 The Social Life of Things: Commodities in Cultural Perspective.
Cambridge University Press, Cambridge.

Ban Chiang Home Page 2003 [http://www.sas.upenn.edu/~csherman/index.html ]

Barley, Nigel 1984 ‘Placing the West African Potter’. In: Picton, J. (ed) Earthenware in Asia
and Africa (pp 93-105). Percival David Foundation Colloquies on Art and Archaeology
in Asia, No 12. London.

— 1994 Smashing Pots — Feats of Clay from Africa. British Museum Press, London.

Bayard, Donn T; Pisit Charoenwongsa & Somsuda Rutnin 1985 ‘Excavations at Non Chai,
Northeastern Thailand 1977-78’. In: Asian Perspectives 25 (pp 13-62).

Beausang, Elisabeth 2003 Childbirth and Mothering in Archaeology. PhD Thesis at the Dept
of Archaeology, University of Gothenburg. Gothenburg.

Bekaert, Stefan 1998 ‘Multiple levels of meaning and the tension of consciousness — How to
interpret iron technology in Bantu Africa’. In: Archaeological Dialogues 1998-1 (pp 6-
29).

Bell, Catherine 1997 Ritual: Perspectives and Dimensions. Oxford University Press, Oxford.

Bhabha, Homi K. 1996 ‘Unpacking my library...again’. In: Chambers, I. & L. Curti (eds)
The Post-Colonial Question: Common Skies, Divided Horizons (pp 199-211). Routledge,
London.

Binford, Lewis R. 1962 ‘Archaeology as Anthropology’. In: American Antiquity 28 (pp 217-
225).

Bingham, Nick & Nigel Thrift 2000 ‘Some new instructions for travellers: The geography of
Bruno Latour and Michel Serres’. In: Crang, M. & N.Thrift (eds) Thinking Space (pp
281-301). Routledge, London.

Bond, George Clement & Angela Gilliam 1994 ‘Introduction’. In: Bond, G. C. & A. Gilliam
(eds) Social Construction of the Past: Representation as Power (pp 1-22). Routledge,
London.

Bouasisengpaseuth, Bounheuang; Anna Karlstrom & Anna Kéllén 2000 ‘Lao Pako Project
Survey 2000’. Unpublished report. Uppsala University, Uppsala.

Bowdery, Doreen 1999 ‘Phytoliths from tropical sediments: reports from Southeast Asia and
Papua New Guinea’. In: Bulletin of the Indo-Pacific Prehistory Association Vol 18 (The
Melaka Papers) (pp 159-168).

Branfman, Fred (ed) 1972 Réster frdan Kruksldtten (Original title: Voices from the Plain of
Jars). Prisma, Stockholm.

Bronson, Bennet 1976 ‘Excavations at Chansen and the cultural chronology of protohistoric
central Thailand’. PhD dissertation, Dept of Anthropology, University of Pennsylvania,
Philadelphia.

— 1985 ‘Notes on the history of iron in Thailand’. In: Journal of the Siam Society Vol 73,
Part 1-2 (pp 205-225).

257



AND THROUGH FLOWS THE RIVER

258

Buchli, Victor 1995 ‘Interpreting Material Culture : The Trouble with Text’. In: Hodder, 1. et
al. (eds) Interpreting Archaeology: Finding Meanings in the Past (pp 181-193).
Routledge, London.

Buchli, Victor (ed) 2002 The Material Culture Reader. Berg, Oxford.

Burstrom, Mats 1990 ‘Jarnframstédllning och gravritual: en strukturalistisk tolkning av
jarnslagg i vikingatida gravar i Géstrikland’. In: Fornvdnnen 85 (pp 261-271) [in
Swedish with an English summary].

Butler, Judith 1993 Bodies that Matter: on the discursive limits of “sex”. Routledge, New
York.

— 1999 Gender Trouble: Feminism and the Subversion of Identity, 2" edition (1* edition in
1990). Routledge, London.

Carlson, Marvin 2004 Performance: A Critical Introduction, 2™ edition (1* edition in
1996). Routledge, London.

Chakrabarti, Dilip Kumar 1997 Colonial Indology: Sociopolitics of the Ancient Indian Past.
Munshiram Manoharlal Publishers, New Dehli.

Charoenwongsa, Pisit 1982 ‘Introduction’. In: White, Joyce C. (ed) Ban Chiang — Discovery
of a Lost Bronze Age (pp 8-11). The University Museum, University of Pennsylvania,
Philadelphia.

Chazée, Laurent 1999 The Peoples of Laos. Rural and Ethnic Diversities. White Lotus
Press, Bangkok.

Clifford, James 1988 The Predicament of Culture. Twentieth-Century Ethnography, Litera-
ture, and Art. Harvard University Press, Cambridge MA.

Colani, Madeleine 1932 ‘Champs de Jarres Monolithiques et de Pierres Funeraires du Tran-
Ninh (Haut-Laos)’. In: Preehistorica Asice Orientalis 1. Premier Congres des
Préhistoriens d’Extréme-Orient Hanoi (1932).

— 1935 Mégalithes du Haut-Laos (I-1I). Publications d’Ecole Frangaise d’Extréme Orient.
XXV-XXVI. Paris.

Collett, D. P. 1993 ‘Metaphors and representations associated with precolonial iron-smelting
in eastern and southern Africa’. In: Shaw, T. et al. (eds) The Archaeology of Africa:
Food, metals and towns (pp 499-511). One World Archaeology 20, Routledge, London.

Condominas, Georges 1998 Le Bouddhisme au Village. Ecole Frangaise d’Extréme Orient,
Editions des Cahiers de France. Ambassade de France, Vientiane.

Cort, Louise Allison & Leedom H. Lefferts Jr. 2000 ‘Khmer Earthenware in Mainland
Southeast Asia: An Approach Through Production’. In: UDAYA Journal of Khmer Studies
Nol, April 2000 (pp 49-68).

Crang, Mike & Nigel Thrift (eds) 2000 Thinking Space. Routledge, London.

Culler, Jonathan 1981 The Pursuit of Signs. Routledge, London.

Deacon, Hilary John 2001 ‘Africa, South, Prehistory’. In: Murray, T. (ed) Encyclopedia of
Archaeology: History and Discoveries Vol 1, A-D (pp 58-71). ABC-CLIO, Santa
Barbara.

Diop, Cheikh Anta 1970 ‘Awakening of the African historical consciousness’. In: Lundbaek,
T. (ed) African Humanism — Scandinavian Culture: A Dialogue. Danida, Copenhagen.

Dizon, Eusebio Z. 1993 ‘Maguindanao Prehistory: Focus on the Archaeology of the Anthro-
pomorphic Potteries at Pinol, Maitum, South Cotabato, Mindanao, Philippines’. In:
National Museum Papers 4(1) (pp 1-21). Manila.

— 1996 ‘The Anthropomorphic Pottery from Ayub Cave, Pinol, Maitum, South Cotabato,
Mindanao, Philippines’. In: Bulletin of the Indo-Pacific Prehistory Association Vol 14
(The Chiang Mai papers) (pp 186-196).



REFERENCES

van Dommelen, Peter 1997 ‘Colonial constructs: colonialism and archaeology in the
Mediterranean’. In: World Archaeology 28:3 (pp 305-323).

EAA 2000 ‘European Association of Archaeologists — The EAA Code of Practice’, from the
website [http://www.e-a-a.org/eaacodes.htm] on 28™ September 2002.

Ehrenreich, Robert M.; Carole L. Crumley & Janet E. Levy (eds) 1995 Heterarchy and the
Analysis of Complex Societies. Archaeological Papers of the American Anthropological
Association, No 6. Arlington VA.

Ekblom, Anneli 1998 ‘Archaeology in Africa and knowing the past’. In: Hamari, P. (ed)
Kontaktstencil: Formedling. Dept of Archaeology, University of Gothenburg,
Gothenburg.

Eliade, Mircea 1959 The Sacred and the Profane: The Nature of Religion. Harcourt, Inc.,
San Diego.

— 1962 The Forge and the Crucible, 2™ edition. The University of Chicago Press, Chicago.

Evans-Pritchard, Edward E. 1976 Witchcraft, Oracles and Magic among the Azande. Oxford
University Press, Oxford.

Expedition 1982 Special Issue: Ban Chiang. Vol 24, No 4, Summer 1982. The University
Museum, University of Pennsylvania. Philadelphia.

Fabian, Johannes 1983 Time and the Other. How Anthropology Makes its Object. Columbia
University Press, New York.

Gardner, Simon; Pindar Sidisunthorn & Vilaiwan Anusarnsunthorn 2000 4 Field Guide to
Forest Trees of Northern Thailand. Kobfai Publishing Project, Bangkok.

van Gennep, Arnold 1960 The Rites of Passage. University of Chicago Press, Chicago.

Gibbs, Raymond W. 1994 The poetics of mind.: figurative thought, language and under-
standing. Cambridge University Press, Cambridge.

Gilchrist, Roberta 2000 ‘Archaeological biographies: realizing human lifecycles, -courses
and —histories’. In: World Archaeology 31(3) (pp 325-328).

Giteau, Madeleine 1965 Les khmers: sculptures khmeres: reflets de la civilisation d’Angkor.
Paris.

— 1975 Iconographie du Cambodge post-angkorien. Publications d’Ecole Frangaise
d’Extréme Orient Vol C, Paris.

— 1976 Angkor: un peuple — un art. Office du livre, Fribourg.
— 2001 Art et Archéologie du Laos. Picard, Paris.

Glanzman, William D. & Stuart J. Fleming 1985 ‘Ceramic technology at prehistoric Ban
Chiang, Thailand: fabrication methods’. In: MASCA Journal 3 (pp 114-121).

Glassie, Henry 1999 Material Culture. Indiana University Press, Bloomington.

Glover, Ian C. 2001 ‘Archaeology, Nationalism and Politics in Southeast Asia’. In: Hukay
3(1) (pp 37-51). Archaeological Studies Program, University of Philippines, Quezon
City.

— 2003 ‘European Archaeology in Southeast Asia — the Past, the Present and a Future?’. In:
Karlstrom, A. & A. Kéllén (eds) Fishbones and Glittering Emblems: Southeast Asian
Archaeology 2002 (pp 23-30). Museum of Far Eastern Antiquities, Stockholm.

Gorman, Chester F. & Pisit Charoenwongsa 1976 ‘Ban Chiang: A mosaic of impressions
from the first two years’. In: Expedition The University Museum Magazine of Archaeol-
ogy/Anthropology, University of Pennsylvania, Vol 8§, No 4 (pp 14-26). Philadelphia.

Gosden, Christopher 1994 Social Being and Time. Blackwell Publishers, Oxford.
— 1999 Anthropology and Archaeology: A Changing Relationship. Routledge, London.
— 2000 ‘Postcolonial Archacology — Issues of Culture, Identity, and Knowledge’. In: Hodder,

259



AND THROUGH FLOWS THE RIVER

260

1. (ed) Archaeological Theory Today: Breaking the Boundaries (pp 241-261). Blackwell
Polity, London.
Groslier, Bernard Philippe 1966 Indochina. Archaeologia Mundi. Nagel Publishers, Geneva.

Grundberg, Jonas 2000 Kulturarvsforvaltningens samhdllsuppdrag: en introduktion till
kulturarvsforvaltningens teori och praktik. GOTARC Series C. Arkeologiska Skrifter No
33. Gothenburg University, Gothenburg.

Ha Van Tan 1991 ‘From Pre-Dong So’n to Pong So’n: Sociocultural changes’. Paper
presented at the conference The High Bronze Age of Southeast Asia and South China.
Hua Hin, Thailand 14%-16" January 1991.

Haaland, Gunnar; Randi Haaland & Suman Rijal 2002 ‘The Social Life of Iron: A Cross-
Cultural Study of Technological, Symbolic, and Social Aspects of Iron Making’. In:
Anthropos 97 (pp 35-54).

Hamilakis, Yannis; Mark Pluciennik & Sarah Tarlow (eds) 2002 Thinking through the Body:
Archaeologies of Corporeality. Kluwer Academic/Plenum Publishers, New York.

Han Xiaorong 1998 ‘The Present Echoes of the Ancient Bronze Drum: Nationalism and
Archaeology in Modern Vietnam and China’. In: Explorations in Southeast Asian Studies
2(2) (pp 27-46). University of Hawalii.

Haraway, Donna 1988 ‘Situated Knowledges: The Science Question in Feminism and the
Privilege of Partial Perspective’. In: Feminist Studies Vol 14, No 3.

— 1989 Primate Visions: Gender, Race and Nature in the World of Modern Science.
Routledge, New York.

— 1991 Simians, Cyborgs, and Women: The Reinvention of Nature. Routledge, New York.

— 2000 How Like a Leaf: Donna Haraway, An Interview with Thyrza Nichols Goodeve.
Routledge, New York.

Hastrup, Kirsten & Karen Fog Olwig (eds) 1997 Siting Culture: The Shifting Anthropologi-
cal Object. Routledge, London.

Heidegger, Martin 1962 Being and Time. Blackwell, London.

Herbert, Eugenia W. 1993 Iron, Gender, and Power: Rituals of Transformation in African
Societies. Indiana University Press, Bloomington.

Hicks, David 1984 A4 Maternal Religion: The Role of Women in Tetum Myth and Ritual.
Center for Southeast Asian Studies, Northern Illinois University, De Kalb.

— 1999 ‘Introduction’. In: Hicks, D. (ed) Ritual and Belief: Readings in the Anthropology of
Religion (pp xvii-xxv). McGraw-Hill College.

Higham, Charles F.W. 1989 The Archaeology of Mainland Southeast Asia, from 10000 BC to
the fall of Angkor. Cambridge University Press, Cambridge.

— 1996 The Bronze Age of Southeast Asia. Cambridge University Press, Cambridge.

— 2002 Early Cultures of Mainland Southeast Asia. River Books, Bangkok.

Higham, Charles, F.W. & Amphan Kijngam 1984 Prehistoric Investigations in Northeast
Thailand. BAR International Series 231 (3 Volumes). Archaeopress, Oxford.

Higham, Charles & Rachanie Thosarat 1998 Prehistoric Thailand: From Early Settlement to
Sukhothai. Thames and Hudson, London.

Ho Chui-mei 1984 ‘A brief survey of the pottery industry in villages in the south and in the
north east of Thailand’. In: Picton, John (ed) Earthenware in Asia and Africa (pp 259-
284). Percival David Foundation Colloquies on Art and Archaeology in Asia, No 12.
London.

Hodder, lan 1982a Symbols in Action: Ethnoarchaeological Studies of Material Culture.
Cambridge.



REFERENCES

— 1990 The Domestication of Europe: Structure and Contingency in Neolithic Societies.
Blackwell, Oxford.

Hodder, Ian (ed) 1982b Symbolic and Structural Archaeology Cambridge University Press,
Cambridge.

— 1989 The Meanings of Things. Unwin Hyman, London.

Ibigbami, R. T. 1984 ‘Some socio-economic aspects of pottery among the Yoruba peoples of
Nigeria’. In: Picton, John (ed) Earthenware in Asia and Africa (pp 106-117). Percival
David Foundation Colloquies on Art and Archaeology in Asia, No 12. London.

Indrawooth, Phasook 1997 ‘The practice of jar burial in the Mun and Chi valleys’. In:
Soejono, R. P.& D. Welch (eds) Bulletin of the Indo-Pacific Prehistory Association 16
(The Chiang Mai papers) (pp 149-152).

Janse, Olov Robert Thure 1922 Le travail de [’or en Suéde a I’époque Mérovingienne:
études précédées d’un mémoire sur les solidi romains et byzantins trouvés en Suéde.
PhD thesis at the Dept of Archaeology, Uppsala University. Printed in Orléans.

— 1932 “Arkeologien och reutilisationsproblemet’ [*Archaeology and the problem of
reutilisation’ — in Swedish] In: Arkeologiska Studier tillignade H.K.H. Kronprins Gustaf
Adolf (pp 382-390). Svenska Fornminnesforeningen. P. A. Norstedt & Soners Forlag,
Stockholm.

— 1944 The Peoples of French Indochina. Smithsonian Institution War Background Studies,
No 19. Washington DC.

— 1947 Archaeological Research in Indo-China, Vol 1: The district of Chiu-chén during the
Han dynasty, general considerations and plates. Harvard-Yenching Institute Monograph
Series Vol VII. Harvard University Press, Cambridge MA.

— 1951 Archaeological Research in Indo-China, Vol II: The district of Chiu-chén during the
Han dynasty, description and comparative study of the finds. Harvard-Yenching Institute
Monograph Series Vol X. Harvard University Press, Cambridge MA.

—1958a Archaeological Research in Indo-China, Vol I11: The ancient dwelling-site of Dong-
So’n (Thanh-Hod, Annam), general description and plates. Institut Belge des Hautes
Etudes Chinoises. St Catherine Press, Bruges.

— 1958b ‘Dionysos i Indokina’. In: Viking — tidskrift for norren arkeologi. Yearbook of the
Norweigan Archaeological Society. Oslo

—1959a Ljusmannens Gdta: Arkeologiska upplevelser i Sydostasien. [The Candle Man
Enigma: Archaeological Adventures in Southeast Asia — in Swedish]. Rabén & Sjogren,
Stockholm.

— 1959b ‘Some Notes on the Sa-huynh Complex’. In: Asian Perspectives Vol 111(2) (Special
Issue on Sa-huynh Pottery Relationships in Southeast Asia) (pp 109-112).

— 1961 “Viet-Nam, carrefour de peuples et de civilisations’. France-Asie No 165 (pp 1645-
1670).

Johansson de Chateau, Lena 2002 ‘Hybrid hydraulics. Colonialism and the archaeology of
water management in the Maghreb’. In: Current Swedish Archaeology 10 (pp 1-18).

Karlstrom, Anna 2000 ‘Lao Pako, an Iron Age site on the Nam Ngum river in Laos’. In:
Bellwood, P. et al. (eds) Bulletin of the Indo-Pacific Prehistory Association Vol 19 (The
Melaka Papers) (pp 85-92).

— 2003 ‘Place and Space in the Urban Landscape of Vientiane’. In: Karlstrom, A. & A.
Kaéllén (eds) Fishbones and Glittering Emblems: Southeast Asian Archaeology 2002 (pp
243-252). Museum of Far Eastern Antiquities, Stockholm.

— [forthcoming] Conserved Impermanence. Heritage Management in Vientiane Laos. PhD
thesis, Department of Archaeology and Ancient History, Uppsala University. Uppsala.

261



AND THROUGH FLOWS THE RIVER

262

Kaul, Flemming 1998 ’Nu vet vi dntligen mer om de mystiska krukorna i Laos’ (‘At last we
know more about the mysterious jars in Laos’). lllustrerad vetenskap No 14/98 (pp 48-
51).

Kohl, Philip L. & Clare Fawcett (eds) 1995 Nationalism, Politics, and the Practice of
Archaeology. Cambridge University Press, Cambridge.

Kopytoff, Igor 1986 ‘The Cultural Biography of Things: Commoditisation as a Process’. In:
Appadurai, A. (ed) The Social Life of Things: Commodities in Cultural Perspective (pp
64-91). Cambridge University Press, Cambridge.

Kristiansen, Kristian & Michael Rowlands 1998 Social Transformations in Archaeology:
Global and Local Perspectives. Routledge, London.

Kaillén, Anna 1999 ‘The Viking Saga and the Dong Son Myth — A Story of Prehistories’. In:
Nordstrom, P. & M. Svedin (eds) Aktuell Arkeologi VII (pp 5-15). Stockholm Archaeo-
logical Reports No 36, Stockholm.

— 2000 ‘Lao Pako in the late Prehistory of Mainland Southeast Asia’. In: Bellwood, P. ef al.
(eds) Bulletin of the Indo-Pacific Prehistory Association No 19. (Indo-Pacific Prehis-
tory: The Melaka Papers) (pp 93-100).

— 2001 ‘Creolised Swedish Archaeology’. In: Current Swedish Archaeology Vol 9 (pp 59-
76).

— 2003 ‘Elusive Spirits and/or Precious Phosphates: On Archaeological Knowledge Produc-
tion at Lao Pako’. In: Karlsson, H. (ed) Swedish Archaeologists on Ethics (pp 99-116).
Bricoleur Press, Lindome.

Kallén, Anna & Anna Karlstrom 1999 Lao Pako, a Late Prehistoric Site on the Nam Ngum
River in Laos. BAR International Series 777. Archaeopress, Oxford.

Kaéllén, Anna & Christian Vinterhav 2003 ‘Embodied Pots: A Wider Concept of Jar Burial
Applied to the Lao Pako Site, Central Laos’. In: Karlstrom, A. & A. Killén (eds)
Fishbones and Glittering Emblems: Southeast Asian Archaeology 2002 (pp 167-180).
Museum of Far Eastern Antiquities, Stockholm.

Kaéllén, Anna; Christian Vinterhav & Phimmaseng Khamdalavong 2002 ‘Lao Pako Project:
Excavation 2002’ Unpublished report. Uppsala University, Uppsala.

Labbé, Armand J. 1985 Ban Chiang: Art and Prehistory of Northeast Thailand. Bowers
Museum, Santa Ana.

Latour, Bruno 1999 Pandora’s Hope: Essays on the Reality of Science Studies. Harvard
University Press, Cambridge MA.

— 2003 ‘Why Has Critique Run out of Steam? From Matters of Fact to Matters of Concern’.
Unedited preprint of an article accepted for publication in Critical Inquiry. Chicago
University Press, Chicago

Leach, Edmund R. 1968 ‘Ritual’. In: Sills, D. L. (ed) International Encyclopedia of the
Social Sciences Vol 13 (pp 520-526). Crowell Collier and Macmillan, Inc.

Lefferts, H. Leedom Jr & Louise Cort 1997 ‘Little Things Mean a Lot: Pots and Cloth in
Northeast Thailand’. In: Journal of the Siam Society Vol 85, part 1-2 (pp 9-15).

— 2000 ‘An Approach to the Study of Contemporary Earthenware Technology in Mainland
Southeast Asia’. In: Journal of the Siam Society Vol 88, part 1-2 (pp 204-211).

Loofs-Wissowa, Helmut 1991 ‘Dongson Drums: Instruments of Shamanism or Regalia?’. In:
Arts Asiatiques, Tome XLVI-1991 (pp 39-49).

— 1992 “The rise and fall of early bronze in Thailand’. In: Proceedings of the XXXII
International Congress for Asian and North African Studies, Hamburg, 25" -30™ August
1986 (pp 117-128). Franz Steiner Vorlag, Stuttgart.

— 1993 ‘What migrations? A rejoinder to Bennet Bronson’s “Against migration: a negative
perspective on population movements in prehistoric Southeast Asia”’. In: Philippine



REFERENCES

Quarterly of Culture and Society 21 (pp 321-329).

Lyons, Elizabeth & Froelich Rainey 1982 ‘The Road to Ban Chiang’. In: Expedition, The
University Museum Magazine of Archaeology/Anthropology, University of Pennsylvania,
Vol 24, No 4 (pp 5-12). Philadelphia.

McNeill, Judith R. 1997 ‘Muang Phet: Quaritch Wales’ moated site excavations re-ap-
praised’. In: Bulletin of the Indo-Pacific Prehistory Association Bulletin Vol 15 (The
Chiang Mai papers) (pp 167-175).

Meskell, Lynn 1998a ‘The irresistible body and the seduction of archaecology’. In:
Montserrat, D. (ed) Changing Bodies, Changing Meanings: Studies on the Human Body
in Antiquity. Routledge, London.

— 1998b ‘Oh my Goddess! Archaeology, sexuality and ecofeminism’. In: Archaeological
Dialogues 1998-2 (pp 126-142).

— 2002 Private Life in New Kingdom Egypt. Princeton University Press, Princeton.

Miyamoto, Kazuo 2003 ‘The Chronology of Eastern Han style Tombs in Thanh-hoa District
through the Olov Janse Collection (1938-40)’. In: Karlstrom, A. & A. Kéllén (eds)
Fishbones and Glittering Emblems: Southeast Asian Archaeology 2002 (pp 181-190).
Museum of Far Eastern Antiquities, Stockholm.

Moore, Elizabeth H. 1988 Moated sites in early northeast Thailand. BAR International
Series 400. Archaeopress, Oxford.

— 1992 “Water enclosed sites: links between Ban Takhong, Northeast Thailand and Cambo-
dia’. In: Rigg, J. (ed) The Gift of Water: Water Management, Cosmology and the State in
Southeast Asia (pp 26-46). School of Oriental and African Studies (SOAS), London.

Moore-Gilbert, Bart 1997 Postcolonial Theory: Contexts, Practices, Politics. Verso,
London.

Mourer, Roland 1984 ‘Technical progress: what for? Some reflections on pottery in Cambo-
dia’. In: Picton, J. (ed) Earthenware in Asia and Africa (pp 28-53). Percival David
Foundation Colloquies on Art and Archaeology in Asia, No 12. London.

Mudar, Karen M. & Vincent C. Pigott 2003 *Subsistence Changes and Community-Based
Craft Production in Prehistoric Central Thailand’. In: Karlstrom, A. & A. Kéllén (eds)
Fishbones and Glittering Emblems: Southeast Asian Archaeology 2002 (pp 149-160).
Museum of Far Eastern Antiquities, Stockholm.

Ndoro, Webber 2001 Your Monument Our Shrine. Doctoral Thesis in Archaeology at
Uppsala University. Studies in African Archaeology 19. Uppsala.

Needham, Joseph 1980 ‘The Evolution of Iron and Steel Technology in East and Southeast
Asia’. In: Wertime, T. A. & J. D. Muhly (eds) The Coming of the Age of Iron (pp 507-
541). Yale University Press, New Haven.

Nitta, Eiji 1991a ‘Archaeological study of the ancient iron-smelting and salt-making
industries in the northeast of Thailand. Preliminary report on the excavations of Non
Yang and Ban Don Phlong’. In: Journal of Southeast Asian Archaeology 11 (pp 1-46).

—1991b ’ Iron-smelting and Salt-making Industries in Northeast Thailand’. In: Bulletin of
the Indo-Pacific Prehistory Association Vol 16 (The Chiang Mai Papers) (pp 153-160).

— 1992 ’Ancient Industries, Ecosystems and Environment — special reference to the
Northeast of Thailand’. In: Historical Science Reports of Kagoshima University,
Vol 39 (pp 61-80). Kagoshima.

Norindr, Panivong 1996 Phantasmatic Indochina: French Colonial Ideology in Architecture,
Film, and Literature. Duke University Press, Durham.

Nugent, Ann 1996 “Asia’s French Connection: George Coedes and the Coedes collection’. In:
National Library of Australia News, 6 (4) (pp 6-8), January 1996. Canberra.

O’Connor, Stanley J. 1975 ’Iron Working as Spiritual Inquiry in the Indonesian Archi-

263



AND THROUGH FLOWS THE RIVER

264

pelago’. In: History of Religions: an International Journal for Comparative Historical
Studies Vol 14, No 3 (pp 173-190). University of Chicago Press, Chicago.

O’Reilly, Dougald 1997 *The Discovery of clay-lined floors at an Iron Age site in Thailand —
preliminary observations from Non Muang Kao’. In: Journal of the Siam Society Vol 85,
Part 1-2 (pp 133-150).

Orton, Clive; Paul Tyers & Alan Vince 1993 Pottery in Archaeology. Cambridge Manuals in
Archaeology. Cambridge University Press, Cambridge.
Osborne, Milton 2000 The Mekong — Turbulent Past, Uncertain Future. Diane Pub Co.

Parkin, David 1992 ’Ritual as spatial direction and bodily division’. In: De Coppet, D. (ed)
Understanding Rituals (pp 11-25). Routledge, London.

Parmentier, Henri 1954 L art du Laos. Publications d’Ecole Frangaise d’Extréme Orient Vol
XXXV, Paris/Hanoi. (2" edition 1988, re-edited by Madeleine Giteau).

Pautreau, Jean-Pierre; Patricia Mornais & Tasana Doy-Asa 2001 Ban Wang Hai — Un
cimitiere de 1’adge du Fer en Thailande du Nord. Silkworm Books, Chiang Mai.

Pearson, Mike & Michael Shanks 2001 Theatre/Archaeology. Routledge, London.

Persson, Kjell B. 1997 ‘Soil Phosphate Analysis: A New Technique for Measurement in the
Field Using a Test Strip’. In: Archaeometry 39, 2 (pp 441-443).

Peterson, Warren 1983 ‘Colonialism, Culture History, and Southeast Asian Prehistory’. In:
Asian Perspectives Vol XXV(1), 1982-1983 (pp 123-32).

Phoumsavan, Nouhak 1997 Decree of the President of the Lao People’s Democratic
Republic on the Preservation of Cultural, Historical and Natural Heritage. June 20™
1997, Vientiane.

Pietrusewsky, Michael & Michele Toomay Douglas 2002 Ban Chiang, a Prehistoric Village
Site in Northeast Thailand. I: The Human Skeletal Remains. The University of Pennsyl-
vania Museum of Archaeology and Anthropology, Philadelphia.

Pigott, Vincent C. 1998 ’Prehistoric copper mining in the context of emerging community
craft specialization in northeast Thailand’. In: Knapp, B. et al. (eds) Social Approaches
to an Industrial Past: The Archaeology and Anthropology of Mining (pp 205-225).
Routledge, London.

Pigott, Vincent C. & Surapol Natapintu 1997 ’Investigating the origins of metal use in
prehistoric Thailand’. In: Bulbeck, D. (ed) Ancient Chinese and Southeast Asian Bronze
Age Cultures, Vol. 2. (pp 787-808). SMC Publishing Inc, Taipei.

Pluciennik, Mark Z. 1997 ‘Historical, geographical and anthropological imaginations: early
ceramics in southern Italy’. In: Cumberpatch, C. G. & P. W. Blinkhorn (eds) Not so
much a pot, more a way of life: Current approaches to artefact analysis in archaeology
(pp 37-56). Oxbow Monograph 83. Oxbow books, Oxford.

Possehl, Gregory L. 1982 ‘The Curators Write: The Museum’s Ban Chiang Project’. In:
Expedition The University Museum Magazine of Archacology/Anthropology, University
of Pennsylvania, Vol 24, No 4 (pp 3-4). Philadelphia.

Prior, Ruth 2002 ‘From tomb vault to museum vault — rediscovering forgotten ceramics’. In:
Karlstrom, A. & M. Fiskesjo (eds) Glimpses of Southeast Asia: Exhibition Catalogue
and Introduction to Southeast Asian Collections at the Museum of Far Eastern Antiqui-
ties, Stockholm (pp 6-7). MFEA Exhibition Catalogue No 55. Stockholm..

— 2003 ‘Pots from Tombs: a Study of Ceramics Excavated by Olov Janse held in the Museum
of Far Eastern Antiquities, Stockholm’. In: Karlstrom, A. & A. Kéllén (eds) Fishbones
and Glittering Emblems: Southeast Asian Archaeology 2002 (pp 191-202). Museum of
Far Eastern Antiquities, Stockholm.

Proctor, Robert N. 1995 ‘Censorship of American Uranium Mine Epidemiology in the
1950s’. In: Garber, M. & R. L. Walkowitz (eds) Secret Agents: The Rosenberg Case,



REFERENCES

McCarthyism and Fifties America (pp 58-75). Routledge, New York.

Reinecke, Andreas & Lé Duy Son 1998 Einfiihrung in die Archdologie Vietnams/Hanh trinh
vao Khao co hoc Viet Nam. Linden Soft, Koln.

Rice, Prudence M. 1987 Pottery Analysis: A Sourcebook. Chicago University Press, Chi-
cago.

Rich, Adrienne 1991 An Atlas of the Difficult World: Poems 1988-1991. W. W. Norton, New
York.

Rogers, Pamela; Richard Engelhardt; Paul Box; Julie Van Den Bergh; Samlane Luangaphay
& Chanthone Chantavong 2003 ‘Safeguarding the Plain of Jars’. In: Karlstrom, A. & A.
Kaéllén (eds) Fishbones and Glittering Emblems: Southeast Asian Archaeology 2002 (pp
471-479). Museum of Far Eastern Antiquities, Stockholm.

Rossion, Pierre 1992 ‘Mysterieuse Plaine des Jarres au Laos’. In: Archéologia No 279:1992
(pp 42-47).

Rowlands, Michael J. 1989 ‘The archaeology of colonialism and constituting the African
peasantry’. In: Miller, D. et al. (eds) Domination and Resistance. One World Archaeol-
ogy 3. Unwin Hyman, London.

— 1994 ‘The politics of identity in archaeology’. In: Bond, G.C. & A. Gilliam (eds) Social
Construction of the Past: Representation as Power (pp 129-143). Routledge, London.

— 1998 ‘The Archaeology of Colonialism’. In: Kristiansen, K. & M. Rowlands (eds) Social
Transformations in Archaeology: Global and Local Perspectives (pp 327-333).
Routledge, London.

Rowlands, Michael J. & Jean-Pierre Warnier 1993 ‘The magical production of iron in the
Cameroon Grassfields’. In: Shaw, T. et al. (eds) The Archaeology of Africa: Food,
metals and towns (pp 1-31). One World Archaeology 20. Routledge, London.

Rustad, Linda M. 1998 ‘Kunnskap som delvise forbindelser’. In: Asdal, Kristin et al. (eds)
Betatt av Viten: Bruksanvisninger til Donna Haraway (pp 120-144). Spartacus Forlag,
Oslo.

Rye, Owen S. 1988 Pottery Technology: Principles and Reconstruction. Manuals on
Archaeology 4. Taraxacum, Washington DC.

Said, Edward W. 1978 Orientalism. Pantheon Books, New York.
Samuel, Raphael 1994 Theatres of Memory. Verso, London.

Sayavongkhamdy, Thongsa 1996a ‘Prehistory in Laos’. Unpublished booklet from Lao PDR
Ministry of Information and Culture, Dept of Museums and Archaeology. Vientiane.

—1996b ‘Mise en valeur du patrimoine culturel national’. In: Laos: Restaurer et preserver le
patrimoine national. Colloque EFEO 1996. Edition des Cahiers de France, Vientiane.

Sayavongkhamdy, Thongsa; Peter Bellwood & David Bulbeck 2000 Recent Archaeological
Research in Laos’. In: Bellwood, P. et al. (eds) Bulletin of the Indo-Pacific Prehistory
Association 19 (The Melaka Papers) (pp 101-110).

Serres, Michel & Bruno Latour 1995 Conversations on Science, Culture, and Time (Original
Title: Eclaircissements, 1990). University of Michigan, Ann Arbor.

Shanks, Michael 1998 ‘The Life of an Artefact’. In: Fennoscandia Archaeologica 15 (pp 15-
42).

Shanks, Michael & Christopher Tilley 1987 Social Theory and Archaeology. Polity Press,
London.

Shepard, Anna O. 1956 Ceramics for the Archaeologist. Carnegie Institution of Washington
Publication 609, Washington DC.

Shoocongdej, Rasmi 1993-1994 ‘Conversations Across the Continents’. Series of commen-
tary in: Bacus, E. A. & R. Shoocongdej (eds) Southeast Asian Archaeology International

265



AND THROUGH FLOWS THE RIVER

266

Newsletter, Issue No 2 April-May 1993, Issue No 3 October-November 1993, Issue No 4
April-May 1994, and Issue No 5 October-November 1994. University of Michigan, Ann
Arbor.

Sinclair, Paul 2004 ‘Archaeology and Identity: some Examples from Southern Africa’. In:
Oestigaard, T. et al. (eds) Combining the Past and the Present: Archaeological Perspec-
tives on Society (pp 171-179). Proceedings from the Conference ‘Prehistory in Global
Perspective’ held in Bergen, August 31 — September 2™ 2001, in honour of Professor
Randi Haalands 60" anniversary. BAR International Series 1210. Archaeopress, Oxford.

Sinclair, Paul; Thurstan Shaw & Bassey Andah 1993 ‘Introduction’. In: Shaw, T. ef al. (eds)
The Archaeology of Africa: Food, metals and towns (pp 1-31). One World Archaeology
20. Routledge, London.

Sisouphanthong, Bounthavy & Christian Taillard 2000 Atlas of Laos. NIAS, Copenhagen &
Silkworm Press, Chiang Mai.

Sluiter, Liesbeth 1993 The Mekong Currency. Lives and Times of a River. International
Books, Bangkok.

Solheim, Wilhelm G. II 1959 ‘Introduction to Sa-huynh’. In: Solheim, W. G. (ed) Asian
Perspectives Vol 3 (Sa-huynh Pottery Relationships in Southeast Asia) (pp 97-108).

— 1960 ‘Jar Burial in the Babuyan and Batanes Islands and central Philippine and its
relationship to jar burial elsewhere in the Far East’. In: Philippine Journal of Science
Vol 89, No 1.

— 1971 ‘New Light on a Forgotten Past’. In: National Geographic, March 1971 (pp 330-
339).

— 1985 “‘Obituary: Olov R. T. Janse 1895-1985’. In: Asian Perspectives XXVI:1 (pp 9-13).
— 2002 ‘Reminiscences on Olov R. T. Janse’. In: Karlstrom, A. & M. Fiskesjo (eds) Glimpses
of Southeast Asia: Exhibition Catalogue and Introduction to Southeast Asian Collec-
tions at the Museum of Far Eastern Antiquities, Stockholm (pp 8-9). MFEA Exhibition

Catalogue No 55. Stockholm.

Serensen, Marie Louise Stig 2000 Gender Archaeology. Polity Press, Cambridge.

Spivak, Gayatri 1994 ‘Can the Subaltern Speak?’ [reprint from an original paper 1985]. In:
Williams, P. & L. Chrisman (eds) Colonial Discourse and Post-Colonial Theory: A
Reader. Columbia University Press, New York.

Stargardt, Janice 1990 The Ancient Pyu of Burma. Vol 1: Early Pyu Cities in a Man-Made
Landscape. PACSEA, Cambridge and ISEAS, Singapore.

Stuart-Fox, Martin 1997 A History of Laos. Cambridge University Press, Cambridge.

Tambiah, Stanley J. 1970 Buddhism and the Spirit Cults in North-East Thailand. Cambridge
Studies in Social Anthropology. Cambridge University Press, Cambridge.

Tarlow, Sarah 1999 Breavement and Commemoration: An Archaeology of Mortality.
Blackwell Publishers, Oxford.

— 2000 ‘Emotion in Archaeology’. In: Current Anthropology Vol 41, No 5 (pp 713-746).

— 2002 ‘The Aesthetic Corpse in Nineteenth-Century Britain’. In: Hamilakis, Y. et al. (eds)
Thinking Through the Body: Archaeologies of Corporeality (pp 85-97). Kluwer Aca-
demic/Plenum Publishers.

Thomas, Nicholas 1996 Out of Time. History and Evolution in Anthropological Discourse.
2" edition. The University of Michigan Press, Ann Arbor.

Thomas, Philip 1999 ‘No substance, no kinship? Procreation, performativity and
Temanambondro parent-child relations’. In: Loizos, P. & P. Heady (eds) Conceiving
Persons: Ethnographies of Procreation, Fertility and Growth (pp 19-46). London
School of Economics Monographs on Social Anthropology, Vol 68. London.



REFERENCES

Tilley, Christopher 1989 ‘Interpreting Material Culture’. In: Hodder, 1. (ed) The Meanings of
Things (pp 185-194). Unwin Hyman, London.

— 1999 Metaphor and Material Culture. Blackwell Publishers, Oxford.

Trigger, Bruce G. 1984 ‘Alternative Archaeologies: Colonialist, Nationalist, Imperialist’. In:
Man 19 (pp 355-370).

— 1989 A History of Archaeological Thought. Cambridge University Press, Cambridge.

Tuan, Yi-fu 1977 Space and Place: The Perspective of Experience. University of Minnesota
Press, Minneapolis.

— 1990 Topophilia: A Study of Environmental Perception, Attitudes, and Values.
Morningside Edition with new preface to the original edition [1974, Prentice-Hall, New
Jersey]. Columbia University Press, Oxford.

Turner, Victor 1967 The Forest of Symbols: Aspects of Ndembu Ritual. Cornell University
Prenn, Ithaka.

UXO-Lao 2002 Work Plan/2002 UXO-Lao, Vientiane.

Viravong, Maha Sila 1964 History of Laos. Translated from Lao by the U.S. Joint Publica-
tions Research Service. Paragon Book Reprint Corp, New York.

Webster, Jane & Nicholas Cooper 1996 Roman Imperialism: Post-Colonal Perspectives.
Leicester Archaeology Monograph No 3. School of Archaeological Studies. University of
Leicester, Leicester.

Welch, David J. 1997 ‘Archaeological evidence of Khmer state political and economic
organization’. Bulletin of the Indo-Pacific Prehistory Association Vol 16 (The Chiang
Mai Papers) (pp 69-78).

Whitaker, Donald P. (ed) 1972 Area Handbook for Laos. Foreign Area Studies of the
American University. Washington DC.

White, Joyce C. 1982 Ban Chiang — Discovery of a Lost Bronze Age. The University
Museum, University of Pennsylvania, Philadelphia.

— 1986 ‘A Revision of the Chronology of Ban Chiang and Its Implications for the Prehistory
of Northeast Thailand’. University Microfilms International, Ann Arbor.

— 1990 ‘The Ban Chiang chronology revised’. In: Glover, I. & E. Glover (eds) Southeast
Asian Archaeology 1986: Proceedings of the First Conference of the Association of
Southeast Asian Archaeologists in Western Europe (pp 121-130). BAR International
Series 561. Archaeopress, Oxford.

— 1995 ‘Incorporating Heterarchy into Theory on Socio-Political Development: The Case
from Southeast Asia’. In: Ehrenreich, R. M. et al. (eds) Heterarchy and the Analysis of
Complex Societies (pp 101-123). Archaeological Papers of the American Anthropologi-
cal Association, No 6. Arlington.

— 1997 © A brief note on new dates for the Ban Chiang Cultural Tradition’. In: Bulletin of
the Indo-Pacific Prehistory Association Vol 16 (The Chiang Mai Papers) (pp 103-106).

White, Joyce C. & William Henderson [forthcoming] ‘Pottery Anatomy: Review and
Selection of Basic Nomenclature as a Step Toward a Searchable Rim Form Database for
the Sakon Nakhon Basin’. In: Bulletin of the Indo-Pacific Prehistory Association,
Proceedings from the 17" Congress of the IPPA in Taipei 2002.

White, Joyce C; William Vernon, Stuart Fleming, William Glanzman & Andrew Pelcin 1991
‘Preliminary cultural implications from initial studies of the ceramic technology at Ban
Chiang’. In: Bulletin of the Indo-Pacific Prehistory Association Vol 11 (pp 188-203).

White, Joyce C. & Vincent C. Pigott 1996 ‘From Community Craft to Regional Specializa-
tion: Intensification of Copper Production in Pre-state Thailand’. In: Wailes, B. (ed)
Craft Specialization and Social Evolution: In Memory of V. Gordon Childe (pp 151-75).
University Museum Symposium Series, Vol VI. University Museum Monograph 93, The

267



AND THROUGH FLOWS THE RIVER

268

University Museum of Archaeology and Anthropology, University of Pennsylvania,
Philadelphia.

Winston, Jane Bradley 2001 Postcolonial Duras: Cultural Memory in Postwar France.
Palgrave Macmillan, New York.

Wylie, Alison 1992 ‘Feminist theories of social power: some implications for a processual
archaeology’. In: Norweigan Archaeological Review 25 (1) (pp 51-68).

— 1997 ‘Good Science, Bad Science, or Science as Usual? Feminist Critiques of Science’. In:
Hager, L. D. (ed) Women in Human Evolution (pp 29-55). Routledge, London.



APPENDIX






APPENDIX I - LAO PAKO FIND LIST

Al

DN

o~

PE X 0T 1 ‘[oym dppurds 6'66 SIel- ¥0°0CT- QXL SES661

I ‘yonojar afesn yym 1oderog €766 98°¢I- 0€°02- Qu0IS STTS661

8¢ I "0u0)s Surpunog 8L°66 06°CI- 09°61- Juolg ST1:6661

s 1 *9[q99d 9L°66 €IEl- 011z Juolg 06:S661

9L {QUOISIYM 7866 LY €1~ 001~ duoIg £8:6661

oL *auo}s Surpunog 6L°66 €l e ELIGIN 78:5661

08 1 "ouo)s Surpunog 0666 ssel- $9°61- [u0lg YLS661

°[ 1pb ut auopp puno,y 09 € "PAYeY 91999d 4s as EN auols L9661
z “SIudWS e 2[qqad 7666 0S°€1- 09°61- [uolg 99:6661

SO1 1 *9[q99d 7866 S9El- 8€°0T ELIGIN $S:6661

0L 1 "ou0}s Jurpunog ¥8°66 wel- 0T [uolg £5°5661

°[ 1ph u1 auopp puno, 9 1 (Hedeng EN as EN LN wise6l
1 ‘SyIew JUIAIRD ()IM SUOISpULS 00°001 v0€1- PL6T- QuoIS vT:S661

8 X 071 1 “(H w) zef yo soarduwry 96'66 SS°El Ny K1opod 075661

“2UOID pUnoy 8 X 01 1 *(H wi) el yo ooardumy EN EN as K1p0od 61:5661

8 X 0v1 1 “(H w) zef jo soardwry £6°66 9TEl- srie K1opod 81:6661

*[ 1pb ut auopp puno,y € "21n)xa) aurj yim Se|s as s aS A3myreoN 901:S661
*[ 1pb ut auopp puno,y 30¢ 1 ‘a1n)xa) auty yum Sels as as aS A3myreoN S01:S661
*SJUOWISEIJ [[eWS ‘Sse[n) 85°66 09°C1- 00T sse[n SLI:S661

¢ ‘Jrews A1oA ‘sjuswideyy ssejn 78'66 81°¢l- 0€°0C- SSe[D 9L:S661

9 *SJUSWISEI} USQIS [[BS ‘SSB[D) $8°66 0SCI- SS61- sse[n 9G:6661

09 4 "au0q jung €166 SLEl- §5°0T- duog  861:5661

‘duoq jung €L66 09°€1- 0S'61- suog TT1:S661

‘sjuswiSey duoq jumg $0°001 €1'el- 6061~ uog 16:S661

LXHILNOD LHOTIM (ww) 3718 $2d NOILJI™IDSHA LOdrdo Z A X IVIddLVIN  ONdNId

cd

€00¢ - 9661 OXAVd OV'1
LSTTANIA

[ XIANHddV



AND THROUGH FLOWS THE RIVER

S6 1 -a1qqed paelq 60001 LL6 88°8C~ BN GS:5661

2UOID pUno,y SI1 1 10derds - paveyy *9[qqed EN as EN uolg 6€£:5661
9% I *QUO)SPUES [SIUAIT JO OXE QUOIS [[elS 81°001 6°6" 68T UOIS YES661

S6 1 -ouo)s Surpunod e K[qissod ‘0]qqod 001 €601 ST0g- Qu0IS v1:S661

NS I -onbrjdde peaymoaios yym pIoysoq 7001 S0°01- $S6T- K1apod 9€:6661

9X L6 ! (@ wy) 1ef jo doardwiry Lz 001 066" 81°62- K1onog TTS661

“2UOID PUNo,J [ *21M)X9) ouly Yim Se[s AS AS AS A3ne1on $€1:S661
‘U0 puno.y 0€ X 81 1 ‘JuowSery 219An ], as as AS A3myreron €E1:6661
auop puno.y | Fes as ERS as ASmiero ¥8:6661
b X €7 I 21941 © JO PUS MOLIEU D], 91001 0S'6" 086 ASmyresoN LL'S661

‘sjuowSey 21940, 80°001 TTol- 0762 AZyreloy $9:5661

31 < *100(qo uox Areyuswsery LL'66 9L’ 11~ 616" [eI_N ¥S1:S661

8¢ I 199[qo uoig 9L’66 96'6~ 17°0¢- [e1N 1€1:6661

s 1 "PLAYMOLIE UOI] €1°001 o1~ SL'8T 83PN 7S:S661

z ‘syuowely [ews AIoA ‘sse[D) L8°66 7901 L9°8T- sse[n T11:6661

‘auoq juing 69°66 69°01- LS'ST- suog 981:5661

o€ ‘esor3uods yym duoq juing 6L'66 L6TT- 06'6T- uog S1:6661

b1 ¢ ‘esorguods awos ‘ouoq jumg 0L'66 0S°01- S10€- uog LY1:6661

1 auoq juing 06°66 8611~ L6t ouog 8€1:6661

91 4 ‘esor3uods yym duoq juing L0001 8911~ 9T°0¢- uog 18:5661

€1 SjuaWS ey [[BWS ‘OU0q juIng £0°001 856 0€°6T- suog 8L:S661

4 ‘eso1duods yum juswdely auoq juing 1°001 L8°6 LT 6T auog 8G:G661

1 1 “esoIuods” [IIM duoq jung 1€°001 $9°6- L6t ouog 1€:5661

‘syuowdey [[ewS ‘Ouoq juIng 60001 S9°01- LL6T uog 97:S661

1 ‘esorduods yym suoq juing 9Z°001 €0°01- LY 6T suog £C5601

8 1 ‘au0q Juing 1€°001 0€°01~ §9°6C- duog L1:S661

91 1 ‘sjuewSey pue 2091d duo ‘uoq Juing T€001 09°01- $9'8z ouog 91-5661

01 ‘eso13uods ym pue AreyuswSely ‘Ouoq juing 6L°66 10°01- 8T°0¢- uog celis661

‘duoq juing €866 98'11- 88°6C" suog 6C1:5661

‘[e0dIEYD Puk ‘esOISUOdS S[qISIA IIM dUOQ JuIng 18°66 SHol- 86°8T- suog LT1:S661

Pl ‘Kreyuowideny ‘ouoq juing 1L8°66 0S'11- 86°8C- suog €I1:S661

“esorfuods yym sjuowSely [fews Quoq jung €001 $9'6- S$'8T- auog 801:5661

LXAINOD LHomEM (W) aZ1s 504 NOILLdIIDOSAd LOdrdo VA A X IVIYALVIN  ON dNId

1

272



APPENDIX I - LAO PAKO FIND LIST

273

IPO2UDYD YIIM PUNO I 71 ‘esorguods ym suoq jumg €66 v el 09°1¢- suog LTTS661
€1 ‘KreyuswiSeyy ‘ouoq jumg 65°66 161~ TTe- suog €CC-5661

ST 1 -au0q3uoy & Jo 90a1d ‘auoq juing 6£°66 9¢°TI- +6'CE- suog 617:S661

T 1 “esorduods yym ouoq jumng 05°66 6v'TI- 69°1¢- suog 2125661

b1 ‘esor3uods yim 1oedwos ‘ouoq juing 97°66 S6°S1- 05°T€- uog 202:S661
‘payje[} pue Arejuowigely ‘ouoq juing 0L°66 SIel oy ouog S61:5661

¢ ‘syuowSey [[ews AIoA ‘Quoq juing 05°66 Y91~ S TE- quog T61:S661
‘sjuowSely [[ews A10A Quoq jumng 19°66 €L°TI- 09°1¢€- suog 681:5661

81 4 “sjuowSely duoq JuIng 98°66 v0'TI- €ree- ouog 881:5661

43 1 auoq3uo Jo 90a1d Fiq ‘auoq Jumg €0°001 S8 TI- 09'1¢- suog 8C1:G661

01 "au0q Jumg 10001 9Ty~ Trie- duog  $TI:S661

0z ‘auoq JuIng S0°001 w8l ve1€ suog €C1:5661
‘esorguods ym suoq jumg 96°66 8SPI- Lig auog TT1:S661

91 z “esorguods yym ouoq jumng 68°66 0S'CI- oL've- suog Y11:S661

0z I “eso13uods yim o1y} ‘ouoq jung 17001 el 0 1€ auog 08:S661

91 1 “esor3uods yym ouoq jumng 1001 €€TI- £Epe- suog €€:6661
IXHINOD  1Homm (ww) az1s S04 NOILdTIOSAd LOdrdo Z A X TIVIYALVIN  ON dNId
cH

SE X8I I ‘HoyMm afputdg $8'66 £€°01- 01°0¢~ ouXdL  LE1:S661
§EX 9T 1 ‘Foym afpurdg $8°66 0€°01- zrog- SMX3L 915661
1€ X LT I ‘[Hoym oppurdg $8'66 Teol- yIoe- duxaL SEI:S661
0€ X 91 1 ‘[oym orpurds 68°66 8T01- 8T'6C- JMIXdL 121:S661
8¢ X 97 I ‘[Hoym oppurdg 98°66 6L°6" Lo'6z o[BxaL  0CTI:S661
0€ X 81 1 ‘[1oym orpurdg 20°001 99'6- 80°0€- J[IXdL CTL'S661
TEX LI I ‘[Hoym appurdg 01°001 9011~ £1°0¢ duxaL 19:5661
8T X 61 I ‘[oym drpurdg 01°001 L6°6 ANV BlISACAR 09:5661
SEX 6T I ‘[oym drpurdg 61°001 LS°6 0€6T BlISACAR 9Y:S661
9t I ‘uzoped Sez31z yum 1ofjoxr durerg 12001 orol- 0€°0¢- JIXL, 5661

PE X 0T 1 ‘[1oym orpurdg 6€°001 96 09'8C- J[IXdL LTS661
0€ X 09 I LPOOM “D1qqad 99°66 SLO1- w6t Juols L81:5661
08 I ‘yonojar dofesn ym ‘ojqqed paserq 0L°66 656" 0T°0¢- uo0ls L9T1:S661

S§ I {pInow Sunses ‘ouojspues paAte)) ¥9°66 99°6- 97°0¢- ELGIN 9971:6661

‘¥ 1pb u1 auopy puno,y 0¢€ I (Jode1os auoyspueg AS S as QuoIS 1¥1:S661
0 I {p[nour Sunses ‘ouo)spues paate)) 00001 P0°01- 96°6C" Quol§ 6L:5661

SL 1 "yonojor yum 1oderog 80°001 $9°01- 8T°0¢- U0l £9:6661

0L I "21qqd duojspueg Trool 85°01- L9°6T- uoIg 655661

1 (Jodeross ‘ojqqad payerq 90°001 896" 06°62- Quo0l§ LS:S661



AND THROUGH FLOWS THE RIVER

"2UOID PUNO,]
‘PUOID PUNO,T

"2UOID PUNO,]

‘b Ipb u1 auopp puno,y

‘PUOID pUNO,T

‘UOID PUNO,T

“2UOID pUno,y

*¢€-g 1pb u1 auopp puno,y

‘b Ipb u1 auopp puno,y

“2UOID PUNo,y

BN

80¢

lex

Py X

94

143
(94
99

113

144
8t
ol
€1
0¢
€1

S¢
1s
1€
66
6S
(44
0s
8L
6t
0%
€€
VL
98
[4

9T

8T

*219AN) B JO PUS MOLIBU Y],
Bus

ELN

Bus

JuowiSely a19An |,
‘syuowSexy Jefs [[ewg

'SSOIp
pue Se[s I PaIdA0d DIPAN] B JO PUS MOLIRU ],
*Se[s 10 109[qo TeIN

Bels

193[qo uoy

109(qo 1oddo)

*100[qo padeys Je[noIro ‘sjudwSery uoig

190[qo padeys Te[noIrd ‘syuowSery uorf
‘sjuowiSery uoly

‘KreyuowSe1y 09[qo TejoN

‘sjuowSery uoly

190[qo uoIf

(Ireu 499(qo uoiy

‘sjuowiSely uoIp

&R uodg

{OJIWY B JO pud ayy) 400[qo uoip

"193[qo uoy

190[qo uoIf

Loy ‘spuowiS ey uoi|

Loy ‘sjuowiSely uoIy

‘sjuowSely uol [[ews

L OJIWY] B JO pud Ay 400[qo uo1p

'89:5661.1 Unm sSuojog /oy ‘sjuowiSery uoip
LIy 99(qo uoIy

"€L:S661d Unm sSuojog /oyruy ‘sjudwiSery uoip
‘winip uog Suoq

e 0} Iejruis odeys e ynm ‘oqiSey A1 -opisul
SUTBWOI PALIBYO (M Iourejuod ozuoig/eddo)
‘sjuowiSery ozuog

'sSue) YIIM [[ews ‘PeaMoLIe uol]

88°66
L8°66
EN

EN

EN
£0°001

EN
EN
80°001

66
€66
S0°66
90°66
6166
8€66
£0°66
EN
18'66
EN
96'66
EN
007001
96'66
8666
L6'66
EN

EN
L1001
L1001
L1001

oot
§T001
oot

LEEL-
6£°CI-
EN
EN
EN
96°¢1-

4s
N
LIS1-

vTol-
0C9I1-
16°61-
88°CI-
6°S1-
1661~
£8°G1-

EN
SICl-

EN
LOST-

EN
00°€l-
oTel-
8S°€l-
16°¢1-

EN

EN
0TSl
09°v1-
SIsl-

(US4
08'S1-
€9'v1-

97T
c0'ce-
EN
EN
EN
0gee-

EN
EN
00°Ce-

9L'TE-
LS'TE
06°C¢E-
£0°ee-
10°€€-
£8°C¢-
00°¢€€-

EN
9¢'ee-

EN
88'1¢-

EN
00°€e-
8y'ee-
6Ty
09°¢e-

EN

EN
[4: 305
08'1¢-
SLIE

00°¢€-
STTe-
0Tee-

A3m[reloN
A3m[reIoN
A3m[reloN
A3m[reloN
A3m[reloN
A3m[reIoN

A3m[eloN
A3m[reloN
A3m[eloN

eI
eI
BN
eI
BN
eI
BN
eI
BN
e
BN
eI
BN
e
BN
eI
eI
eI
eI
eI
eI

12N
[eIPN
BRI

S91:5661
091:5661
6S1-:5661
8S1:5661
66-5661
€6:5661

G8:G661
0L:S661
Cl:5661

91C-s661
S1T:S661
V15661
€0C:5661
1025661
00T:S661
661:5661
€91:5661
IS1-5661
Pr1:6661
0v1-5661
STI:S661
Y01-5661
01:5661
L6:5661
S6:5661
98:5661
SLS661
€L:G661
69:5661
89:5661

6¥-5661
ST-S661
125661

274



APPENDIX I - LAO PAKO FIND LIST

¥S

STI

8L X 69

€l

U0V puno,y S6
U0V pUno,y SS
091

‘2UOID PUNO,]
SIXO08I
9

‘¥ 1pb u1 auopy puno,y 0¢ X 66

9X L8
09

8 XG¢
9 X ¢¢
€I XT6
11 xX06
8 X ¥9
0l X 08
6 X011
8 X0¢l

0T X 0§

U0V puno,y 95 X 001
6S X St

e X gl

SSXL0I

S¢S

96 X L6

LS X9TI

* 2UOID PUNO,] GG X g¢

sEXTS

8091

‘PRl 91992d

*auo)s Surpunog

*ouoys Surpunog

*auo)s Surpunog

PRy pUB PBLIOM 9[qqRd
21q9ed

el dAq92d

‘Tessopard Jo 9a1d ® ‘proysjod
{ST[ 03 SUOLAQ ‘W WL (I PIOYSIOG
-onbrjdde peaymaios yym proysioq
“SYIRW [IBU UM PIAYSIO]

(N win) 1ef yo soarduwry

-onbrjdde yim pajeIosop ‘pioysioq
‘sp1oysjod pue (( wi) sadardwrs om,
“(H wi) 1ef o ooordurry

(g wi) 1ef yo soardwry

“( wi) el yo aardury

“( wi) el yo aardury

(N win) 1ef yo soarduwry

"pIdYSI0g

*(1 wi) ref Jo aoardwry

(1 i) 1ef yo ooorduwry

‘syuowSely a19An
‘syuowely a1An |,
syuowSely o19An
Juowdely a1An |,

-9jodwoo jsourfe ‘019An],
9191 dwoo Jsouwrfe ‘a19An],
JuowSely a1An,

)91 dwoo Jsouwrfe ‘a19An],
‘gjodwoo Jsourfe ‘019An],
Juowdel) a1An |,
‘AreyuowiSery

1591 9]} “039[dW0d Pud MOLIRU :AI1AN |,
JuowSely a1An,
‘syuowely a1An |,

*919AN) B JO PUS MOLIBU OY ],

‘syuowely a19An,

89°66
866
68°66
86°66
EN

EN
$0°001

EN
§S°66
66'66

EN
08°66

L0001
60°001
60°001
1°001
v1°001
€1°001
croot
91°001
61°001
€001

SE°66
SE°66

EN
7566
8¥°66
8¥°66
V5°66
67°66
V5°66

EN

9566
$9°66
LS'66
06'66
£9'66

0e'sI-
9791~
0091~
Sv9l-

EN

EN
SOvI-

EN
91~
96Tl

EN
8TSI-
09°¢1-
96°S1-
8TCI-
€0°S1-
0091~
80°CI-
9Tl
LETI
or'Cl-
9Tl

£eCl-
6£CI-

EN
v6'CI-
96°Cl-
wel-
w9CI-
S6'Cl-
SI'el-

EN

erel-
sTl-
£eel-
00°CI-
€LTI-

sTee-
98°C¢-
LTEE-
S0'Te-

EN

EN
(4R 2%

EN
(44N
Syiee-

EN
80°C¢-
00°¢e-
09°C¢E-
9LTE-
9y'Te-
0Sve-
[ 4
[ 04%
8EE-
ELVE-
£TPe-

£8'1¢-
79°Te-

EN
vTle-
vyle-
0S¢
LS'TE-
Lle
S9°IE-

EN

LSIE-
voles
8¥'1¢-
S9°I¢E-
vele-

Quoj§
Juo)g
Quoj§
Juo)g
Quo)§
Juo)g

Quoj§

A1on0d
K1omn0g
A1on0d
K1omod
A1onod
K1om0d
A1onod
K1om04
A1mod
K1om0g
K1om0g
A1on0d
K1om0g
A1onod
K1om0g

A3myreloN
A3[reroN
A3myreloN
A3an[eloN
A3myreloN
A3n[reloN
A3myreloN
A3[reloN
A3myreloN
A3n[reroN

A3n[eloN
A3myreIoN
A3m[reroN
A3myreIoN
A3n[reloN

SP-S661
£7:5661
75661
0¥-5661
8€:6661
LES661
SI:S661

81¢C:5661
I61:5661
LO1-S661
0€:5661
€1:6661
[1:s661
01:5661
6:5661
8:5661
9:5661
§:5661
P:5661
€:5661
5661
1:5661

TCT-s661
1TT:5661
LIT:S661
€1T:5661
115661
01¢C-5661
60C-5661
LOT-S661
90T:5661
S0T:S661

Y0T-5661
L61:5661
961:5661
Y61:5661
€61:5661

275



AND THROUGH FLOWS THE RIVER

L11
S8
06
0¢s
Sy
99

001
(2
S9
89
0L
0L
0L
w
0¢s
66
09
Sy
SL
09

't 1pb u1 auopp puno,y 06
S¢

STl

SOl
0L
0L

OLIT

sel
0s

UOID pUno,y St
001
U0 pUno,y S¢

S6

86
‘b 1pb u1 2uopp puno,y %4

194
(U

<+ o

“oyueIs Jo 9[qqod payIom
‘utom 23pa dieys o) yym ‘o 21qqad

*98pa uoyoIq pue ‘Yonojar o3esn yim 1odedg

-a8esn Jo udIs ou ‘ssoIp YIM 9[qqR]
-98esn Jo udis ou ‘zyrenb pa1 jo 9]qqod
"9XE 9UO0)S USY0Ig

*ou0}s Surpunod

‘z)renb 9)1ym Jo 91qqad [jewg
‘yonojar a3esn im JuswiSery raderdg
*a3esn Jo seder) ou ‘yuowSery 9]qqod
‘yonojar aSesn yim ‘raderdg

*ou0}s Surpunod

‘yonojar aSesn yim ‘raderdg
‘S[eIouIl JO djeIowo[Suo)

(Jaderos ‘o1qqad payery

*ouo)s Surpunog

-a8esn Jo ugIs ou ‘ssoIp YIM 9[qqR
*a3esn Jo uSIs ou ‘sSoIp YIM 9[qqod
-a3esn Jo ugIs ou ‘ssoIp YIM 9[qqR
*91qqad paysijod Arejuowsery

1001 919q3d

-a8esn jo udis ou ‘ojqqed suojspues
(ou03s Surpunod ‘ojqqad suojspueg
"01qged paxer]

(Ioderdg

-a8esn Jo ugIs ou ‘sSoIp YIM 9[qqo
*ouo)s Surpunog

-ouo)s Surpunod 1o 1aderos ‘ojqqed payer]
(Joderos ‘ojqqad paderg

2199°d

*01qq2d pode[]

({QUOISIOYM ‘QUOISPULS

(Ioderdg

9199°d

"01qged paxe|]

;onsad e - 91qqad [jewg

(ouojsioym ArejuowSery

"01qqad paIom

(SBQRIP JO 9]qqad

*ouo)s Surpunog

1€°66
69°66
°L'66
1L°66
08°66
68°66
18°66
96°66
£6'66
£6°66
06°66
88°66
18766
LL'66
9¢'66
LL'66
9L'66
SL'66
8L°66
8L°66
EN
¥0°001
0001
96'66
66°66
06°66
06°66
86'66
£6°66
EN
¥6°66
EN
20°00T
107001
10001
£0°001
EN
91°00T
0S°66
107001

0€ el
PEYI-
424N
09%1-
9¢°el-
€Tyl-
Lyl
s8¢l
SOvI-
8y El-
Svel-
(Uaaty
81°CIl-
€Tl
wrl-
69°CI-
el
oy el
o9yl
So€l-

EN
0LCl-
SeTI-
0r'yl-
89°¢l-
Syan
08°CI-
el
16°CI-

EN
€eel-

EN
LT'ET-
(24N
0l'yl-
o€l

EN
1Sl
ST9I-
SSyI-

9I'Ie-
00'¥¢-
YLYyE-
0S'¥¢-
8TTE-
00°€e-
69°CE-
66°CE-
oy'ee-
£pee-
€6'1¢-
0e1e-
09°¢€e-
S6'€e-
99'1¢-
0L ee-
99°¢¢-
€Lee-
6E7E-
wve-

EN
00°T¢-
0L 1e-
91'ze-
8TTE-
LTEE
61°¢e-
oree-
SLee-

EN
86°¢E-

EN
G8°Ce-
£eree-
op'€e-
00°vE-

EN
8I'I¢-
SLTE
0s°ce-

ELO
ELO
QuoIg
ELO
QuoIg
Juo}g
QuoIg
QuoIg
Juo}g
QuoIg
ELO
QuoIg
Juo}g
QuoIg
ELO
QuoIg
Juo}g
QuoIg
ELO
QuoIg
JuoIg
ELO
Quolg
ELO
QuoIg
ELO
QuoIg
Juo}g
QuoIg
ELO
QuoIg
ELO
QuoIg
QuoIg
ELON
QuoIg
ELO
JuoIg
ELO

Juolg

ELT:S661
CLI:S661
TL1:6661
0LI-S661
691:5661
891:5661
P91:5661
915661
191:5661
LST:S661
9S1-5661
SS1:6661
€51:6661
0S1:5661
6v1:5661
8¥1:5661
15661
SP1:6661
EV1:5661
w5661
6€1:5661
9CI-5661
611:5661
811:5661
LT1:S661
0l1-s661
601:5661
€01:5661
101:5661
001-5661

86:5661

96-5661

76:5661

T6:5661

68:5661

88:5661

L8:5661

1L:5661

165661

Ly-S661

276



APPENDIX I - LAO PAKO FIND LIST

‘¢-1 pb ut auopp puno,y

‘b 1pb u1 auopy puno,y
'+ 1pb ut auopp puno,y
‘b 1pb u1 auopy puno,y
‘0S[J0 asvq 211 4apun pajisodaq
‘7 1pb u1 auopp puno,y
*7 1pb ut auopp puno,y
"7 1pb u1 auopp puno,y

“2UOID PUNO,]

"7 Ipb u1 auopp puno,y

*$2.49411 YIIM pUno,y

"2UOD PUNO,f

83
133
S€

0¢
9t

81
81
61
[43
0¢

X 6T

LT

X 6T

(44

[44
0L
Sol
S8
0L
09
0S

0s
8¢
0¢s
0L
SL
99

({So19Am)

ur se owres ‘Ae[o o)ym pary ouly A1oa jo sdwng
‘[Hoym oppurdg

‘sour] [o[rered yim pojeroosp ‘[roym o[purdg
‘[Hoym appurdg

‘uraped 9[oIId SLUAdU0D YPIM Jo[jordurerg
‘[oym oppurdg

‘[Hoym oppurdg

‘[Hoym appurdg

‘s[IoyMm o[purds pajerooap us} Jo uonisoda(y
‘JHoym orpurds

‘JHoym a[purds

‘JHoym orpurds

‘[Hoym oppurdg

‘[oym appurdg

‘qonojar ofesn yym 1oderog

2199°d

‘PayIOM 9[qQ3d

gonojax afesn yym zirenb jo oderdg

9199°d

*auo)s Surpunog

-a3esn Jo udis ou ‘9[qqad paysijod

-a8esn Jo uis ou ‘ssoIp M 9[qqo

*9PIS Y} U0 SSUIAIED [)IM JUOISPUELS

-oesn

Jo uSis ou Jnq sso1p yym ‘zyenb oYM Jo 9]qqod
-o03esn jo uis ou ‘zurenb ayym Jo 9[qqad
-a8esn jo usis ou ‘ojqqed paysrjod jo juswer]
-o8esn Jo udis ou ‘ouojspueg

‘z)xrenb jo ;1oderog

‘z)renb jo o1qqod pay1opm

L3866

1001
EN
€0°001
oot
EN

EN

EN
S¥'66
EN

EN

EN
$9°66
EN

EN
90°001
S5°66
SE66
566
95°66
£5°66
9966
LS'66

£9°66
966

EN
L9°66
6966
6966

00°CI-

€0°SI-
EN
SPyl-
0Tyl-
EN
EN
EN
09°Cl-
EN
EN
EN
SIel-
EN

EN
00°CI-
98¥1-
0cel-
S6'CI-
Syan
el
wrl-
S6vl-

9Tl
SI'El-

EN
ov'el-
8€El-
Yov1-

8¢71¢-

£6°CE-
EN
£9°C¢E-
0L'ce-
EN
EN
EN
00°1¢-
EN
EN
EN
Srve-
EN

EN
08'1¢-
60°1¢-
8L'TE-
09°1¢-
0gve-
6S've-
Soee-
£eee-

SSpeE-
90'v¢e-

EN
00'v¢-
£6'¢E-
06°¢e-

Y0

amXAL
axaL
XL
amxaL
XL
amxaL
XL
axaL
AmXL
amxaL
AmXAL
amxaL

XL

Quo0lg
ELO
Juo0Ig
ELO
Juo0jg
Juo}g
Juo0lg
ELO

Qu0jg

Juo}g
Juo0lg
ELON
Juo0lg
ELO

Qu0jg

061:5661

L5661
79-5661
05:5661
87:5661
TE5661
67-5661
8C:S661

1€T5661
0€T-S661
6CC-S661
8CT:S661
6L1:5661
0€1-5661

CET:S661
9TT-S661
YCTS661
0CC-5661
80C:S661
G81:5661
P81:5661
€81:5661
C81:5661

I81:5661
081:5661
LLT:S661
9L1-S661
SLT:S661
PLI:S661

277



AND THROUGH FLOWS THE RIVER

* 212 AD> pa.drf YHM UOYDIDOSSD Ul DUOID PUNO] 33 0€ X 0F 1 *3pIS QU0 UO U0Iq ‘[Ioym d[purdg 18°66 €C8T 86'Ch- S[IXoL 911-€00C
‘arem pazoduo) pues pay Wl { I9JOWEIP
FIT:€00CH Ul ox0 9[OH ‘opIs QU0 UuO 20Oy Y} punole paudpe[

2U0IS 1Y} YHM UOIIUUOD 2]qISSOd - JUOID PUNO, 3Lz 61 X €€ | -odeys popunor inq jey € ynm [oym oppurdg 18°66 20'8T- 6L°TH- amxXa], STT:€00T

PUOID pUnoj EN STX 0V 1 *SUOIBI009P Ou ‘[10ym d[purdg LL'66 61°T¢ 6T€S- IIXa], €I1:€00C

2uUoI puno,y 3¢ €T X 0¢€ [ “UOILIOOAP OU “O[0Y [EIUSD NOYIIM 10y dS[purdg Troot 0T8T L6'TY- SIIXIL, LOT:€00C
“IA *au0)soYM € Jo JudwSey e A[qIssod 9orjns

da2dv] ‘I wo.if spioysjod ayy Suown puif Av.yg 3¢y v X S I yjoows B ym ouojspues jo 99a1d arenbs jsowry EN as EN QuUOIS +61:€00C
1D ut spadysiod *SHIBW JEIM ON "9PIX0O

a3.up] a1 Jo doy uo Buid] ‘Aidpod ym puno,y 3s1v 86 X 01 [ uoa 10 Se[s JO SIOBI) YA ‘OUOJS YJOOWS Punol e[ 1866 w6LT 6L T BTN 611:€00C
‘Teuonouny 104 2q 03 readde 3 uscoq
‘opn1o aymb Yooy sued owos pue ‘uoyoiq 93pd

“2UOID PUNO,] S¢g St X ¢S 1 QYL "uo0)s- (§) dwi| ayM-ysIudais Jo axe paysijod $6'66 €182 €6'TH- Quo0jg YI1:€00T

PITL 2pIsul puno.f 89C v€ X 0§ I ‘Juowgely A19An ], £1°66 8T 8€°TH- ASamyeoN LLT:€00T

Yy ayp fo doy, ay1 ‘O[z[ apisul puno,y 321 67 X 0¢€ 1 *0194n) Jo JuowiSer] 6566 90'8¢C- 67T \Awl_szﬁuz SLT:€00C

33 0€ X ¢ 8 (JuowSery a1An |, €L°66 At 1€°Th- A3amyeldoN SI1:€00C

QU0 puno.y 3y 0€ X 6¢ I -a001d pud quowdely o194n | SL'66 0T8T 10°2h- A3m[reloN L11:€00C

081°£002:d Yim uoip1d05sH

ur puv (gl fo wi dyp o pIzL ui puno 31 L xoc I “umowun uonouny 402[qo uod [jewrg vT'66 1°8c [4x%a 1PN 181:€00C
I81°€00CA YHm uonv1o0ssn "9ZIS P[IYD 'SUOLEI00dp

ur puv (Ozzf Jo wid Yy I “przf apisul puno, Sc1 LE X Sh 1 OU pUB UONIISSURI PIPUNOI B (PIM ‘9[Fueq dZUOIg 766 80°8¢- 8T 1IN 081:€00T

oy ay1 fo ,doy, ay3 O [ 7 apisul puno,y 31 1x¢ I ‘sse[3 oSuero onbedo jo peaq sse[3 Aury L9°66 L0°8T- 6T T Sse[n YL1:€00T

YDIY ADIU PUNOL] 3] 0l X0t T "au0q juInq jo sa0a1d om 80°001 1€°8C 88°Th- auog 801:€00C

LXHINOD LHOTAM (ww) 4718 §0d NOILLdI¥OSHd LOdrdo Z A X  IVIdHLVIN  ON dNId
a1em paradwd) 013 paysiuing

30z TT X €€ I oelg -odeys [eownowksse ue yum [roym dpuidg L0°001 oL¥1- L9°S¢E- QUX?, €61:€00C
‘umop a3pa ayy yim j1d v u1 paring 4jqoqo.d *(¢ou0)soury)

“UodD] [pamnd dyj Mojaq UNOp Anf U0y puno.q 368 ¥ X 86 [ ouojspues ysIuodIS-o)YM JO OXE pardpnoys Sig L9°66 8IvI- 9T s~ ELOIN 6S1:€00C
“Appo ‘S[[em UIy)

poay Jo 2.umponys v ym UOUDIDOSSD Ul puno.f 866 wpXSL [ qum JJews 1ogier “a19Am jo oard puo ejerduro) 807001 8yy1- ov'se- A3myreroy YS1:€00C
T QY7007 JD "SseIS oiym-ysiuoaln) ‘sses uapol,

‘012 $2.4941) ‘AD]O pa.1f YN UOHDIDOSSD Ul PUNO,] 31 6 X 8T I Aipenb 1004 19[90RIq ® 9qARW ‘FULl SSE[F JO 90914 6666 S9pI- €9°6¢- SSe[D 961:€00C

LXAINOD LHOIEM (wu) 4218 §0d NOILdIOSAd LOArdo z A X  IVIYHLVIN  ON dNId

3L

278



APPENDIX I - LAO PAKO FIND LIST

279

‘spaysiod o s10] ynm 1o4vy [pangnd ayy ul puno.y S 8§ X8 1 *Ke1o porodwo) Jo jor7ed 10 [[eq [ewS croor 99°0¢- S8 K1omod €91:€00C

DUOID pUNo,J 86t 8% X 0§ I 919An) JO JuowiFel,| 01001 S6°0¢- S6'8C- AZmeRN S91:€00CT
‘sdwny ojur papo110d uo Jo seoard urnyy,

‘QICI p1sul punog S¢t SI X 08 9 -demos uox 9q 03 s1eadde jeyM Jo SrIOWO[SU0D Y ¥$°66 95°0T- S1'8T- eI 981-€00C

‘A 424D] ‘G [ ] wo.af 1108 U1 ‘Ua2.4s 2y ul putf Av.41g 3] 6 X €T I ‘uodr Jo 109[qo [[ews EN 4s EN [eIN S¢81:€00CT
‘sodeys 18910 095 0} A1EyUOWSE] 00 "UOI
papo1oo Aq pajernjes duoq junqun aq AB I 03

LIZ[ apisul punoy Sye €€ amyonys duoq e aaey 0) sieadde ‘uoar Jo syuowder] SL°66 woT LT'8T- eI ¥81-€00C
9LT:€00Td Pue €L1:€00Td

LITLJO yoau 2y 01 25012 pup sp.aaysjod uo punoj 3] v Xy I oy reqruns ¢(;) ojueq ® jo ued ‘uowey ozuoig S0°001 S0°0C- ve8C- [e19N €81:€00C
"ELT:€00TA

‘91ZL 0 ap1simo puv o y1.iou 3y 01 3snl puno,y 31 T oy xeputs [y, & ;) 9[Sueq dzuoiq JO juswiFer] 16'66 0€0T ¥8'8T- [e1PN 9L1:€00C

“a][puLs a2y}

Y1m U0 pup Sjj1y, 42S8.4p] Y1 YIIN U0 ‘S)XIJU0D *9Sueq € Usdq dARY PINO)) pueq jefy e Aq paurof
-apd  2a1snp0xX2 oMy wio4f pajdajjod  som puif AqrewiSuo [re pue ‘odeys je e ojur (;) pozoonbs
ayy Auv fi ‘01 paduojaq aavy Avwi 11 uoyisodop SIY, [[ewS JO SISISUO)) "POpolIod A[peq pue

yorym Avapo jou ‘suvl pajisodap usaMIdq Ul puno.y 81t 91 ikejuowSey A1oa ‘sa0ard Auew ur 103(qo ozuolg 107001 0012~ 898~ eI €L1:€00C
“3urr 10130

o[ v fo doj uo puno,y 10 19100e1q B Jo ued A[qeqoid quowiSen ozuoig 60001 S1'0c- L1°8C [BION TL1€00T

‘9ITr PUD S[T[ JO 1sM Y1 01 1snl puno,] SL1 S1X0L 4 ({POI B 10 QJIUy € JO e '109[q0 uoI molreu Suo ¥0°001 1€°0z 68'8C- [eIN L91:€00C
"€81:€00Td Pue €L1:€00Td

‘9120 Apoq ay3 Jo 1590 2y 01 1SNl puno.y 5] 9 Xyl ¥ 3D ‘Suur szuoiq e woyy K[qissod ‘sjuswiSeyy dzuoig 11001 9T°0T- 99°8¢- [eIN 991:€00C
“Yonur pAPOLIOd JoU “DZU0Iq

“2UOID puno,] 81 L X0t T Ayenb poon ‘Suu dzuoiq B jo juowiSey [[RWS v€001 60°0T- TL8T [N 8S1:€00C

A 424D] ‘¢ [ w0 10S up u2a.05 ayp ui putf v.ug 31 §X¢ I ‘sse[3 anbedo a3urio jo peaq sse|3 [eoLIpullA) ES as ES Sse[H 781:€00C
-adeys popunoy

‘9IT[ apisul puno, 81 TX¢g I -ssej3 juoon[suen jo peaq uoais jysuq [RwS 91001 SToT- 8T~ Sse[H 8L1:€00C
*sse[3

UaAD] [pAmND Yy Ul punoq 31 X8 I onbedo oSueio jo peoq sse[S [eoupuro udyolg c1root 69°0T 1L°8T- Sse[H +91:€00C

“II 424D] G [, WOA 108 Ul ‘UDDLIS DY} Ul puno] 3] v X9 ! 'SSe[3 on[q JUSdN[SUEE) JO PBIQ PIPUNOI [[BUS 4s EN 4s SSe[D 291:€00C
‘adeys popunoy

“[I 424D] ‘G [ [ wo.4f [10S ul “Ud2.LIS Yy U] puno,y 81 [ I -sse[3 juoonjsuen jo peoq w001l yIuq [rewS EN EN EN sse[n 191:€00C
*9PIS SUO UO UOIY "W §'G Idjowerp :9[oy Jig

“2dD] (D> Y1 Ul SpAYsiod yim puno. 3] 8 X 11 I -sse[3 judonjsuen anjq Yep jo peaq sse[s [eoruodrg 1Z°001 (Uadl 79'8C- SSe[D 091:€00C
“uoIpuod poo3 ur

stadv] ayp ut dn inf ‘duopp puno.y 81 ¥ X8 I joN "sse[3 enbedo a3ue1o Jo peaq sse[3 [ednpuIik) 8€001 €L°0C- 0L'8C- sse[n LST-€00C

91 apisul puno 5] 9XxX¢I € au0q jJuInq Jo Judwder| oot 8T°0T- 8¥'8C- auog 6L1-€00T

LXAINOD LHOIEM (ww) az18 50d NOILdIOSAd LOArdo z A X  IVIYHLVIN  ON dNId

SIL



AND THROUGH FLOWS THE RIVER

71 puno.n §102[qo aj11xay puv s122[qo A3.njpraw

Jo s10] g “4adv] [pampnd 2y ur Uy punoy S¢ €1 X 0¢ 1 “uol1 Jo 300(qo AY1[-Po1 PAPOLIOd [[BWS LL'66 wees LO'LE- [N 8€1:€00C
‘1D02.UDYD 0] 2S0]D PUNO,] 1 L x91 € '2U0q JUINg Jo 3091 8L'66 ¥6°€e- €rLe- uogq 0F1:€00¢C
“12dD] [.ANIIND 2Y] UL JUOID PUNO,] 3] 0l X0t 'saoard 81q ‘auoq juing 08°66 vlree- vyLe- auog [€1:€00C
“Avjo paf 1opun [IT 124v] wr 2u0)» puno,y 3¢ SIX6T € *2u0q JuIng Jo 2091d [rews 7666 rees 90°LE- auog 8C1:€00¢
“JI[ 424D} U1 2U0D puno,y 3z L xgl L *auoq Juinq jo syuowSer] 76°66 LO'€E- Ly'LE- auog 9T1:€00¢C
‘11d 2y f0 121100 21 JO 2UOID PUNO,T 3¢z 1 xgl 8 *auoq jung 8666 L6°€E- w6'LE- uogq €T1:€00T
“ADp2 paaif JO 2.4nIN41S D LIPUN DUOID PUNO,] 3¢ $X6 9 ‘auoq juing $6°66 18°¢¢e- LELE- auog TTI:€00T
LXHINOD LHOTAM () AZ1S §2d NOILdIIDSAd LOArdo VA A X IVIYALVIN  ON dNId
U0V PUNO,J 3¢ STXse I *SUOIIBI003p Ou ‘[Ioym d[purdg 0866 w1e LO€S- AMXAL, 2I1:€00C
dUOID pUNo,y 3 re X6l I *SUOIIRIOOAP ON “9[0] [BIJUID 1M ‘[Ioym 9[puldg 8L'66 16°1¢- 90°€s- AUX?L, 0I1:€00C
"p1 1IN0 oY) ‘sABI QUIU Sk Te)S JOuUT Y], JoI[aI
“spadysiod Y “424D] (DN Y1 U1l JUOID PUNO,] 3¢ 0€ X 0¢ T ur woped 1omopy 10 Ieys diqnop ‘adeys [eoruo) 00001 80T¢~ 88'¢€S- S[lXoL SOI:€00T
2UOID puno,] 38 0T X ¥ € * [eos e Jo Jred aqAew ‘SUOIOAS PIAYS PALHUIPIUN 06°66 vLIE 90°€s- K104 601:€00C
0TI-E00T 0P JD 0TI Y1 uoypId0ssy "0T1:€002 03 Terus “(¢)
ur (pD) a2 Avpp pauf ynm 4oy10501 punoy 3L6 19 X €9 I Sers uon pue suojspues ‘oyzyenb Jo djerowWo[uo) 17°66 L61€- y9°€5- AZIn[reroN 121:€00T
121:€0024 4D “s4o4v] [pamijno
ayy 4apun 4nf apnb ‘11d pauij-dvpo v 4qissod ‘(£)) ‘121:€002d 3D ‘uox pue efs
ADJo pa.if Jo 24nIONLS D YIIM UOYDIDOSSD UL PUNOT sov1 85 X 001 I ‘(uojspues “Onzprenb) ouols AJIYM JO 3JRIWO[SU0)) 9£'66 89°T¢- Ies- A3myereN 0CI-€00C
“2UOID PUNO 3¢ Tl Xs¢ I JuowSey a1An 8'66 SIIe- 0€°€s- ASIMIERIN  901:€00C
2UOID puno,] 31 [T X6¢ I 'auo0q juing Jo juowSery 08°66 08°1¢- 78¢5 uog TT1:€00C
LXHINOD LHOTAM () AZ1S §2d NOILdIIDSAd LOArdo VA A X IVIYALVIN  ON dNId
‘youa.y ay} Jo apisino punof -difs pa1 yym orem parodurd)
2q 1l ayp fo 1sa4 ayy uvd> Ajqissod ‘duopp puno,y 8596 06X 01T 1 pues osieo) "Aaedy A1oa “rel e jo ooord wiur Sig 68°66 0€6€- SL'SS- K104 8:€00¢
‘puno.n
42dp] 2y ur 3p)s puv auoq jung fo spuowIn.if
1D02.0YD JO S]OT 2UOG JUING YIIM L2Y]2F0] PUNO,] 3] SIxo0¢ 4 *Papo1I0)) 193[qo uor Je|J [[ReWS 78'66 slee- 91°gs- [e19N +8:€00C
7D ut spadysjod ayp ypm punoy 31 6X1I 14 *uoq JuInq jo savard [ewg €L°66 116€- €SS auog 16:€00C
IDO2UDYD YIIN 42YJIS0) PUNO,] 3] 81 X ¢t 4 *au0q Juing jo syuswely [jews LL'66 0€'6¢- 0t'ss- auog $8:€00¢C
LXHINOD LHOTIM () 5Z1S $2d NOILLdIIDSAA LOArdo Z A X  IVIIHLVIN  ONdNId

0¢L

280



APPENDIX I - LAO PAKO FIND LIST

o/ ay3 J0O wi0130q a3 Ul S1ODJ21.4D [DIPUL YY) YIIM

*2ININIS YSIMO[[OA ANI[-01q1 & Isnf udy O

281

paIpId0SSy QUi “‘p( [ PISUl PAAIINIS PUNOL] 8¢t -9[I3el pue Jos AIdA - 2U0Q JUINQUN JO SJUSWIFEL] 0766 S9Cr- wvL- uog 0€:200C
FOIL 2PISUl Pa.21IDIS pUno,f 8¢ ¥ X6 6 'SQUOQ AIYM JUINq JO sjuswerj [[ews 066 S9'Ty- wvL- auogq 62:200C
‘u0IS01109 UOIl Aq paAIdsard
NS Ul JOU ‘B()] [ Ul SPOOS 2AD.AD) 3¢ § Xl I ouoq jumqun Ajqissod 4o0lqo oyr-odid [rewg LE'66 09Tt ov'vL- auog +7:200C
POI [ 2pisur puno 31 LXT1 3 *auoq juing Jo saoard 21y, SY'66 69°Ch- Ly'yL- suog €T:700C
"op1Is Ymos ‘p( [ Jo ap1sino ayj Jo yonjg 31 v X6 4 'SOU0Q JUINg JO SJUdWely [[ews ¥$'66 8L'TH- SEyL- suog 12:200C
81-:2002A
ppun zo[r fo Apoq ayp apisino jsnl punoy 31 £XxX¢ 4 'sau0q juing Jo syuswsely [[ews 61°66 8€°TY- ov'vL- suog 61:200C
(vl 212]dwi0o ou) [p02.4vY>
Jo sa0a1d ppuwts puv spasysjod yjm pap1oossy 8¢ 81 X 1¢C 4 ‘esor3uods yym ouoq juinq Jo saoard om LS'66 16’1~ 6€vL- uogq €1:200¢C
LXHINOD LHOTAM (ww) AZ1S $2d NOILdIIDSHd LOArdo VA A X  TVIIHLVIN  ON dNId
“S424D] [DANIND Y] UL UMOP ADJ DUOID PUNO, 3¢l T X 8¢ I -adeys asioaid ‘axem oe|q ‘[10ym 9purds e jo jjeHq 09°66 [ 8€°LE- JMMXaL r1:€00C
‘71 puno.v $122qo aj11x2) pup $322qo A3.njviau
Jo sj0] g 4advy ppanynd 2y ul U0 PUNO 5.1 0T x1¢ I o1eM () paysIuIng yym 93o[dwod ‘[roym oppurds €L°66 Syee- €6°LE" JMXaL LET€00T
‘71 puno.v $322qo a2j11x2) pup $322qo A3.unjvrau *90UAIJUWINIIID
Jo sjop g “uadv] ppamymd ayp w1 2uopp punoy 381 81 X Lg I sy Suoe uds ‘poym oppuids ® jo  jreH SL'66 LEee- 0S'LE~ S[IX?L €€1:€00C
Uadv) 2wns ayp ul (L7[:€002) 421104 YMBAY © UI U03q dARY ABJA "2InjoRI) )
dwpis 2y wio.f Anf J0u ING DUOID PUNo, “S2.4nov.Lf UO SB [[oM SEB “I9YJ0 9y} Uo (;uIng) Jor[q PUB IpIS
plo ynm g ‘punof palgo ayy fo fivy Auo 3¢l 61 X 8¢ I ouo uo ysniym ‘arem apnio ‘[roym o[purds e jo jieH 16'66 86'€¢- 9T'LE- JMMXaL 6C1:€00C
“Kero
213 yIep Jo opeJN ‘y3noiy) Aem ) [[e S203 d0y
oy [, "uroped padins e Sunjew so3pLl 9 yum ‘wu g
‘192190 213 Jo fipy uo duopp puno,y 361 (1% ¥ 1ojowerp pue Suoj wiw ¢¢ ‘[eoupur[£d ‘1afjor duwerg 98°66 €6'¢E- LELE JMMXaL LTI1:€00C
"PaIDI0SSD A1.1D2]D 10U ING “‘bE [ €00TA
puv ¢p1:€007d Se 1oAe| dwes ayp ur puno 35t TE X 8¢ 1 ‘SypeW FeSn 18A[O OU QUOIS JO B[] 95°66 v0'€e- 8L uOI§ SH1:€00T
‘surewral Jred yoou A[UQ oUOISPUES YSHIYM-UIIT
‘(p2ys1od) €1:€00Td Aopun 1snl puno,q 359 €E X TY I ur (;) oaxe suojs paysijod pue padeys e jo ued 95°66 oLee- 18°L¢- uoIs ty1:€00C
‘UOIIBIOIIP [BILNAWO0T pastour
‘G661 wof put,y 4 1 dapun jsnl 931e] ' ypm orem opnid yoelg ‘rel e jo ooord
punof (122[qo 2u01s) tH1:£007d YHim ‘duop puno,y SLET 0L9 X 088 I yoou e Suraq se ‘padrem Apy3is ‘Aropod jo 9991g 966 0L €€~ 18°LE- K1apod €P1:€00T
‘71 puno.v $122qo 2j11x2) pup $322qo A3.njniau $E1:€00Td
Jo sjo] mmq ‘uadv) panynd ay1 ur U0y punoy 5L 0€ X Lg I 0y odeys rerums ‘o[qronio e jo [rem oy} oqAeIN €L°66 80°¢e- 0L'Le A3 SE1:€00CT
71 puno.v s122qo 2j11x2) pup s3221qo A3.njvrau orem porodwo) o013 pue odeys
Jo sjo1 g “aodvy ppanmggnd ayp ur auojy puno 81 0€ X §¥ I pajuIog "S[[eM UIy) AI0A YIIA “((,) SQIonId B Jo aseg SL'66 reees SLLE AZmyrero YE1-€00C
puno.n sjioym ajpuids puv sjuawsn.if
2.4 Luvut Ing “124v] [.angnd Y3 W AU PUNo,] 3¢ 0€ X 9¢ ! “pasnun jsowe sy007 ‘(pus) yuswSely 2194n ] SL'66 S0°€e- voLE ASamjepN CE1:€00T
1] 424v] U1 2U0pD PUuno,y 301 61 X §¢ 1 Juowdery a1pAn], 06'66 61¢e- €rLe- A3m[enN GT1:€00T
2UOQ JUING YN [] 424D] Ul 2UOID PUNO,] 86t S¥ X 08 C ‘sjuowSery o19An ], ¥6°66 ¥8'€e- sLe A3amjedN YT1-€00C



AND THROUGH FLOWS THE RIVER

FOLL Ul SpOOS 24D.40)

IS Ul ‘B [[ U1 SPOOS 2AD.I0)

0#°20024 J0 dog uo punof ‘po [ ut spoo3 aan.iny
uul @ AdjouvIp

421N 2UOQ JUINGUN SUTUIDIUOD dPISUI SUIUIDWIDA
Yo iy ms ul ‘pO[f ul Spoos  2anin

WIS Ul ‘B [ U1 SPOOS 2aD.10)

NS ul ‘B[ ul Spoos 2an.an
‘nyas uf 31 apisaq isnl (1€ :200CA)

Burs 48ulf v pup ‘apisui punof (6€:7002:)
soU0q  wLLAPU)  PO[[ Ul SpoO3 24D

IS Ul ‘B [ U1 SPOOS 2aD.ID)

FOIL Ul SpoO3 24p.40)
nyIs Ul JoU ‘p( [ [ Ul SPOOS 24040

[242] WL Y1 IV B[ JO IPIS MS Y1 UO
‘81°7002A Sv 2uvs

a1 A1qissoq ‘€D ‘§7L wodf aaa1s ur puif Av.ug
2011 Jo 4poq 2y apisno jsnf punof

‘s
ur "£7:70074 SP (2ovpyo0u) 192[q0 [puisiio awps
ay1 03 3u13uojaq A1qISsoq ‘O [ Ul SPOO3 2AD.AD)
€€:20024 01 BU0j2q uDd ‘B[ Ul SPOOS 24140
“SUl122.198 12)DM Ul QUIOS

‘njis up punof JSOW “€€:2002A Sv 102/qo [puiSiio
awps ayy 0} Suojpq uv) FOI[ Ul SPoo3 24D

‘7 424p] u1 spaaysiod Suoww puif dv.ug

(LE:2008:4) w041 fo 2091d D yim 43Y1250)

mis ur punog “pO[f ul 2avi3 2y o1 s3uojpg
‘s

ut 42110 yova oy jajpand ‘7700 Ul $12]200.4G
ay) apisul puno, pOI[ ul 24vS y) 0} sSuojpg

50¢

3¢

8¢

8¢T1

50T

8¢t

50T

8y
3¢
8t
8¢

88
89

89
8t

821

8t

SL1

3¢

SEXSL

0l x 8¢

LI X0¢

S X 08

6T X Lt

8T X 0§

0€ X 8¢

XLl
$Xx8
XLl
€L X¢o¢

SLX¢T
€1 X 0¢

YL XPl
9x9

x0TIl

81 X €T

SEX o6V

S X0

o o <

81

WW 6 pue | [ JO S1ojowerp
aaey sodid, oyl ‘($€:200zd J0) uoxm JuIpoirod
Jo ooord e Aq poaresord uoaq sey jey) ouoq
juinqun £]qeqoid (ouoq yum dwnj painojod isny
J1 0} payde)e

suoq ynm Ajqissod ‘uoar jo 9091d papoliod [jews
*au0q juInqun Jo

2001d & paatesard sey jey) uox jo 9091d € A[qeqoIg
amonns ouoq Yum dwnj painojod jsni [ews
o

ww ' ‘W (g JO INOWERIP B YNIM [[V "Yoed sSuLl
+ Jo sdnoi3 om) ur papraip sod § ‘sjopjue ozuorg
“(2€:200Td Jo) ‘uoneiooap

our] pue -ssoxo pasiour pue Suruado yym odeys
[BAQ "9ZIS P[IYD ‘S)9[0RIq 9ZUOIq JO Sa991d oM,
“(1:200Td J9) uox Suporiod

Jo ooaid ' Aq poatesaid uaaq sey jeyr osuoq
juinqun A]qeqold (2uoq yim duwn] pamnojod jsny
"(S€:200TA J0) suonerosap

ouil pue -sso1d  paoisul  pue  Suiuado yum
adeys [eAQ "9zIs PIIYd ‘$)9]90rIq dZu01q Jo sod om [,
“(STTO0TA WIM) SPUNOI G4y I9Y10T0Y[E SR "Wtk
§'C 'O YIpm pue ‘Wl /() ,pueq, 3Y) JO SSAUNOIY)
oeIoAy w9 IojoweIp Jouu] Arejuowidel)
‘ozuolq Jo opew Sull 193uy  podeys XijoH

*papo1I0d A[peq ‘uoi Jo sadard [[ews
"1€:2002d UMM "9zuoiq Jo Sutr 108uly Jo juswery

‘uod Jo d9a1d [jewg

(8120074 ¥0) uou jo sooard [jews oM,
*(07:200Td ¥°) PApoLI0d A[peq ‘uox Jo 00d1d [[ews

*sse|3 uoaId

IV "W $-¢ JjouweIp d[oy [edruodlq 10581q auo
pue [esupur]Ao pue je[j om] ‘(sod ¢) speaq ssen
*sse[S oIS Jo syuowSely [[ews

‘PapUNOI o1& Pal Q[0 AU} YIm

adeys [eorrpurAo oaey speaq onjg sod ] - sse[3
o3uelo/pal pue (sod /9] - sse[3) on|q yIep ‘speog

o8I emjonns/adeys

1890 yum Jejy ‘ouoq Juing jo ooaid Fig
‘1 0} payoe)e Yires Jo 90a1d e sey ‘o[iSen A1oA
‘WwInIueId S p[Iyo SunoA e uo snInns € 9q pinod d3pa
ySnoI duQ j[EIUEIO ‘QUOQ Je[j JUINQUN JO SAIJ
"PITY0 SunoA AI9A ® Jo eujn pue snipel jo saoord
A]qeqoId "W G'{ IOYI0 OY) PUB ‘WL / JO IJOWRIP
XBW UYPm duo ‘duoq juinqun jo sod ofiSeny omJ

S¥'66

LE66

8€°66

8€°66

LE66

6£°66

LE66

9£'66
8€°66
LE'66
566

4s

§5°66

8€°66
6£°66

LE66

EN

8€°66

LE66

19Ty

9S°Th-

LS'Th

99Ty

0L'Th

SLTY-

09Ty

09°¢r-
w9
09°¢r-
0Lty

4s

8€TH-

Y9t
99t~

9T

EN

09°¢r-

09°Ch-

YEVL-

WL

08'vL-

0S'¥L-

ov'vL-

0¥ vL-

€EVL-

6EVL-
0S'¥L-
Ov'vL-
09'%L-

4s

SEPL-

€EVL-
€E€PL-

SEVL-

EN

LY'vL-

€EVL-

[N

[N

2PN

[N

[N

21PN

[N

21PN
[BRPIN
IR
[BRPIN

[eRPIN
21PN

sse[n
sse[n

SSB[D)

auog

auog

ouog

1%:200C

8€:200¢

L€-T00C

9€:200C

$€:200¢

¥€:200C

€700T

1€:200C
9T-200T
§C-200¢
TTT00T

02-200T
81:200¢

£€:200C
8C-200¢

LT-T00T

£:200C

0%-200C

6€:200C

282



APPENDIX I - LAO PAKO FIND LIST

283

I 424D] ‘OS] WO J10S Ul UD2ADS DY) UL PUNOLT 81 £X¢ 1 ‘sse[3 a3uelo anbedo Jo peaq [eoLIpur[Kd [[eWS as as EN SSe[D 6€1:€00C
0E1:€00Z S 2Wps ‘U0 puno,y 8¢ 0r x8 I ‘sse[3 onbedo a3ueio jo peaq sse3 S1q papunoy 11001 orey- SY'9p- SSe[D 9¢1:€00C
QpIs auo uo padeys-jusdsaId SI d[oy
20D puno,y 8t 01 x8 I oyp, "sse3 enbedo oSueIo jo peaq sse[3 31q punoy 91001 £5°ep- LS9~ sse|n 0€1:€00C
IXAINOD  1HOIEM (ww) az1s §0d NOILdIIOSdd LOdrdo Z A X IVIdHLVIN  ON dNId
“UD2AIS Y}
ur punof Svm 4ayjo dyj pup mIs ul punof SLM uQ *00ULIGJUNIIID
UOYDADIXD 2y} Ul $2021d OM Ul 1N SDM 1921q0 Y] 3¢l TTX e I oy punoxe suoneroprod doop yum [zoym oppurds 7666 000t~ 1579~ IMUXdL £6:€00C
£8:€002. 01 uon22uu0d v Aqissod svy *a1oy [rews e yum adeys
NG ‘DUOID PUNOLY [ 1X2JU0D UL T(Z[ IPISUL PUNO] 8¢ 91 X 91 [ punox Sig ‘uerouIed juedn[sues; o3ueIO JO prdyg ¥9'66 £T0y- 0S'%9- ReltTe} 86:€00C
‘pinour € oq Ajqrssod A1oA
pIno) "10oj, & pey oaey o) sieadde yomgm ‘oseq
oy} spIemo) Surmoireu sI mo[joy dyJ ‘(paroduroy
‘2UOID punoy 58L LE X 8% I pues os1e00) drem K1opod opnio Jo 103[qo mofoy 0L'66 £5°01- V19~ AZmyreloy £8:€00C
TOCL 2p1sul puno,y 3¢6 0¥ X 0LI 9 *s0001d XIS Ul punoj ‘uor Jo peay 1eads pajao0s L9°66 0€°0~ LS9~ [eIN L6:€00C
“POpOLIO) “dJIuy
‘[0 ul puno,y 301 €T X 08 T ejoued aqhely 's20a1d om) UI ‘UoII JO 193(qO [[EWS 1L°66 lzdVa 1S19- BN 98:€00C
102[qo padeys soys-asioy
' oyew A9y} IoUoS0] "USQIOS 9y} Ul punoj Jrey
“2UOID pUnoy 30¢ 8 X 69 T soyoue snid quoq ApysSys 900(qo uom oNi-poy TL66 ¥9°07- 9979~ [eIN 18:€00C
“spaaysjod “Pud JUO SpIEMO)}
Pub (09:€007.) 240G JUING YIIM 4212501 PUNO,] 3¢ €1 X 8¢ S SummoueN paporiod K[peq ‘uolr Jo 302[qo a1 adig €L°66 0507~ 0S'v9- eI 6L:€00C
“UOIJEABIXD
9641 YHM UO11I2UUOD 7007 9Y) Ul pUnoj Spedq O} [BOUIPI JSOW[Y
ajqissog vl ayy fo spaays Apoq ayp apisui *sse[3 onbedo oSueIo ur [y "Aur) ouo pue popunor
1snl puno,y 1D 03 3urduojaq ‘zOzf apIsul punoy 81 £€X9 ¥ ouo ‘eoupurko om) ‘spedaq sse[3 [[ews Inojg L9'66 LTOY- SEV9- sse[n 18:€00C
1D ul punoq 31 9 X7l 4 *0u0q Juing Jo sa0a1d [jews om St'66 9T 0t~ 979~ suog 68:€00C
‘[D ul puno,y 81 9 X7l ! *(¢) duoq jumqun aq Aew Jeym jo 20a1d [[ewg 0L'66 9107~ 0S'¥9- auogq 88:€00C
‘puno.v 424y aiyy
u1 auoq Juing Jo S)oT “[pod.vyd puv (6/:€007:1)
palqgo uoar ayy-adid v ypm ayppSo; punoy 81 9 X LI I "au0q juing o 0oard oSre ] €L66 050t~ 0S'%9- suog 08:€00T
‘spaaysiod ypm puno,y 81 01 *2U0q JUINg JO sjuswsey [[ewg SL'66 €807~ vr'y9- suog 8L:€00C
“2U0ID punoy 81 SX1 1 ‘au0q juing jo juowSely [ews 18°66 y1I0b- SI'v9- suog LL*€00T
“spaoysiod yjm puno,y 31 v Xg 9 *2U0q JUINg JO sjuswey [[ewg 0866 €0y~ 95'v9- auog 9L:€00C
Spadiysiod 25.4p] 2UIOS YN 12Y)2S0) PUNO,] 31 €1 X 6T 4 *au0q juing yo adard jefy a81e | 8866 £8°01- 0T'r9- auog SL€00T
LXHINOD  1HomEm (ww) 4718 §2d NOILdIIDSAd LOdrdo VA A X TVIYHLVIN  ON dNId

6CL



AND THROUGH FLOWS THE RIVER

‘71 1d 2y 1suIDSD
sjassaa ayy fo doj uo puv ‘pxp puv 601r sv nd
awps 2y u1 pajisodap u2aq 2avy 0} SWAAS 601

'ssao01d uononpord
uon 2y} woy opeursuo Aey ‘Ses pue uox

Jo uapnoys ayp jsuip3p JIPM YoU.AY Y} UL PUNOT 306L 871 X 681 I JO UOneUIQUIOD B 9q 0} SWAIS Jey) 109[qo ayij-opedg L0°66 00°09- 0S°1L- \AwE:EDE 15:200C

“apisino Jensue pue wopoq pue doj jefy ‘(Sutr ayy

(€27 31 [007 S1DULOpN B Nv2.NDJ JO) OpIsul POpunol Yim Pajjooe] uonoddsuel], ‘sse|d
o) ¢ joaa) ‘4L woaf 24218 ayp ur purf Av.aug 3L 8§ X € I ystuedrsmm ur (Sulr 1oyjo Io) 9[Sueq e Jo ued aS as aS SSe[D 81:200C
LXHINOD LHOTIM (ww) az1s $2d NOILdIIOSdd LOdrdo Z A X  IVIdHLVIN  ON dNId

193[qo (paradwdy
spaaysjod fo 42)snp> v ur puno,y 30L vE X 6% I ojuoje])  QIBMUSUMEO  OI[-QOUY  PIYUIPIUN) 19'66 Y9S- s A1onod Cl-200T
C1D Y pap1oossy 3¢ €1 X 67 I “(yuts e A[qissod) mojod auelo ‘Ae[d jo ;peag 81°001 95'¥§- L1°T8- Y0 $:200C

‘puno.n

8os puv dvpo paarf ;g ‘Suoup10SSD 192.41p ON 559 0€ X 0§ I “poyoeyie Seys Jo dwny yim 194N} Jo Juowder] SL°66 DA LTC8- AN 6-200C
B[S ym pagp1oossy 3L0T St “Ke[o ysnIym Jo syuswseyy 91940y [[ewg S1°001 ¥vs- 1LT8 A3medN 9:700C
“8p)s Jo 2221d v YjM PaIVId0SS 5.1 T X 8% s *019A1) JO Juowder] 91001 1896 11°e8- ASmre1doN $:200T
‘SPADYS 2ADMIUOJS SD [249] JUIDS 3g¢ T X 6€ 1 £IU209Y 102[q0 U0 PayuIPIUL) ST001 Y9'vS- €078 eI £€:200T
*[ [242] ut $392[q0 paip120SSD IMOYILY 51 1xX¢g € *ou0q juing jo saoard [rewg 87001 €TYS- LST8- auog 1:200T
LXAINOD LHOTAM (uw) 3z1s §0d NOILdIOSAd LOdrdo Z A X IVIYHLVIN  ON dNId
301 1€ XLy 1 ‘padeys [eao ‘1ade1ds [[ewg LL'66 60°0S- 79°L8- uoIs 11:200C
25072 AD}2 pa.i1f pup S|s ‘UOUDIIOSSD ON 5z TXxg¢ I *PapoLI0d A j[1eu 109[qo uoI] 8L'66 6570~ T6'L8- 1PN 8:200T
8L P1 X6l [4 ‘papo10d A[peq ‘210 10 102[qo 2zuoiq/eddo) LL'66 ros- LSL8- [BIIN 01:200C
LXHINOD LHOTAM (ww) 4718 $2d NOILdIIDSAd LOdrdo VA A X IVIYHLVIN  ON dNIJ

‘uoyisodap auins *90BLINS A} UO 93esN JO Sooe) ON "d)ueId
ayy ur Aigpqoad ‘z[zr Jo aspq ay) 4apun punoy 30701 0L XTI T pay 'sedard omy ur payoerd ‘ojqqad toows Sig LL'66 ey 86°9%- UM SSI:€00T
“SUOIIDIDOSSD DI OU YJIM PUNO,T 8t 61 X LT I +2021d puo ‘2194m) Jo JuswSely [[ews 9866 €L'Er- 819t~ A3melsy 6v1:€00C

“JUSJUOD O
“8D]S a.40ul Y)IM 12Y1230] PUNO,] 89 0T X 8¢ ¢ ySmy ynm Seg -seoerd om) ur 199(qo punor [jewg 68°66 08¢t~ SY'ov- ASmeN 8Y1-€00C
J1424D] ‘0€.] wo.f spadysiod ayy Suown punoy 3.1 YT X LE T ‘sjuswgely 314N om, as EN as ASmyreo N LY1:€00C
‘2UOID punoy 3¢ 11 X¥p¢ 1 *qnpo 3108 & oy1] padeys 400[qo uour [[jews 8866 60" €Y~ 8697~ eI 9¥1:€00C

000 = Z wopoq puv 9000 3utaq z doj ‘2}3up

W3S v ur punof spm gy Ao paaif yim punoy 301 0T X S8 S “QJIU UOI MOLIEN, 07001 vy er- LL'9Y- eI 1#1:€00C

284



APPENDIX I - LAO PAKO FIND LIST

“2UOID PUNO,] 8¢ STX0Y T *219An) Jo JuswSer S0°66 €9°79- 8¥°SS- %@::Euz 06:€00C
‘pua 42110 i) SPAPMO] 42331q Su1j1a3 -adeys popunoi
- 23up.10 sajPUIS Y] UAY] ‘pus U0 Ul SPPaG N SOUO Ted[d anjq pue ‘(AreyuowSery g + sod ¢71)
onjq ayy Surys v uo Sunus sp dUOID PuUno.f 50¢ LX0LE LET  odeys [eoupurjAo e yyum jepy oSuelo :speaq sse[n 8966 10729~ 0L°$S~ SSe[D 26:€00C
LXAINOD LHOTAM () AZ1S §od NOILdIIDSHd LOIrdo VA A X IVIYALVIN  ON dNId
LYL
“opef A[qissoq
‘sour| [o[ered pastour yym adeys jefy arenbg 109[qo
"7 1942] 9p] wio.f 24215 2y) ut purf Av.as 3¢ €L xol I ouoys poystjod umoig-ySy e jo juowsey [ewg as EN EN Quol§ 96:200¢
‘TeLijew
Q19An) (;Se Qwes) 0) JIe[IUIIS [ELIdJBW ‘WO0)Oq
“SUOIIDIDOSSD 12241 ON 381 S€ X 8¢ I pajurod ym 302(qo padeys-jmog ¢2[qronio jo ued £2°66 wyy- 09°L9- AZyreroN 6G:200¢T
LXAINOD LHOTEM (ww) 4218 sod NOILdIIDSAd LOdrdo z A X IVIYALVIN  ON dNId
9L
‘COIropISUl puno.y EIA 9 X9 I -ouoisioym e A1qeqoid “prew padeys-1 & yim duols £€8°66 19716~ 9919~ Quol§ yic00c
‘(opIsut je]j pue 9pIsINO
POpUNOI) UONOASULT} Je[NSUELI/POPUNOI Y)IM JUO)S
‘COIL SO MN 2Yy3 o1 1snf puno,y 301 8 X 09 [ paysijod usarn ‘39[edBIq QUO)S B JO Idenb ouQ £6°66 88°16- SE19- Au0oIS 91:200C
ol ay1 Jo uiopj0q ayy
2a0gp A3y 31ys paovyd a.1om Ay ] |pLIdIDUW JIUDS.LO ‘Jresser
A21J0 10 FuLyS v U0 pva.] u22q pvy Aoyy fi s» 9qqeT pue ‘g¢: pueieyl ul 98eIlOH PHOM V -
‘suoyda.ip ansoddo ur Sunuiod ‘mos v ur paovjd Suery) ueg ‘}D) ‘uisal projered ym pajonnsu0dL
24oM S]]12q YL LO[ Ul SPOOS 2ADAS S PUnof SI X1t S Aped oq pno) “AreyuowiSer] ‘¢ x s[[oq azuolg 19°66 0016~ 06'19- [e1N +6:200C
‘w1 9y 0 [ofered saur] pasIou] ‘ww gO[ 0
‘woy10q vl 2y Jo a|ppru ayy u1 (1w}f JOJOWIBIP WY "SUTBWAI (WLI) 9pIs ouo Jo sped A[uo
J01) UMop apisdn paov|g /O[[ Ul SPOOS D) Jey) OS ‘OpIS SUO UO PIPOLIOd A[peq [MOq 9zuoIg 7566 cris- 06'19- BN 6:200¢T
WW g "9 IANO Y} PuL WW 9¢ 0 1d)UWRIP
LOLL JO Spoo3aav.3 ayy uf w € souur ‘ozis pyo ‘ArejuowSey ‘j9[odeIq dzuoIg $S°66 s 6819~ [e10IA +1:200C
*sse[S oSue1o/pa1 Jo
LOI[ Ul Spo03 2an.L0) 8¢ §X¢ L x1s pue ‘sse|3 uoa13/on|q IEp JO U0 ‘Speaq [[ews §5°66 0°1s- 6'19- sse[n €6:200¢C
‘UIIAISAI]DM
ayr w punof ‘oI ur aavi3 ayp o) sSuojpg 8z S X0l 1 “2)yM Quoq juing Jo 20ard [jews EN EN EN uog 89:2700¢
LXAINOD LHOTIM (ww) 4218 sod NOILdIIDSAd LOdrdo VA A X IVIYALVIN  ON dNId

8¢l

285






APPENDIX II - PLAN DRAWINGS

dant wasi B
LU o |

LETAA L] == |

LELIBE TR - |
rant dasd G
LELILEE] |
canr ran [
eann rast
rant vasd
dant dans
LR R ]
cas #'es
ERRY ]
das _-..-.l
LEERRE] |
a0 e [
Fas i i
Eod £ I
LEER R |
LR |
rm
wagmrwr T
iy

£00Z-5661 suolieardxa [endojoaryoie
OXVd OV

u L ¥ L] L] ¥ L] ¥ L)

oit-

Ki-

xi-

-

L] L]
i -

sl



AND THROUGH FLOWS THE RIVER

ot~

[RETTTIL L L ]

taan Peri)
s ren R
wmid wnet

et nedi R
LI L] |
LA - |
et rort il
et rest il
taat fodu
LI R L]
EELRRE] |
ELE R ]
TR ]
LLLR R
P B
fas s
R |

Bid B4
AL ]

des o w
p=an s

at-

288



APPENDIX II - PLAN DRAWINGS

L LT e |
Ewel Lo
LLo A -...u
et ow
venr owo R
ARE| FE
twat ...-ln
L] ]
tenl Tent
LU L
LIRS
dwn e
dwi e
LLLES
LLTRL R
TR |
LR |
|
LR |
LR |
Labnled |
e ]
wrrmamde i
Llas b UL 3

289



AND THROUGH FLOWS THE RIVER

ot wont B
Lot reet B2
wmri voet [l
LLLagE Ly |
senr dont [
rarr #ont [
ol st
#oat Fost
feat tou
LI L] ]

LEERR ST |

[LTER

i

LR R

LEE |
SRR |
LU R
LUl
LR |
LRy |
e
recwa [T
arprveel g
Ll |

ai-

290



APPENDIX II - PLAN DRAWINGS

PIETRR T ] s |

Lean poet
Baan dmet
faan tsecip
rear tanr R
(e :..:n

Fean fank
epon toot(

TR T 1Y
BE40 S48p
(R TN R
TR
SRl

% L
LR Rl
L' A

B DY E
A 24
ThHE T
EETE RN |
Laias LY |
EETETE B s |
LR
g 5

el i

at-

of- i3 e - - 5 - - e

291



AND THROUGH FLOWS THE RIVER

deat ks 5
reat deen
LA DL |
wert taan R
vt raan
bpat wace
fent faas il
eent wees
Penl Tamd
L h.-.“
ERTRRET |
LA
LR LR S ]
EREERET |
(R LR
LT
TR |
LT |
1
LRLR R ]
AT R
wdeal ]
nrpme srany W
nEEinaay

292



APPENDIX II - PLAN DRAWINGS

[EL A L] == |

(LI L] s |
(T LT o |
L LTI LT ]
fpil Eas
fort Fmes

tanr cnot N M
reit xR
tont FTaeg
dant foen
aEi e
TR ]
TR ET
dud i
LI |
tas 1wl
zad i e

Pan £6E
LR
Feew e
Lt 1
it [
el
=amEas i
wars mme

293



AND THROUGH FLOWS THE RIVER

294



APPENDIX II - PLAN DRAWINGS

295



AND THROUGH FLOWS THE RIVER

T14 -

Ix17

296



Q

APPENDIX II - PLAN DRAWINGS

Im

297



AND THROUGH FLOWS THE RIVER

oo

@

®)

il
']

@

298



APPENDIX II - PLAN DRAWINGS

J10

101
p j

J103

1207

lr*'l-".fllaﬂ:'\.",
w T29

Im

299



AND THROUGH FLOWS THE RIVER

130

300

Tk



IIIIIIIIIIIIIIIIIIIIIII







APPENDIX II - PLAN DRAWINGS

e T47

@

) wessels 18852003
) unclecusmted weassia
f iron amefacts
T
oh metaliungy ohyecis
(S} tureres
ag
|:| Blna BArA
il whetxiona
Pl
de seals and e
§ spinde whosls
& hadriy
B gass amsfacks
3 e
B polmery aralact
Pt iy
[ 1 tonchas
] cwtrtea

Im

303






APPENDIX III - STRATIGRAPHY
APPENDIX III
STRATIGRAPHY

STRATHIHAPHY LEGENTE

T ——
wganil + w itk w sfarrnd hroest st ety d ol derds T Lt ard
weern el Vil froem o consinacten o T rosor @ alag
vl Liger - moik cosfummare paters, chacosl el wher micl T et e s e el et i
dherse subural lepay - o sbove el ey pachid IS LRI
5 wample 1
il il ki vl s leaasia
i Ty vl
aairin el with La iy o leaaii 1 ey e vl @

m

1000 453

Im

305



AND THROUGH FLOWS THE RIVER

101,43 4 ihark richy e mis i =ik v prodscon

ST S PR

Im

306



APPENDIX IIT - STRATIGRAPHY

s (uh e ul by
.

Im

307



AND THROUGH FLOWS THE RIVER

308

E W
0073 :

ol L1E o W Al T R

- N

T4 N

L

LLLLELS

Lk L
' L

},

WI:: by sl B

L

K LV

¥




APPENDIX IIT - STRATIGRAPHY

IS . . _ s w

w2 @i wied ol ol Lnja b

LR

1S [re— |

Im

309



AND THROUGH FLOWS THE RIVER

T21

IhLET

Lk

R
W

ki

m% o e

Ll

.4
.04

U, T4
9864

L
Lim
LIY
LY

LV

310



APPENDIX III - STRATIGRAPHY

Im

311



AND THROUGH FLOWS THE RIVER

T29

E
ey

LI
L
LIV
LY

Y1

shaTveal

L B R

312



APPENDIX IIT - STRATIGRAPHY

T35

Li

0
e
e

A

i
B EX CE

Im

313



AND THROUGH FLOWS THE RIVER

137

oo iz

T
L
"
il
sl =

.

314



APPENDIX IIT - STRATIGRAPHY

T47 N E

Im

315






APPENDIX IV - THIN SECTION ANALYSIS

APPENDIX IV
THIN SECTION ANALYSIS - BY ANDERS LINDAHL

Introduction

The Lao Pako pottery presents an intriguing challenge for me as a ceramologist,
first and foremost because of my extremely limited knowledge of both pottery
types and raw materials in this part of the world. Thus, information and results
that involve the relationship between the handling of raw materials on the one
hand and vessel shapes and decorations on the other are not dealt with in this
investigation. The macroscopic observations of the sherds indicated that the
vessels have been fired in an open fire in a fully oxidised atmosphere, during a
short firing time. At the macroscopic observations it was difficult to ascertain
the type of temper that had been used. Ethnographic data provided by Anna
Killén indicated that rice chaff is a common temper material. Anna Killén, who
instigated this study, is a PhD candidate at the Department of Archaeology and
Ancient History, Uppsala University. She has also made a documentation of the

total pottery material and made the selection of sherds to be analysed.

Material
12 sherds selected as representative of the pottery material from the Lao Pako
excavations were chosen for thin-section analysis at the Laboratory for Ceramic

Research, Department of Quaternary Geology, Lund University.

Aim
The aim of the laboratory analysis is to investigate the variation in the produc-

tion of the Lao Pako pottery with a focus on the choice of raw material.

Method

The method used is the study of ceramic thin-sections under a polarising micro-
scope. A ceramic thin-section is a piece of a sherd that has been ground down
to a uniform thickness of 0.03mm. The thin-section is analysed at magnifications
ranging from 20X to 630X in both parallel and polarised light. This analysis makes
it possible to identify different minerals in the silt and sand fractions. Further-
more remnants of organic matter, diatoms and other impurities of the clay are
studied. Particular observations of e.g. minerals and other features of the tem-
per and clay have been noted. Measurements and calculations are performed on
the coarse fractions in two different grain fractions — grains > 0.1mm and grains

<0.1>0.01mm — at two different magnifications — 20X and 100X respectively. The
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software used for the image analysis is KONTRON KS 300.

The variation in grain sizes in a ceramic ware varies, depending on the natu-
ral inclusions in the raw clay and any addition of temper by the potter. In raw
clay, the grain sizes may vary, depending on the location of the clay deposit but
also in one and the same clay deposit, depending on the depth from which the
clay was quarried. Thus, the calculation of the grain-size variation of samples is

a means of distinguishing different productions.

Results of the microscopy

LP1 The vesselis made of fine clay with a rich temper of grog (plate A:1). Most grains
of the grog temper consist of clay with poor iron content, displayed in the thin
section in a pale grey colour. Several of these grains have begun to vitrify. This vit-
rification is not a result of the firing of the pot. They must have reached this stage
of sintering in a previous firing. There are also a few grains of grog of a dark red-
dish-brown colour, which would suggest that these grains have high iron content
and possibly that they were originally fired in a reduced atmosphere. The sample

also displays very few fragments of organic matter.

LP2A The vessel is made of fine clay with a rich temper of grog (plate A:2). Most grains
of the grog temper consist of clay with poor iron content. Several of these grains
have begun to vitrify. However, there are a few grains of grog of a dark reddish-
brown colour. There are a few fragments of organic matter (more than in the

previous sample), some of these display characteristics of rice chaff.

LP2B The vessel is made of fine clay with a rich temper of grog (plate A:3). Most grains
of the grog temper consist of clay with poor iron content. Several of these grains
have begun to vitrify. There are also a few grains of grog of a dark reddish-brown
colour. There are very few fragments of organic matter (cf. LP1), some of these

display characteristics of rice chaff.

LP3  The vessel is made of slightly silty clay tempered with grog (plate A:4). The grog
temper consists of clay with poor iron content. Several of these grains have be-

gun to vitrify. There are very few fragments of organic matter.

LP4 The vessel is made of fine clay tempered with grog (plate A:5). Most grains of the
grog temper consist of clay with poor iron content. Several of these grains have
begun to vitrify. There is also a substantial amount of organic matter that can be
identified as rice chaff in the sample. The amount as well as the even distribution
throughout the sample of the chaff indicates that it is an intentional addition to

the clay as a temper.

LP5 The vessel is made of coarse unsorted silty and sandy clay (plate A:6). There is no
added temper to the clay. Mineralogically the clay differs from the other clays that
have been used for the production of the ceramics. Apart from the common min-
crals quartz and feldspar this sample also contains some mica (mostly biotite) and
minerals of the amphibole group.

LP6  The vessel is made of silty clay tempered with grog (plate A:7). Most of the grog
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are dark reddish-brown in colour, which would suggest that these grains have high
iron content and possibly that they were originally fired in a reduced atmosphere.
Therte are a few fragments of organic matter, some of these display characteris-
tics of rice chaff.

LP7  The vessel is made of fine clay tempered with a large amount of rice chaff (plate
A:8).

LP8  The vesselis made of fine clay with a rich temper of grog (plate A:9). Most grains
of the grog temper consist of clay with poor iron content. Several of these grains
have begun to vitrify. However, there are a few grains of grog of a dark reddish-
brown colour. There are a few fragments of organic matter, some of these display
characteristics of rice chaff.

LP9 The vessel is made of coarse unsorted silty and sandy clay (plate A:10). There is no
added temper to the clay. Mineralogically the clay differs from the other clays that
have been used for the production of the ceramics. Apart from the common min-
erals quartz and feldspar this sample also contains some grains of the amphibole
group, however, most likely not the same type of amphibole as was noted in sam-
ple LP5. There are also some very minute grains of epidote.

LP10 The vessel is made of fine clay tempered with grog (plate A:11). Most grains of
the grog temper consist of clay with poor iron content. Several of these grains have
begun to vitrify. There is also a rich amount of organic matter that can be identi-
fied as rice chaff in the sample. The amount as well as the even distribution through-
out the sample of the chaff indicates that it is an intentional addition to the clay

as a tempet.

LP11 The vessel is made of coarse sorted fine-sandy clay (plate A:12). Two possible grains
of grog were observed in the thin section. There are very few fragments of organic

matter.

Unfortunately, the mineralogy is not very helpful in characterising the differ-
ent samples. The mineral content is basically limited to quarts and feldspar of
the silt and fine-sand fractions. Only two samples (LP5 and LP9) contain addi-

tional minerals in amounts that may be used for a characterisation.

Discussion and conclusions

The microscopical analysis of the ceramic thin-sections gives a basis for com-
paring the coarseness of the clays used for the manufacture of the different
vessels. There are two different ways to make these distinctions. It could either
be groupings based on the visual impression of the sample (preferably a com-
parison of photos from different areas of the thin-section) or a more objective
way where the grain size distribution is measured in an image analysing system.
The former is generally very accurate; the problem is that it is subjective. Most
of the vessels (LP1, LP2A, LP2B, LP4, LP7, LP8 and LP10) were made of fine
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clays. Two vessels were made of more or less silty clays (LP3, and LP6) and two
were made of coarse unsorted clays (LP5 and LP9). The vessel represented by
sample LP11 was made of sorted fine-sandy clay. The measurements of grains
in two sets of grain fractions — grains >0,1mm and grains <0.1>0.01mm — are
used to illustrate the variation in the coarseness of the clays.

In Table 7 the mean values of the amount of grains as well as the area of grains
(both in mm?® and in percentage) are presented. In order to minimize subjective
evaluations the data of the measurements has been statistically evaluated in a
Principal Component Analysis (PCA). The initial Eigenvalues are presented in
Table 2. Since more than 93% of the difference is explained in the first two data
sets of the PCA these values have been used to produce a scatter-plot (plate
A:13). In principal the scatter-plot gives an image that is very similar to the visual
grouping. All the samples made of fine clay are concentrated to the lower left
corner. The silty samples deviate in that they are placed towards the upper right
of the plot. Both of the coarse unsorted clays are more or less located in the
lower right part of the diagram and the well-sorted clay, finally, is placed in the
upper left corner.

By and large, the material displays a very homogenous manufacturing tech-
nique. Grog is the most common temper material both as the single temper and
in combination with rice chaff. Even though rice chaff occurs in all but two
samples it is probably only in three samples it has any real tempering effect (sam-
ples LP4, LP7 and LP10), in sample LP7 it is the only temper material. As for
the other samples, the small amount of rice chaff indicates that it has probably
been mixed with the clay by accident, although a symbolic addition cannot be
excluded.

The raw material for the group of vessels made of the fine clay is most likely
from the same clay source. However, the variation in temper suggests that it is
not a production of one and the same potter or at the same time. In two cases,
concerning samples LP1 and LP2B and samples LP2A and LP8 respectively, the
information derived from the thin-section analyses displays such characteristics
that it is possible that either they have been produced at the same occasion and/
or by the same potter.

In several of the vessels there are two types of grog temper, the dominating
iron poor type and a few grains of an iron rich grog. Whether or not these few
grains are deliberately added to the clay or are mixed by accident is not possible
to say, but there are several ethnographic notes that mention that a sherd from
an old broken vessel is crushed and ground and thereafter mixed with the clay

for a new pot in a symbolic passing of the old life to a new.
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Table A:1. Data derived at the
microscopical analysis. The Grog is
in most cases made of an almost
iron free clay fired at a high
temperature. The Organic matter is
in most cases identified as rice
chaff (++ = very rich, + =rich, O =
common, - = poor, - - = very poor).
The classification of Clay is based
on the visual impression of the
sample (Uns.= unsorted, S. =

sorted).

Table A:2. The Eigenvalues and percentage of variance explained in

the 1*, 2" 3" and 4" axis of the Principal Component Analysis (PCA).

Sample |Square/ Added Clay Grains >0,1 mm Grains in the interval
ID Layer inclusions <0,1>0,01 mm
= =
o ¢] o ¢]
ol E| % sl B %
ag @ B. o) @ 2.
s, 8 2 < 3 2
Q 2 5 D 2 3 D
03 M - N M - N
5 3 3 3 =) =) 3
& g Y 8 g g 8
5 =] B =} ] B =}
o £ | 2| 8| & z| =
LP1 T36/L3 + -- Fine 35 0,290 1,0 91 0,023 1,8
LP2A T38/L5 + - Fine 8 0,097 0,3 129 0,016 1,3
LP2B T38/L5 + -- Fine 31 0,217 0,7 114 0,020 1,6
LP3 T38/L7 o -- Silty 93 0,538 1,7 166 0,060 49
LP4 T38/L5 o + Fine 27 0,244 0,8 85 0,014 1,4
LP5 T46/L1 Uns. Coarse 176 6,108 19,9 272 0,050 39
LPo6 T46/L1 - - Silty 195 2,378 7,7 186 0,075 6,1
LP7 T38/L5 ++ Fine 6 0,073 0,2 112 0,026 2,1
LP8 T36/1.2 + - Fine 11 0,137 0,5 106 0,013 1,2
LP9 T38/L5 Uns. Coarse 211 6,253 20,4 176 0,070 55
LP10 T36/L3 o + Fine 25 0,240 0,8 86 0,032 2,1
LP11 T36/L3 - -- S. Fine-sand 248 2,230 7,3 25 0,030 2,6
PCA axis Initial Eigenvalues
Total % of Vatiance Cumulative %
1 2,033927067 50,84817668 50,84817668
2 1,695953489 42,39883724 93,24701391
3 0,23895008 5,973751993 99,22076591
4 0,031169364 0,779234092 100

Most of the information (93%) is explained by the I* and 2" axis.
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Plate A:1. Micrograph in polarised light
of sample LP1, fine clay with a rich
temper of grog. Most of the grog has
poor iron content and is seen in the thin
section as grains or patches of grey

colour. Several of these grains have
begun to vitrify.

Plate A:2. Micrograph in polarised light
of sample LP24, fine clay with a rich
temper of grog. Most of the grog has
poor iron content and is seen in the thin
section as grains or patches of grey
colour. Several of these grains have

begun to vitrify. Fragments of rice chaff

can be observed in the sample (e.g. at

the red arrow).
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Plate A:3. Micrograph in polarised light
of sample LP2B, fine clay with a rich
temper of grog. Most of the grog has
poor iron content and is seen in the thin

section as grains or patches of grey

colour. Several of these grains have

begun to vitrify.

Plate A:4. Micrograph in polarised light
of sample LP3, slightly silty clay
tempered with grog. The grog has poor
iron content and several of the grains
have begun to vitrify. A few fragments of

organic matter occur.
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Plate A:5. Micrograph in polarised light
of sample LP4, fine clay tempered with
grog. Most grains of the grog temper
consist of clay with poor iron content
and several of the grains have begun to
vitrify. There is also a substantial
amount of organic matter that can be

identified as rice chaff in the sample

(e.g. at the red arrow).

Plate A:6. Micrograph in polarised light
of sample LP5, a coarse unsorted silty
and sandy clay. In addition to the
common minerals quartz and feldspar
this sample also contains some mica
(mostly biotite) and minerals of the

amphibole group. No added temper can
be observed.
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Plate A:7. Micrograph in polarised light
of sample LP6, a silty clay tempered
with grog. Most of the grog is dark
reddish-brown in colour, an indication
of an iron rich clay. Fragments of
organic matter that displays the

characteristics of rice chaff occur (e.g.

at the red arrow).

Plate A:8. Micrograph in polarised light

of sample LP7, fine clay tempered with
a large amount of rice chaff.
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Plate A:9. Micrograph in polarised
light of sample LPS, fine clay with a
rich temper of grog. Most of the grog
has poor iron content and is seen in the
thin section as grains or patches of
grey colour. Several of these grains
have begun to vitrify. Fragments of rice

chaff can be observed in the sample
(e.g. at the red arrow).

Plate A:10. Micrograph in polarised
light of sample LP9, a coarse unsorted
silty and sandy clay. In addition to the
common minerals quartz and feldspar
this sample also contains some grains of

the amphibole group and epidote. No

added temper can be observed.
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Plate A:11. Micrograph in polarised
light of sample LP10, fine clay tempered
with grog. Most grains of the grog
temper consist of clay with poor iron
content and several of the grains have
begun to vitrify. There is also a
substantial amount of organic matter
that can be identified as rice chaff in

the sample (e.g. at the red arrow).

Plate A:12. Micrograph in polarised
light of sample LP11, coarse sorted

fine-sandy clay with very few fragments

of organic matter.
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Diagram 1. Scatter-plot diagram displaying the data from the I* and 2" axis derived from the
Principal Component Analysis (PCA). The samples made of fine clay are concentrated to the
lower left corner. The silty clay samples deviate in that they are placed in a direction towards the
upper right of the plot. The coarse unsorted clays are both more or less located in the lower

right part of the diagram and the well-sorted clay is placed in the upper left corner.
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